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· Welcome and introductions. 
· Presentation is based on the concept of Kinship - hugely broad subject, intrinsic to social life.
· Mbuti of the DRC provide fascinating ethnographic example of this. 
· They also provide especially good example of the workings of fictive kin.
· Before looking at Mbuti, let's define what kinship actually is. 
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· What is kinship?
· First - Google dictionary - "blood relationship". Give examples (grandparents, parents etc). Fairly closed criteria - doesn't leave scope for categorising other social relationships.
· Wikipedia regards to anthropology - "the web of social relationships that form an important part of the lives of all humans in all societies" - while I realise Wiki isn't a scholarly source, I like this definition - offers a more accurate description of kinship in an anthropological sense - if anthropologists limited the study of kinship to blood relations only, we'd only be painting half of the picture when it comes to even family dynamics, let alone relations with the wider community - this is why "blood relationships" definition doesn't work in anthro.
· Third definition, more pervasive than the first - "sharing of characteristics and origins" - interesting as it does away with limiting kinship to interpersonal relationships altogether. This definition opens us up to possibility of feeling affiliation to someone we've never met, based on a shared characteristic or passion. 
· Connectedness felt when we see a stranger wearing a fan t-shirt from our favourite artist, or someone reading a book that we loved, or someone expressing a political opinion that we agree with - these connections through shared characteristics rather than actual family are an important part of contemporary kinship - we'll see this in the Mbuti shortly.
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· Personally define kinship simply as a method of referencing the social connectedness of people as a whole
· If we subscribe to this more pervasive definition of kinship (which in anthropology, we do), there become different categories of relationships - "sanguinal", or blood relationships being just one of these. 
· Affinal, or marital, kin - would include parents in law and a spouse's other sanguinal family as well as the spouse themselves. 
· After family ties, there is also fictive kin - category which most fits to that third, pervasive definition of kinship. Fictive kin can include non-family members who have such a longstanding connection that they become "like family" e.g. as a child you may have referred to a long-time friend of your parents' as "auntie" or "uncle", despite them not being an actual member of the family.
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· Fictive kin applies to connections based on shared interests and characteristics, as well as particularly close personal relationships we may form over our lifetime. 
· Kinship terms are widely used to describe these connections. 
· College sororities and fraternities are good example of how fictive sibling-like relationships provide a social support network for those involved ("sorority" and "fraternity" are derived from the Latin for "sister" and "brother" respectively).
·  Another particularly good example of ability to form kinships with total strangers based on shared interest is the motorcycle club world - biker clubs are often global organisations with some members never meeting each other, but because of the shared passion for motorcycles and for their club, members describe fellow members as "brothers" or "sisters", and have a strong sense of loyalty to each other despite not knowing each other personally. 
· Examples of fictive kinship in which a parental term is used - religious contexts - a priest may be referred to as "father" by his congregation.
· Used to describe an individual or group who made a major development to their field (i.e. "the founding fathers", "the mother of modern medicine"). 
· From the diversity of these examples it's clear how broad people's perceptions of kinship can be. But what is the perception of kinship in the eyes of the Mbuti?
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· First, some background information on the Mbuti would help contextualise their concepts of kinship. 
· The Mbuti are a hunting and gathering people indigenous to the Ituri rainforest - northeast corner of the Democratic Republic of the Congo. They are Nomadic and move camp approximately monthly, when an area is exhausted of food.
· Recent calculations put the Mbuti population at around 30,000-40,000, living in small camps of around 15-60 people. 
· Area surrounding the forest is "Bantu" land - outsiders / farming villages. Mbuti trick Bantu (stories of monsters) to stop them settling inside the forest.
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· Map of Africa and map of the DRC for context - highlighted area is the Ituri region.
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· Mbuti family structure holds some similarities to our own. 
· Generally follow patrilineal descent and villages are sub-grouped patrilocally; brothers and their families will usually live close to each other. 
· Mbuti households are nuclear - both parents and their children living under one roof until the time that the children reach adulthood. 
· Marriages are preferably exogamous - individuals marry outside of their immediate family. 
· However - concepts of kinship as a whole are very fluid, in many different aspects. For this reason more emphasis is put on age or generation to define individuals' societal role than kin.
· Ideas of kin are heavily embedded in their view of creation, so to understand Mbuti kinship, we need to first understand Mbuti cosmology.
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· For the Mbuti, concepts of kinship and cosmology are embedded in the Ituri rainforest. The Mbuti call the forest Ndura. 
· The forest is more than just their place of dwelling; it is the all-encompassing, all-providing entity that structures the entire Mbuti belief system. It is the creator of the Mbuti themselves, and they describe themselves as the "children of the forest"
· Often use parental terms in reference to the forest and often use "sibling" (apua'i) to describe each other - can start to see the importance of fictive kinship coming into play; above complexities of physical family ties, all Mbuti are in essence siblings - every one of them born of the forest. 
· It may come as no surprise that the Mbuti word for the forest, Ndura, is so close to their word for womb, Ndu.
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· Kinship terms are gender neutral except for the words for "mother" and "father" - term for "grandparent is "tata"  and the term for child is "miki" - this is because the Mbuti don't see gender as an important factor to anything other than parenthood. 
· Band membership is fluid - families will regularly move between bands.
· Concept of "near" and "far" kin - refers to both genealogy and to physical location. "Far" kin are preferable marriage partners as they provide strengthened alliances across distance, as well as not being biologically related.
· Kinship terms are used for EVERYONE in the band, and NO ONE outside the band at any given time, regardless of biological/affinal relationships.
· Kinship terms used in accordance to age. For example, children are all siblings; a child with a mother of a certain age is the "child" of ALL women the same age as his/her mother. 
· This extends to responsibilities as well, so in this example the woman whose age is the same as the mother would feed and care for the child like her own.
· This means there are no Mbuti "orphans" and no one ever has to fend completely for themselves  - everyone is family, everyone takes care of the children and elderly like their own.
· While I describe this as fictive kin, it's important to note that for the Mbuti, none of this is fictional - genuine belief in the kinship system is regularly expressed.
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· References and thank you for listening. Any questions?



Glossary

Affinal - concerning relations of marriage. Affinal, or marital, relationships are any family 	ties born of nuptial nature, i.e. a spouse, parents and siblings in-law.

Endogamous - Used to describe marriages allowed only within a certain band or social 	group. In reference to the Mbuti, endogamous kin would be described as "near" kin.

Exogamous - Antonym of endogamous. Marriages which are only allowed outside of a 	particular social group. "Far" kin in Mbuti terms.

Fictive kin - Kin not born of affinal or sanguinal relations. Fictive kin can include longstanding 	friendships; fellow membership of a particular club, society or political party; those 	who subscribe to a particular religion, among others.

Genealogy - The study of lineages; relating to biological lines of descent.

Kinship - The overarching term to describe social relationships that fall into the categories of 	"sanguinal", "affinal" and "fictive" kin. 

Matrilineal - A family that follows the mother's (or female) lineage or line of descent. In 	matrilineal families the oldest female member is often the head of the household, 	and inheritance is usually passed through the female family members.

Patrilineal - Antonym of matrilineal; following the male family lineage. Typically, inheritance 	is passed to sons and the oldest male is the family head.

Polygamy - The act of taking more than one spouse. Polygynous marriages are the most 	common form of polygamy, in which a husband has more than one wife.
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Like the earlier Turnbull work cited, in this ethnography Turnbull describes his experiences of Mbuti culture during his numerous visits to the Ituri rainforest. This work focuses in particular on demonstrating the change to Mbuti culture post-colonialism. For this presentation, I have mainly utilised the section on kinship pp. 33-38, but the text as a whole helps to contextualise Mbuti culture, and offers a development on Turnbull's earlier works on the Mbuti. It concisely describes concepts of kinship in this particular culture, making it a valuable source of information for my presentation.


Wolf, D.R. (1991) The Rebels: A Brotherhood of Outlaw Bikers. Toronto: University of Toronto Press.
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