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Introduction
The paper will critically analyse a text from the Greek Magical Papyri number V.370-446 in the terms of its magic and divination.
 The Greek Magical Papyri are a collection of individual texts such as rituals, spells, hymns, prayers, remedies, formulae, and other genres originated in Greco-Roman Egypt and dated between the second century B.C.E. and the sixth century C.E. They were purchased by a diplomat Jean d'Anastasi (1780? - 1857) in Thebes, Egypt, then brought to Europe where they were bought by different libraries.
 They were collected again, edited and published by Karl Preisendanz (1833-1968) and his team in two volumes in 1928 and 1931 under the title Papyri Graecae Magicae (PGM).
 In 1986 Hans Dieter Betz published the first English translation of Preisendanz volumes with translated magical papyri written in Demotic Egyptian, which were omitted in Preisendanz's edition.
 PGM V.370-446 originally had no title, however in the English edition it was classified as 'a spell for revelation'.
 It was written in Greek and translated into English by Edward N. O'Neil, one of the contributors of The Greek Magical Papyri in Translation.
 A spell contains three parts: collecting the ingredients and fashioning a figure of Hermes, then reciting a spell in a form of a hymn to Hermes before going to sleep, and finally additional three spells probably to reinforce the skills of prophecy.
 

Are the Greek Magical Papyri really magical? Betz named the collected texts magical after unknown scholars' tradition, classified them as the part of 'the magicians' literature' and presented as a meaningful primary source for study of ancient religions.
 But he did not define a magic genre. Due to the fact that the collection was eclectic and of divers origin, Betz pointed out the problem for modern scholarship to investigate the syncretism of Egyptian, Greek, Babylonian, and Jewish elements of PGM.
 Sarah Iles Johnston noticed that 'PGM is an artificial construct (…) and it was modern minds that decided what belonged to it.' 
 She also pointed out that different texts in PGM originated not only from different times but also from different cultural and religious backgrounds, which should be taken into account while drawing any conclusion about a general picture of the activities presented in the collection.
 Dorian Gieseler Greenbaum and Franziska Naether showed that PGM 50 was in fact an astrological text that differed from the majority of magical papyri published by Preisendanz and Betz.
 Fritz Graf analysed some prayers from PGM to compare them with the prayers considered as non-magical, and he did not find any considerable distinctions between them.
 These examples should be taken into consideration before any assumptions about the magical character of PGM V.370-446 would be proposed. 

Since a spell PGM V.370-446 is of unknown authorship and it is not known to whom it was addressed, only the analysis of the text may provide the answer to the question if a spell was a part of magical tradition or pertained to the religious rite. The essay will first present the main theories of magic and divination, then it will describe the participants of a ritual depicted in PGM V.370-446, and finally it will analyse the elements of a spell in terms of its magic and divinatory function.

Magic and divination
Magic is a term impossible to define for many reasons. Since it overlaps with religion and science, many scholars tried to fit magic in one of these two categories and distinguish magic from religion. Edward Burnett Tylor defined magic as a lower, undeveloped form of science calling magical arts 'pseudo-sciences'.
 James Frazer in his seminal work on religion and magic The Golden Bough classified magic in strict opposition to religion.
 In Frazer's view, magic in relation to spirits as personal agents 'constrains or coerces instead of conciliating or propitiating them as religion would do.' 
 These two anthropological approaches influenced many discussions and conceptions of magic. Bronislaw Malinowski made a distinction between 'sacred' activities (magic and religion – which differ on the ground of intention) and 'profane' ones (science and technology).
 Emile Durkheim and Marcel Mauss proposed sociological approach to magic and religion and defined them in context of a social activity: religion as accepted practice and magic as abnormal, unauthorised and subversive activity.
 Lucien Lévi-Bruhl presented a concept of participation and magic understood as a pre-logic way of seeing and perceiving the world. 
 However, it is worth to mention an opinion of Murray and Rosalie Wax that the clear distinction between religion and magic, as well as between magic and science is possible only from Judaeo-Christian point of view.
 For the Waxes magic is 'not (...) rite or cult, but (…) a worldview quite different from the rational views of the world distinctive of Judaeo-Christian religions or Western science.' 
 Taking the Waxes' opinion into consideration, the magical papyri should be interpreted in the context of the Greco-Roman ancient world. The problem is that, according to Graf, the concept of magic as something distinctively different from religion in ancient Greece and Rome came as late as during the Sophist enlightenment in Athens (V century B.C.E.) and in Republican Rome (I century B.C.E.).
 The Greeks had two words to cover the notion of magic: mageia (and magos who practiced it) and goēteia (practiced by goēs).
 The former was used in context of Persian or foreign priests' practices.
 The latter described more shamanic activity, but Plato defined it in Symposium as divination and sorcery.
 Even though, according to Jan N. Bremmer, the Greeks preferred to use words goēs/goēteia, the Romans tended to use more willingly terms magos/mageia which became a norm in early modern Europe.
 

Divination in Greco-Roman world formed a part of both religion and magic. Plato in Timaeus defined divination (mantikē in Greek) as a gift from the gods and a way to read signs sent by them to humans concerning the future, the past, or the present. 
 He also made a distinction between divination inspired by the gods in dreams or visions, and inductive divination based on the interpretation of signs. 
 Cicero adapted Plato's classification of divinatory practices (divinatio in Latin) and divided them into the natural divination (only dreams and frenzy) and the artificial one (all the rest, including astrology, entrail divination etc.). 
 To conclude, the concept of magic as something different from religion was difficult to define not only for modern scholars, but also for the philosophers and practitioners of the Greco-Roman ancient world. Divination for the Greeks was a way to read signs sent by the gods.

Participants: who and where
The procedure described in PGM V.370-446 needs to be conducted by three participants. All must be prepared and performed by a man 'for the purpose of inspiration.' 
 There is also an uncorrupted boy needed for carrying the ingredients for fashioning a figure of Hermes.
 Hermes may be also considered as a participant of a ritual. On the one hand, in the first part of a ritual a figure of him is fashioned by a man. On the other hand, his divine presence is expected and invoked in a dream which forms a part of a spell. A man conducting a ritual is supposed to be alone except for a boy helping him in the first part of a procedure. What is more, a place for staging a spell is private, since in a text there are not mentioned any oracles, temples or public spaces where the Greeks and the Romans used to conduct religious rites and ask the gods for advice. Moreover, one part of the ritual must be performed while a man is going to sleep, which suggests a private or even intimate space of somebody's bedroom.
 If a man doing a spell is not a priest in a temple neither a member of an oracle nor a shrine, he could belong to a sphere called by Jonathan Z. Smith 'anywhere', located between 'here' of domestic religion performed at home, and 'there' of public and state religions. 
 In Smith's view, in Greco-Roman world 'anywhere' embraced all kind of difficult to classify religious practices including these labelled 'magic'. 
 According to Johnston's characteristic of Greek diviners, a man performing a spell could be named mantis, a Greek universal name for a diviner.
 People sought help from them with reading the gods' signs such as birds' flight, dreams etc., which some philosophers like Theophrastus and Cicero considered superstitious and not connected with true religion.
 Nevertheless, some elements of PGM V.370-446 may be classified as religious and others as magical. For example, a hymn containing a humble, pious, and almost religious prayer to Hermes could be contrasted with voces magicae used by magicians for demonstrating the knowledge of the magical language of the gods.
 

An author of a spell added some information how to modify a ritual which he heard 'from a certain man from Herakleopolis' and which 'others say.' 
 This could be classified as advice from another mantis who performed a spell before and experimented with new ingredients such as the sprouts from the famous olive tree or a goose's windpipe.
 It also suggests that there was a group or even many groups of manteis who handed their craft down from generation to generation. This practice could be understood as a continuation of magical tradition and a codification of the professional rules. In Betz's opinion, men who performed and collected spells, called by him the magicians, could be defined as a group in two ways: by the role they played in society, and 'through the formation of an authoritative tradition' understood as preserving ancient tradition of using spells and handing over their craft only to an apprentice or a child.
 Also in Johnston's view, the Greeks perceived divinatory talents as skills which could be trained.
 Moreover, a boy helping a man in PGM V.370-446 could be seen not only as an apprentice, but also as an important part of a spell itself. His innocent soul 'which has not yet accepted its separation from itself (…), still depending closely from the soul of the cosmos', as it could be read in Corpus Hermeticum attributed to Hermes himself.
 A boy's soul is then closer to the cosmos and Hermes and could be considered as an invisible ingredient to make a spell working. In short, the participants and a place to performing a spell indicate magical character of a text.

Divinatory syncretism
There is an abundance of different divinatory elements and techniques in a spell for revelation PGM V.370-446 that can be connected with manifold religious and magical traditions. The first group represents forms of divination borrowed from oracular and templar practices such as dream incubation, cult statues and fire divination. A mantis needs to make a figure of Hermes alive by putting a spell written on papyrus inside it.
 On the one hand, a mantis wants a figure to be his agent to obtain a revelation he wishes whenever he needs it to answer his clients' questions ('when you want to use it').
 On the other hand, a mantis wants to keep his Hermes figure close to him all the time to gain his 'skills of prophecy' whenever he needs them. 
 In Derek Collins' view, this kind of figures and their use by the magicians could be compared to the cult statues.
 In Greek and Egyptian temples the gods in form of the statues could answer the questions of the mortals and people believed the statues might move or talk.
 It could be considered then that a difference between magic and religion concerning using figures and statues for divination lays in the fact who does it and what his intention is, not what he does. What is more, if a mantis wants to evoke a dream prediction using a figure, he needs to go to sleep with it and make some additional incantations and sacrifices.
 According to Samson Eitrem and Smith, the procedure seems to be a miniature replica of the regular rite of temple incubation.
 In Johnston and Smith's view, miniaturization and scale were distinctive features of the magical rituals and spells collected in PGM, which in PGM V.370-446 is represented by a private small altar, a figure instead of a statue, a portable shrine for a figure of Hermes, and vegetable offerings rather than animal sacrifices. 
 In Johnston's opinion, it was these creative adaptations that made a difference between the temple ceremonies and the private rites conducted by the manteis.
 According to Peter Struck, dreams were the space where the gods could visit the mortals and communicate with them which made dreams a powerful divinatory tool in ancient world from Homer to Neoplatonists. 
 Hippocrates in his Regimen IV or Dreams warned that 'such dreams as are divine, and foretell to cities or to private persons things evil or things good, have interpreters in those who possess the art of dealing with such things (…) sometimes with, sometimes without success.' 
 That is probably why a clever magician should have acquired not only the dream interpretation skills by everyday practice, but also by performing a revelation spell such as PGM V.370-446, since Hermes was a god of dreams. At the end of PGM V.370-446 there are three additional spells to activate prophetic skills: one of them spoken to the lamp, the other with the stele, both with voces magicae to be written or recited. In the former a lamp might have imitated the fire which, according to Hermetic tradition, was the only among four elements that was life-giving and close to the gods due to its upward move in the cosmos. 
 A spell with a lamp might be also interpreted as an adapted form of lychnomancy – flame divination. In Johnston's view, lamp divination was a variation of divining by flames of sacrificed fire practiced at the temple of Zeus.
 

The second group of divinatory techniques contains divination connected with so-called higher magic: theurgy and hermeticism. Even though, according to Matthew W. Dickie, 'it is impossible (…) to say whether the rituals prescribed in some of the magical papyri for elevating the soul to union with the divine derive from theurgy or whether the rituals of theurgy have their origins in the practices of magicians', there is the striking similarity between some elements of PGM V.370-446 and theurgy.
 In Brian P. Copenhaver's view, an imaginative dimension of PGM V.370-446 could be compared to the spirit of religious and philosophical texts attributed to Hermes from the Roman period in Egypt called Corpus Hermeticum.
 According to Copenhaver, both texts share the same goal: to provide a reader 'an occult technology, a way to manipulate the divine and natural worlds for more or less concrete and immediate purposes.' 
 The main goal of PGM V.370-446 is to obtain an inspiration from Hermes in a dream. It resonates with Plato's words 'no man achieves true and inspired divination when in his rational mind, but only when the power of his intelligence is fettered in sleep or when it is distraught by disease or by reason of some divine inspiration.' 
 Enthusiasm as a divine inspiration and 'an abnormal state of the soul' was crucial for a divinatory purpose for the Pythia at the Delphic oracle, as well as for theurgists.
 Furthermore, Cicero's division of divination in two branches does hardly apply to the diversity of divinatory techniques presented in PGM V.370-446. It could be named a divinatory syncretism. Dream divination classified by Cicero as natural overlaps with artificial forms of divination such as lychnomancy, the cult statues, spells, let alone intentionally provoked enthusiasm. In Johnston's view, adaptation and creativity in using the religious elements was a distinctive feature of magicians' practice in Greco-Roman world.
 To sum up, PGM V.370-446 presents a wealth of divinatory techniques from fashioning a figure, through a dream incubation, lychnomancy, to inspired enthusiasm. All of them could be ascribed to diverse Greek religious, magical and philosophical practices.

Conclusion
On the whole, the essay critically analysed a text from the Greek Magical Papyri number V.370-446 (a spell for revelation) in the terms of its magic and divination. Even though the notion of magic is ambiguous and difficult to define for the modern scholars as well as was for the ancient philosophers, magic could be described as some kind of behaviour or practices ascribed to a certain group of people operating in private outside the official religion. In the Greco-Roman world divination understood as a reading the signs sent by the gods was connected with both magic and religion. Considering difficulties with dividing magic from religion, the paper showed that PGM V.370-446 might be classified as a magical text only to some extent. On the one hand, the participants of a spell and its author as well as the private location of a ritual ('anywhere') suggest their connection with ancient magical practices and tradition transmitted from one generation of magicians to the next. On the other hand, a hymn to Hermes in a spell has more religious and submissive tone and seems to be more a prayer than a demand addressed to a god. Finally, religious, philosophical, and divinatory syncretism found in PGM V.370-446 is overwhelming. What is more, it is difficult to decide how to fit all kinds of divination presented in a spell into the traditional Greek classification of divination forms: artificial (technical, inductive) and natural (dreams and divine possession). A spell contains a creative mix of different forms of divination from fashioning a figure, through a dream incubation, divination from flames, lychnomancy, to theurgic divinatory practice. Some forms of divination presented in PGM V.370-446, such as dream incubation, fashioning a figure, or inspired enthusiasm, could be assigned to two categories of divination and classified as religious as well as magical. The final point to stress is that since activities presented in PGM V.370-446 combine the official, templar, and oracular forms of contact with the divine with the private, unorthodox, and modified methods of reading the signs sent by the gods, it is hardly possible to distinguish between religious and magical elements of a spell.
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