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WEEK 3 DESCRIPTION

NICK CAMPION

Tasks for this week.
1.Continue with your reading for essay 1.
2.If you have not finished the required reading for week 1 then continue with it
3.Make sure you consult any primary sources that are referenced in the week’s reading
4.Do the required reading for the week – or download it for later.
5. For Discussion on the Forum – see under ‘Reading’.

Themes for the Week
This week we focus on China, the main source of theorising about Harmony in addition to classical Greece. There is also a small amount of reading about India and other, ‘indigenous’ traditions. The reason for this emphasis in the reading is purely that the vast majority of scholarly sources deal with China. There is therefore a huge scope for the investigation of the theory and practice of Harmony in India (both Hindu and Buddhist) and other cultural areas. In addition, most of the scholarly work on Chinese thought and practice focuses on Confucianism rather than Taoism. 

DESCRIPTION
CHINA
Harmony is a Greek word, so to trace its origins, philosophy and practice in Greece and in cultures directly influenced by it or in the same linguistic group is relatively straightforward. To consider Harmony in China we have to look for words and concepts which match the Greek concepts of interconnectedness, cycle and balance. The paper by Joachim Gentz deals with this issue. Regardless of linguistic issues, interconnectedness, cycle and balance are central to the metaphysical concepts of Daoism (and its social ramifications) and the social concepts of Confucianism (and their metaphysical ramifications). 
The Taoist approach is based in the concept of the universe as oscillating between the two kinds of energy and being which permeate all things, Yang, which is active and Yin, which is passive. Harmonisation is focussed on individual autonomy and the individual’s freedom to live in a manner which respects all other things (including all that in western though came to be divided between animate and inanimate) and the cycles, rhythms and changing qualities of time.
Confucianism emphasises the social realm, a key debate being whether the individual or the collective is the focus of social and political organisation. The same issue is central to Platonism as well as to debates in the twentieth century west, and to Deep Ecology. The nuances and subtleties are discussed by Li Chenyang who asks whether Harmony is a matter of grand concepts or mundane examples. Responding to Yu Jiyuan’s review of his book he comments:
Yu Jiyuan’s insightful comments focus on the comparison between the Confucian notion of harmony and ancient Greek notions of harmony. On his expert account, the Greek word harmonia is derived from the verb harmozein, which means “to fit together,” and the word can be translated as “structure.” Hence, “structure” is inherently implied in Greek notions of harmony. The Pythagoreans found such a structure in music and numbers, on which their notion of harmony is based. This approach can be said to have a “scientific orientation.” [footnoteRef:1] [1:  Li, Chenyang, ‘Confucian Harmony, Greek Harmony and Liberal Harmony’, Dao: a journal of comparative philosophy, 2016, Vol 15 (3), pp. 427-435 (p. 427).
] 

Li Chenyang then looks at the Confucian approach:
In contrast, the Confucian approach focuses on “daily examples such as soup.” Such an approach, he argues, “does not have to be in conflict with the scientific approach.” After all, with the exception of a few well experienced chefs, most people need recipes to cook soup, and the recipes are usually full of numerical and quantitative proportions of ingredients and spices. Hence, Yu Jiyuan queries, why didn’t the Confucians take a similar “scientific” approach when they used music as a prototype for harmony as the Pythagoreans did? From their prototypes of soup and music, why didn’t ancient Confucians integrate an approach based on daily life experience (e.g., making a soup) with a scientific approach (e.g., numeric proportion) in formulating the concept of harmony? These are undoubtedly important questions.[footnoteRef:2] [2:  Li, Chenyang, ‘Confucian Harmony, Greek Harmony and Liberal Harmony’, Dao: a journal of comparative philosophy, 2016, Vol 15 (3), pp. 427-435 (p. 427).
] 


Then, in response to Yu Kam-por he considers the relationship between Harmony and authority:
Yu Kam-por’s second issue has to do with the relation between harmony and authority. Can harmony coexist with authority? My view is that, on the one hand, harmony can take place without an authority, such as in nature and between friends, and on the other, authority does not necessarily contradict harmony. Can a philosophy class, in which the professor has authority, be taught in a harmonious way? Can a country, where the government has authority, be run harmoniously? I think the answers have to be yes. It depends on what kind of authority and how it is exercised. In social affairs, good authority can facilitate and help bring about harmony. That is a major reason we need good leadership. [footnoteRef:3] [3:  Li, Chenyang, ‘Confucian Harmony, Greek Harmony and Liberal Harmony’, Dao: a journal of comparative philosophy, 2016, Vol 15 (3), pp. 427-435 (p. 427).
] 


In relation to Confucian thought he continues,
The Confucian belief that the universe as a whole is largely harmonious does not mean there is no need for human effort, especially when human society is concerned. Human beings can contribute to social harmony by actively coordinating with one another. YU Kam-por seems to see a close link between “coordination” and authority. In my view, coordination does not have to imply authority. A harmony between friends or between husband and wife probably does not need any authority even though coordination is needed. When we talk about coordination, we often have in mind conscious activities, usually by human beings. Broadly construed, however, coordination does not require consciousness. Symbiotic species can coordinate. Even two plants next to each other negotiate space for growth and they can coordinate. For Confucians, governments definitely have a leading role to play in promoting social harmony. In that sense, yes, an authority can and should contribute to harmony. However, that does not imply centralism—if by it is meant an exclusive role in total control of social harmonization—or authoritarianism. 
He goes on to deal with the question of whether harmony can be manipulated.
Yu Kam-por worries that harmony can be manipulated if there is a party who can direct and dominate the harmonization process. His worry is not unfounded. In fact, today many Confucian thinkers turn away from discussing harmony because they fear being manipulated by authoritarian governments using it for ulterior purposes. That is indeed unfortunate. It is true that harmony can be manipulated. But is there anything that is immune to manipulation if one party dominates the process? Few would question justice as a good value. But if slave owners dominate, they can defend slavery on the ground of their property right of what they have paid for, which justice commonly implies. As a solution, we should clarify what justice really should be, including whether property right implies ownership of other human beings, rather than giving up on the notion of justice or property right altogether. Similarly, we should clarify whether it is real harmony if governments dominate and dictate everything in society at the expense of ordinary people, rather than giving up on the notion of harmony altogether. One major reason for us to debate about harmony, I take it, is precisely to clarify, and possibly further develop, the Confucian notion of harmony for contemporary societies.[footnoteRef:4] [4:  Li, Chenyang, ‘Confucian Harmony, Greek Harmony and Liberal Harmony’, Dao: a journal of comparative philosophy, 2016, Vol 15 (3), pp. 427-435 (p. 431).
] 

We then move on from considering the philosophy of Harmony to considering its consequences. Li Chenyang’s work makes clear that there is no necessary relationship between Harmonious patterns or structures in the universe, and social or political ideologies, philosophies and structures.

INDIA
Two words used in India as similes for Harmony are avirodha or sahita, which refer to the smooth, pleasant and non-contentious functioning together of two or more things. The Buddha often spoke of the need and also the desirability of harmony within and between groups of people. Some of the things contributing to what he called ‘the progress of a society’ (aparihàniya dhamma) are the ability ‘to meet together in harmony, adjourn in harmony and conduct business in harmony’.[footnoteRef:5] The meaning of avirodha is clearly congruent with Harmony: [5:  T.W. Rhys Davids (ed.), Digha Nikāya (London: J.E. Carpenter, 1890-1911), 1,74, cited in Guide to Buddhism, ‘Harmony’, https://www.buddhisma2z.com/content.php?id=166 [accessed 20 January 2024].

] 


Avirodha (अविरोध) refers to “not being in contradiction with”, according to the Gaganagañjaparipṛcchā: the eighth chapter of the Mahāsaṃnipāta (a collection of Mahāyāna Buddhist Sūtras).—Accordingly, “How then, son of good family, does the Bodhisattva who has attained memory never forget? Son of good family, the Bodhisattva attains memory (dhāraṇī) by purifying his memory. What then is the purification of memory? Son of good family, there are thirty-two purifications of memory. What are the thirty-two? [...] (21) never rejecting even the six defilements; (22) not giving up the six ways of politeness; (23) practicing the dharma without thought which is hostile towards all living beings; (24) not being in contradiction with dependent origination (pratītyasamutpāda-avirodha); [...]”.[footnoteRef:6] [6:  ‘Avirodha: 12 definitions’, Wisdom Library, https://www.wisdomlib.org/definition/avirodha [accessed 21 January 2024].
] 


The lack of scholarship on Buddhist and Hindu concepts of harmony ad their ramifications restricts what we can study for now. There is much scope for future research.

