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Did Babylonian astrology survive in the modern world? 
Word Count: 4675

Babylon existed as a historical period between 2300 BCE and the Hellenic conquest of 332 BCE in the Tigris and Euphrates region.
 "Did Babylonian astrology survive in the modern world?" is not a simple historical inquiry. It raises complex questions about identity, continuity, and the nature of knowledge systems. The answer to this question will depend on how operative terms such as astrology, modern, and survival are defined, what specific features are essential to Babylonian astrology, where and how they appear in the modern world, and historical methods are applied. A simplistic closed question is probably not sufficient to accomplish this inquiry.  Instead, an open question will be pursued that seeks to identify which elements survive, in what contexts and to what extent.
Modern and Modernism
Definitions of modern are important because the question of survival is directed within a lived modern context; said another way, can this ancient practice function or thrive diachronic interaction? The answer is contingent on qualities of that diachronic acculturation. Alfred North Whitehead, in his book Process and Reality (1957), does not provide a concise definition of modern or modernism. However, his discussions throughout the book touch on characteristics which include a shift away from classical philosophical systems that emphasized fixed categories and unchanging truths to focus on subjective truths of the individual, ‘In the place of the Hegelian hierarchy of categories of thought, the philosophy of organism finds a hierarchy of categories of feeling. The higher category feels the lower categories more adequately. There is a progress in the depth of feeling. This progress of feeling is the very essence of creativity.’
 Whitehead also viewed scientific advancements as a challenge to traditional beliefs that necessitate new ways of understanding the universe, therefore modern culture is seen to be preoccupied with both individual experience and cultural innovation.
 
In his book We Have Never Been Modern (1993), Bruno Latour offers a critique of the traditional understanding of modernity. Here's a key quote that exemplifies this view, ‘The “moderns” are defined by this double articulation: a purification of the social and a purification of the natural.  ... A nonmodern is anyone who takes simultaneously into account the moderns' Constitution and the population of hybrids that that Constitution rejects and allows to proliferate.’
 For Latour, the Enlightenment era created a false dichotomy between nature and culture, separating humans from the natural world. Latour defines modernism as the set of beliefs and practices that uphold this nature/culture divide. It involves the idea of purification, where the messiness of the real world is ignored in favor of clear-cut categories like subject and object. Latour argues that modernists try to purify science by excluding anything that doesn't fit their rigid categories. Latour proposed the concept of nonmodern to describe those who acknowledge the interconnectedness of nature and culture, rejecting the artificial divide created by modernism.
Both authors seem to have focused their definitions on personal agency in a cultural reality of constant uncertainty. The interesting point is that Babylonian astrology has been postulated to be a cultural response to a time of both innovations, the beginnings of sedentary agriculture, and uncertainty, in a lowland prone to flooding and incursion.
Ontology and its implications for a historical method
Historical concepts are not static but dynamic and open to change through their association with later concepts and systems.
 The usefulness of a concept from the distant past relies on its ability to provide meaningful insight into the past while also considering contemporary interpretations and concerns.
 Historians are ethically obligated to critically assess and re-evaluate these concepts, especially when primary sources are vague, scarce or inconclusive.
 Regarding the question of Babylonian astrology, evidence is scarce.
  One predicate question is whether sufficient evidence exists to identify the essential characteristics of Babylonian astrology.
Historiographic approaches will also influence whether a cultural concept is judged to endure continuously to the present time. Some historians believe that speculation and indirect arguments are acceptable when applied to evidence of related contemporaneous concepts, as they can provide insight into themes, relationships, or uses.
 One example of a speculative approach in the study of Babylonian astrology is examining the prevalence of certain celestial bodies in omen texts to infer beliefs about their corresponding deities. In Babylonian astrology, celestial bodies were believed to connected with specific gods and goddesses.
  Analysis of the frequency and context in which these celestial bodies appear in omen texts led to speculation about the relative importance of the corresponding deities.  For instance, Francesca, The presence of such divine invocations on texts of such a diversity of content clearly bears no direct connection with the texts’ contents, but the nature of its signiﬁcance, external to the actual content of the tablet, still invites speculation,’ whereas another researcher may focus on the habitual practice of ritual
 Other historians avoid speculative methods as these can lead to subjectivism or relativism and undermine broader application of supported truth claims.
 According to Assyriologist Erica Reiner (2005), relying on interpretations based on limited evidence can be misleading; for instance in assessing the meaning of one text she notes, ‘The unreality of these omens is accented by the fact that the first omen of the first tablet regarding Jupiter is nothing but an adaptation of the first line of the Venus tablet ‘ (p. 27) and in another text ‘the MUL.APIN passage does not mean that Jupiter at the middle of the sky is called Nebiru, but that the Nebiru is stationed on the horizon… A different version of the astrological meanings of the various names of Jupiter is found in broken form in K.3636:20 –21 . Otherwise the omens in K.3636 may not be Jupiter omens at all.’ (p. 25-26). To base interpretations on too slender evidence is to risk grossly distorting the context, and hence the meaning, of a given omen text. It is safer to read the text within its immediate literary context, which sometimes provides its own clues for understanding, and always within the broader cultural and intellectual context. There could be other factors influencing the mentions besides the god's perceived importance; however, this uncertainty is dealt with by bracketing or qualifying the speculations.

Two approaches are used to qualify whether a cultural expression has endured. Essentialism is a view that there are underlying essential qualities or truths that define things.
 Constructionism is a view that the meaning and nature of things are not fixed or predetermined, but rather constructed through social interaction, language, and historical context.
 In order to compare a cultural expression among two eras there is a presumption that its essential qualities are fixed and independent of social or historical contexts. The debate between essentialism and constructionism can be expressed in three ontological paradoxes: 1) historical anachronism (palimpsests), 2) The Ship of Theseus paradox, and 3) revitalisation or revivalism.

A palimpsest is an artefact modified by later cultures, obscuring or removing historical details to suit contemporary needs. Anachronism occurs when an artefact is out of chronological or historical order.
 Anachronism is often seen applied to concepts, practices, or objects that are out of context with the time period being discussed or belong to an earlier era.
 Babylonian astrology was a simpler system of visual astrology that later developed greater complexities.
 The elements of an earlier system will be fewer and have fewer relationships to identify in the present, but the uses and contexts may have changed. Would adoption of substitution ritual, originally applied to Babylonian kings, be sufficiently similar in the modern context of relocating for one’s solar return?  Survival often occurs precisely because there was cultural competition. Evidence that suggests an idea has been perpetuated or reused could be sufficient as survival criterion.
The Ship of Theseus paradox is a thought experiment that asks whether a ship that has had all its parts gradually replaced is still the same ship.
 Imagine a ship that undergoes gradual repairs, with every part, plank by plank, eventually replaced with a new one. Are abstract concepts challenged by similar questions of being and permanence? In the case of Babylonian astrology, more than two millennia have passed since Babylon existed as a distinct culture with a developed understanding of astrology. Any beliefs and practices of Babylon that might have survived were altered over time by sustained cultural immersion.
 For instance, Babylonian beliefs, such as fate and animate force, are similar yet distinct from our modern understandings.
 Tyson Puthoff (2020), a scholar of early philosophy, offers one example of how a theological understanding can change drastically depending on cultural perspective, As modern interpreters, we tend to see participation in the divine nature in wholly positive terms. But Atrahasıs does not. Possession of the divine etemmu was not entirely good. As Moran points out, the pantheon decided to slaughter Awilu precisely because of his temu (‘intelligence’, ‘scheme’, Atr. I.223, 239). Through the use of another set of puns, the myth asserts that the temu of the slain, rebellious deity.’ (p. 65)
 The Ship of Theseus paradox suggests modern concepts can result from millennia of slow alterations through cultural immersion. Can they, on some level, continue to be identified as Babylonian in origin?
Revitalization or revivalism is the intentional adoption and use of a dead language or religion. When this occurs, scholars raise several issues.
 Concerns arise about whether the revival accurately and authentically represents the original construct or is a modern interpretation. Revived concepts are often adapted to suit modern contexts, which can alter their relationships to supportive ideas and cultural expressions. Conflicts arise when revived concepts reintegrate into contemporary cultural contexts, posing challenges to their practical use or relevance. Druid religion has been revied in modern times; however, such revival raised questions about social status of priests and understandings about burial practices.
 Scholars may debate the legitimacy of a long-discontinued practice due to lost understanding. However, survival requires a lower threshold of proof than legitimacy. Does the full body of knowledge regarding Babylonian astrology, when combined with intentional revivalist practices, suggest it has survived the modern era?
Historical Context and Methodology
The "truth" of history is not fixed, but rather changes over time and can be influenced by new evidence, shifting ideologies, and evolving questions.
 As interpretations change, the concepts used to understand historical events may also change.
 A direct treatment of evidence, such as searching for historical influences of Babylonian astrology to early Chinese astral prognostication or to Hellenistic elements, is crucially different to a modern comparison because the time periods overlap. The same treatment can only be applied to a span of thousands of years with incremental comparisons.
 Sometimes, present concerns can impact our understanding of the past, leading to a reinterpretation of recent concepts in light of contemporary issues and anxieties—an attitude called Presentism.
 The Ship of Theseus is an example of how the core essence of a concept can persist even as its form, purpose, and function change over time.
 The three paradoxes also suggest that interpretation of an essence is influenced by material alterations and developing contexts.  Francesco d’Errico, CNRS silver medalist and professor at the Center for Early Sapiens Behaviour, refers to one modern strategy of cultural transmission as cultural exaptation, in which the asynchronous innovation, reuse, and repurpose of previous cultural features has become a defining trait of adaptive evolution.
 These two factors, innovation and repurpose, can therefore be supportive of survival from remote periods.
The utility and relevance of an abstract concept are important in developing contexts across time periods that have distinct social pressures and disruptive innovations. Historians balance their understanding of the past with its continued relevance to the present.
 Historical concepts continue to survive only as long as they remain useful.
 The explanatory power of a concept and its presence in interdisciplinary dialogue are adaptations that suggest its cultural survival.
 For instance, if there is evidence that Babylonian astrology continues to offer meaningful insights for the practice of contemporary astrologers, then this would suggest survival and lasting utility of distinct elements.  The number of elements and their adapted applications might suggest the cultural practice has survived.
A person can survive without an arm or leg. A cut worm may regenerate as two. Cultural immersion and appropriation can offer survival advantages for the components of a superordinate concept.
 Survival, in this context, is synonymous with legacy, endurance, and influence of specific ideas. This occurs when ideas are adaptable to changing contexts, resonate with human needs, such as cross-generational meaning-making, or become embedded in cultural structures and practices. As a contextual basis for analysis of the relationship between Babylonian and modern astrological texts, the objective is not to find an extant carbon copy among modern texts with an application identical to thousands of years ago.  Instead, the objective is to find evidence in the modern world of Babylonian practices, applications, and understandings.

Cultural adaptation, however, can reach a point of anachronism that threatens survival of the cultural expression. The modern mind can objectify and distort a historical concept, confining it to past eras to avoid uncomfortable and inconvenient truths.
 Concepts can "break" when they lose their utility and become wholly untethered from either context, the modern or historical.
 For example, renaming the Ship of Theseus or flipping it over and cutting a doorway would negate an essential component of its namesake. Similarly, modern developments in the definition of "planet," or perennial reference to a thirteenth zodiac sign, suggest ideological tensions, as well as traditionalist and non-traditionalist concerns.
 The goal of a survival analysis should be to address both historical and modern understandings, consider first if there are overlaps, and secondarily if either a concept or its application has a modern comparison, then weigh the collective proof to determine survival.
Historical concepts are subject to change and depend on the context in which they exist. In his book, "In Defence of History," Richard Evans provides three general rules for defining and contextualizing historical concepts: 1) avoid applying modern concepts to the past, 2) base the definition on its historical context while acknowledging also its temporal developments, 3) allow for varying interpretations and perspectives, provided they are supported by research.
 These rules may appear easy to follow; however, the example of science applied to past eras is illustrative.  Astrological researchers seem to use the modern term science, with its allusions to a specific method of research, to describe Babylonian observation of the skies when a basic term such as trial-and-error, innovation, or experimentation would suffice.
 The essential characteristics of Babylonian astrology might be qualifiable with these rules; however, other rules are required to contextualize their appearance and usage in the modern world.
On Definitions
Astrology, as an operative definition, is a system theory of correspondences that deals with the potentiality of meanings to effect a change in the human realm; however, it is crucial to note this is a contemporary definition that does not include the religious and magical attributes of Babylonian astrology.
 A concise definition of Babylonian astrology is complicated by its development over a wide span of history, roughly ten times the span of modern astrology. Babylonian astrology is defined by its time period, religious practices, discovery by trial-and-error, reliance on visual observations, and concepts and techniques that developed from this admixture. 
 Cultural survival depended on advantages, utility, aesthetics, and status. These cultural priorities motivated the development of astrological practices, discoveries, and terminologies developed in Babylon.
 The practice of forming compendia of interpretations from systematic visual observation of natural phenomena suggests a desire to understand order amidst environmental disorder; however, the compendia were not developed into predictive tables until much later in the Seleucid period.
 The absence of predictive tables is odd for two reasons. One aim of Babylonian astrology was to mitigate fate and protect the state order by heeding heavenly warning signs.
 And it is generally accepted that early Babylonians understood the planets to represent the gods and their essential qualities.
 Late Babylon developed zodiac signs, degrees, and birth charts. Based on the limited translations of Babylonian tablets and the span of time, it can be concluded that Evans' third principle dominates in defining Babylonian astrology—allow supportive research to paint with a broad brush. Francesca Rochberg (2004) focuses on the observational and divinatory in her definition, ‘Babylonian astrology belonged to the general sphere of divination and was limited to the interpretation of celestial omens, whereby a celestial sign was associated with a terrestrial event concerning the king or the country as a whole. This early form of astrology developed on the basis of observational activity, although the schematic nature of the omens themselves occasionally produced entries in the texts that cannot be observed’ (p. 101).
 
The definition of modern astrology is essential to assessments of Babylonian survival, because the concepts and assumptions may relate in subtleties, perhaps enough to suggest distinct Babylonian elements remain active. Alan Leo, considered a founder of modern astrology, in his book Modern Astrology (1928), defines astrology as "the science of correspondences" (pg. 41).
 He elaborates on this idea throughout the book, explaining how celestial bodies correspond to specific energies and influences that can be reflected in human lives and events. Charles Carter, a prolific writer on the topic, in his book The Principles of Astrology (1971), defines astrology as "the study of the relation between the heavenly bodies and human affairs" (pg. 1).
 He emphasizes the statistical and mathematical underpinnings of astrology, while also acknowledging the importance of psychological interpretation.

Essential Features of Babylonian Astrology
Describing the essential features of an ancient astrological system is limited by the current body of research. Most uncovered cuneiform has yet to be translated. As a result, essential features are sometimes generalized, and a working knowledge of integral relationships needs to be improved. For instance, there is scarce evidence to support a theory of soul or a concept of fate.
 With these caveats, researchers have identified concepts in Babylonian astrology. Hermann Hunger and David Pingree (year), prominent Assyriologists, explain the relationship between fate and omenology, ‘the events announced by omens were not considered inevitable by the Babylonians and Assyrians. The message of the gods always allowed one to prevent the imminent evil by appropriate actions and behavior. The rites to avert such evil are called nam-búr-bi. This is a Sumerian word, taken over into Akkadian as namburbu, meaning "its (i.e., the announced evil's) loosening”’. (p. 6). The people could negotiate mundane order through ritual to loosen the bonds of fate.
 Hermann Hunger also discusses sim in the context of the physical world and its relationship with applied mathematics in ancient Mesopotamian thought. He suggests that the understanding of physics and nature served as subjects for applied mathematics, reflecting the Babylonians' early attempts to quantify and understand the natural world.
 Regarding me, Hunger highlights the significance of one's attributes as essential characteristics reflecting the cosmic order in Babylonian belief systems. The phrase to stay within his truth encapsulates the idea that aligning one's actions and attributes with the cosmic order was considered crucial for maintaining harmony and balance within the individual and the broader community. Physics and nature are the subjects for applied mathematics, and me. One's attributes are essential and a reflection of the cosmic order, for instance, to stay within his truth.
 These concepts suggest an interactive relationship between humanity and heaven affected through applied knowledge of sky phenomena.
Research has also identified astrological and religious practices. Babylonian astrology is a visual system of astrology. Omen identification was the focus of routine sky-watching.
 Babylonians occupied an uncertain geography with frequent invaders and floods.
 Their experience of changing cycles and disharmonies in the earth and sky supported a view that earthly events corresponded to sky changes.
 Their belief that the planets were representatives of the gods reinforced a related belief that gods communicated their messages by visible signs in the heavens and this suggested a reciprocal interaction that might work in reverse, which became the basis of astrological magic.
 Heavenly order was perceived as mathematical relationships and geometry was used to describe the visible planetary movements.
 Four practices are necessary either to analyze sky changes or to apply them for societal benefit: 1) direct observations with an emphasis on qualities and cycles, 2) the relationship of geometry and numbers to astrological meanings, 3) omenology and divination, and 4) magic.

Babylonian religious practices and substitution rituals suggest a relationship to the sky that is more complex than propitiation and, instead, centered on a philosophy of nature and interconnected being.
 Substitution rituals involved several dynamics, such as the king’s elevated role, the suggestion that human actions could affect the moods of gods, and the role of planetary placements as a means to understanding how to affect a favorable outcome for the community.
 These actions suggest that Babylonians had a philosophical understanding of the cosmos that was based on nature and humans and gods as interconnected and acting in mutually influential relationships.
 Where might this appear in a modern pluralistic world?  The concept of god is varied and changeable; however, tangential relationships and affective behaviors at remote distances are considerations in modern discourse.
A few concepts and practices used by Babylonians influenced cultures across the globe, irrespective of their ultimate origins. Recordation of rules and observations. Babylon cuneiform clay tablets were a necessary innovation to facilitate information collection beyond immediate matters of state.
 Divisions of the sky with constellations as observational aids. The signs did not occupy fixed boundaries because their constellations had visual overlap, nor did they have developed attributes.
 Attributions to planets based on associations to gods and observed influences on earthly events. The state was of utmost priority in maintaining divine order on earth; however, astrology began to address the individual in birth charts and the impact of sky events on business and commerce, so that it addressed personal events and everday concerns.
 

Essential Features of Modern Astrology

Modern astrology is exposed to philosophical themes of the modern era, including individualism, technological innovation, and idealism. Charles Carter (1887 - 1968), a prominent innovator of modern astrology, expressed a concern that people were overly focused on their future successes in approaching astrology, rather than on self-betterment and self-understanding.
 The modern era also developed a broader focus on advanced physics and psychology that permeated the astrological discourse. A few of the concepts that Carter promoted continue to influence modern astrology, 1) psychologization, 2) interpretation as art, 3) constant influences of heavenly bodies, 4) attempts at theoretical integration with modern sciences. Astrology became promoted as a primal psychology separate from modern psychologies and without the need to integrate psychological concepts.
 The astrologer's role and relationship to the subject are primary to interpretive dialogue. Meanings are contextually determined.
 This marks a shift away from precurors, such as medieval astrology, which aimed to identify specific causal connections. Modern astrology conceptualizes planetary influences as analogies of the relationship between the planet and the person.
  The subjective relationship to the sky is, therefore, primary to understanding its meaning. Wave models and cycles reinforce a cyclical view of human history. All planets are in a phase relationship; planetary aspects are points on a wave in ongoing motion between tension and relaxation.
 
Modern beliefs are expressions of the utility astrology has for individualist and idealist philosophies, including: universal order, opportunism, correspondences. The universe is a geometric order which humans live through and the anima mundi (soul of the world) is the foundation of personal soul.
 Astrological aspects are neither good nor bad because the aim of chart analysis is to grow rather than to be comfortable or materially successful.
 All things are connected in a chain of correspondences where they may represent one another. This belief necessarily presumes a sharing of attributes where planets represent values as symbols.

These modern beliefs are expressed through practices that include: case studies, inclusion of discovered bodies, the ascendant, and use of birth charts for exploring personal meaning to life. Case studies have been used in modern times as working examples of astrological correspondences to use as study aids for describing character traits.
 The outer planets discovered in modern times are attributed with transformative meanings and integrated into charts although invisible in naked eye observations. The ascendant has a character and meaning independent of the ruling planet. Accuracy of time and place of are crucial to interpretive accuracy.
 Personal readings and the discovery of an intention and purpose unfolding through the collective are the focus of modern astrology, which requires a focus on birth charts and derivative composite charts.

Astrological Magic and Astrological Divination

The Renaissance witnessed a rise in Neoplatonism, a philosophical school that stressed the interconnection between the cosmos and the human soul. This belief supported the notion that astrology could connect the celestial and earthly realms. The Picatrix became a crucial text during the Renaissance, influencing figures like Marsilio Ficino and Pico della Mirandola. The accessibility of the Picatrix contributed to the revival of astrological magic, and Neoplatonic thought in Europe.
 The Picatrix drew upon cross-cultural knowledge of Babylonian, Hellenistic, and Islamic traditions to cover various topics, including astronomy, astrology, magic, medicine, alchemy, and philosophy. Its focus on magic and astral influences sparked controversy, with some condemning it as heretical while others embraced it as a valuable source of occult knowledge.

Sympathetic resonance is a cosmic energy theory emphasising the individual's potential to harmonise with the cosmos through thoughtful, intentioned effort.
 Sympathetic magic addresses energy disharmonies to aid in healing. Planetary energies are applied to the magic through an intricate selection of timing events, using planetary sigils and material resources that share the desired energy.
 Talismans are forms of astrological magic because they harness the power of the planets.
 
Renaissance astrology survives in the modern world. Christopher Warnock conceptualises the process of planetary magic in terms similar to the Babylonians, such as with talismans, magic, and behavior perceived as interactive with sky phenomena.  Warnock suggests that planets be thought of as persons occupying a higher sphere, similar to the god concepts in Babylonian astrology.
 The formation and maintenance of a relationship with the planetary spirit increases the power of magic. Planetary spirits are perceived as having a will and independent agency so that they must be approached on their own terms and time, this forms the basis of a theoretical explanation of timing events. The power of talismans are external to the astrologer and are, therefore, subject to cosmic energy that can be unpredictable, this forms a basis for a theoretical explanation of failed magic. And the magic affects the person as a performance—creating a talisman is a process of ensoulment because spirit is said to dwell in the object.

Revivalist Efforts
Two Bulgarians, Rumen Kolev and Krasi Attasio, have self-identified as Babylonian astrologers. Their writing and videos suggest they apply the whole system, informed by research, exclusively as a profession. Modern Babylonian astrology is an intensive observational astrology. The astrologers observe the atmosphere as well as the sky.
 Babylonian astrology rests its meanings on a highly magical cosmos.
 Kolev expresses that the technical concepts, “such as Babylonian directions, are impossible to understand with the books on the market. It is risky to work with primary directions unless we have precise birth time to 5 minutes."
 Kolev also mentions new developments, such as the Babylonian use of four sidereal zodiacs for specific purposes.

He also takes the audience through an analysis of the divinity, star, and astrological placements of the covid-19 virus phenomenon.
[co] Kolev considers the Bablyonian god, the star's distance from the horizon and midheaven, luminous flux, and other visual cues.
[co] Kolev expressed a desire for the image of the zodiac sign to remain intact as he discussed issues with tropical and house systems.
[co] Kolev is self-taught and has translated ancient texts in his effort to revive Babylonian astrology.

Krasi Attasio claims Babylonian is the most ancient astrology dating back to the time of Hermes Tristmegistus.
 Notably, this was a claim made by original Renaissance astrologers as it is made by their modern counterparts.
 She focuses on astral magic, astral talismans, and mundane predictions. Attasio describes the zodiac signs as evolving through the equinox precession and that the cardinal signs are now: Pisces, Gemini, Virgo, and Sagittarius, indicating a spiritual meaning for the visible precession of the equinoxes.
 The natal chart has seven sacred degrees that correspond to past life progress.
 Past life may be a modern appropriation of vedic cosmic cycles. She considers Uranus in natal astrology interpretations because, although it is not visible, it is associated with the Babylonian god Annu.
 This appears to be an adaptation of modern practices into the Babylonian system, placing meaning above observation. Attasio and Kolev have formed a school to spread the revived Babylonian system, which may indicate cultural interest or support for their endeavors.
Shared features of Babylonian and Modern systems
The investigation suggests three categories can be analyzed separately to determine how Babylonian astrology may have survived. First, there are simple elemental components of Babylonian astrology that predate other systems and are found within them.  Second, some modern practitioners have reconstructed a Babylonian astrological system with the help of historical texts and methodologies to revive and apply ancient astrological principles. Third, elements of Babylonian astrological magic appear among Renaissance astrologers in the modern era, as was the case when first introduced to western astrology in the Renaissance.
Western astrology received some features of the Babylonian system through Hellenistic adoption. Rochberg (2010) qualifies the difference between technical practices and theoretical applications, ‘Three elements which are demonstrably Babylonian in origin yet form basic and integral parts ofGreek astrological doctrine…are: l) planetary exaltations, 2) the micro-zodiac, and 3) trine aspect. The differences between the Babylonian and Greek use of these three elements are exemplary of the fact that despite the incorporation of Babylonian elements at the inception of Greek astrology, the overall character and rationale of Greek astrology remains entirely a Hellenistic Greek product.’
 However, modern astrology is not a direct successor of Hellenistic astrology either. Astrology continued to develop independently in the West until Hellenistic writings were rediscovered and translated in the Renaissance.
 

At first glance, the shared features are scant few. Modern astrology benefits from the advanced knowledge of physics to inform its prediction of cycles and precise calculations of ascendants. Nevertheless, a thought experiment equalises the systems for comparison. Babylon recorded interest in planetary positions near the horizon. Babylonian astrologers constructed the constellations and imagery that modern astrologers associate with the zodiac signs. They also associated the meanings of the planets retained by modern astrology. Babylonian astrologers believed that the universe was fundamentally ordered and understood through mathematics.
 They also connected this belief with an animating force from heaven that is instilled in all earthly life.
 This belief is similar to the modern astrologer's belief that anima mundi shares soul with individual humans.  The ancillary step of Greek adaptation describes or explains the connection rather than weakening it.
Babylonian astrologers sought to improve their immediate situations with behavioural changes informed by astrological interpretation. Modern astrologers have similar objectives but also focus on the individual's inner experiences. The individual is a subject in both systems. Babylon relied on individual businesses to support state order and communal property. Birth charts were a focus of individual character assessments in both the Babylonian and modern systems.
 Case studies feature in both systems, as do the recording of rules and observations; however, the Babylonian focus is on mundane correspondences, while the modern focus is on correspondences of one's inner and outer worlds.

The understanding of and approach to planetary influences suggest a similar underlying cosmology or metaphysics; however, it is expressed as a secular spirituality in the modern world. Babylonians believed these originated with the gods and were shared with the planets. Modern astrologers do not address the origins of the influences and, instead, focus on the shared relationship between person and planet. Many of these features are shared among most astrological systems in use today. Astrologers consider these features core elements and use them without referencing an integral Babylonian label. Does this constitute survival? When the features are categorised, a vestige of the Babylonian system is extant as the integrated core of modern astrology. 
Astrological magic appears in the modern world in Renaissance and Vedic astrologies. Magic relies on cosmic mathematical order, planetary meanings, and reciprocal relationships.
 This resembles the Babylonian practice of substitution in the namburbi rituals, through which astrologers sought to avoid undesirable prophesies. Meaning associations are also similar to the ancient Babylonian system.
While Babylonian astrology primarily focused on predicting large-scale events, Renaissance astrology differs in placing greater emphasis on individual lives and destinies. This shift reflected the growing humanist ideals of that time and the modern world, which values the individual and their place within the universe.
 Babylonian astrologers were not exclusively government-minded. They considered personal magic to apply sky omens to grain prices and business successes.
 They prioritized the collective; however, they were concerned with the individual to a lesser extent.
Babylonian astrologers considered the planets to be representative of the deity in quality and power. Babylonians also viewed planetary relationships as part of their religious ritual. They also viewed the astrological rituals as an opportunity to propitiate the deity. Human control is limited in the natural world. Cosmic order could only be maintained if the hierarchies were respected.
Renaissance astrology is essential to the survival of Babylonian astrology in the West because it legitimizes astrological magic and keeps it as an active practice and topic of discourse in the modern world. Arabic writers compiled the Babylonian writings found in the Picatrix. This compilation, remote in time as it may be, represents another reductionistic argument for the survival of Babylonian astrology. Renaissance astrologer’s use of astrological magic is significant precisely because it was an obscure Eastern practice. The next scenario is also remote in time and actively collects Babylonian artefacts, but it differs in both the breadth and depth of interest in Babylonian astrology. Revivalist efforts are unique because, unlike Renaissance magic, they are comprehensive. Modern Babylonian astrologers also explicitly claim the label.
These modern expressions imply that Babylonian astrology remains an identifiable and pervasive method; moreover, the cosmology and theology of Babylonian astrology are compatible with existing forms of astrological magic, divination, and interpretive omens.
Regarding revivalism, did Hebrew or Druidism survive in the modern world? These were similarly extant cultural expressions before cultural revival. If their revival is categorised as a simulacrum or false construct, then what does this mean for expressions that expand from one cultural area, such as language or religion or literature, to another, such as new religious movements? Babylonian astrology revival efforts appear to be an intentional emulation of the ancient Babylonians use of multiple zodiacs, each for specific meanings and areas of sky, focus on visual observations, use of sidereal precession, and magic with talismans. None of these shared characteristics are to suggest that the goal is a static understanding of Babylonian astrology.  The practice is undergoing new adaptations, such as the inclusion of Uranus and hyleg. Observational astrology and knowledge of Babylonian deities appear to be as crucial to this revived system as they were in Babylon. The behavioral commitments to this uncommon and rigorous system indicate Babylonian astrology has been rekindled if not revived. 
Conclusion

Babylonian astrology has survived into the modern world. The reason for its survival is the adoption of beliefs and behaviours that form the attitudes of astrological practice. The features of modern astrology, such as belief in an Anima Mundi or fate avoidance, are too few to create a preponderance of Babylonian survival, but they prove that distinct features have survived through successive developments across eras and systems. Babylonian astrology understood the visual sky phenomena to affect all events on earth. This perspective was revisited by Renaissance astrologers in their making of talismans and magic, which continues with modern successors, such as Christopher Warnock. Finally, the strongest evidence of Babylonian astrology is the active publication of astrologers who self-profess to practice it. Attasio and Kolev are examples of observational astrologers who work in an ancient method, with ongoing research, discoveries, and innovation in the modern world.
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