Fieldwork Research Proposal
Working title
‘How is it Possible to be Gay and Muslim? A Fieldwork Analysis into the Hidaya LGBT Community in the UK’.
Introduction
My research project will focus on the topic of LGBT Islam within the UK, and the different perspectives that exist concerning homosexuality amongst British Muslims. As this is a generally broad area, I will be narrowing my research down to one specific community; the Hidaya LGBT British Islamic community. Hidaya is an organisation spread around the entirety of the UK, including Edinburgh, Glasgow, Bristol, Manchester and Birmingham. The community that I will specifically be focusing on is Hidaya in Manchester, due to travel convenience and therefore suitable access. My project will focus on qualitative analysis, examining both a theological perspective, in the form of Quranic interpretations on the notion of homosexuality, and an anthropological perspective; conducting fieldwork amongst the Hidaya community, and how they live everyday life as an LGBT Muslim in Britain; religiously and socially. This proposal will thus highlight my preliminary research plan; discussing elements such as; what I hope to achieve, my literature review, methodology and ethical issues, theoretical framework, and finally, the contribution my project will make to existing scholarship in the field.
What I hope to achieve
I have chosen to investigate LGBT Islam within the UK, as the topic of homosexuality and religion appears to be a newly developing area of study, specifically due to the evolution in British culture and human rights during the past decade or so. LGBT organisations have recently begun to flourish, and so, although scholarship in the field of homosexuality and religion is certainly evolving and expanding, it does currently appear to a rather limited area of study. The majority of scholarly literature on homosexuality in Islam appear to focus heavily on a theological position, particularly focusing on Quranic passages and their different interpretations of support and condemnation towards same sex affairs. In contrast, there appears to be a lack of ethnographic and anthropological work. The sources that do exist in the area of fieldwork tend to have been conducted in Islamic countries, for example; Tom Boellstorff’s 2005 ethnography; ‘Between Religion and Desire: Being Gay and Muslim in Indonesia’. On the other hand, when fieldwork has been conducted in Britain, it tends to be very generalised, examining homosexuality amongst members of numerous religious faiths, and not specifically Islam. For example; Ruth Hunt and Gill Valentine’s 2006 work, ‘Love Thy Neighbour’. Thus, the purpose of this project is to conduct anthropological research into an LGBT Islamic community in Britain, to specifically highlight how British Muslims justify being gay and Islamic in their everyday life. Through focusing on everyday issues, such as; worship, family, generation and British culture, I hope to achieve a thorough anthropological investigation concerning what it means to live day-to-day life as homosexual and Muslim in a non-Muslim country, and what attitudes of support and condemnation are prominent.
Literature Review
[bookmark: _Hlk17415698]There is a sufficient amount of academic literature available concerning homosexuality within Islam, specifically in the form of scholarly books and journal articles. There are particular scholars who have contributed towards the field that will be crucial towards my research and are thus vital to discuss here. Firstly, a study of homosexuality within Islam would not be justifiable without Farid Esack’s literature; Qur’an Liberation and Pluralism (1996). This source provides me with a theoretical framework; Islamic Liberation Theology. This theory examines the concept of Islam’s pivotal goal being the liberation of every Muslim believer from every form of oppression (Esack, 1997, p.83). Esack’s work is specifically based on the South African apartheid demise of the 1980’s, and the struggle which existed to attain liberation from the oppression of racial hierarchies and other faith intrusions (Esack, 1997, p.19). This work examines different sections of the Qur’an, examining numerous interpretations of the holy text. Esack’s central argument is that the Qur’an itself is extremely liberating, if interpreted in the context of the vulnerable and persecuted, however it is also in need of liberation itself by Muslims, who can release the holy text from its prior interpretations of oppression, bringing justice to the scripture (Esack, 1997, p.83). This source provides me with a theoretical framework therefore, which I can draw upon throughout my research to interpret both my secondary research and my primary fieldwork findings. 
After gaining a theoretical framework, it is vital to read Scott Siraj al-Haqq Kugle’s (2010) Homosexuality in Islam; Critical Reflection on Gay, Lesbian, and Transgender Muslims. This book is crucial to anyone studying homosexuality in Islam, as it covers a wide range of theological issues. Firstly, Kugle specifically examines the tools and principles of Quranic interpretation. He argues that there are seven principles which guide Quranic interpretation, portraying how scripture evaluation is an extremely complicated process. Kugle illustrates how the process of interpretation is often filled with dispute therefore, whilst also placing an emphasis on the importance of remaining intrepid and humble; to constantly search for justice. Secondly, Kugle’s literature examines specific Quranic passages and the influence they hold concerning homosexuality in Islam. The crucial Story of Lot is analysed, and how scholars often interpret this as the key passage to condemn homosexuality as a sinful act. However, Kugle looks beyond this rigid interpretation, pointing out its condemnation flaws in an excellent in-depth analysis. In addition, this source is certain crucial to anyone undertaking research into this topic, as it is one of the very few sources within the field to examine the concept of homosexuality amongst Islamic women. Kugle examines two key Quranic passages in which scholars have often interpreted as ‘lesbian immorality’, portraying them as highly problematic in terms of ambiguity. Kugle also links the key Story of Lot to the topic of lesbianism, highlighting the clear lack of women in the passage, and thus its failure to possibly be a condemnation to all forms of homosexuality. This source will therefore be indispensable to my research, as during my fieldwork I will be interviewing both male and female homosexual Muslims, and thus will need a scriptural background of Quranic portrayal on both genders.
Another crucial book to mention is Khaled El-Rouayheb’s (2005) Before Homosexuality in the Arab-Islamic World 1500-1800. This source analyses the presence of homosexuality in the centuries preceding the beginning of westernisation and modernisation in the nineteenth century. Arabic literature is examined, and its casual references to homosexual love, along with poetic anthologies of love affairs. This source is specifically useful due to its discussion of Constructionism versus Essentialism. The author examines the compelling debate of essentialists, whom view the concept of homosexuality as a self-evident fact in the human world, which is shared across historical periods but differs in cultural attitudes, and the constructionists, whom, rather, claim that the concept of homosexuality developed in Europe in the late nineteenth century. This source will be extremely useful towards my research therefore, as it offers an historical basis on which I can build my knowledge concerning the development of Islamic homosexuality, whilst also portraying two essential viewpoints which will be crucial to consider during my analysis.
It is also essential to mention Ruth Hunt and Gill Valentine in their 2006 journal article ‘Love Thy Neighbour’. This source examines not only Muslims, but followers of numerous different faiths, and their views on being religious and homosexual. This article offers an intriguing perspective on the topic, portraying a fieldwork analysis on homosexuality within British secularised religious communities. This literature specifically focuses on a thematic analysis, placing interviews within different categories, such as; the workplace, family, generation and British culture. This certainly provided me with a well-structured interview strategy therefore, inspiring me to conduct a thematic analysis in terms of my interview questions. As this fieldwork is based in Britain therefore, during my data analysis, I will be able to make use of Hunt and Valentine’s interview findings through possibly comparing their data to my own, to see how it differs or parallels.
Another key journal article which is vital to discuss is Tom Boellstorff’s 2005 work ‘Between Religion and Desire: Being Muslim and Gay in Indonesia’. Likewise, to Hunt and Valentine, this is also a fieldwork piece, however, the research takes place in one of the most densely populated Muslim nations; Indonesia, rather than Britain, focusing only on Islamic homosexuality. Boellstorff’s main examination lies in the question of how it is possible to be gay and Muslim in one of the most populated Islamic nations on earth. The author focuses on the Story of Lot and its condemnation interpretations through the form of interviews. This source therefore provides me with a different perspective on this key Quranic passage, as it examines primary Muslim interview discussions, rather than merely scholarly interpretations of the passage. Thus, this article offers a fieldwork piece based in a densely populated Muslim country, rather than a British secularised community, however this work will offer an interesting analysis to my project, as I can compare my data findings to that of Boellstorff’s, specifically when I discuss whether living in Britain, in a secularised community, makes it easier to be gay and Muslim.  
The majority of literature concerning homosexuality within Islam certainly appears to be published quite recently, in the past decade or so. Nevertheless, there are a sufficient number of sources available which are easily accessible. The most prolific type of source material available is indisputably chapters within academic books and journal articles, as discussed above. Generally, throughout the primary and secondary literature that I have engaged with, all scholars seem to have a similar approach to the topic; an examination of differing Quranic interpretations, along with the tools and human reasonings behind the interpretation of passages, and primary fieldwork conducted amongst homosexual Muslims, with a specific focus on interviews.
Methodology
Every research project requires certain techniques and instruments for the collection of data (Swetnam, 2009, p.56). Both primary and secondary research needs a structured framework, and so, certain methods which enable successful data collection (Swetnam, 2009, p.56). Numerous constraints are evident when it comes to researching, such as; finance, time, word limits and even access issues, thus it is vital to have a meticulous methodology and ethical plan, to ensure optimal and feasible techniques which are able to match one’s research (Swetnam, 2009, p.56). Thus, in order to conduct my project, I have chosen to make use of numerous fieldwork methods. The following methods will enable me to fully explore my chosen topic, whilst also ensuring a thorough and detailed data collection. 
Before delving into my chosen methodology, it is important to briefly highlight the basic style of this project. As Swetnam argues; research falls into two separate categories; objective, also known as nomothetic, and subjective, also known as idiographic (2009, p.31). Objective approaches are typically more concerned with physical characteristics, relating to the study of general universally applicable laws and rules (Swetnam, 2009, p.31). An objective approach is thus often tested through a preconceived hypothesis, using the methods of surveys or experiments (Swetnam, 2009, p.31). Subjective approaches, on the other hand, focus more typically on the social lives of certain communities, individuals, or groups. This customarily takes place with the use of observation, questioning and explanation (Swetnam, 2009, p.32). My research therefore will fall more closely into the latter category; the style of a subjective approach, as it will focus on a certain community, making use of questioning techniques, in the form of interviews, whilst gathering data as an explanation for beliefs and behaviour.
In general, my project focuses on qualitative analysis with an ethnographic focus. However, it is important to note that ethnography not only involves fieldwork; it also involves the method of secondary research. Thin argues that fieldwork is often more substantially informed by secondary rather than primary information (2014, p.39). Thus, for the first part of my project, I will be focusing on the use of secondary sources; specifically, journal articles and books. As primary fieldwork is consistently informed and inspired by what we learn from secondary sources, it is vital to commence my project with an analysis and interpretation of existing scholarly literature in the field (Thin, 2014, p.39). A discussion of core books has previously been relayed, however there are a few which are vital to mention here in terms of methodology justification. I will specifically make use of historical information sources such as Khaled El-Rouayheb’s (2005) Before Homosexuality in the Arab-Islamic World 1500-1800, as it offers an essential historical background on the development of homosexuality within the early Islamic Middle East, and to what level it existed in literature, poetry and society, along with Stephen Murray and Will Roscoe’s (1997) Islamic Homosexualities; Culture, History and Literature, which provides an essential background on the Islamic law; Shar’ia, and so the historical foundation upon which homosexual disdain derives from. I will make use of a theoretical perspective source; namely, Farid Esack’s (1996) Qur’an, Liberation and Pluralism. This source will not only be useful for the historical background provided but will also be pivotal to interpret my primary fieldwork findings (Thin, 2014, p.40). Lastly, I will make use of theological and scripture based secondary sources, such as Muhsin Hendricks (2010) article ‘Islamic Texts: A Source for Acceptance of Queer Individuals into Mainstream Muslim Society’. These sources will enable me to draw upon their arguments and viewpoints during my primary research, whilst also providing me with the opportunity to contribute new perspectives and interpretations (Williams, 2013, p.66). For the first part of my project therefore, secondary sources are not only going to be useful concerning the background information they provide, they will also be pivotal whilst approaching my fieldwork, to interpret my primary findings.
For the second part of my project, I will be focusing on ethnographic fieldwork. As stated in the introduction, I will be conducting anthropological research into the Islamic community Hidaya, in the UK. Hidaya is a charitable and secular organisation, whose social events and projects are developed specifically to assist and support LGBT Muslims in the UK (Hidaya, 2019). The word ‘Hidaya’ itself derives from the Arabic word for ‘guidance’, and so the nationwide organisation strives to defeat the stigma and discrimination in which the Islamic homosexual community often face (Hidaya, 2019). The community maintains that their everyday mission is to “provide support and welfare for LGBT Muslims and promote social justice and education about the Muslim LGBT community to counter discrimination, prejudice and injustice” (Hidaya, 2019). The community thus aims to increase the voices of LGBT British Muslims, raise awareness of their social needs, and provide social justice for the oppressed (Hidaya, 2019). As previously mentioned in the introduction, I will specifically be focusing on one Hidaya community; in Manchester, due to easy access and in order to keep my data collection detailed and contained, rather than widespread and vast. For my fieldwork, I will be attending an Hidaya social event, where the LGBT community of Muslims gather to celebrate their identity, and welcome new Islamic members, who feel ostracised and in need of support. 
It can clearly be argued that participation observation certainly forms the bedrock of anthropological research and is a practice which offers many benefits whilst researching a particular group or community such as Hidaya (Jeffery and Konopinski, 2014, p.25). However, it is important to note here that participation observation will not be applicable for my project, as I will be attending a social event. There will be a lack of elements, such as; worship, practice or rituals to observe, thus whilst it is important to acknowledge its effectiveness as a method, it would not be justified during this project. The main fieldwork method that I will be focusing on therefore, is interviewing. Fontein argues that interviews often have a great advantage over participant observation, as they are pre-arranged and offer the researcher a greater opportunity to direct conversations towards themes and issues that are of core significance to the project (2014, p.78). I have specifically chosen to make use of semi-structed interviews. Bryman defines the importance of semi-structured interviews as; “A series of questions that are in the general form of an interview schedule but is able to vary in the sequence of questions” (2012, p.212). Thus, these interviews will be organised in advance, with a pre-determined set of questions, however they will be semi-structed to allow for topic detraction if necessary. I will make use of this method as it is one of the most effective forms of gaining the information one needs from participants on a one-to-one basis, particularly participants who have a tight schedule, as interviews can be arranged in advance (Jeffery and Konospinski, 2014, p.25). In addition, the method of interviewing also fits into my time frame and schedule, offering an effective tool to quickly collect verbal data (Fontein, 2014, p.78). I have also chosen the interviews to be semi-structured, so that they can be interviewee led, and should thus lead to a more flexible data collection and comfortable flow of conversation. As Jeffery and Konopinski maintain; semi-structured interviews are more likely to wield honest or personal thoughts, rather than rigid or untruthful answers, as the interviewee has the power to steer the conversation in the direction they choose, and to thus discuss what they wish (2014, p.25). 
I have chosen to interview six Muslims within the Hidaya community, specifically; three males and three females. This is a reasonable number of interviews to complete within my time frame, and a feasible amount of data collection in terms of my limited word count. I am also aiming to interview three non-LGBT Muslims. Through analysing Muslims who both support and condemn homosexuality within Islam, I will able to compare and contrast the interview data, to further analyse the different Islamic perspectives which exist concerning Muslims and homosexuality. As, in the first part of my project, I am analysing the different theological Quranic perspectives which exist on homosexuality, the array of interviews will add to my analysis and thus link both parts of my project. 
The semi-structured interviews will be held individually, rather than in terms of a focus group. Jeffery and Konopinski argue that focus groups tends to create artificial social settings, thus leading to generic answers being relayed (2014, p.26). This certainly highlights one of the key reasons I chose to reject the method of a focus group, as separate interviews are often found to be more successful in terms of participants conveying their actual thoughts, rather than merely wishing to agree with peers (Jeffery and Konopinski, 2014, p.26). One-to-one interviews also decrease the chances of participants feeling uncomfortable, particularly if they are shy and do not want to convey information surrounded by others. Use of individual interviews for my project is therefore justified as the most promising method. In addition, I will be making use of a thematic analysis in terms of my interview questions. I will specifically be basing my questions around three different themes; worship, generation and British culture. To elaborate, the theme of Worship will focus on LGBT Muslims in the mosque, and whether there is a barrier in the community in terms of prayer and congregations, the theme of Generation will focus on family attitudes, and whether there are any generational differences concerning attitudes of homosexual acceptance or rejection, and thirdly, the theme of British Culture will question whether a British lifestyle or upbringing has affected Hidaya Muslims in terms of openly identifying as a homosexual Muslim. It will analyse whether living in Britain has made the process easier, and whether acceptance of LGBT Muslims is more a part of their culture or religion. It is important to note however that these themes will remain extremely flexible, as the interviews will be only semi-structured. As Bryman maintains; one must be careful to avoid a rigid interview structure, as it then only offers the respondent a limited choice of possible answers (2012, p.211). Thus, the topics discussed may often stray from these three set themes if needed, to enable the interviewee to highlight any other prominent issues that wield significant information.
It is also important to note that I will be creating a pilot interview to pre-test questions. Bryman highlights the importance of piloting, maintaining that it is always desirable to conduct a pilot study before administering a final interview schedule (2012, p.263). As Bryman argues; “piloting has a role in ensuring that the research instrument as a whole functions well” (2012, p.263). I have chosen to create a pilot interview for numerous reasons. Firstly, if, after a few interviews every individual has answered the questions in a similar manner, data will likely lose its interest and thus not form any type of variable (Bryman, 2012, p.263). Piloting here therefore will identify this early on, if the issue arises. Secondly, some interview questions may make individuals feel uncomfortable, and so piloting here will ensure that this is detected and fixed as quickly and efficiently as possible. Lastly, there may be some questions which are difficult to understand or are simply not wielding any useful information due to confusion or lack of engagement. Through piloting these questions therefore, it will ensure that no time is wasted collecting futile data, and the questions can quickly be evolved to either encompass a more pressing issue, or simply discarded as unnecessary and impractical. This pilot feature will be crucial to my research, as it will help me determine the adequacy and suitability of my interviews (Bryman, 2012, p.264). 
Ethical concerns are certainly another vital aspect of consideration when planning to undertake a research project of any kind. An understanding of ethics is undeniably central to all that we do in cultural and social anthropology (Harper, 2014, p.91). Ethical issues include; gaining access to the field, obtaining participant permission before recording any data, and generally holding a respectful and trustworthy relationship with participants (Harper, 2014, p.91). I will be applying for ethical approval from the University of Wales faculty, by submitting a request form. This form will cover any ethical implications which are likely to arise, such as; access to the fieldwork location, the ages of participants, protected anonymity and names, data protection and storage, funding, and any conflicts of interest or objectivity issues which may surface.
The one pivotal issue which I will undoubtably face is access to the field. I will attempt to contact a member of the Hidaya community via email, from their social networking site, in order to establish a key contact in the field. I specifically aim to obtain contact with a gatekeeper, as a gatekeeper tends to have considerable influence over the community, and thus would be a great advantage in terms of field access. In addition, as Jeffery and Konopinski point out; gatekeepers also “wield considerable influence over whether other members of the community will feel able to engage with you”. Therefore, securing this contact will be pivotal not only for access to the community, but also to possibly gain the trust of the community. Aside from access issues, I cannot foresee my project suffering any other ethical concerns. No funding is required, all participants will be aged eighteen and over, with full anonymity granted, and permission slips with guaranteed data protection will be distributed before proceeding. Thus, with the submission of the ethical form to the university faculty, it is the hope that all ethical issues will be covered and encompassed in the correct manner.                        
Theoretical framework
As previously discussed in the Literature Review, I will be drawing upon Farid Esack’s (1996) work Qur’an, Liberation and Pluralism, to provide me with a theoretical framework; Islamic Liberation Theology. It is vital to briefly highlight here the core argument and thought behind this theory, and how I will be using Esack’s work to interpret my primary research findings. 
Esack’s literature is based on the South African Muslim community of the 1980’s. It focuses on how the South African Islamic community successfully succeeded in staying true to their faith whilst fighting oppression and persecution (Esack, 1997, p.82). This timeframe became known as the South African Muslim uprising, as progressive Islamists began to re-interpret Quranic passages to support justice and overcome any scriptural portrayals of oppression (Esack, 1997, p.82). Esack analysed this South African Islamic situation, and the Quranic rhetoric of liberation that began to arise, and thus developed the rhetoric into a more coherent theological theory concerning religious pluralism and liberation, creating the notion of an Islamic Liberation Theology (Esack, 1997, p.82). 
This theory includes liberation from all forms of oppression, including; economic exploitation, racism, political structures and any form of religious injustice. 
As Esack argues; 
“A theology of liberation, for me, is one that works towards freeing religion from social, political and religious structures and ideas based on uncritical obedience and the freedom of all people from all forms of injustice and exploitation including those of race, gender, class and religion” (1997, p.83).

This theology of liberation is therefore expressed through seeking support from the earliest forms of theological legitimisation; the Qur’an, whilst also placing a great emphasis on the notion of praxis, or ‘doing’, as a legitimate basis for a theory (Esack, 1997, p.84). 
It is important to expand upon how I will be using the liberation theology to interpret my research findings. As I will be examining the topic of homosexuality in Islam not only through a scripture-based perspective, but also through an anthropological and sociological based viewpoint, I will be able to draw upon Esack’s theory in two different ways. Firstly, I will draw upon Esack’s framework whilst examining the secondary sources I have chosen to discuss in the first half of my project. I will be analysing how certain scholars, such as Scott Siraj al-Haqq Kugle’s in his literature; Homosexuality in Islam (2010), investigate how certain Quranic passages, such as the Story of Lot, are consistently being mis-interpreted to condemn homosexuality in Islam, and are significantly flawed. Scholars such as Kugle adopt a progressive attitude, examining how Quranic texts such as these may be interpreted to support homosexuality, and to liberate Muslims who are being condemned by previous, aged interpretations. I will be able to draw upon Esack’s liberation theory here therefore, whilst examining secondary sources such as these, as these viewpoints underline one of Esack’s core arguments; that the Qur’an is in great need of liberation from its prior interpretations of oppression. I can certainly draw upon this theory therefore whilst examining how homosexuality in Islam can be supported via religious scripture.
Secondly, I will be able to draw upon Esack’s theory whilst analysing my primary fieldwork findings. As previously mentioned, one of the aspects in which I will be interviewing the Hidaya community concerns the notion of British culture, specifically; whether living in Britain has had a positive impact, making it easier to openly identify as gay and Muslim. I will be able to draw upon Esack’s theory here as he argues that the location of the individual or interpreter is a massive factor concerning how one interprets the Qur’an to support themselves (1997, p.82). As Esack argues; “the location of the interpreter itself becomes a consciously chosen hermeneutical key” (1997, p.82). Therefore, I will be able to analyse the Hidaya community’s answers on British Culture, in accordance to Esack’s argument that location has a significant impact on the individual’s perspective. In addition, Esack’s theory places not only an emphasis on scripture and dogma, but also on the notion of praxis, and ‘doing’. Liberation theology is not only concerned with scriptural interpretation therefore, it also places a notable emphasis on participation. As Esack maintains; “Dogma may precede praxis, but not in the case of a theology that is committed to liberation” (1997, p.85). I can certainly draw upon Esack’s theory to interpret my primary fieldwork findings therefore, as I will be looking at the anthropological and sociological side of being LGBT and Muslim, in terms of issues such as worship and living everyday life as openly gay and religious in Britain. I can thus make great use of Esack’s theory of praxis liberating the marginalised, through examining the Hidaya community through a sociological lens.
Contribution to existing scholarship
Overall, this research project will contribute to the field of homosexuality in Islam, and the study of Muslims in a secularised community; specifically, Britain. As stated in the introduction to this proposal, the area of LGBT Islam is certainly a rather recent area of study, with a lack of anthropological or fieldwork-based approaches, especially regarding Muslims in the UK. The scholarship in existence tends to have a heavy focus on scripture interpretation and theoretical analysis. As my work will be a narrowly focused qualitative area of research, on one specific secularised community, the work will provide a detailed contribution on how a secularised community of Muslims in the UK are able to express their identity. In addition, through interpreting my data findings using Esack’s theory of liberation, it will offer a unique perspective and examination of Islamic homosexuality; through a lens of liberation and religious justice.
This project also has great potential to be expanded upon concerning further research. As I will only be focusing on the Manchester Hidaya community, it is possible that anthropological fieldwork amongst the other communities of Hidaya, for example Bristol or Edinburgh, could take place, thus expanding my research and providing an opportunity for analysis in terms of area and community comparison. Or, the project could possibly be developed further by conducting fieldwork amongst another LGBT organisation in the UK, thus comparing data with the Hidaya community in terms of prominent social themes such as worship, generation and British culture. This could certainly offer an interesting analysis and comparison of two secularised religious communities and how they differ socially and religiously. The project certainly has the capacity therefore to contribute to existing scholarship, whilst also having the potential to be expanded upon concerning further research in the field.
Conclusion
[bookmark: _GoBack]To conclude, it must be acknowledged that there are clear limitations to this research, as it is merely an MA project. Although limited however, it will offer a detailed and narrowly focused piece of analysis, which has the potential to be expanded upon, in a developing field in the study of religion. To summarise, this proposal conveys a substantial literature review; thus offering an established secondary source background to build upon, organised methods; with a clear structure on how to approach the project, an ethical form to avoid any ethical issues or implications, an examination of a suitable theoretical framework to interpret my primary findings, and finally, a means of contributing to existing scholarship within the field. Overall therefore, if executed correctly, this project could certain have the potential to expand the field of religious studies, in terms of homosexuality amongst a secularised British Islamic community. 
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