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Assignment 2
Question: Do we have a duty to lift others out of extreme poverty?

Introduction
This essay examines whether or not we have an obligation or duty to alleviate extreme poverty. In the first instance one must examine the term ‘extreme poverty’ before we can proceed to assess the ethical theories in relation to the alleviation of it. Two reliable sources for poverty statistics and research are from the United Nations (UN), and the World Bank which is a specialised agency with the UN.
The United Nations defines extreme poverty and asks: ‘Can you imagine how challenging daily life would be if you had to survive on less than $2.15 a day? For nearly 700 million people living in extreme poverty worldwide, this is a harsh reality.’[footnoteRef:1] This is obviously a challenge to imagine and in reality it means a lack of basic freedoms and the lack of access to societal services. It also means inherent inequalities within the judicial and political systems; it is a profound lack of freedom or as Amartya Sen [1999] states it is unfreedom. ‘Very many people across the world suffer from varieties of unfreedom.’[footnoteRef:2] [1:  United Nations, United Nations ([n.d.]) <https://www.un.org/en/global-issues/ending-poverty> [accessed 08 May 2025]. ]  [2:  Amartya Sen, Development As Freedom (Oxford: Oxford University Press, 1999), p. 15, Kindle Edition.] 

The United Nations agrees and states that: ‘Poverty entails more than the lack of income and productive resources to ensure sustainable livelihoods. Its manifestations include hunger and malnutrition, limited access to education and other basic services, social discrimination and exclusion, as well as the lack of participation in decision-making.’[footnoteRef:3] Poverty itself is also a focus of the The World Bank: ‘For added perspective, the World Bank also track poverty at $3.65 a day, the typical line for lower-middle-income countries, and $6.85 a day, typical for upper-middle-income countries.’[footnoteRef:4] Keeping these definitions and facts in mind they will help inform the ethical debate to alleviate extreme poverty. It is important for us all to recognise and to understand the consequences for an individual living in these circumstances. It is not only consequential for that individual but for their culture, society, and humanity itself. [3:  United Nations, United Nations ([n.d.]) <https://www.un.org/en/global-issues/ending-poverty> [accessed 08 May 2025].]  [4:  The World Bank, The World Bank (2025) <https://datatopics.worldbank.org/world-development-indicators/themes/poverty-and-inequality.html> [accessed 07 May 2025].] 

The essay focusses on the deontological theory of ethics based on duty and what one ought to do. It also discusses a rights-based approach in consideration of the question. Although the rights-based approach obviously focuses on rights it is also of paramount importance because it also demonstrates a duty or moral obligation in relation to the adherence, compliance, and implementation of those rights. There are many complexities in providing a solution to the problem of extreme poverty because it is one step to acknowledge that extreme poverty should be eradicated but understanding the intricate web of interconnected causes and effects is another step altogether. First one needs to highlight and underline the value of understanding these interconnected issues.


Insights Into Extreme Poverty
The facts are indisputable as attested to in Ethics in Practice: An Anthology:

The essential data about the lives and deaths of the global poor are, after all, indisputable. In view of very considerable global interdependence, it is extremely unlikely that their poverty is due exclusively to local factors and that no feasible reform of the present global order could thus affect either that poverty or these local factors.[footnoteRef:5]  [5:  Thomas W. Pogge, ‘Eradicating Systemic Poverty: Brief for a Global Resources Divide’, in Ethics in Practice: An Anthology, 5th edn, ed. by Hugh LaFollette (New Jersey: Wiley, 2020), pp. 676-688 (p. 686), Kindle Edition.] 


It is why we must all be concerned with the alleviation of extreme poverty and where we must work to the real goal of everyone having equal status. Birthright can demand one’s pathway into extreme poverty, for example, through the class or caste systems along with the lack of opportunities through any form of social mobility. Someone living in extreme poverty has a lack of access to services such as: communication, education, emergency, health, infrastructure, leisure, policy, and welfare.
People living in extreme poverty may face discrimination in society and face inequality in such areas as: gender, disability, ethnicity, identity, poverty, race, religion, and sex. Extreme poverty, as well as inequality, is humanity’s shadow and it follows us everywhere. It is persuasive in its destruction of freedom, successful in its pursuit of suffering, and in the maintenance of the status quo. Living in extreme poverty means that both the judicial system and political system are out of reach. It is a supposed fact that every human being is equal however, this is far from reality for millions of people living in extreme poverty. All of these factors affect personal identity and the fact that millions of people cannot feel at home because they are living in such dire circumstances. Alleviating extreme poverty (and poverty), is not an ideological concept but an essential one. Next this essay will examine that interconnectedness of extreme poverty.

Extreme Poverty: Complexities
‘What does one really need? How much can one do without? It’s a deceptively simple question but perhaps an important one in this extraordinary age of fabulous accumulation and crushing poverty.’[footnoteRef:6] Some of us have learned that excess is the ideal whilst others live in extreme poverty. It is common knowledge that on ‘24 October 1945 the United Nations is created’[footnoteRef:7] to protect the value of human live in terms of dignity and equality and to protect peace after World War II. Fundamental to its setup are the declarations of human rights. Article 1 states that ‘All human beings are born free and equal in dignity and rights. They are endowed with reason and conscience and should act towards one another in a spirit of brotherhood.’[footnoteRef:8] Article 22 continues with statements on discrimination: [6:  Julian Baggini and Peter S. Fosl, The Ethics Toolkit: A Compendium of Ethical Concepts and Methods, 2nd edn (New Jersey, John Wiley & Sons Ltd, 2024), p. 49, Kindle Edition.]  [7:  United Nations, United Nations ([n.d.]) <https://www.un.org/en/about-us/history-of-the-un/1941-1950> [accessed 08 May 2025]. ]  [8:  United Nations, United Nations ([n.d.]) <https://www.un.org/en/about-us/universal-declaration-of-human-rights> [accessed 08 May 2025]. ] 


Everyone, as a member of society, has the right to social security and is entitled to realization, through national effort and international co-operation and in accordance with the organization and resources of each State, of the economic, social and cultural rights indispensable for his dignity and the free development of his personality.[footnoteRef:9] [9:  United Nations, United Nations ([n.d.]) <https://www.un.org/en/about-us/universal-declaration-of-human-rights> [accessed 08 May 2025].  ] 


Article 23 states, ‘Everyone has the right to work, to free choice of employment, to just and favourable conditions of work and to protection against unemployment.’[footnoteRef:10] The declaration continues but what is of fundamental importance here is that each person is endowed with equality upon birth. That means equality as an individual as well as equality through the judicial and political systems. These articles are written for all to see, with good intention and with the agreement of all those nations who are part of the United Nations but they are not a reality for millions. Deontological theories are focused on duties but it is also useful to contrast such a theory with consequentialism which is focused on consequences. A rights-based approach is also of value because although it focuses on the rights attributed to individuals their applications do rely on duties and responsibilities to fulfil those obligations to those rights as defined. One such example here being that of the United Nations development of a plan for human rights. First we shall examine the deontological approach. [10:  Ibid.] 


Deontology
This is an ethical theory concerned with duty and contrasts with other ethical theories, for example, consequentialism which is concerned with consequences. Agent-centred through its focus on duty it addresses ethical issues through the development of moral rules or duties and the adherence to them. It is noteworthy here to recognise that deontology may also involve the patient-centred or more of a rights-based approach but importantly some form of individual agency is apparent. ‘Deontologists hold that at least some fundamental moral principles or ideas are agent-relative.’[footnoteRef:11] Although we shall see that one flaw maybe the fluctuating nature of that agency because it is dependent upon the individual. This is outlined as a concern in The Standford Encyclopedia of Philosophy and described as ‘A fundamental worry is the moral unattractiveness of the focus on self that is the nerve of any agent-centered deontology.’[footnoteRef:12] [11:  Stephen L. Darwall, ‘Theories of Ethics’, in A Companion to Applied Ethics, ed. by R.G. Frey and Christopher Heath Wellman (Malden: Blackwell Publishing Ltd., 2003), locations 429-798 (location 682), Kindle Edition.]  [12:  Larry Alexander and Michael Moore, ‘Deontological Ethics’, The Stanford Encyclopedia of Philosophy ed. by Edward N. Zalta & Uri Nodelman, (Winter 2024 Edition), < https://plato.stanford.edu/archives/win2024/entries/ethics-deontological/> [accessed 08 May 2025]. ] 

How does a deontological approach tackle the ethical problem? The categorical imperative developed by Immanuel Kant is part of his moral deontological theory. ‘Kant believed that what he called the ‘supreme principle of morality’ was just such a categorical imperative, and he provided a number of different formulations.’[footnoteRef:13] This theory demonstrates the development of a moral code and equality for each individual because he is stating that we all have duties and responsibilities to help others who need our help. It’s universality is paramount and this means that it is applicable to each and every one of us although this may bring about some issues to which we will return. One of the formulations of the categorical imperative states: ‘Act only on that maxim through which you can at the same time will that it should become a universal law.’[footnoteRef:14] In this universal theory we see how each individual is asked to see all others as equals and to act morally before the evaluation of consequences and not for the end means. We see that clearly in another formulation of his theory: ‘So, act as to use humanity, both in your own person and in the person of every other, always at the same time as an end, never simply as a means.’[footnoteRef:15] [13:  David Bell, ‘Kant’, in The Blackwell Companion To Philosophy, ed. by Nicholas Bunnin and E.P. Tsui-James, 2nd edn (New Jersey: John Wiley & Sons, 2003), pp. 725-740 (p. 736).]  [14:  Ibid.]  [15:  David Bell, ‘Kant’, in The Blackwell Companion To Philosophy, ed. by Nicholas Bunnin and E.P. Tsui-James, 2nd edn (New Jersey: John Wiley & Sons, 2003), pp. 725-740 (p. 736).] 

The deontological standpoint clearly advocates for equality within humanity and it clearly demonstrates that this ought to include individual, judicial, political and societal equality. It can offer a framework of duties and mora actions rather than trying to assess the greatest value outcome of the consequentialist approach. The problem with a deontological approach is that it can be paradoxical and people may find it difficult to adhere to strict moral rules and hence relax their adherence to these rules as a result especially if conflicts arise. ‘The other well-known approach to deal with the possibility of conflict between deontological duties is to reduce the force of such duties to that of only “prima facie” duties..’[footnoteRef:16] This utilises a model which is more pluralistic in its deontological approach. It is this model which offers duty in the pluralist form because it reduced the need for excess and rigidness. It allows for value judgments in the formation of duties as he recognised that there are conflicts and paradoxes in the adherence to absolute rules. It also places a heavy emphasis on the duty to follow through. We shall now quickly consider another approach and although not duty focused it does have value in its approach. [16:  Larry Alexander and Michael Moore, ‘Deontological Ethics’, The Stanford Encyclopedia of Philosophy ed. by Edward N. Zalta & Uri Nodelman, (Winter 2024 Edition), < https://plato.stanford.edu/archives/win2024/entries/ethics-deontological/> [accessed 08 May 2025]. ] 

Although the consequentialist approach is not concerned with duty it is a valuable contrast to the deontological approach and we shall see that it comes to the conclusion that we ought to end extreme poverty. ‘The most popular form historically has been utilitarianism, which is distinguished by three features. First, utilitarians are benefit consequentialists who, because they hold either hedonistic or desire-based conceptions of benefit, maintain either hedonistic or desire-based consequentialism.’[footnoteRef:17] Then they proceed to a cost-benefit analysis for all those affected after which they proceed to an analyse the total value from the action. Peter Singer outlines his approach in his book Practical Ethics using premises: ‘The first premise is the substantive moral premise on which the argument rests, and I have tried to show that it can be accepted by people who hold a variety of ethical positions.’[footnoteRef:18] Interestingly, here he is arguing that other ethicists using other approaches could also utilise this premise which is actually a fair statement given that he is arguing for the prevention of something inherently bad, but without actually surrendering anything of significance. This is quite a general statement and difficult to evaluate in itself but the second premise statement is fairly sensible and one would think that most people would agree. This is a worthwhile example as it is using the example of extreme poverty. ‘First premise: If we can prevent something bad without sacrificing anything of comparable significance, we ought to do it. Second premise: Extreme poverty is bad.’[footnoteRef:19] He continues with the ‘Third premise: There is some extreme poverty we can prevent without sacrificing anything of comparable moral significance.’[footnoteRef:20] In concluding he comes to the obvious statement that one should try and alleviate some extreme poverty, ‘Conclusion: We ought to prevent some extreme poverty.’[footnoteRef:21] [17:  Stephen L. Darwall, ‘Theories of Ethics’, in A Companion to Applied Ethics, ed. by R.G. Frey and Christopher Heath Wellman (Malden: Blackwell Publishing Ltd., 2003), locations 429-798 (location 637), Kindle Edition.]  [18:  Peter Singer, Practical Ethics, 3rd edn (Cambridge: Cambridge University Press, 2011), p. 200, Kindle Edition.]  [19:  Ibid.]  [20:  Ibid.]  [21:  Peter Singer, Practical Ethics, 3rd edn (Cambridge: Cambridge University Press, 2011), p. 200, Kindle Edition.] 

In summary, it is noteworthy that all approaches within consequentialism evaluate the resultant outcome rather than the morality of the actions, ‘all forms of consequentialism, however, understand moral evaluation to be an assessment of instrumental or extrinsic value at the most fundamental level.’[footnoteRef:22] The issues with the role of consequentialism is that it is always concerned with consequences disregarding the initial action. What if an action produced a positive result for the majority but harmed a minority; in the consequentialist theory this could be a valid and positive approach. Another problem with this theory is the analysis and evaluation of the consequences or outcomes which in particularly complex problems, as in the alleviation of extreme poverty, could be very onerous. But the biggest factor in the consideration is that it does not consider moral duties nor moral virtues only consequences. ‘If no objection reveals any need for anything beyond consequences, then consequences alone seem to determine what is morally right or wrong, just as consequentialists claim.’[footnoteRef:23] However, the argument is clear from the consequentialist (utilitarian) perspective that one should work to alleviate extreme poverty within the world because it does bring about a greater good for those in that situation. It’s consequences result in increased wellbeing for those in extreme poverty without a reduction in wellbeing of those in a position to do something. So, this explanation does in a sense tell us that it is for the greatest good to eradicate extreme poverty. In the book Giving Well: The Ethics of Philanthropy the conclusion is the very same and ‘Responding to severe poverty is more important than many other things one could do instead. Severe poverty is an enormous human disaster, and each affluent individual should continually search for some ways that he or she can help.’[footnoteRef:24] Next we will discuss Rights. [22:  Stephen L. Darwall, ‘Theories of Ethics’, in A Companion to Applied Ethics, ed. by R.G. Frey and Christopher Heath Wellman (Malden: Blackwell Publishing Ltd., 2003), locations 429-798 (location 627), Kindle Edition.]  [23:  Walter Sinnott-Armstrong, ‘Consequentialism’, The Stanford Encyclopedia of Philosophy ed. by Edward N. Zalta & Uri Nodelman, (Winter 2023 Edition), <https://plato.stanford.edu/archives/win2023/entries/consequentialism/> [accessed 10 May 2025].]  [24:  Leif Wenar, ‘Poverty Is No Pond: Challenges for the Affluent’, in Giving Well: The Ethics of Philanthropy, ed. by Patricia Illingworth et al. (Oxford University Press, 2011), pp.104-132 (p. 130).] 


Rights Based Ethics
Rights of any individual can be inherent and are part of being a human being. Concerning poverty, we are concerned with those human rights (United Nations Human Rights Council[footnoteRef:25]) as detailed above. They are specific rights that cannot be removed from any individual and are therefore inherent. Due to this inherent status, they surely behold duties and moral obligations to those that have agreed them. [25:  United Nations Human Rights Council, United Nations Human Rights Council (2025) <https://www.ohchr.org/en/hrbodies/hrc/home> [accessed 09 May 2025].] 

One interesting point to note is that although virtue ethics is based on character virtues and the building of a moral character it is of significant value that they are mentioned within such declarations made by the UN. ‘The UN Charter and Universal Declaration of Human Rights are testaments to virtues, that resonate with the hearts and minds of peace-loving, just and solidarity-minded people.’[footnoteRef:26] For clarification virtue is discussed here due to its inclusion within the charter. One other point regarding the word ‘faith’, this could be perceived as rather weak and one may wonder if it a purposeful or clumsy rhetoric. I shall return to this point but it is also noted within the Journal of Global Ethics. ‘Yet, there is hardly any jurisprudence referring to this article, neither internationally nor nationally. This omission is understandable since, in their preambles, both the United Nations Charter and the Universal Declaration of Human Rights have proclaimed ‘faith’ rather than law.’[footnoteRef:27] We must assert that these human rights matter and signal to each population that they are in the interests of us all; the very act of assertion will not diminish our living standards, they will not diminish our quality of life. They will enhance them for all. [26:  Bas de Gaay Fortman and M. A. Mohamed Salih, ‘Human Rights matter: a reassertion of the UN charter and UDHR core values in turbulent times’, Journal of Global Ethics, 20.3 (2024), 343-353 (p.343).]  [27:  Bas de Gaay Fortman and M. A. Mohamed Salih, ‘Human Rights matter: a reassertion of the UN charter and UDHR core values in turbulent times’, Journal of Global Ethics, 20.3 (2024), 343-353 (p.344).] 

Regarding another significant point on an inclusive approach which is one key component of a successful implementation for these rights as there are numerous examples of human nature’s tendency to lean to an exclusive one. Again, the Journal of Global Ethics attests to an inclusive approach, ‘..a comprehensive approach to exclusion is imperative particularly exclusion from fundamental human rights, regarding the dignity and worth of the human person, and equal rights. It also covers basic human needs (food, water, shelter, and clean air).’[footnoteRef:28] [28:  Ibid., p.346.] 

Using a rights-based approach we can clearly see that duty is evident and inherent within those rights if they are to be implemented correctly. This is why a duty to these principles is of fundamental importance. We can all recognise and value the principles outlined via the United Nations Declaration of Human Rights[footnoteRef:29] for example and we can all work together towards upholding these principles. Judicial and political practices have been built around them although they have varying success. One point to which I promised to return is regarding the word faith or more importantly regarding the meaning and implementation of those rights through duties. Amartya Sen discusses exactly this issue around human rights in his book Development as Freedom. He states that, ‘Rights are entitlements that require, in this view, correlated duties.’[footnoteRef:30] It is the right thing to assert rights on each and every human being but duty has to go hand in hand along with those rights. Amartya Sen asserts this and defines what he calls the ‘coherence critique’[footnoteRef:31]. It is imperative that the duty follows the rights: ‘It may be all very nice, so the argument runs, to say that every human being has a right to food or to medicine, but so long as no agency-specific duties have been characterized, these rights cannot really “mean” very much.’[footnoteRef:32] [29:  United Nations Human Rights Council, United Nations Human Rights Council (2025) <https://www.ohchr.org/en/ohchr_homepage> [accessed 09 May 2025].]  [30:  Amartya Sen, Development As Freedom (Oxford: Oxford University Press, 1999), p. 227, Kindle Edition.]  [31:  Ibid., p.228.]  [32:  Ibid.] 

Extreme poverty ought to be completely eradicated and to do so maybe we need to walk in the footsteps of those subjected to the dire effects of extreme poverty each and every day. In agreement with Roman Krznaric when he states, ‘It is vital to put ourselves in the shoes of people living in poverty, otherwise ‘the rights of the minority or the less vocal will always be neglected.’[footnoteRef:33] They suffer in innumerable ways and lack basic freedoms. Using a rights-based appraoch we can see that poverty is an injustice and therefore one would have to conclude that it is a duty to eliminate that injustice. However, the inference of the rights need duties and it is clear that those signed up to the charter on human rights know their obligations and duties to adhere to them and for their implementation and subsequent monitoring. [33:  Roman Krznaric, Empathy: Why It Matters, And How To Get It (London: Ebury Publishing, 2014), p. 82, Kindle Edition.] 





Analysis and Conclusion
To answer the original question, do we have a duty to lift others out of extreme poverty? The answer is yes. An essay on global extreme poverty cannot be without contemporary statistics from the United Nations and its partner organisation, the World Bank. These statistics are a worrying read given the suffering that they mean to those human beings destined to live in extreme poverty.
Whichever the ethical theory, deontological or rights based, (or through a consequentialist argument) the definition of extreme poverty is dire and the answer is the same but the route may differ. There is also an applicable consideration for those living in poverty but this is outside the scope of this essay. There will always be a debate on where to draw the line as there is clearly one made by the United Nations and World Bank on their definitions of extreme poverty. One must agree that current economic, judicial, and political systems within wealthier countries hold the status quo with much international rhetoric regarding global ethical issues including that of extreme poverty. One must consider those institutions that have been put together by the well off and this is a concern that Hugh LaFollette states as, ‘a shared institutional order that is shaped by the better‐off and imposed on the worse‐off.’[footnoteRef:34] We can also see this is the book Development As Freedom and although it is dated it is applicable, ‘whether we can coherently talk about rights without specifying whose duty it is to guarantee the fulfilment of the rights.’[footnoteRef:35] One could go one step further and discuss the absolute necessity for not only the adherence to those rights through duties and moral obligations but to the monitoring of them to ensure their enforcement for good. [34:  Thomas W. Pogge, ‘Eradicating Systemic Poverty: Brief for a Global Resources Divide’, in Ethics in Practice: An Anthology, 5th edn, ed. by Hugh LaFollette (New Jersey: Wiley, 2020), pp. 676-688 (p. 677), Kindle Edition.]  [35:  Amartya Sen, Development As Freedom (Oxford: Oxford University Press, 1999), p. 230, Kindle Edition.] 

With the initial dream and conception of the United Nations in the 1940s one would have hoped for a more equal and peaceful world. Let is hope that we can remove some that moral paralysis in the near future and instead have positive action to alleviate that extreme poverty. ‘First, we have a positive obligation to assist those who are vulnerable to our actions. Second, we also have reason to think we are partially responsible for the suffering of the world's poor, and, hence, have a strong negative obligation to stop further harm. Third, we could feed them and ease their suffering and pain with relatively little effort.’[footnoteRef:36] [36:  Hugh LaFollette, ‘World Hunger’, in A Companion to Applied Ethics, ed. by R.G. Frey and Christopher Heath Wellman (Malden: Blackwell Publishing Ltd., 2003), locations 4197-4465 (location 4422), Kindle Edition.] 

To conclude this essay has examined the approaches outlined through deontology compared to consequentialism, and a rights-based approach. Every human being is endowed with human rights. We all, each and every one of us, should make it our personal moral obligation, our duty, to help achieve and keep those rights. However small an impact, we all have a duty to them. We all need a home in whatever format that may be and we all need to feel that we are equal. Although, unfortunately, we seem to be moving in the wrong direction and that is even though we know we have that duty. An essay on extreme poverty cannot ignore the worrying fact around the diminishing duty of the Government of the United Kingdom:
	
The UK spent 0.7 per cent of its GNI on ODA between 2013 to 2020. In 2020, the previous UK government announced a temporary reduction to ODA spend from 0.7 per cent to 0.5 per cent of UK GNI from 2021, citing a severe economic downturn as a result of the COVID-19 pandemic. The ODA:GNI ratio temporarily increased to 0.51 and 0.58 per cent in 2022 and 2023 respectively.. In February 2025, the UK government took the decision to reduce ODA spending to 0.3 per cent of GNI by 2027 to fund an increase in defence spending..[footnoteRef:37] [37:  Foreign, Commonwealth & Development Office, UK International Development (2025) <https://assets.publishing.service.gov.uk/media/67f90e5f45705eb1a1513f58/Statistics-on-International-Development-Provisional-UK-ODA-Spend-2024.pdf> [accessed 13 May 2025].] 

[GNI: Gross National Income
ODA: Official Development Assistance]

One also cannot ignore the worrying fact that the stated duty of the UN was to eradicate extreme poverty by 20230. It is stated: ‘We resolve, between now and 2030, to end poverty and hunger everywhere..’[footnoteRef:38] [38:  United Nations, United Nations ([n.d.]) <https://sdgs.un.org/2030agenda> [accessed 09 May 2025]. ] 

However, in a more recent report the admittance that this resolve will not be met and shockingly still more than half a billion people, will be trying to survive in poverty stricken dire circumstance around the globe. ‘Under current trends, 575 million people will still be living in extreme poverty in 2030 - and only about one third of countries will meet the target to halve national poverty levels. Shockingly, the world is back at hunger levels not seen since 2005..’[footnoteRef:39] [39:  United Nations, General Assembly Economic and Social Council (2023) <https://sdgs.un.org/sites/default/files/2023-04/SDG_Progress_Report_Special_Edition_2023_ADVANCE_UNEDITED_VERSION.pdf> [accessed 09 May 2025].] 

	I believe that a case for a pluralist approach and not one of absolutism will help not only in the creation of duty but in the ability for comprehension to understand that duty. It will be able to offer justice to those living in extreme poverty. Governments have signed up to the duty of the alleviation of global poverty but the problem seems to be in the implementation of that duty. It is also not a duty that can be absorbed solely by governments but it is one that is individual. Within the Journal of Global Ethics, a case for this common ground is defined: ‘the best strategy to convince entities in a pluralistic world of their duties and responsibilities is to show that, among different ethics (deontology, utilitarianism, Christianity), we can find a common core, separate from the different moralities in which we believe, which leads to the recognition of the same actions.’[footnoteRef:40] It is exactly here that we find our duty, in the consilience of ethical approaches and in a duty and obligation to those living in extreme poverty. [40:  Rafal Wonicki, ‘Global ethics and human responsibility: challenges for the theory and the discipline’, Journal of Global Ethics, 10.3 (2014), 261-266 (p.265).] 
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