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Homer’s Iliad has been theorised to be written in the 8th century BC (Cartwright, 2017) during a period of significant change which can be seen in the archaeological record through a range of burial practices being used at the same time(Alexandridou, 2020). The text is also set in a period of significant societal change, with the end of the Mycenaean period, which also witnessed a significant period of societal change which can also be seen through a diversifying burial practice(Burke, 2008). At the time the Iliad is set, cremation is not prevalent in the archaeological record. Within the 12th century, the level of cremation is incredibly rare(Kramer-Hajos, 2015). Even at the time of homer’s supposed writing of the Iliad in the late geometric period, cremation is a varied and complex practice, which Is mainly reserved for certain groups of individuals(Alexandridou, 2020). The practice of cremation is at the time of Homer’s writing, slowly decreasing in popularity. 
Funerary practices are depicted as a multi-day process. The extract speaks of Achilles giving a ceasefire for the funerary process of an individual “he would do us no hurt until the twelfth dawn comes”(Homer, 1924). This means that it is common knowledge that, at least for higher status funerals, a multi-day process is an expected part of funerary customs. The fact that a ceasefire was proposed indicates that the individual that died is significant enough to pause a war. Numerous individuals will have been killed during this time period so to specifically pause a war for one individual indicates a specificity to the importance of this funeral ritual in comparison to the rest.
The grieving process is loud and expressive in the Iliad. There is a section in this text which says ‘the countless throng made moan’ (Homer, 1924). The role of women in the grieving process is also described via this loud mourning process. The few words towards the start of the extract ‘So she spoke wailing’ is an indicator of a style of mourning which is depicted in iconography of the Mycenaean period. There are also a limited amount of pottery which also depicts a male group wailing, but this is noticeably less common(Kramer-Hajos, 2015). This indicates a group level from the mourning process which can be seen once again with the description of group feasting, showing that the mourning process requires community involvement. This is also a significant indicator for the motives of the ceasefire proposed by Achilles.  
The burial process also helps us infer the status of the individual who died. The ceasefire for the individual implies a significance to their status. This along with a gold urn, a purple cloth, and a group feast at the halls of Priam. This is a reminder of the fact that funerals are a social occasion which reinforce an individual and their family’s status. The practicalities of the funerary process of an individual can be extrapolated form this text. “on the topmost pyre they laid the dead man and cast fire on it”, “they quenched with ruddy wine all the pyre”, “his brothers and his comrades gathered up the white bones”, “placed in a golden urn, covering them over with soft purple robes, and quickly lsif the urn in a hollow grave”(Homer, 1924). This tells us the process of a high-status funeral.  Items such as golden urns would have been items reserved solely for higher status individuals, as gold is a rare material(Vavelidis and Andreou, 2008). Furthermore, a ‘glorious feast’ being held in a prominent public building indicates that the community placed a significant amount of value upon this individual.  
The funeral process goes as such: group wailing, collection of wood for 9 days, building a pyre, burning the pyres with a largest one having a body atop it, placing wine on the fire, collecting the cleaned bones, placing them in an urn, covering them in a cloak, burying the bones in a shallow grave, then feasting as a group away from the burial (Homer, 1924). Iconographic evidence from the time period of both the time in which this text is set and the time in which it was written do indicate feasting is a common aspect of funerary rituals(Wright, 2004). This process also indicates the importance of the cremation. It seems to highlight the importance of the white bones which are collected after the cremation, indicating that a purpose of the fire was to ‘clean’ the bones. This style of cremation, or burning of bodies with a preservation of bones, can also be seen in other remains of the time period Homer is writing in such as with the ‘rich Athenian lady’ found in Athens. This could be a practical aftereffect of the pyres only burning to a certain temperature, but since the funerary practice is already a multi-day process, it is more likely a cultural phenomenon of preservation, rather than a coincidence(Liston and Papadopoulos, 2004). 
Overall, this text is significant in understanding the practicalities of cremation at this time, and inferring the practices used especially for individuals of a high status, but it’s contents mainly coincide with the archaeological evidence of late geometric funerary practices, rather than the practices used within the Late Bronze age Mycenaean period, when the Iliad was supposedly set. Even so, it is obvious within the archaeology that cremations are not inherently commonplace in all societies, often being limited to certain geographic locations, and individuals (Alexandridou, 2020). Homer’s depiction of one could call into question the exact extent of how much status within a community (especially because the cremation and pyre burning practice is so reliant upon group participation) influences the style of funerary practice used. 
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