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Chapter One
道可道。非常道。名可名。非常名。
無名。天地之始。有名。萬物之母。
故常無。欲以觀其妙。常有。欲以觀其徼。
此兩者。同出而異名。同謂之玄。
玄之又玄。衆妙之門。

道可道。非常道。
(Legge) The Dao that can be trodden is not the enduring and unchanging Dao. 
(Waley) The Way that can be told of is not an Unvarying Way;
(Chan) The Tao (Way) that can be told of is not the eternal Tao; 
(Lau) The way that can be spoken of is not the constant way.
 (4) The way that can be spoken of is not the true and constant way.

名可名。非常名。
(Legge) The name that can be named is not the enduring and unchanging name. 
(Waley) The names that can be named are not unvarying names.

(Chan) The name that can be named is not the eternal name. 
(Lau) The name that can be named is not the constant name. 
無名。天地之始；
(Legge) (Conceived of as) having no name, it is the Originator of heaven and earth; 
(Waley) It was from the Nameless that Heaven and Earth sprang;

(Chan) The Nameless is the origin of Heaven and Earth; 
(Lau) The nameless was the beginning of heaven and earth;
有名。萬物之母。
(Legge) (conceived of as) having a name, it is the Mother of all things. 
(Waley) The named is but the mother that rears the ten thousand creatures, each after its kind.

(Chan) The Named is the mother of all things. 
(Lau) The named was the mother of the myriad creatures.
故常無。欲以觀其妙；
(Legge) Always without desire we must be found, 
If its deep mystery we would sound; (故常無欲，以觀其妙)
(Waley) Truly, ‘Only he that rids himself of desire can see the Secret Essences’;
(Chan) Therefore let there always be non-being so we may see their subtlety, 
(Lau) Hence always rid yourself of desires in order to observe its secrets;
常有。欲以觀其徼。 
(Legge) But if desire always within us be, its outer fringe is all that we shall see. (常有欲，以觀其徼)
(Waley) He that has never rid himself of desire can see only the Outcomes.
(Chan) And let there always be being so we may see their outcome. 
(Lau) But always allow yourself to have desires in order to observe its manifestations.
此兩者。同出而異名，
(Legge) Under these two aspects, it is really the same; but as development takes place, it receives the different names. 
(Waley) These two things issued from the same mould, but nevertheless are different in name. 
(Chan) The two are the same, but after they are produced, they have different names. 
(Lau) These two are the same but diverge in name as they issue forth.
同謂之玄。
(Legge) Together we call them the Mystery. 
(Waley) This ‘same mould’ we can but call the Mystery.
(Chan) They both may be called deep and profound. 
(Lau) Being the same they are called mysteries.
玄之又玄。衆妙之門。

(Legge) Where the Mystery is the deepest is the gate of all that is subtle and wonderful.
(Waley) Or rather the ‘Darker than any Mystery’, the Doorway whence issued all Secret Essences.
(Chan) Deeper and more profound, the door of all subtleties!
(Lau) Mystery upon mystery – the gateway of the manifold secrets. 
Chapter Two

天下皆知美之為美。斯惡已。皆知善之為善。斯不善已。
故有無相生。難易相成。長短相較。高下相傾。音聲相和。前後相隨。
是以聖人處無為之事。行不言之教。萬物作焉而不辭。生而不有。
為而不恃。功成而不居。夫惟不居，是以不去。
天下皆知美之為美。斯惡已。
(Legge) All in the world know the beauty of the beautiful, and in doing this they have (the idea of) what ugliness is; 
(Waley) It is because everyone under Heaven recognises beauty as beauty, that the idea of ugliness exists. 

(Chan) When the people of the world all know beauty as beauty, 
      There arises the recognition of ugliness.

(Lau) The whole world recognises the beautiful as the beautiful, yet this is only the ugly;
皆知善之為善。斯不善已。

(Legge) they all know the skill of the skilful, and in doing this they have (the idea of) what the want of skill is.
(Waley) And equally if everyone recognised virtue as virtue, this would merely create fresh conceptions of wickedness.
(Chan) When they all know the good as good, 
      There arises the recognition of evil.

(Lau) the whole world recognises the good as the good, yet this is only the bad. 
故有無相生。
(Legge) So it is that existence and non-existence give birth the one to (the idea of) the other; 
(Waley) For truly ‘Being and Not-being grow out of one another;

(Chan) Therefore being and non-being produce each other;

(Lau) Thus Something and Nothing produce each other;
難易相成。
(Legge) that difficulty and ease produce the one (the idea of) the other; 
(Waley) Difficult and easy complete one another.
(Chan) Difficult and easy complete each other;
(Lau) The difficult and the easy complement each other;
長短相較。
(Legge) that length and shortness fashion out the one the figure of the other; 
(Waley) Long and short test one another;
(Chan) Long and short contrast each other;
(Lau) The long and the short offset each other;
高下相傾。
(Legge) that (the ideas of) height and lowness arise from the contrast of the one with the other; 
(Waley) High and low determine one another.
(Chan) High and low distinguish each other;
(Lau) The high and the low incline towards each other;
音聲相和。
(Legge) that the musical notes and tones become harmonious through the relation of one with another; 
(Waley) The sounds of instrument and voice give harmony to one another.
(Chan) Sound and voice harmonise with each other;
(Lau) Note and sound harmonise with each other;
前後相隨。

(Legge) and that being before and behind give the idea of one following another. 
(Waley) Front and back give sequence to one another’.
(Chan) Front and back follow each other.
(Lau) Before and after follow each other.
是以聖人處無為之事。行不言之教；

(Legge) Therefore the sage manages affairs without doing anything, and conveys his instructions without the use of speech. 
(Waley) Therefore the Sage relies on actionless activity,

      Carries on wordless teaching,
(Chan) Therefore the sage manages affairs without action (wu-wei) 
      And spreads doctrines without words.

(Lau) Therefore the sage keeps to the deed that consists in taking no action and practises the teaching that uses no words.
萬物作焉而不辭。
(Legge) All things spring up, and there is not one which declines to show itself; 
(Waley) But the myriad creatures are worked upon by him; he does not disown them. 
(Chan) All things arise, and he does not turn away from them.
(Lau) The myriad creatures rise from it yet it claims no authority;
生而不有。
(Legge) they grow, and there is no claim made for their ownership; 
(Waley) He rears them, but does not lay claim to them.
(Chan) He produces them, but does not take possession of them.

(Lau) It gives them life yet claims no possession;
為而不恃。
(Legge) they go through their processes, and there is no expectation (of a reward for the results). 
(Waley) Controls them, but does not lean upon them,
(Chan) He acts, but does not rely on his own ability.
(Lau) It benefits them yet exacts no gratitude;
功成而不居。
(Legge) The work is accomplished, and there is no resting in it (as an achievement).
(Waley) Achieves his aim, but does not call attention to what he does;
(Chan) He accomplishes his task, but does not claim credit for it.
(Lau) It accomplishes its task yet lays claim to no merit. 
夫惟不居。是以不去。
(Legge) The work is done, but how no one can see;

      'Tis this that makes the power not cease to be.
(Waley) And for the very reason that he does not call attention to what he does, 

      He is not ejected from fruition of what he has done. 

(Chan) It is precisely because he does not claim credit that his accomplishment remains with him. 
(Lau) It is because it lays claim to no merit. 
     That its merit never deserts it. 

Chapter Three

不尚賢。使民不爭。
不貴難得之貨。使民不為盜。
不見可欲。使心不亂。

是以聖人之治。虛其心。實其腹。弱其志。強其骨。

常使民無知無欲。
使夫知者不敢為也。
為無為。則無不治。

不尚賢。使民不爭。
(Legge) Not to value and employ men of superior ability is the way to keep the people from rivalry among themselves;
(Waley) If we stop looking for ‘persons of superior morality’ to put in power, there will be no more jealousies among the people. 
(Chan) Do not exalt the worthy, so that the people shall not compete. 

(Lau) Not to honour men of worth will keep the people from contention;
不貴難得之貨。使民不為盜。
(Legge) not to prize articles which are difficult to procure is the way to keep them from becoming thieves;
(Waley) If we cease to set store by products that are hard to get, there will be no more thieves. 
(Chan) Do not value rare treasures, so that the people shall not steal.

(Lau) not to value goods which are hard to come by will keep them from theft;

不見可欲。使心不亂。

(Legge) not to show them what is likely to excite their desires is the way to keep their minds from disorder.
(Waley) If the people never see such things as excite desire, their hearts will remain placid and undisturbed. 
(Chan) Do not display objects of desire, so that the people’s hearts shall not be disturbed.

(Lau) Not to display what is desirable will keep them from being unsettled of mind. 

是以聖人之治。
(Legge) Therefore the sage, in the exercise of his government, 
(Waley) Therefore the Sage rules 
(Chan) Therefore in the government of the sage,

(Lau) Therefore in governing the people,

虛其心。實其腹。
(Legge) empties their minds, fills their bellies, 
(Waley) by emptying their hearts and filling their bellies,
(Chan) he keeps their hearts vacuous, fills their bellies,

(Lau) the sage empties their minds but fills their bellies, 

弱其志。強其骨。
(Legge) weakens their wills, and strengthens their bones.
(Waley) weakening their intelligence and toughening their sinews,
(Chan) weakens their ambitions, and strengthens their bones,

(Lau) weakens their wills but strengthens their bones.

常使民無知無欲。
(Legge) He constantly (tries to) keep them without knowledge and without desire,
(Waley) ever striving to make the people knowledgeless and desireless. 
(Chan) He always causes his people to be without knowledge (cunning) or desire,

(Lau) He always keeps them innocent of knowledge and free from desire, 

使夫知者不敢為也。

(Legge) and where there are those who have knowledge, to keep them from presuming to act (on it).
(Waley) Indeed he sees to it that if there be any who have knowledge, they dare not interfere. 
(Chan) and the crafty to be afraid to act.

(Lau) and ensures that the clever never dare to act. 

為無為。則無不治。

(Legge) When there is this abstinence from action, good order is universal.
(Waley) Yet through his actionless activity all things are duly regulated. 
(Chan) By acting without action, all things will be in order. 

(Lau) Do that which consists in taking no action, and order will prevail. 
Chapter Five

天地不仁。以萬物為芻狗。
聖人不仁。以百姓為芻狗。
天地之間。其猶橐籥乎。
虛而不屈。動而愈出。
多言數窮。不如守中。
天地不仁。
(Legge) Heaven and earth do not act from (the impulse of) any wish to be benevolent;
(Waley) Heaven and Earth are not ruthful;
(Chan) Heaven and Earth are not humane.
(Lau) Heaven and earth are ruthless, 
以萬物為芻狗。
(Legge) they deal with all things as the dogs of grass are dealt with.
(Waley) To them the Ten Thousand Things are but as straw dogs. 
(Chan) they regard all things as straw dogs.
(Lau) and treat the myriad creatures as straw dogs; 
聖人不仁。
(Legge) The sages do not act from (any wish to be) benevolent;
(Waley) The Sage too is not ruthful;
(Chan) The sage is not humane.
(Lau) the sage is ruthless, 
以百姓為芻狗。
(Legge) they deal with the people as the dogs of grass are dealt with.
(Waley) To him the people are but as straw dogs. 
(Chan) He regards all people as straw dogs.
(Lau) and treats the people as straw dogs. 
天地之間。其猶橐籥乎。
(Legge) May not the space between heaven and earth be compared to a bellows?
(Waley) Yet Heaven and Earth and all that lies between is like a bellows.
(Chan) How Heaven and Earth are like a bellows!
(Lau) Is not the space between heaven and earth like a bellows? 
虛而不屈。
(Legge) 'Tis emptied, yet it loses not its power;
(Waley) In that it is empty, but gives a supply that never fails. 
(Chan) While vacuous, it is never exhausted.
(Lau) It is empty without being exhausted.
動而愈出。
(Legge) 'Tis moved again, and sends forth air the more.
(Waley) Work it, and more comes out
(Chan) When active, it produces even more.
(Lau) The more it works the more comes out. 
多言數窮。
(Legge) Much speech to swift exhaustion lead we see;
(Waley) Whereas the force of words is soon spent. 
(Chan) Much talk will of course come to a dead end.
(Lau) Much speech leads inevitably to silence, 
不如守中。
(Legge) Your inner being guard, and keep it free.
(Waley) Far better is it to keep what is in the heart. 
(Chan) It is better to keep the centre. 
(Lau) Better to hold fast to the void.
Chapter Seven

天長地久。
天地所以長且久者。
以其不自生。故能長生。
是以聖人後其身而身先。
外其身而身存。
非以其無私耶。故能成其私。
天長地久。

(Legge) Heaven is long-enduring and earth continues long. 
(Waley) Heaven is eternal, the Earth everlasting.
(Chan) Heaven is eternal and Earth everlasting.
(Lau) Heaven and earth are enduring. 
天地所以長且久者。
(Legge) The reason why heaven and earth are able to endure and continue thus long 
(Waley) How come they to be so? 
(Chan) They can be eternal and everlasting 
(Lau) The reason why heaven and earth can be enduring is that 
以其不自生。故能長生。

(Legge) is because they do not live of, or for, themselves. This is how they are able to continue and endure.
(Waley) It is because they do not foster their own lives; 
       That is why they live so long.
(Chan) because they do not exist for themselves, and for this reason can exist forever.
(Lau) they do not give themselves life. Hence they are able to be long-lived.
是以聖人後其身而身先。
(Legge) Therefore the sage puts his own person last, and yet it is found in the foremost place; 
(Waley) Therefore the Sage put himself in the background; but is always to the fore. 
(Chan) Therefore the sage places himself in the background, but found himself in the foreground.
(Lau) Therefore the sage puts his person last and it comes first,
外其身而身存。
(Legge) he treats his person as if it were foreign to him, and yet that person is preserved. 
(Waley) Remains outside; but is always there. 
(Chan) He puts himself away, and yet he always remains. 
(Lau) treats it as extraneous to himself and it is preserved. 
非以其無私耶。
(Legge) Is it not because he has no personal and private ends, 
(Waley) Is it not just because he does not strive for any personal end 
(Chan) Is it not because he has no personal interests?
(Lau) Is it not because he is without thought of self 
故能成其私。
(Legge) that therefore such ends are realised?
(Waley) that all his personal ends are fulfilled?
(Chan) This is the reason why his personal interests are fulfilled. 
(Lau) that he is able to accomplish his private ends? 
Chapter Eight
上善若水。

水善利萬物而不爭。
處衆人之所惡。故幾於道。
居善地。心善淵。與善仁。
言善信。政善治。事善能。動善時。
夫惟不爭。故無尤。
上善若水。

(Legge) The highest excellence is like (that of) water. 
(Waley) The highest good is like that of water. 
(Chan) The best (man) is like water.
(Lau) Highest good is like water. 
水善利萬物而不爭。
(Legge) The excellence of water appears in its benefiting all things, 
(Waley) The goodness of water is that it benefits the ten thousand creatures;
(Chan) Water is good; it benefits all things and does not compete with them.
(Lau) Because water excels in benefiting the myriad creatures without contending with them
處衆人之所惡。
(Legge) and in its occupying, without striving (to the contrary), the low place which all men dislike. 
(Waley) yet itself does not scramble, but is content with the places that all men disdain.
(Chan) It dwells in (lowly) places that all disdain.
(Lau) and settles where none would like to be, 
故幾於道。
(Legge) Hence (its way) is near to (that of) the Dao. 
(Waley) It is this that makes water so near to the Way. 
(Chan) This is why it is so near to Tao. 
(Lau) it comes close to the way. 
居善地。
(Legge) The excellence of a residence is in (the suitability of) the place; 
(Waley) And if men think the ground the best place for building a house upon,
(Chan) [The best man] in his dwelling loves the earth.
(Lau) In a home it is the site that matters; 
心善淵。
(Legge) that of the mind is in abysmal stillness; 
(Waley) if among thoughts they value those that are profound,
(Chan) In his heart, he loves what is profound. 
(Lau) In quality of mind it is depth that matters; 
與善仁。
(Legge) that of associations is in their being with the virtuous; 
(Waley) if in friendship they value gentleness,
(Chan) In his associations, he loves humanity.
(Lau) In an ally it is benevolence that matters; 
言善信。
(Legge) that of words is in their trustworthiness; 
(Waley) in words, truth; 
(Chan) In his words, he loves faithfulness.
(Lau) In speech it is good faith that matters; 
政善治。
(Legge) that of government is in its securing good order; 
(Waley) in government, good order;
(Chan) In government, he loves order. 
(Lau) In government it is order that matters;
事善能。
(Legge) that of (the conduct of) affairs is in its ability;
(Waley) in deeds, effectiveness; 
(Chan) In handling affairs, he loves competence.
(Lau) In affairs it is ability that matters; 
動善時。
(Legge) and that of (the initiation of) any movement is in its timeliness. 
(Waley) in actions, timeliness –  
(Chan) In his activities, he loves timeliness. 
(Lau) In action it is timeliness that matters. 
夫惟不爭。故無尤。 

(Legge) And when (one with the highest excellence) does not wrangle (about his low position), no one finds fault with him. 
(Waley) In each case it is because they prefer what does not lead to strife, and therefore does not go amiss. 
(Chan) It is because he does not compete that he is without reproach. 
(Lau) It is because it does not contend that it is never at fault. 
Chapter Nine
持而盈之。不如其已。
揣而銳之。不可長保。
金玉滿堂。莫之能守。
富貴而驕。自遺其咎。

功成名遂身退。天之道。

持而盈之。不如其已。
(Legge) It is better to leave a vessel unfilled, than to attempt to carry it when it is full. 
(Waley) Stretch a bow to the very full, 
       And you will wish you had stopped in time; 
(Chan) To hold and fill to overflowing is not as good as to stop in time.
(Lau) Rather than fill it to the brim by keeping it upright, better to have stopped in time; 
揣而銳之。不可長保。
(Legge) If you keep feeling a point that has been sharpened, the point cannot long preserve its sharpness. 
(Waley) Temper a sword-edge to its very sharpest,

       And you will find it soon grows dull. 
(Chan) Sharpen a sword-edge to its very sharpest, and the edge will not last long.
(Lau) Hammer it to a point and the sharpness cannot be preserved for ever; 
金玉滿堂。莫之能守。
(Legge) When gold and jade fill the hall, their possessor cannot keep them safe. 
(Waley) When bronze and jade fill your hall

       It can no longer be guarded.
(Chan) When gold and jade fill your hall, you will not be able to keep them.
(Lau) There may be gold and jade to fill a hall but there is none who can keep them. 
富貴而驕。自遺其咎。

(Legge) When wealth and honours lead to arrogance, this brings its evil on itself. 
(Waley) Wealth and place breed insolence

       That brings ruin in its train. 
(Chan) To be proud with honour and wealth is to cause one’s own downfall.
(Lau) To be overbearing when one has wealth and position is to bring calamity upon oneself. 
功成名遂身退。天之道。

(Legge) When the work is done, and one's name is becoming distinguished, to withdraw into obscurity is the way of Heaven.
(Waley) When your work is done, then withdraw! Such is Heaven’s Way. 
(Chan) Withdraw as soon as your work is one. Such is Heaven’s Way.
(Lau) To retire when the task is accomplished is the way of heaven. 
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