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ASTROLOGY AS DIVINATION
John M. Addey, M.A.

1 think we all realise that astrology, on one side of its nature
at least. is a species of divination. OF course, that is not the whale
story; Astrology has other aspects, sgnlc___q_f_whlc}] _tr_ansce_nd 1ts
divinatory function, For one thing, it is a system af symbolism of

" a high order which can be a most valuable aid 1o the contemplation

of the truths of mystical philosophy.

But it is with astrology as divination that we are here
concerned. First though, a word about the term ‘divination” itsclf.
it is something of a paradax that the greater the element of the truly
divine in divination, the less the word tends to be properly
applicable. Where insights or utterances are truly the result of
divine inspiration the more we would be inclined to use, say,
the words ‘revclation” or ‘prophecy’. in its hisher sense as used
of prophets. ancient or modern, who have been vouchsafed deep
insights inte spiritual laws and their outworking in human life.

(I recently read a rather pompous article which claimed that
as astrology was divination, it was therefore divine knowledge!
This is nonsense. I Ticave my car in Quecn Syuare while lecturing
to the Lodge and come out to find it gone, 1 may put up a horary
figure to find out what happened 1o it, This i divination, cenainly;
but note: 11 |1 am not seeking knowledge of divine things, |
just want to know what happened to the car; 2) 1 am not seeking the
aid of angelic or other divine agents; 3) I am not using any kind of
knowledge of divine things—just my understanding of astrological
symbolism. Astrology may be divination but that does not entitle
us 1o give ourselves ajrs and claim divine knowledge)!

But 10 return to ‘divination’, rhe word is more commonly and
accurately applied to a2 wide range of mantic arts all of which (with
the exception of these which depend upon the intervention of
higher, or suppesediv higher, powers) have this in common: that
thev perceive a subtle inter-weaving and inter-relationship of all
things and events in such wise that it is possible from a close
examination of things present to derive a knowledge of things
hidden or at a distance in space or time. past or future.

Having said that, 1 helieve it is important to emphasize that
there are a number of quite different methods which are or
can be employed in ‘‘reading the signs”’. By ‘quite different’ { da
not mean merely that one method uses cars and another the flight
of birds and so on, 1 mean that quite different principles and quite
different faculties are applied in different types of divination.

Perhaps one may distinguish three main types:

1, The first (and the ane which gives us the word ‘divination’)
is that in which the guidance of some supposedly higher power is in
some way sought or invoked. This includes a host of practices from
the Oracles of the ancient world to tempie dancers who are trained
to go into a trance so that the ‘gods’ may speak through them, or
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10 the sorcerer who believes he has the power 10 command super-
natural entities,

The position and value of all such practices can be summed up
by pointing out that no truly divine agent can be ‘commanded’
nor do any such traffic in trivialities. However, the true devotee
who secks divine guidance in the right spirit, for the right purpose,
with humility and detachment, may receive it . . . but there is
obvidusly no sharp dividing line, in practice, between this and
certain aspects of prayer. More might be said about all this but
since il does not cancern astrology we may pass on.

2. The second type of divination is that which in large measure
is covered by the principle of psychometry. It depends upon what
we may call, for want of a better term, a certain psychic sensitivity,
Objects receive cryptic impressions of events, people, emotions,
ciccumsrane2s which have been, or are associated with them,
direct{yv or indirectty, and these may be ‘sensed’ and their future
developments foreseen. Sometintes the connecting link between the
diviner and the knowledge he seeks may seem very temious
indeed—he may need only the faintest lead—but the broad
principle 15 the same.

The faculty involved here is clasely analogous to the physical
seuses .. . things are perceived physically just as the senses perceive
sensibly and, indeed, the closer (he paralle! the more successful
the exercise tends to be. [take it for granted thal a good dowser {he
used to be called a “‘water diviner’"} does not make mistakes at all,
or only in exceptional circumstances; on the other hand, the
rectification of an Ascendant by means of a pendulum (by those
who claim such abilities) is. in my limited experienge, much more
likely to produce false resuits than true ones,

It gees without saying that there is nothing in the least spiritual
per se in the faculties required for rhis species of divination, nor is
the reason invelved. (Of course, rational and spirjtual judgements
may b made in the light of the data sathered by (hese means, but
that is something clse). In general, this type of diviner is a receiver
of impressions and information, and these may be accurately or
inaccurately received according to the abilities of the operator. This
type of sensitivity has its uses but the higher human faculties of
reason and intvition are noi involved. Again, much more might be
suid but we must pass on,

3. The third class of divination is that which is based on
s¥inbology and depends for its effectiveness upon the ability of
those who have closely studied a particular branch of symbolism to
understand and interpret it in such wise as to reveal unrecognised
truths aboutl the existences involved, including if need be,
knowledge of the unfolding course of their past and future
manifestation (although again one should emphasise that this
predictive function is only one of many uses of symbology).

Every kind of existence in the entire cosmos gives expression to
its nature according to the familiar ten categories of substance,
quality, quantity, relation, place. time. condition, situation,



41

activity, and passivity. It is via these ten modes that an observant
persan may learn the secrets of the inner natures of particular
things, and these categories separately and in combination form the
principal_basis_of__the. different - types— 51 divination theough—.
symbaolism.

The qualities, 1or example, are the symbolic colours, sounds,
shapes, smells, er¢. with which existences clothe themselves; S0
that. for example, the herbalist may judge the curative properties
of a plant from its appearance and the physiognomist knows that
a pale face and drawn features tell a different story from rosy
cheeks and a cheery countenance. The catewory of guaniiy gives
rise 10 all those forms of divination which depend upon number;
place and situation give us geomancy and the like; the symbolism of
gervity (e, what a person/thing does—always linked to that of
passrvity, or what is done 1o himn.it) is always interesting, “‘observe
a man’s habitual practice’”, says Lao Tsze, *‘and you may tell his
future weal or woo'"

Every one of these ten categories is intimately related to those
which precede or tallow it so that the whole forms one sequence,
and thoroughly 10 undersrand 1the symboiism of any onc stage in
the sevtuence 15 1o know any other stage.

Thus the astrologer is specially and specifically intercsted in
the category of jime bul, by thoroughly undersianding the
symbolism of the time when a thing manifests, he can work
backwards toits quality and substance {what a thing is really like in
itself) as when he reads the character from the chart; or he can
work Sforwards to activity and passivity as when he studies the
directions tear see what kind of thing a person s likely to huve the
opportunity to do or what is likely to be done to him.

Now {t will be ohvious that when we enter the realm of
svmbolism we open the field to the higher human faculties of
reason and intuition and to science and philosophy in their true and
integral sense. The fact that some kinds of divination have a
morc limited potential than others and, indeed, thar some may
easily degencrate, in practice, inte superstition and dependence on
amens, does not invalidatc the principle invelved, which is that the
higher and inner cxpresses itself through the lower and outer and
that through the munifest actuality the unmanitest reality may be
known. -

But this form of activity: to see the inper veality behind the
outward appearance, is one of the highest activities of the mind,
and, if it is to be exercised with insight, calls for a real knowledge of
spiritual laws, To us the / Ching ‘cook-book fashion” is one thing;
to understand the inner content of the 64 hexagrams and how they
relate to the unfoldment of the unmanifest into manifestation
through successive orders {(two raised 1o the sixth power) is
something else again. This kind of activity does not call for_the
abgndonment of reason BUTTOY TS ERkgncement.
€r¢ we must say something about the word *‘reason”
itselt, for it is a word around which much confusion has gathered
and which is today being used in two quite opposite senses.
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It is sometimes said that modern science i3 rationalistic, and so
it is in the narrow sense. The rationalism of modern humanism {the
rationalism that lead to the famous attack on astrology some years
ago}is the mere application of the processes of logic 1o phenomena
and to the results of materizlistic observations. But this materialism
actually arose simplv because modern science itsell represented a
revait against the higher reason, the reason which concerns itself
with nountena—which is indeed interested in phenomena (s every
true philosopher must be) but which sees them only as manifest-
ations of higher and inner causes which can be apprehended by
reason.

In a chapter on The Origins of Madern Science, A. N.
Whitehead spells this out: “*Galileo (the representative in this
context of the emergence of madern science) kept on harping on
Aow things happen, whereas his adversaries . . . had a complete
theory as to why things happen . . . Galileo insists on ‘irreducible
and stubborn facts, (his opponents) hring forward reasons . . . [t is
a great mistake to sce the historical revolt (of science) as an appeal
to reason. On the confrary it was through and thraugh athoroughly
anti-intellectual movement . . . OF covrse the hisworical revolt was
justified . . . but it was not & protest on behalf of reason’”.

It was jusltified because of 1the excesses of the higher
rationalism, which had reached the point where it needed the
corrective influence of hard facts.

To set these thoughts in a broader context, we can say that in
all efforts by man to preserve, utilise and exlend his knowledge,
there are three basic modes, and three only, which he can use.
The first is by deductive thought, starting from fisst principles
and considering why things are as they are and how principles will
work out in practice; the second is by inductive thought by which
man c¢ollects and studies observational data with a view to arriving
at the laws and principles which govern how things work. The
third is by dependence upon ke traditional or authorilarian mode
which co-ordinates and utilises the fruits of past thought and
cxpenence.

Each of these three modes is not only a valid but a necessary
clement in man’s truth-seeking and it can be secn, over and over
again in the history of human thought and progress, that to
neglect any one of them is sheer foily.

Deductive thought must, in certain respects at least, be
considered as the leading element of the three for it alone can shaw
not only that a thing is true but why it 1s true. But observation and
inductive thought are always needed to check the results of
deductive thought; a thing may seem fine in theory but is it true in
practice? If not then an important principle has been over-looked
or a false premise has crept into the reasoning. Galileo’s oppenents
were absolutely right to insist on the superior validity of reason, but
they were utterly wrong to neglect the fruits of observation, and
if they had been prepared to open their eyes (and minds) they would
have learned something to their advantage.
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Tradition is the third factor; it is the great reservair tnto which
the fruits of thought and experience flow. It is in fact the mode
we draw upon in all practical work, for nat until there has been
time for the fruits of the deductive and induciive modes to be
scrutinised and digested, as it were, so that they can be assimilated
into thetradition, can they be of much use. This must take time and
those who try to make original contributions to astrology should be
prepared to be patient, just as those who recerve them should be
fair-minded and receptive as well as prudently critical.

It is worth saying all these things Jor the knowledge (science)
and practice {art) of astrology do not differ in these respects from
any other subject. To hear some people talk one would think that
ta interpret a horoscope one had only to pick it up and hald it in
one’s hands or press it (0 one’s forehead for the interpretation
1o spring into one’s mind' The true practice of astrology depends
upon reading the symbohsm of the nalivity and a good synthesis
depends upan a good analysis and 2 goad analysis upon a know-
ledge of the laws and principles of astrological symbolism.

In this marter there s obvious dncertainty today about many
features of horoscope symbolism (nof to mention many uncertain-
ties which are nat =a abvious), and this pives abundant scope for
investigation and learning from eaperience which, in the case of
man, includes experiment.

Postscript*

For forty years, | have read rather mindless criticisms of oo =" -

= astrology by those essentially ignorant of the subject. For at least
ten years, [ have read equallv mindless criticism, in the Lodge
COuarterly'’ and elsewhere, by people who have similariy made
no effort 1o understand it.

) You simply canpot get away from the empirical element. It
18 & crucially imporiant purt of astrology, Efforts to ignore it not
only impoverish astrological understanding—they divide astrol-
ogers one from another, when we should be co-gperating and
wWying to understand vne apother.

In astrology, there are (broadly speaking) two kinds of
empirical approach: (1) an in-depth examination of individual
charts, and (2) loaking at large numbers of charts, with the help of
staristics. Egek hind 1s vaiuable, each is empirical, and the two
together are far stronger than either approach taken in isolation,

© Why do | fee! so passionatelv aboudf this? I do so'because what
went wrong at the time of the Renaissance was not (Yor example)
the wicked inaterialism of Galileo, insisting that his telescope
showed ‘actual’, physical mountains on the Moon whether
theology permitted their existence or not. The failure of this time
was due to those who should have been bigenough to realise that
there T8I0 TREONSIStency-betweerrsuchrobservations and the “highe
reason’ of a truly philosephic view,
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Today, it is the observations of Michel Gauquelin that are
supplying the needed ‘brute facts'. It is up to us who are real
astrologers not to repeat the same kind of mistake. We must try
to understand these facts in the full astrological context—to get
the best out of them, in the true astrological spirit.

1 A. N. Whitehead, Science and the Modern World (Cambridee

U. Press, 1930y, p.70.

* Taken down by P. Curry, Ist March, 1982; amended ond
approved by JMA, 8th March, 1982



