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1) Introduction
Throughout history humans’ attitude has influenced their relationship with one another. The outcome was sometimes a positive relationship, but many times resulted in outrage, conflict and negativity, which led to wars. The continuous conflicts and wars produced destruction and catastrophic events, which contributed enormously to the changing of the world up to the present time. 
This project will discuss the story of Joseph as a case study for an interfaith and intrafaith approach. The potential methodological issues during an inter-religious dialogue between various faiths will also be discussed. Two methodological approaches will be used. The first will be comparative theology and the other one will be hermeneutics. Comparative theology is mainly concerned with ‘how religious traditions explain their own views of common realities’ and also interested in highlighting issues such as faith, truth, salvation and worship, humility and spiritual knowledge (Clooney 2009).  In his review, Clooney gave a historical review of the comparative theology since the term was used about 300 years ago. The review discussed various cultures and religions with their belief toward God, the creation, worship and incarnation (pp 4-7).  However, it was indicated that practically, the concept of comparing religions to faith and cultures to faith was in use from early Christianity (Winkler 2011). Winkler gave many examples of comparing theologies, such as the comparison between the Christianity theology and atheistic world, Christianity and other religions, and Christianity within churches and denominations (p 235).  Through the story of Joseph, it will be shown that the concept of Comparative Theology was actually much older and was documented in the Old Testaments.
Hedges (2016) argued that hermeneutics based on Gadamer’s approach (Gadamer 2006) would ‘help underpin and provide theoretical support for Comparative theology’. Hedges also emphasised that hermeneutics would help to clarify dialogue between religions. Therefore, comparative theology and hermeneutics will be the main methodology used to analyse Joseph’s story in the Hebrew Bible and Quran. Commentaries will also be included from the Talmud, Christian Bible and Quran on envy, jealousy, insult, humiliation, response and reconciliation.
Insult, humiliation and neglect can lead to anger and may result in injustice, oppression and ultimately catastrophe. However, many religions teach forgiveness and have a ‘reconciliation’ approach to disputes and wrongdoings. The story of Joseph occupies the whole of chapter Twelve in the Quran. The chapter is called Yusuf. The story is distributed in about 100 verses (out of 111 in the chapter).  The Old Testament contained about 300 detailed verses distributed in about twelve chapters in Genesis (37-50) (Bible Gateway 1993, Roth 2018). The story may be useful for hermeneutics approach such as havuruta, scriptural reasoning and other applications. Some Christian commentaries say that ‘Jesus Christ may be said to be the true Joseph, if you view him as a beloved Son; an affectionate Brother; a trusty Servant; an illuminated Prophet; a Resister of temptations; a Forgiver of injuries; but chiefly if you consider him as an innocent Sufferer; an exalted Prince; and a universal Saviour’ (Thomas Coke Commentary2018). Therefore, it serves as useful material for comparative theology between Jews, Christians and Muslims to study these merits and noble characters. The commentary also let the interpreter’s (Thomas Coke) horizon completely fuse with that of genesis 37-50 to produce a beautiful hermeneutics analogy that explore the similar characters and events that Jesus went through. Joseph had some useful skills gifted by God which helped him to progress from interpreting dreams to becoming minister of finance in Egypt. The dramatic story is one of the many major biblical stories which are told in the Torah and is also considered as one of the best stories told in the Quran. 
Josephs story has been discussed from narrations in the Old Testament (Genesis 37-50) and the Quran (chapter 12). The story was divided into five Acts or turning points which happened to Joseph. Those important events showed his wise responses toward humiliation and insults from his brothers and the wife of Potiphar in Egypt.
2) [bookmark: _Hlk513669244]Case study for inter and intra faith response
The following case study of Joseph’s story was chosen to discuss the aspects of the positive interaction and dialogue between intra faith and inter faith of various religions:
2.1) Act One: Joseph’s dreams
Joseph is a young man of seventeen. Jacob (Israel) loved his son Joseph more than any of his other sons, because he had been born to him in his old age. He gave him many gifts, and also made a special robe for Joseph. When his brothers noticed that they hated Joseph and could not speak to him (Gen.37:1-4). One day Joseph told his brothers he had a dream that ‘We were binding sheaves (bundles) of grain out in the field when suddenly my sheaf rose and stood upright, while your sheaves gathered around mine and bowed down to it’, they hated him more (Gen. 37:5-7). His brothers said to him, ‘Do you intend to reign over us? Will you actually rule us?’ because of his dream and what he had said. Then another day he said, ‘I had another dream, and this time the sun and moon and eleven stars were bowing down to me’ (Gen 37:8-9). They were, jealous of him and hated him. Their ego and pride could not take the issue of a dream told by their younger brother which did not mean anything. Joseph then told his father what he told his brothers. His father said, ‘What is this dream you had? Will your mother and I and your brothers actually come and bow down to the ground before you?’ (37:10). Verse 2 of chapter 37 indicates that Jacob used to ask Joseph to go regularly to watch his brothers while tending and taking the flock for grazing and then report back to him.  Also, the dreams that Joseph told his father about (The 11 sheaves of wheat bowing down to him, and the sun, moon, and 11 stars bowing to him) did not make Jacob happy, but he kept it in mind. 
[bookmark: _Hlk520493217]One day Jacob sent Joseph to check on his brothers when they were out to graze their father’s flocks. When they saw him coming they quickly discussed a plot to kill him (37:10-18). Obviously, the brothers’ jealousy must have reached the limit because according to them they were older and were doing the main work to help the family, but Joseph received the attention and gifts. Unfortunately, Jacob did note notice that he was neglecting his other sons and only paid attention to Joseph and his brother Benjamin.  Jacob made the issue worse by sending Joseph to check on his brothers for any wrong doing while they were out. It seems that they were not well behaved, but that move from Jacob added to their intense displeasure towards Joseph. Eventually the brothers acted on their emotions and pride when they saw Joseph coming. After some disagreement from a few brothers against killing him they sold him to Midianites who in turn sold him to an Ishmaelite caravan. The caravan was heading to Egypt. Meanwhile the brothers tore up Joseph’s special ornate coat which was given to him by his father, dipped it in goat’s blood and present it to Jacob as proof of his son’s death (37:19-35). Jacob tore his clothes, put on sackcloth and mourned for his son many days (37:34). Some commentaries (Bible.or 2018) argue ‘that Joseph was rejected by his brothers because of the authority he exercised over them, even though he was their younger brother’, which is an opinion taken into account that joseph was seventeen-year-old which makes him old enough to show his character.  Therefore, the commentary concluded from the content of 37:2 that ‘Joseph was charged with the superintendence of his brethren, particularly the sons of Bilhah and Zilpah’. This hermeneutical approach of the interpreter and translator led him to understand the verse 2 like that which confirm Gadamer’s theory (Gadamer 2006) that the language is an important factor of in the interpretation and translation when seeking understanding. However, 37:3-8 clearly discuss the main factor producing the jealousy, envy and hate through the love of Jacob to Joseph more than his brothers. The commentary suggests other reasons for the brothers to hate Joseph namely that ‘Bilhah and Zilpah would be on a socially lower plane than Leah (mother of Reuben, and later Judah) and Rachel (mother of Joseph and Benjamin) since the former were mere concubines, while the latter were full-fledged wives’ and also Josephs coat which gave him authority because it was specially made for him and different from the coats of his brothers. 
However, the story in the Quran starts from verse 4 in chapter 12 when Joseph tells his father (Yakub), ‘My father! I saw (in a dream) eleven stars and the sun and the moon: I saw them prostrating themselves before me’ (12:4). His father replied ‘My son! Do not relate your dream to your brothers lest they hatch a plot to harm you. Indeed, Satan is man's open enemy’.  It seems that Jacob was aware of the relationship between Joseph and his brothers because they envied Joseph for Jacob loved him more than them. Jacob also attributed any evil action or harm coming to Joseph directly to the Satan as he is the continuous enemy of humans since the time of Adam. The obvious interpretation of the dream to Jacob was that the eleven stars or shiny planets were his brother Benjamin and the ten step brothers in addition to the sun (Jacob) and the moon (Jacob’s wife).
In the commentary of this verse it stated that ‘Prophet Jacob had a genuine fear that Joseph’s ten step brothers would become more envious of him when they would hear this dream (The Quran 2018). So, he warned his righteous son not to mention his dream to his brothers, for he knew that those sons of his did not bear the moral character worthy of the sons of a Prophet, and, therefore they were up to any evil design against him out of mere envy’ (The Quran 2018). However, later on the Quran explains the reason behind their envy, jealousy and hate to Joseph which was because of their fathers love to Joseph more than them. The next verse is a futuristic prediction by God to Joseph and to some extent to Jacob ensuring them, but with some problems and hints for related solutions. Hence in the Quran there was no mention of Joseph had some authority from Jacob to supervise the brothers work and report on them.
In the Quran the ten step brothers expressed similar feelings and the jealousy toward Joseph by stating that ‘Surely Joseph and his brother are dearer to our father than we are, although we are a group of so many. Our father is clearly mistaken’ (12:8). Their fathers neglect made them angry and frustrated. Certainly, the father could have given them better treatment by loving all his sons the same since they were contributing to helping the family with various work and making a livelihood.  The fathers negative attitude toward the sons had a detrimental effect, for the family and especially their relationship toward Joseph and Benjamin. The sons felt humiliated and insulted by their father’s attitude.  
At the end of their discussions they plotted to get rid of Joseph. The harsh option they chose was explained thusly: ‘So either kill Joseph or cast him into some distant land so that your father's attention may become exclusively yours. And after so doing become righteous’ (12:9). Probably they thought those actions would be a of type of wild justice, which in their eyes was quite acceptable to perform. So, they acted as the judge, jury and executioners. Indeed, that was what Jacob warned Joseph about when he said do not mention your dream to your brothers because Satan will tempt them to harm you. But one of them said: ‘Do not kill Joseph, but if you are bent upon doing something, cast him down to the bottom of some dark pit, perhaps some caravan passing by will take him out of it’ (12:10).
After so deciding they said to their father: ‘Why is it that you do not trust us regarding Joseph although we are his true well-wishers?’ (12:11). Here there is a slight difference from the story of Genesis above in that the brothers asked Jacob to send Joseph with them. This scenario although more realistic, however, it does not change the theme of the story. The reason may be drawn from Genesis itself because Jacob knew well that Joseph’s brothers were envious of him. Hence it would have not been wise to send Joseph to great danger. Jacob reluctantly sent Joseph with them. This gave the brothers the opportunity to execute their plan by putting Joseph down a well and leaving him there. Then God revealed to Joseph when he was lonely and scared in the well that ‘Surely a time will come when you will remind them of their deed. They know nothing about the consequence of what they are doing’ (12:15). The rest of the first act agrees with that of Genesis. The plot of the brothers succeeded, although Jacob was not convinced with their appeal and reasoning. The patience the Jacob exhibited in the Quran was one of beauty and grace. He accepted and endured all kinds of trouble and afflictions calmly and without complaint because he accepted that what happened was God’s will and had a purpose he was yet to know. He knew that their story was not true, and the blood stained on Josephs shirt was fabricated although he could not prove it. This is in stark contrast to the weeping, defeated Jacob described in Genesis (37:34).  
As the first act closes, from the hermeneutics approach of seeking understanding of the story and the comparative theology of Genesis and the Quran, the overarching narrative remains the same ‘God was working all things together for the good of Jacob, Joseph, and his wayward brothers’ (Bible.org 2018), which shows a good agreement from the theology point of view between the Abrahamic religions.

[bookmark: _Hlk513655767]2.2) Act Two: Joseph in Egypt
Meanwhile, ‘The Midianites sold Joseph in Egypt to Potiphar, one of Pharaoh’s officials’ (37:36). Joseph’s master soon appointed him manager over his entire house. Genesis 39:6 explains that Potiphar ‘left all that he had in Joseph’s hand; and he knew not ought he have, save the bread which he did eat. And Joseph was a goodly person, and well favored.’ Joseph found great fortune with Potiphar, but his promotion through Potiphar’s household attracts the attention of his wife, who repeatedly tries to seduce him. Potiphar trusted Joseph completely but his wife began to make advances and tried to seduce him to lie with her (39:7-13). Joseph refused to give in and maintained his integrity. However, the wife saw that rejection as humiliation and an insult to her position as the lady of the house. This led her to become angry at Joseph and pulled him from his garment. When her attempts failed, she accused Joseph of assaulting her and she resisted his unwanted advances. Joseph maintained his integrity through the favor and presence of God in his life, she complained and lied to her husband (Potiphar) saying that Joseph had tried to seduce her and demanded that Joseph should be put into prison. She said ‘this Hebrew has been brought to us to make sport of us! He came in here to sleep with me, but I screamed’. When he heard me scream for help, he left his cloak beside me and ran out of the house’ (39:15-19). Joseph’s master took him and put him in prison, the place where the king’s prisoners were confined (39:20).
However, the Quran tells this scenario with a slightly different version. The scenario starts with a caravan passing by the well. One of the men wanted to have some water.  When he put his bucket down the well Joseph held onto the rope.  The man saw him and shouted out: ‘This is good news. There is a boy’. So, they concealed him, considering him as part of their merchandise, while Allah was well aware of what they did (12:19). The caravan was going to Egypt, so they carried Joseph with them and when they arrived they sold him to a high ranking official in Egypt. They sold him for a few dirhams and did not care to obtain a higher price (12:20). It will be shown that in the later verses of the Quran Joseph will hold that position (Al Aziz) during the time of famine. This may indicate that title (Al Aziz) may be related to some high rank or ministry of treasury with the kingdom of Egypt which was run by the Pharaoh. Therefore, Potiphar (Al Aziz) was very happy and took Joseph to his wife saying ‘Take good care of him, possibly he might be of benefit to us or we might adopt him as a son’ (12:21). 
Although Joseph was sold as slave, Potiphar told his wife to take care of him and suggested they may adopt him. Therefore, God ensured that Joseph was not treated as a slave. That agrees with the content of Genesis (39: 6).  God equipped Joseph with the good characteristics and high morality of the family of Prophet Jacob and Abraham. However, he needed more training to manage the future affairs of Egypt, which was one of the powerful and civilized countries in the region. Therefore, one can see how God, the knower and powerful, has made all arrangements for Joseph to have training in various aspects including placing him in the house of an officer of very high rank. Furthermore, God’s work extended to include Potiphar who with God’s will had assigned Joseph with full power over his house and estate. This indicates that Joseph was not treated as a slave but rather a noble young man who had a noble character. Also, part of the training was for the coming incidents ‘And when Joseph reached the age of maturity, We (God) granted him judgement and knowledge, thus do We reward those who do good’ (12:22). 
Therefore, immediately after that training and being equipped with knowledge and wisdom the trial and test came to Joseph in the verse (12:23) when the wife of Potiphar tempted Joseph (as also mentioned in more details in the Genesis above). So, verse 12:23 reads ‘And it so happened that the lady in whose house Joseph was living, sought to tempt him to herself, and one day bolting the doors she said: ‘Come on now!’ Joseph answered: ‘May Allah grant me refuge! My Lord has provided an honourable abode for me (so how can I do something so evil)? Such wrong-doers never prosper’. That was a complete shock for Joseph who did not expect that advancement from the wife as he thought he was considered as a son and a member of the family. Joseph was referring to the words’ my Lord’ as the master of the house. This shows Josephs’ noble character toward Potiphar who put his full trust on Joseph. He was stating to the wife that his Lord has treated him generously and kindly and cared for him and kept him well. Therefore, Joseph was repulsed to be disloyal and ungrateful to the master of the house as to commit adultery with his wife. Therefore, he saw the advancement as an insult to his Prophethood and the covenant he made with God. He did not want to be humiliated in front of God should he had responded to her advancement. It also shows his resistance, he wasn’t passive nor submitted to her will because of her powerful position over his relatively much weaker position but was steadfast in his beliefs as a Prophet and wouldn’t insult his integrity. He pointed out that this act was wrong especially toward a person who was kind to him (Potiphar). He also raised the awareness of respect to her husband and adhering to the covenant she had with her husband through the marriage which is considered one of the greatest covenants. However, it looks like God planned to save Joseph from the humiliating situation which would dent his reputation and trust when Joseph tried to escape through the door. The wife ran after him and managed to grab him from his shirt and to their surprise, found her husband had just opened the door. This scenario was the content of the following verse: ‘Then both of them rushed to the door, each seeking to get ahead of the other, and she tore Joseph's shirt from behind. Then both of them found the husband of the lady at the door. Seeing him she said: ‘What should be the punishment of him who has foul designs on your wife except that he should be imprisoned or subjected to painful chastisement?’ Joseph quickly replied: ‘It is she who was trying to tempt me to herself.’ And a witness belonging to her own household testified (on grounds of circumstantial evidence): ‘If his shirt is torn from the front, then she is telling the truth and he is a liar’ (12:26) and ‘if his shirt is torn from behind, then she has lied, and he is truthful’ (12:27).
The commentary (Matthew Henry's Concise Commentary on the Bible (2018), Bible Gateway 2016, Ge 39:13-18) on Joseph resisting temptation states that ‘When lust has got power, decency, and reputation, and conscience, are all sacrificed. Potiphar's wife showed that her heart was fully set to do evil’. The commentary continues to show that Joseph ‘still held fast his principle, assaulted him with pleasures, which have ruined more than the former. But Joseph, by the grace of God, was enabled to resist and overcome this temptation; and his escape was a great instance of the Divine power’’ This agree with the content of the story in Quran (12: 24).
Potiphar had servants with him who probably welcomed him to the house as was custom when the master come from work. It seemed that he was speechless and did not know how to react to the mutual accusation of his wife and Joseph and the imminent shame brought to him. Therefore, that accompanied person suggested that to be fair and due to the fact that there were no witnesses, Joseph’s shirt should be examined to see if it was torn from the front or the back as described in the above verses. Indeed, that was very fair and wise of the witness who according to verse 26, was a member of the family of the wife. ‘So, when the husband saw Joseph's shirt torn from behind he exclaimed: ‘Surely, this is one of the tricks of you (wife); your tricks are indeed great’ (12:28). Then he turned to Joseph saying ‘Joseph, disregard this. And to his wife saying, ‘you ask forgiveness for your sin, for indeed it is you who has been at fault’ (12:29).
[bookmark: _Hlk520494861]The fame of Joseph’s beauty and youth had spread around the city, so other ladies of the high-class society also become curious with him, wondering what made the wife fall in love with him to that extent (12:30). The pious young Prophet successfully passed the ordeal, with patience, wisdom and nonviolent response. He humbly prays and appeals to God to protect him from those traps of sin, admitting that his human weaknesses may make him fall to these temptations. So, he preferred imprisonment to such an evil temptation. The open confession of Potiphar wife’s love and her immoral advancement towards Joseph spread through the city and the women of the land judged her with some harsh remarks. She responded by presenting him before them without any shame to demonstrate to them his youth and beauty which influenced her advancement. Joseph chose to go to prison and be humiliated by the wife rather than earn God’s anger, which is far more humiliating. Therefore, he declared that ‘My Lord! I prefer imprisonment to what they ask me to do. And if you do not avert from me the guile of these women, I will succumb to their attraction and lapse into ignorance’ (12:33). That was surely another act of insult and humiliation from Potiphar’s wife which came in a time when Joseph did not have any support or power to defend himself apart from appealing to God to protect him from her conspiracy. He realised that the good-fortune for being in the house of Potiphar was actually another trial, further training for future tasks that God had prepared for him in order to fulfil his dream. That was a critical time of the trials he faced which acted as a rope that pulled him up to the future position of being at the highest rank in Egypt after the Pharaoh and resulted in him meeting his family again in a very dignified way. These extraordinary qualities of honesty, sincerity, piety, charity, righteousness, self-control and wisdom, all contributed to the final achievement. Therefore, God responded to him in the verse which says: ‘Thereupon his Lord granted his prayer and averted their guile from him. Surely, He alone is All-Hearing, All-Knowing’ (12:34). Here Joseph was engaged theologically with another religion when he declared his refusal of Potiphar’s wife’s advancement (Quran 12:23) and Genesis (39:13-18).
2.3) Act Three: Joseph in Prison
Joseph could not defend himself against her social position, so he ended up in prison. His life was about to take another turn. God had facilitated another scenario to help Joseph succeed through this unprecedented act which led him to the prison. However, his only defense was his patience and dependence on God not forgetting. It happened that the chief butler and the chief baker offended their Pharaoh. He ordered that they go to prison until he decide what to do with them. So, they were sent to the same prison as Joseph. During the first few nights they both had a dream without apparent and clear interpretation (Gen. 40:1-7). Joseph emphasized that he fully trusted God and relied on him saying to them: ‘Do not interpretations belong to God? tell me them, I pray you’ (Gen. 40:8). Therefore, the two prisoners who shared the prison with him required Joseph’s skills to interpret them. After listening to their dreams Joseph explained the meaning of each dream and was able to predict precisely what would happen to each of them. Hence, he told the butler that he will be vindicated in three days and reestablished to Pharaoh’s service, and that the baker will be killed, and that birds will be eating his head. However, Joseph took the opportunity that the butler may be reinstated to serve the Pharaoh to mention Joseph’s circumstance to the Pharaoh when he serves him again. The butler said yes but forgot to remember to mention Joseph to the Pharaoh for a few years. God gave Joseph the interpretation of the dreams, which happened as they were explained. Joseph knew God had wisdom and that this scenario was part of God’s plan, so he stayed another few years in the prison. However, Joseph did not mind interpreting the dreams although the other prisoners were from a different faith.  This scenario fits with Gadamer’s theory that understanding is reached within a ‘fusion of horizons’ (Gadamer 2006).  The interpreter (Joseph) and the conversations with the prisoners are within a certain historical event planned by God. Therefore, God let Joseph’s horizon to fuse with the dreams’ horizon to seek understanding of the interpretation of that vocal text. Hence, according to Hedges theory (2011), hermeneutics would support Comparative Theology between Josephs faith in God and the prisoners who were pagans.  That event was used by God to promote Joseph’s character and gives him theological credit to interpret the king’s dreams which contribute to the future during a famine. Therefore, Joseph did not use his prejudgment to interpret the dreams but rather it was the revelation that showed him the right understanding of what the dreams meant. He relayed these interpretations accurately and without prejudice because it was a full fusion between Joseph’s horizon (through God) and the dream horizon.  
Years later, Pharaoh had a few unexplained and ambiguous dreams which came within days of each other. These dreams proved to be Joseph’s ultimate turning point of interfaith engagement and dialogue. God’s wisdom was about to take Joseph from the isolation, shame and humiliation of the prison to prosperity and admiration. When the king learned of Joseph’s ability to interpret dreams, he sent for him and asked if he could interpret his dreams. He confidently answered in Genesis 41:16 saying ‘It is not in me: God shall give Pharaoh an answer of peace’. That showes that the humiliation and neglect Joseph experienced in the prison did not affect his positive attitude and behavior. He was brought to the court to interpret and explain the two dreams of Pharaoh: one in which was seven sickly cows consume seven healthy cows, and a parallel dream in which seven sickly ears of grain consume seven lush ears of grain. Joseph tells Pharaoh: ‘Seven years are coming, a great abundance through the land. Then seven years of famine will arise’ (Genesis 41:25-30). Therefore, the prison did not stop him cooperating with the new situation as he was positive that these acts were part of the plan. Joseph as a Prophet took that opportunity and had a positive intention and attitude to serve and help others although they had a different religion and faith from him.  It is a good example and scenario for an interfaith method and approach, which is required for many situations nowadays. 
In the Quran, it explains that God favoured the prison option for Joseph for a few reasons: 
1) To protect joseph and keep him safe from conspiracies and temptations.
2) To pave the way for the next step for his planned position i.e. in charge of the provision of Egypt during the seven years hard famine.
Sending Joseph to prison also occurred to save the reputation of Potiphar and avoid the scandal that spread wildly in the city, although they knew of his innocence. Hence the next verse reads as: ‘Then it occurred to them to cast Joseph into prison for a while even though they had seen clear signs’ (of Joseph's innocence and of the evil ways of their ladies) (12:35). This helped Joseph by making him a public figure who had beauty, honesty, piety and high character. Then, two poisoners were put in the prison with Joseph and had dreams. Before interpreting their dreams, Joseph did not forget to use this opportunity to give a sermon and preach in which he emphasised his worship to one God and relied on him as his father and great grandfather Abraham had in the past. It is clear that Joseph demonstrated that his religion is different from that of the Egyptians. He also revealed that he belongs to the family and religion of Abraham which shows that the Egyptians were at least aware of Abraham’s name and religion (12:37-41). He also informed the prisoners about the source of his knowledge used to interpret the dreams.  His argument must have impressed deeply on the minds of the two prisoners: ‘Which is better, various gods or one All-powerful Allah? Using the interfaith concept, he very wisely draws the prisoners’ attention to the important issue of Allah’s bounty upon us and upon all mankind. He has not made us the servants of any other than Himself, yet most of the people are not grateful to Him’. Instead of serving Him (God) alone, they invented gods for themselves and worshiped them. Then it is also noteworthy that his criterion of the faith of his addressees, is based on wisdom. He says: The gods whom you call are mere names you have given them without any reality behind them. The real Owner of everything is the Supreme Allah Whom you also acknowledge as the Creator and the Lord of the whole universe. Therefore, Joseph practiced the methodology of the concept of Comparative Theology almost about 4000 years ago with prisoners. 
[bookmark: _Hlk520450215]Joseph asked the one of the two prisoners who he knew would be set free ‘Mention me in your lord's presence’ (12:42), but Satan made that prisoner who would be free forget to mention Joseph to his lord (the king). Generally, the Qurans account of the king’s dream agrees to some extent with Genesis that the king was greatly disturbed, troubled and confused by these dreams. So, he proclaimed throughout the entire land of Egypt, and called upon all the wise men, and magicians of the land to interpret his dreams. Then of the two prisoners ‘the one who had been set free, now remembered, after the lapse of a long period, what Joseph had said. The chief butler said: ‘I will tell you the interpretation of this dream; just send me (to Joseph in prison)’ (12:45). The Quran has told in briefly the essence of the request of the chief butler, but genesis has given more detail. The chief butler must have told the king about Joseph’s character in the prison and how he interpreted their dreams correctly. The king wanted to hear from Joseph and asked him to explain the dreams he had been having. Hence, he went to Joseph and said to him: ‘Joseph, O truthfulness incarnate (Siddiq) tell the true meaning of the dream in which seven fat cows are devoured by seven lean ones; and there are seven green ears of corn and seven others dry and withered so that I may return to the people and they may learn’ (12:46). The Arabic word ‘Siddiq’ is used for the one who is full of truth and righteousness. Thus, it shows that the butler had been so deeply impressed with the pure character of Joseph.  
Joseph (in the prison) started interpreting the dreams and said: ‘You will cultivate consecutively for seven years. Leave in the ears all that you have harvested except the little out of which you may eat’ (12:47) and ‘then there will follow seven years of great hardship in which you will eat up all you have stored earlier, except the little that you may set aside’ (12:48). Then he gave them hope and good news which was not mentioned in the king’s dreams that ‘there will come a year when people will be helped by plenty of rain and they will press (grapes)’ (12:49). Joseph interpreted the king’s dream and also explained how to plan the provision during the first seven years of prosperity and second seven years of famine. In addition, he told of the good year of prosperity after the seven years of famine although that was not mentioned in the king’s dreams. That is a very positive interfaith policy toward the others of different faiths who had humiliated and imprisoned him. God revealed to Joseph the interpretation and also gave him the solution which again indicate that hermeneutics worked well to enhance the true faith of Joseph compared to the pagans who thought that the king dreams were non-sense. 

2.4) Act Four: Joseph freed from prison and appointed in charge of provision in Egypt
When the king heard this logical interpretation of the dreams he wanted to meet Joseph, so he said: ‘Bring this man to me, but when the royal messenger came Joseph said to him: ‘go back to your master and ask him about the case of the women who had cut their hands. Surely my Lord has full knowledge of their guile’ (12:50). It seems that there was no mention in the Bible of this important part of the story when Joseph declined to quit the prison till his character was cleared. According to the Talmud: the king declared, ‘the Hebrew has proved himself wise and skilful and through his wisdom shall our country be saved the pangs of want.’ So much so that the king appointed him, without any doubt, as governor over the land, second only to himself’ (Polano, 1111). Also, Genesis 41 details some of these events with a slightly different version when Pharaoh said to Joseph ‘You shall be in charge of my palace, and all my people are to submit to your orders. Only with respect to the throne will I be greater than you’ (41:4)1. All this shows that by that time he had proven his moral and mental superiority and had enhanced it by his refusal to quit the prison without proving his innocence. Otherwise, they would have never raised him to the highest rank in such a civilized and advanced country as Egypt.  However, using the definition of the concept of comparative theology set by Clooney (2009) that it may be interesting within traditions to include and analyse issues such sin, truth and community beside faith, salvation and worship.  Hence, compared to the Genesis the Quran depicted a noble picture which showed that Joseph demanded justice. He demanded an inquiry into the issue of the imprisonment not because he himself had any doubt of his innocence, but because he was perfectly confident of this. He did not want to go before the public with any stain or blot on his reputation. The words in which the demand was made, clearly showed that the king was already fully aware of the case since it had affected Potiphar’s reputation. Therefore, Joseph only referred to that incident. Also, because of his positive attitude and manner he sought reconciliation with Potiphar. He did not mention the details but only mentioned what the women of high class were speaking about the incident, though the wife was the source of what happened to him. He was using the hermeneutics approach to let the horizon of the people who humiliated and insulted him to fuse with his horizon to influence their interpretation and understanding toward the reconciliation but seeking justice. 

[bookmark: _GoBack]The king launched an inquiry which proved that Joseph was innocent which was supported by the confessions of the women and also Potiphar’s wife. This helped to create atmosphere and opportunity for Joseph to be included to a high rank because of his honesty and wisdom. Joseph’s behaviour was also promoting the interfaith dialogue since he did not demand to rule or impose the law of Abraham but rather to serve humanity in the best way with fairness and justice. Therefore, as he requested the Pharaoh put him in charge of the whole of Egypt (12:55). However, Joseph acknowledged that the power in this life was temporary and the ultimate rewards for righteousness for a believer came when Allah (God) bestows blessings upon the believers in the Hereafter. And according to the Talmud, when his brothers returned with their father from Egypt, they said about Joseph: ‘The king of Egypt is mighty potentate, over his people he is supreme; upon his word they go out and upon his word they come in; his word governs, and the voice of his master, Pharaoh, is not required’ (Polano 1111). 
2.5) Act Five: Reunion of Joseph with his family in Egypt
The famine that Joseph predicted ultimately brought the sons of Jacob to Egypt. With no other options, and hearing of excess grain in the neighboring country, Jacob’s sons make a series of trips down to Egypt. Upon meeting his brothers, some 20 years after selling him into slavery, Joseph conceals his identity and tests his family, locking up his brother Simeon until the rest of the brothers return with Benjamin (Genesis 42:33-34). Only upon seeing Benjamin does Joseph reveal himself to his brothers, grant them forgiveness, and bring the entire family down to Egypt (Genesis 42-43). 
One may notice the comparative theology between Genesis and the Quran that God planned all these scenarios for Joseph to come to Egypt so that the dream would be fulfilled (Thomas Coke Commentary 2018). Hence, Joseph came to Egypt and paved the way for the eventual settlement of the Israelites in Egypt. The reunion of Joseph with his brother was stated briefly in the Quran in verse 12:69. There were no details in Quran about his brother Benjamin’s response, reaction and emotion towards Joseph after about 20 years of separation. Joseph has reassured him that he would not be allowed to go back with them but remain with him. They put forward Abraham’s law regarding a thief, that is, the thief should be made the bondsman of the one whose goods he had stolen (12:75). On returning to Egypt the brothers presented themselves to Joseph announcing that it would be charitable of you if you give us that much grain as we require to fulfil our needs, because the goods we have brought for its barter are of less value than of the grain we require. When Joseph heard this (he could not hold himself and said): ‘Do you remember what you did to Joseph and his brother when you were ignorant?’ (12:89). 
The last scenario in the Quran when the family meet Joseph and ‘he took his parents aside and said (to the members of his family): ‘Enter the city now, and if Allah wills, you shall be secure’ (12:99). Then, Joseph raised his parents to the throne beside himself, and they (involuntarily) bowed in prostration before him. Joseph said: ‘Father! This is the fulfilment of the vision I had before - one that My Lord has caused to come true. He was kind to me when He rescued me from the prison and brought you from the desert after Satan had stirred discord between me and my brothers. Certainly, my Lord is Subtle in the fulfilment of His will; He is All-Knowing, All-Wise’ (12:100). It should be noticed from this verse that Joseph did not mention what his brothers had done to him and their jealousy and hate. Instead he indicated that God saved him from the prison. This is the highest quality on nobility, reconciliation and forgiveness with out any complain or stating a blame on his brothers.

3) Lessons to be learned from Joseph story
1) Through the study of positive and good examples humans may gain wisdom and understanding to make the right decisions by applying tolerance, forgiveness and reconciliation toward others who try to harm them.
2) The fact that some people may be faced with opposition and hate from their close friends or even relatives should not be unexpected. Joseph’s story may help to inspire and motivate and make leaders with a vision to invest in situations where there are crises.
3) God gives prosperity to whomever he wishes. This could be in the material sense as well as in wisdom and nobility. People should trust Gods choice for them and trust in him that the end may be in their favor although initially it may appear otherwise.
4) Joseph was ‘the greatest example of godly character and integrity in the Bible’ (Wommak 2018). He faced the hate and bullying of his brothers with forgiveness and reconciliation.
5) It can be seen that ‘The means which God employed to accomplish His will is seen in the doctrine of the providence of God’ (Bible.org 2018). This is useful for comparative theology as Clooney (2009) suggested, because it concerns faith and worship between the three Abrahamic religions which share the story of Joseph.
6) The commentary (Bible.org 2018) uses verses from the Apostle James’ (1:2-4) reflection on the story of Joseph. James wrote: ‘Consider it all joy, my brethren, when you encounter various trials; knowing that the testing of your faith produces endurance. And let endurance have its perfect result, that you may be perfect and complete, lacking in nothing’.

4) Conclusions
The commentary (Bible.org 2018) argued that ‘the loss of Joseph for a period of years was the means God employed to save the nation from starvation and, worse yet, from a loss of purity by being absorbed into the culture and religion of the Canaanites’. This commentary has a theological component which is shared by the Abrahamic religions through texts and hermeneutical approach when following the historical events of the story. 
As stated in Genesis and in the Quran, Joseph remained dependent on God, and he never lost his way during the various hardships whether he was in power or wealth. He served others passionately and used interfaith and intrafaith to convey his message. 
Joseph did not seek revenge or retribution against his brothers when they came asking for food. They were in a weak position while he had the power to humiliate and punish them as they caused him a lot of hardship and suffering. Instead he used reconciliation and forgiveness. Only the highest quality of people behave like that. Unfortunately, most people usually seek revenge and retribution. Joseph chose the best management which was a win-win philosophy.
Joseph did not act in pride; instead he transformed the humiliation and neglect to a fruitful relation by reforming his brothers and winning their hearts. They acknowledged their mistakes and they themselves apologised and prostrated to him thus fulfilling his dream. ‘And when Joseph came home, they [his brethren] brought him the present which was in their hand into the house and bowed themselves to him to the earth’ (Gen. 43:26). Therefore, true prosperity is not in the material belonging but believing and relying on God.  
It can be seen from this story that there is a lot of common ground between Christians, Jews and Muslims from the seventh century until now (Cornille 2013). Therefore, using the hermeneutics methods of Gadamer (Gadamer 2006) e.g. Fusion of Horizon would serve the interfaith between Abrahamic religions. Josephs story would also serve as a good example for scriptural reasoning in interfaith dialogue (Cornille 2013, pp 64-86). The story would be a very useful example for comparative study between Genesis and the Quran. Thomas Cokes Commentary (20180) observed a noticeable hermeneutics approach ‘that the sacred Writer is more diffuse upon the history of Joseph than upon that of any other of the patriarchs. Indeed, the whole is a master-piece of history’.
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