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Introduction
Activist scholarship can be broadly defined as politically engaged scholarship which aims at furthering social justice. It is constituted by a ‘shared commitment to basic principles of social justice that is attentive to inequalities of race, gender, class and sexuality and aligned with struggles to confront and eliminate them’ (Hale 2008). Animal rights activists are also involved in dialogue and organisation, leading some of the largest animal liberation and animal rights demonstrations and protests in various countries (Nurova 2016). This has become part of the interfaith dialogue which discusses many important issues related to animal rights.
Approaching interfaith and intrafaith dialogue as an activist seeks to infuse the world’s religions with mutual respect and encourage their followers to promote peace in the world. It recognises that intergroup conflict is often found originating between religions and so may be more susceptible to change. This activist approach aims to dispel interfaith hostility at grassroots, national and international leadership levels. The challenging goal of world peace is achieved by introducing personal contact, marrying it with worship and action, thus, fostering mutual respect amongst the religions and their followers. The activist approach concentrates on acknowledging the discrepancies among religions rather than relying on identifying their similarities. Locally, in addition to the global area, the interfath activist serves as a catalyst in the development of the dialogue between faiths. An example of this is Sarajevo in Bosnia; it characterises the breakdown of inter religious pluralism which activists strive to re-establish amongst the religions. Success in these situations will re-kindle the hope for peace on a wider scale. 

Mitchel (1993) suggested that there are four types of dialogues which are interconnected ‘one begins with a dialogue of life in which people discuss, as committed members of religious traditions, certain topics of common interest. Friendships are established and mutual trust, understanding and appreciation begin to grow. In some cases, people begin a dialogue of communal collaboration on the basis of shared values in order to address problems that they perceive as threatening their communities and, indeed, humankind as a whole’ (Mitchel 1993). 
Then Mitchel rightly points out the people involved in the journey of a dialogue would understand:
1) Clearly what it is to be a truly human person and what threatens our common humanity. 
2) What it is to be a religious person and to be united with persons of other religions in order to build a more just and peaceful world community. 
3) The truths, values, practices and ideals of one's own faith more clearly by better understanding the views held by persons of other faiths. 
4) The deeper aspects of the spiritual life that are shared with others and that are unique to one's own tradition.
Then he concluded with a Christian point of view that the dialogue would help people to discover a human kinship, that we are all brothers and sisters, children of God, to other fellow travellers, on a journey into the truth which is central to the project of interfaith dialogue.  He was hoping ‘that humankind will choose to walk this path of dialogue and realise its goal of a more united, just and peaceful world community’ (Mitchel 1993).

It has been noticed that the Activist-Scholar in their activities and work have some collaborations with Non- Governmental Organisations (NGO) and social movements. They also have major contributions to policy and legislative reform in many countries and various governmental bodies. The dangers and pitfalls of activist scholarship is that they may have a personal agenda and hidden motives which may make their outcome objective or subjective depending on the scenario they choose for their research or work. There are various ethical tools and dilemmas for the Activist-Scholar because they are themselves caught between the academy, with its demands for rigor and objectivity, and direct engagement in social activism, arguing that such a distinction is not simple and neat, perhaps not even. 
The Activist-Scholar encounters key contemporary issues which may include human and civil rights, animal rights, social justice, feminism, environment protection etc. Activist scholarship tries to bridge the divide between theory and practice and researcher and the researched subject.

In the following sections some examples will be discussed for Scholars and activists for various denominations working in different fields of interfaith and civil rights who used the dialogue as methodology in their approach.


John Paul II
Karol Wojtyła was born in Poland and was an activist supporting the solidarity movement in Poland for human rights. He was elected Pope in October 1978 and chose the name John Paul to serve Christianity. He acted as a scholar as well as an activist during his life, supporting the civil rights movement around the globe especially in his homeland of Poland which helped the solidarity movement come to power. He was engaged in the interfaith (inter-religion programme) set by the Vatican in 1964 to open dialogue with religions other than Christians. He paid many state visits to countries in Asia, Africa, Latin America and Europe, which were all received with thousand of people welcoming him. During his visit to Israel, he went to Jerusalem where he met with Jews, Christians and Muslims, though not without some tension arising over diverse claims to the Holy City. There were also separate meetings with both Jewish and Muslim religious leaders.
[bookmark: _Hlk507781081]During his visit to Morocco in 1985, Pope John Paul II delivered a speech to over 80,000 Muslims in Casablanca maintaining that ‘we believe in the same God, the one God, the Living God who created the world...in a world which desires unity and peace, but experiences a thousand tensions and conflicts, should not believers favour friendship between the men and the peoples who form one single community on earth. Dialogue between Christians and Muslims is today more urgent than ever. It flows from fidelity to God. Sometimes, in the past, we have opposed and even exhausted each other in polemics and in wars. I believe that today God invites us to change old practices. We must respect each other and we must stimulate each other in good works on the path to righteousness’ (Fitzgerald 2005). During his visit to India, he went to New Delhi and paid a special visit to the monument commemorating Mahatma Gandhi, where the Pope had long moments and knelt in silent prayer. Then he rose to speak in praise of the ‘apostle of non-violence’ (Fitzgerald 2005). He also visited Greece and then went to Damascus (Syria) and had a meeting with Muslims in the Omayyad mosque (Fitzgerald 2005). During his visit to Benin in 1993, he had dialogue with smaller religious traditions and gave a speech acknowledging their ancient cultures and traditions, without forgetting to emphasise Jesus’ mission, acknowledging that ‘you have a strong attachment to the traditions handed on by your ancestors. It is legitimate to be grateful to your forebears who passed on this sense of the sacred, belief in a single God who is good, a sense of celebration, esteem for the moral life and for harmony in society’ (Fitzgerald 2005). That speech was very important in which Pope John Paul acted and behaved like a leader representing the Vatican state, a scholar representing the church dialogue with others and also as an activist, who had a mission to influence others by propagating his right way of life.

Analysing the pattern of the Pope’s speeches during his visits to various places, it was clear he was aware of other religions beliefs, cultures and traditions. Although, due to his high position in the Catholic church, he did not go to give orders or preach but rather to engage in dialogue, negotiate and sometimes compromise for the sake of humanity which theoretically consists of all religions and beliefs that humankind have. 
The Pope’s journey in politics continued through his comments on various issues, such as condemning the first Gulf War. He opposed sanctions against Iraq and Libya and tried to prevent the invasion of Iraq, sending Cardinals to plead with Saddam Hussein and George Bush. He also spoke out frequently about the situation in Lebanon and appealed for an end to the Israeli-Palestinian conflict, writing to both Netanyahu and Arafat. 
Fitzgerald (2005) concluded by quoting some words of John Paul II spoken in November 1992, at the end of his Address to the Members of the Plenary Assembly of the Pontifical Council for Interreligious Dialogue, he said: ‘Finally, I express my gratitude to you all for your Council's generous sharing in my apostolic service of the Church throughout the world. Your work contributes to the fulfilment of what I have always considered to be a very important part of my ministry: the fostering of more friendly relations with the followers of other religious traditions’. Therefore, it is still urgent to continue with interfaith and religious dialogue given the present state of the world which is marked by religious plurality. Many leaders from various religious denominations, including Muslims attended the Pope’s funeral and many more sent letters of condolence.

Nelson Mandela

Nelson Mandela, who spent about a third of his life in prison because of his political views with regards to the apartheid policy in the old South Africa, emerged as a remarkable leader who epitomised many special leadership qualities.  He had a clear vision and although he was a prisoner for 27 years, he did not compromise his mission. In his book ‘Long Walk to Freedom’, he devoted a chapter entitled ‘Talking with the enemy’ explaining the steps of dialogue taken from the time when he was in prison and was treated harshly. Then he was moved to a much better style prison which he considered a five-star hotel before he was released (Mandela 1994). When he was released from the prison he was tolerant with his oppressors to fulfil his mission to end the apartheid policy, not only in South Africa. Then the dialogue and negotiation continued after his release with various people and movements which led to them having a new election and he became president of new South Africa.

Richard Stengel (2008) who wrote the autobiography about Nelson Mandela entitled 'Long Walk to Freedom', also interviewed Mandela for his 90th birthday. He wrote in The Times about the 8 lessons we may learn from Mandela’s leadership qualities, which helped him engage in dialogue and manage others. These lessons may be summarised as follows:

1. Courage is not the absence of fear — it's inspiring others to move beyond it

2. Lead from the front — but don't leave your base behind

3. Lead from the back — and let others believe they are in front

4. Know your enemy — and learn about his favourite sport

5. Keep your friends close — and your rivals even closer

6. Appearances matter — and remember to smile

7. Nothing is black or white

8. Quitting is leading too


Judaism, Israel and Interfaith
[bookmark: _Hlk507845077]There are some activists in Israel who believe it is a duty for Jews to devote their time and energy to help the underprivileged people around the world by, ‘not hand out fish but teach how to build fishing rods’ (Odenheimer 2015). Many activists and scholars in Israel struggled for a more just and beautiful world and were involved in understanding how the depth of the Jewish tradition can result in a better future for humanity.  Some activists think ‘what Judaism’s social justice message was, and Jews as Jews were not very involved with questions of social and economic justice on a global level, even though we were at the centre of the global economy’ (Odenheimer, 2015).  Therefore, these activists believe that economic and social justice were at the centre of Judaism’s concern but were being largely ignored. This inspired the activist Odenheimer to set up a charity and recruit people from Israel to visit deprived areas and countries around the world to help them learn better techniques in agriculture and training for various professions. His teacher (Scholar) called Shalom, motivated Odenheimer to apply what is in the Old Testament to show the real faith of Judaism.

On the other hand, a journalist wrote in the Israeli newspaper, quoting a saying from The Torah which involves maintaining to shelter any refugee who escaped from his master and hence used that to blame the Israeli prime minister for not taking Syrian refuges during the Syrian civil war. The journalist expressed his anger and disappointment stating that ‘It is hard not to feel a pang upon learning that Germany and Austria would take in hundreds of thousands of Syrian refugees, in addition to the thousands they have already welcomed. While our prime minister says there’s no “demographic depth” that would allow even a symbolic humanitarian step, it seems others have learned the lesson from World War II – especially those who were so concerned about demographics at the time.’ (Haaretz 2015). Also, using a saying of Prophet Isaiah (16:4) in which he begs the Moabites to “Let mine outcasts dwell with thee; as for Moab, be thou a covert to him from the face of the spoiler”. The writer concludes that ‘it seems that according to Isaiah the kingdom of Moab crumbled because it refused to house refugees’. It seems that there is a lot of hope that many Jews feel they have duty for helping others, which would open the door for dialogue with other religious representatives, especially the Muslims and also the Palestinians.
By allowing this opinion to be published, the newspaper must have shared some of the values in the article. Therefore, the definition of an activist may not be only people but also establishments, movements, organisations, the media, academics and any non-government organisations (NGO). 

Muslim collective scholars and activists
A letter signed by 137 Muslim scholars and leaders from across the Muslim world was sent to Christian leaders in 2007 showing that ‘Muslims and Christians together make up over half the world's population. Without peace and justice between these two religious communities, there can be no meaningful peace in the world. The future of the world depends on peace between Muslims and Christians’ (ACW 2007). It contained about 6000 words in three parts: 
1) Love of God, with quotations from the Quran and love of God as the first and greatest commandment in the Bible (both Old and New Testament). 
2) Love of the neighbour in Islam and Christianity.
3) A common word between us and you which is one God for all three religions, with quotations from the Torah, New Testament and Quran.
The letter concluded with ‘so let our differences not cause hatred and strife between us. Let us vie with each other only in righteousness and good works. Let us respect each other, be fair, just and kind to another and live in sincere peace, harmony and mutual goodwill’ (ACW 2007). Looking at the 137 signatures of that letters one may notice it contained activists, scholars, government figures and politicians as well as state leaders. 

Conclusions
To conclude, historically, the relationships were sometimes peaceful with people of various religions living in harmony and diversity, however during other eras, the relationships were in conflict leading to violence and wars. Recently, there have been a growing number of positive and ‘peaceful engagement of religious communities in contemporary world affairs’ where representatives from the world’s leading religions —Christianity, Islam, Judaism, Hinduism, and Buddhism—have long endorsed the ideals of peace, human dignity, equality, freedom, and solidarity’ (Banchoff 2008). The role of leading figures in diplomacy and dialogue must not be downsized. Certainly, Nelson Mandela and Pope John Paul have given their time and efforts to reforming the countries in which they were from. 
This essay helps to examine the intersection of religious pluralism, globalisation and world politics from a variety of disciplinary and analytical perspectives to show how the role of religion and politics have had a great impact over time.
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