The significance of death during the neolithic period and whether any meaning can be inferred from burial. 
‘Death, as the Psalmist saith, is certain to all, all shall die’[footnoteRef:1] . William Shakespeare. Death is something that has formed being human from the very beginning. It is the one thing that is certain in life, what is not certain however is what happens after. Whilst human civilisation has evolved in many ways over thousands of years. A glimpse into the past of how life used to be can be observed through archaeological findings. As it is discovered how society would have been structured, the homes people built, where they choose to settle, the tools they would have used and farming methods. A picture of what life would have been like can be formed. What then can be said of how humans during the neolithic period would have viewed death. What structures and effort were put into preparation for someone’s eternal resting place.   [1:  William Shakespeare, Henry IV part 2, 1600. ] 

The act of building a structure for the dead to be placed may be considered as necessary to prevent disease or illness for the community as the body decomposes. This however appears to be debunked as an idea from studying the sites. For instance, at the site of Wayland smithy in Oxfordshire it is evident from excavation that the site was built, adapted, and continued to be adapted over centuries[footnoteRef:2]. Indicating this was not simply a place to put bodies, but the structure and material mattered, along with maintaining the site with evidence of people revisiting it after construction[footnoteRef:3]. It was important that the sites endured time and became a place that people visited[footnoteRef:4].  [2:  Edmonds, M. R, Ancestral Geographies of the Neolithic : Landscapes, Monuments and Memory, 1st ed. (Routledge, 1999), doi:10.4324/9780203020197 p. 69-70. ]  [3:  Edmonds, M. R, Ancestral Geographies of the Neolithic : Landscapes, Monuments and Memory, 1st ed. (Routledge, 1999), doi:10.4324/9780203020197 p. 69-70.]  [4:  Edmonds, M. R, Ancestral Geographies of the Neolithic : Landscapes, Monuments and Memory, 1st ed. (Routledge, 1999), doi:10.4324/9780203020197 p. 73.] 

Once built the sites did not just serve the community at the time, but other historic periods[footnoteRef:5]. The reuse of burial sites is common place when researching the sites with Romano British and other burials being located in or near prehistoric sites[footnoteRef:6]. This evidence further supports that these sites were not simply built and left, but became an important part of human infostructure.  [5:  Rogers, Alice J, ‘The Afterlife of Monuments in the English Peak District: The Evidence of Early Bronze Age Burials’, Oxford Journal of Archaeology, 32.1 (2013), pp. 39–51, doi:10.1111/ojoa.12001 p. 39. ]  [6:  Hutton, Ronald, ‘Romano-British Reuse of Prehistoric Ritual Sites’, Britannia (Society for the Promotion of Roman Studies), 42 (2011), pp. 1–22, doi:10.1017/S0068113X1100002X. p. 2] 

The reasoning for them becoming an important part of our infostructure is something that is debated however burial sites were suggested to be numinous by Aitchison based on the repeated use, which he based on the material located at sites[footnoteRef:7].  [7:  Hutton, Ronald, ‘Romano-British Reuse of Prehistoric Ritual Sites’, Britannia (Society for the Promotion of Roman Studies), 42 (2011), pp. 1–22, doi:10.1017/S0068113X1100002X. p. 2] 

The theory of sites being numinous could be derived from current religious beliefs. As we are people of tradition it is possible to suspect that our current traditions have been shaped by past. Barrows are often located on ridges or elevated areas[footnoteRef:8]. Understanding current and historic religious views help us understand why people may have been buried in such high places previously. One religious view is that God was dwelling on the mountain, a recorded example of this is when Moses went up mount Sinai to meet with God[footnoteRef:9]. This would indicate that there is significance to the barrows being located on elevated areas. In that people choose to bury the dead places believed to be connected with a God.  [8:  Rogers, Alice J, ‘The Afterlife of Monuments in the English Peak District: The Evidence of Early Bronze Age Burials’, Oxford Journal of Archaeology, 32.1 (2013), pp. 39–51, doi:10.1111/ojoa.12001 p. 42. ]  [9:  The Holy Bible, English Standard version Exodus 19: 3-20. ] 

Not only did the geographical location have an impact on where was chosen to bury the dead, but the view and direction of the barrow itself appears to be significant in particular the relationship with a nearby henge. In the peak district what was common practise is for the funerary barrow to be visible from the monument or henge[footnoteRef:10]. Even with slight variations at a different site such as Arbor Low the view of the henge appeared significant as opposed to the view from the henge[footnoteRef:11]. The views from the henge or to the henge suggest significance and align with sites being numinous. Informing an important relationship between sites for ritual, and the burial of the dead. This further supports the idea of burial sites being numinous.  [10:  Rogers, Alice J, ‘The Afterlife of Monuments in the English Peak District: The Evidence of Early Bronze Age Burials’, Oxford Journal of Archaeology, 32.1 (2013), pp. 39–51, doi:10.1111/ojoa.12001 p. 42 - 44]  [11:  Rogers, Alice J, ‘The Afterlife of Monuments in the English Peak District: The Evidence of Early Bronze Age Burials’, Oxford Journal of Archaeology, 32.1 (2013), pp. 39–51, doi:10.1111/ojoa.12001 p. 44. ] 

Artefacts found near monuments are believed to have been linked with ritual activity and suggest the continued visitation of sites[footnoteRef:12]. In an excavation in 1901 to 1902 at Arbor low, in support of the ceremonial rituals taking place, an urn was discovered that contained burnt bones[footnoteRef:13]. These bones are animal bones and believed to have been a sacrifice made as part of the persons burial.  [12:  Rogers, Alice J, ‘The Afterlife of Monuments in the English Peak District: The Evidence of Early Bronze Age Burials’, Oxford Journal of Archaeology, 32.1 (2013), pp. 39–51, doi:10.1111/ojoa.12001 p. 46. ]  [13:  Gray, H. St. George, ‘XXI.—On the Excavations at Arbor Low, 1901-1902’, Archaeologia: Or Miscellaneous Tracts Relating to Antiquity, 58.2 (1903), pp. 461–98, doi:10.1017/S0261340900009073 p. 467] 

Without written testimony it is not possible to determine exact views on what humans during neolithic times believed happened once a person died. However, it is clear that death was not considered the end for people. They were not simply left were they died, or scattered around the settlement. But taken to a place to be buried. A place which we can determine to hold some religious significance.   
The burials significance can be supported from what can be observed of the relationship between the burial, a henge, the geographical location and any artefacts recovered at barrows.  
Potentially who was buried with who was also considered important. Burial of humans who share genetics indicating a lineage or family indicates that being buried with family was significant[footnoteRef:14]. The use of a burial site implies importance as to where a person would have been buried. Not only families being buried with each other, but how the bodies within the burial site were placed with the burial site. Those of the same lineage were found together in one tomb, with others outside this lineage found in another. The potential for replica studies to be undertaken to understand other burial sites would assist in solidifying the theory of families sharing tombs[footnoteRef:15].    [14:  Carlin, Neil, ‘A Grave Matter of Ancient Kinship in Neolithic Britain’, Nature (London), 601.7894 (2022), pp. 510–12, doi:10.1038/d41586-021-03799-3 p. 510]  [15:  Carlin, Neil, ‘A Grave Matter of Ancient Kinship in Neolithic Britain’, Nature (London), 601.7894 (2022), pp. 510–12, doi:10.1038/d41586-021-03799-3 p. 511
] 

It is evident that it is possible to learn more about what people physically may have looked like, based on bones found such as that at Arbor Low[footnoteRef:16] . As well as understanding the tools they would have used. As archaeology progresses and further research is done there may be more to understand regarding death during the neolithic period.  [16:  Gray, H. St. George, ‘XXI.—On the Excavations at Arbor Low, 1901-1902’, Archaeologia: Or Miscellaneous Tracts Relating to Antiquity, 58.2 (1903), pp. 461–98, doi:10.1017/S0261340900009073 p. 490
] 

However, without written recordings, to determine exactly what was believed would happen once someone had died is difficult to suggest other than belief in an afterlife was adopted throughout this period. One supported through artefacts, and tradition in our current religions. 
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