HPAH7014-Assignment 1 
As part 1, I present a critical review of Petra M. Creamer’s article “As above so down below”. The article focused on investigating the Mesopotamian dead kin cult and introducing the idea that the Neo-Assyrian funerary rituals participate in strengthening the social structure.
As Part 2, for the object analysis, I intend to research and analyze the skulls of Jericho (presented as one item) 
As part 3, I would like to present the site of Çatalhöyük.
The connection I want to make between the three topics is the cult of the dead kin and how it could have been important in structuring the early pastoral societies (Jericho, Çatalhöyük) and the later civilizations in the Near East, and how it could have been instrumental in wealth accumulation and early capitalism.
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Part 1: Article Content Summary 
Generality on the kipsu ritual
In her article, Petra Creamer (2020) investigates mortuary ritual practices in Assur during the Neo-Assyrian (c.900-612 BCE) period. The author starts with a short discussion of the “kipsu”, the Mesopotamian ritual libation dedicated to the dead. She demonstrates the kipsu importance in feeding and supplying water to the departed. She also underlined that the kipsu is documented as much in domestic context as well as in elite contexts, further demonstrating that the ritual was an essential part of Assyrian culture.
Location of the burial sites within the private space
Creamer describes Assur funerary landscapes during the Neo-Assyrian period as presenting an almost systematic integration of the burials within houses. Archaeological records show that the majority of the graves were located under inhabited dwellings; out of 663 burials, 507 were associated with houses (Haller, 1954). However, the author also references Miglus (1996) to state that out of 140 houses excavated, only 72 contained one or more burial, while suggesting that the limited number of burials discovered under the houses was the consequence of the archaeologists’ lack of interest in what lay below the foundation level (Hauser, 2012). Creamer defends Hauser’s statement using the fact that, since no cemetery was found at Assur, the burials must be under the habitations.
Deliberate location of the burials under the houses
One of the core arguments of the author is that, following Miglus (1996) works, the graves were clustered under the less public areas of the houses separating the burials and the areas used to receive the guests. Furthermore, the burials were mainly located at the back of the houses, in rooms often assigned to storage of archive documents (Pedersen, 1986). Indeed, in the houses with archives, these and the tombs were often superposed (out of 31 archives, 28 were found overlapping burials) (Pedersen, 1986). There were generally clay pipes in these rooms which allowed the libation to be poured directly into the tomb. Therefore, the storage/archive rooms became domestic temples where the sustenance/remembrance rituals were performed; this secluded part of the home became a place of spiritual practice. This is the place where the whole family overlaps in a spiritual paradox. The living owe the dead, they owe them libation, sustenance, and memory and for that the “pàkidu”, the assigned caregiver, have to stay in proximity of the burials.
The royal tombs and the remote kipsu
Creamer (2020) states that many of the royal tombs were looted or broken and that as a result the bulk of the information available is related to the architecture of the tombs but not to their content (Lundström, 2009). While some architectural feature could indicate that the kipsu have also been performed inside the tombs themselves, it does not eliminate the fact that libation pipes were also used from adjacent rooms (Brown, 2010). Brown also hints at the possibility that these areas were used by the kings when acting as their ancestors’ pàkidu “away from home” – referring to the Old Palace of Assur, where the tombs of the old kings were located.
The royal kipsu vs the domestic kipsu
The royal kipsu was quite different from the domestic ritual in its scope. While the domestic kipsu does not refer to any ancestors older than the grandparents, the king’s ceremony addressed the past royal line in detail (Bayliss, 1973), ensuring the monarch’s legitimacy as the ruler (Finkelstein, 1966). Furthermore, in his kipsu the king included the dead who did not have a pàkidu to care for them. However, the domestic kipsu kept the proximity requirement. The author associates the need for nearness with Pierre Nora’s (1996) theoretical view on memory, associated with a specific location – the relation between archive and the memory of the dead and the use of a specific room conducive to that memory. Furthermore, Connerton (1989) argues that ritualistic activities reinforce social memory, which would lead to a cohesive family and strong social connection.
Creamer (2020) then asks: why bury the dead kin in the house, infringing on the space of the living? To answer she refers to Mircea Eliade’s work, the “Sacred and the Profane” (1959) which introduces the idea that people are inherently religious. This leads them to privilege religious space; first the household with the dead ancestors, then the city with its king and his past bloodline. This would ultimately encourage the people to participate in, belong to and solidify the social order.


Part 2: Discussion
Main Argument
The whole article is ingrained in three keywords: rituals, location and memory. The main argument is that in Assur, the fact that the dead were buried under the houses’ floor was not just cultural specificity but the result of an intricate social behaviour. The author argues that every detail of the funerary customs, from the space chosen for the location of the burials, to the function of the room where the kipsu was performed within the private compounds and even the rules dictating the royal mortuary usages were solidifying and cementing the social fabric and structure. Creamer (2020) supports her thesis by arguing that the location of the ritual room purposefully reinforced the memory linking the living and the dead. Then she uses one of Eliade’s theories (1961) which states that people, being inherently spiritual, privilege a religious space to a profane one. This leads to the conclusion that all the funerary routines in Assur, both royal and domestic, were strengthening people’s connection with the community while fulfilling the requirements of the dead kin.
The author
The author, Petra M. Creamer is an archaeologist specialized in the Ancient Near East. She has a Ph.D., in Art and Archaeology of the Mediterranean World, from the University of Pennsylvania (Google Scholar, 2025). She teaches at Emory University in Atlanta, US (Emory University, 2025). The article is published by Routeledge (2025) which offers peer reviewed articles as stated on their web page. This should be proof enough that the article is serious and deserves attention.
Theoretical and/or methodological approach
Creamer is analyzing the physical results of several excavation reports using a functionalist approach (Trigger, 2006). This allows her to demonstrate that the funerary rites in Assur participate in binding and consolidating the Neo-Assyrian society cohesion. 
While the author’s argument is anchored in the available knowledge of Assur physical environment – e.g. common house and Assur’s palace excavation reports – she keeps in mind in her analysis of the location of the burial/cult room that objects and places are imbued with memory and that they can ground human emotions, intentions, and beliefs. This agency of the kipsu rooms, of the objects and the proximity of the dead allows the opening of a communication channel between the living and the afterlife. There, it is possible to use the Objects Agency Theory (Hoskins, 2013) to further defend and endorse the logic underlining Creamer’s argument.
Contribution to the scholarly debate
I sincerely believe that Creamer makes a contribution to the scholarly debate about the funerary rites in Assyria. Her argument that the mortuary cult is cementing the structure of the society is not only innovative but could further the understanding of the Mesopotamian world as a whole. As far as I could see, Assyriology and Mesopotamian archaeology seems to be dominated by physical excavations and translations and an understanding of the mechanism which explains the society in depth are helping us to see the Mesopotamian in context. Consequently, Creamer’s work should participate in furthering the research in the field. And finally, I could not find any disagreements between the author and other academics.
Primary sources
The author does not directly use any primary sources, but she cites and reproduces (Creamer, 2020: pp.98-99) a translation of a cuneiform text found in Finkelstein (1966). She also refers several times to archaeological works (Haller, 1954; Hauser, 2012; Miglus, 1996) which lay the foundation for her reasoning. They are unfortunately very difficult to find and apparently solely in German.
Strength and Weakness
The strength of the article is that after providing a physical description of the funerary rituals, the author uses anthropological theories, not only to make sense of them, but to integrate the relations between the living and the dead in a much larger picture. I do not see easy counterarguments to dispute the general logic. However, I think that it may be possible to challenge the interpretation which tends to remain superficial by using some limitations of the archaeological research which still form the base of the arguments. 
My Opinion
I found the article clear and easy enough to read, I did not find any technical jargon that disturbed me. I really like the idea to have an ancestral ritual and its physical context acting as sociocultural cohesion tool. The perspectives offered by the argument are quite exciting, as they could allow a meaningful interpretation of rituals, funerary or not. It also allows integrating religion in a perspective which merges beliefs within its sociocultural context. If given the choice, it exactly the type of research I would like to do. However, I think that Creamer’s work needs to be furthered, developed and supported by additional research.
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