[bookmark: _GoBack]The use and purposes of the Egyptian λόγος

“We shall then see that his scepticism in regard to the ancient history of the Greeks had been stimulated by the acquaintance he made in Egypt with the historical traditions of the Egyptians”. [footnoteRef:1] In that terms Bury describes the Egyptian influence on Greek historiographers, referring to Hecataeus of Miletus in particular.[footnoteRef:2] But the Egyptian λόγος cannot be divided from its historical context, the contact of Herodotus with the rising Athenian power. This work analyses the double purpose of Egyptian ethnographic section: in one hand it tries to historicize the “Greek collective memory”; [footnoteRef:3] in the other it gives a specific identity to this country, in order to contrast the unifying Persian ideology.  [1:  Bury (1909) ]  [2:  For the influences of Hecataeus in Herodotean historiography, see Momigliano (1932)   ]  [3:  Moyer (2002), p. 87] 

The Egyptian λόγος is one of the most important section of the Histories. It embraces the entire 2nd book, for 182 paragraphs (the only comparable λόγος is the Scythian one, but it takes 142 paragraphs and partially concerns the warfare against Darius)[footnoteRef:4], and it gives us an incomparable quantity of ethnographical information. In the first instance the Egyptian ethnographical insert could be read as an attempt to understand deeply the uses of different people. Nevertheless, Hecataeus had already written, for what we can understand by the fragments, [footnoteRef:5] a sort of λόγος about Egypt. According to Canfora, the entire Greek historiography is a “cycle”, in which the following historiographer takes again and changes some point of the predecessor methodology. [footnoteRef:6] The reader can see it in the proem of the History of the Peloponnesian War by Thucydides, [footnoteRef:7] and, also, in the criticism of Theban priests to Hecataeus in the Histories. [footnoteRef:8] Thus, Herodotus tries to give to his historiography new features. To do this, Herodotus begins from a precise image of Egyptian people.  [4:  Hdt. IV, 118-142]  [5:  FGrHist 1, F 19 J.]  [6:  Canfora (1989)]  [7:  Thuc., 1, 22, 3-4]  [8:  Hdt., II, 143] 

First of all, the Egyptians are seen as scientists, that observe asters and stars and create an accurate calendar, more precise than the Greek one. [footnoteRef:9] Their exact knowledges were recorded, as Herodotus says in several points, by generations of priests. For example, he speaks about “Egyptian chronicles” (Αἰγυπτίους […] λόγους), [footnoteRef:10] and Hecataeus’ genealogy is denied by the great priests’ statues (κολοσσοὺς) in the temple of Thebes.[footnoteRef:11] They can calculate with precision the date of each generation and come back to the very earliest origins of their kingship. [footnoteRef:12]  [9:  Hdt., II, 4]  [10:  Hdt., II, 99]  [11:  Hdt., II, 142]  [12:  Hdt., II, 143] 

In the other hand, the Egyptian people is the founder of ancestral cults, imported then in Greece. Herodotus remember the cult of Heracles[footnoteRef:13], of Apollo, of Dionysus and of Pan. [footnoteRef:14] These gods and related cults are much older than the Greek ones. Furthermore, the Egyptians not only “invented” the divinity, but also historicized them. In fact, they consider them as the earlier figures to reign over Egypt. [footnoteRef:15]  [13:  Hdt., II, 43]  [14:  Hdt., II, 143]  [15:  Hdt., II, 143] 

According to Felix Jacoby, [footnoteRef:16] the Egyptian influence had only a “psychological impetus” on Herodotus. Thanks to this contact, he was able to review the Greek historical past more critically, but the crucial passage from ethnography to historiography happens in Periclean Athens. The numerical precision of this section, however, proves that this influence is not merely “psychological”, but also factual. Herodotus is engaged in first person with the Greek mythical and undated history.  [16:  Jacoby, Suppl. 2, col. 355] 

Hartog, following the idea of Froidefond, [footnoteRef:17] affirms that this λόγος (as the Scythian one) gives a representation of one specific category in Greek ideology: the “plausible” (“vraisemblable”). [footnoteRef:18] The record memories of Egyptians, as said, render their history believable. Nevertheless, as Moyer sublines, [footnoteRef:19] this recount is not a “mirror” of Egypt in general, but a representation of a particular period of Egyptian history. He demonstrates that the Late Period (in which Herodotus conducted his enquiry) “also showed a great concern for the imitation of styles and forms from earlier periods”. [footnoteRef:20] This reuse of past is in order to glorify Egypt, with a propagandistic function under not native Egyptian kings (the Libyan Dynasty). The reader can also see how Herodotus, presenting his sources, uses verbs of seeing and hearing, but he never says that he read something from Egyptian archives. [footnoteRef:21] The most probable conclusion is that Herodotus did not know hieroglyphs. In the other hand, the ancient Egypt priests have the tendency to keep secret the documents and archives and reveal only certain aspects of their knowledges. [footnoteRef:22] In that way it becomes clear that Herodotus got some information by Egyptian informants, that shared the regal propaganda. The glorious past and the present, “hoc tempus” and “illud tempus”, have not distinctions, are an historical continuum.  [17:  Froidefond (1971) pp. 115-207]  [18:  Hartog (1996) p. 55]  [19:  Moyer, ibidem, pp. 74 ss.]  [20:  Moyer, ibidem, p. 79. See also Nagy (1973), pp. 60-64]  [21:  Hdt., II, 2-3; II, 99]  [22: Sauneron & Lorton (2000) ] 

The reference to the Egypt has, for Moyer, the scope to criticize. [footnoteRef:23] While Hecataeus tries to identify the believable (“μοι δοκειν”) myth within the “manifold […] and […] ridicoulus” versions,[footnoteRef:24] Herodotus humanizes the history.[footnoteRef:25] To do this, he refers to the Egyptian view of the past, extending in this way his enquiry (ιστοριη) to the past. [footnoteRef:26] Not only Hecataeus is brought into play. Herodotus gives us a variation of the beginning of the War of Troy, according to whom Helen had never been in Ilium, but in Egypt and, after the fall of the city, was given back to Menelaus by king Proteus. The model of Homer is in that case historicized and the variation becomes more credible, [footnoteRef:27] since he was referred by the ancient priests, that knew this (truthful) version from Menelaus himself. [footnoteRef:28]  The will of Herodotus is to reform the Greek historiography in concrete sense, beginning from the example of the Egyptian accounts.  [23:  Moyer, ibidem, p. 83]  [24:  FGrHist 1, F 1 J.]  [25:  Hartog (1989), p. 126]  [26:  Moyer, ibidem, p. 86]  [27:  Finley (1978), p.3]  [28:  Hdt., II, 118] 

Moreover, it is relevant the history of the pharaoh Sesostris, that, in front of Darius, “subdued nations no less than he, and also the Scythians, while Darius was not able to conquer the Scythians”. [footnoteRef:29] In that case Moyer identifies another interesting scope: “Egyptian awareness of the past in the Persian period was cultivated as a focus for representations of resistance to a hated foreign ruler”[footnoteRef:30]. In the same way the reader can notice another evidence of contrast to Persian Empire. The Scythians was never subjugated by Persians, [footnoteRef:31] as e certain part of India,[footnoteRef:32] while Egypt was conquered but it shows itself never completely controlled. The extreme North, East and South are not controlled, they are the weakness of Empire. It seems to be, as usual in Herodotus, an historical parallelism: [footnoteRef:33] the West side of the Persian power craving is Greece, and the war against Greeks is the beginning of the Achaemenid decay. The “envy of god” (φθονος θεων)[footnoteRef:34] is the cause, for the too huge power of the Great King. Maybe this could be a warning to Athens and his beginning imperialism, the will of “hegemony” foreshadowed in the various Greek councils.[footnoteRef:35] [29:  Hdt., II, 110]  [30:  Moyer, ibidem, p. 82]  [31:  Hdt., IV, 118-143]  [32:  Hdt., IV, 44]  [33:  Immerwahr (1966)]  [34:  Hdt., I, 155]  [35:  Hdt., VI, 98. See also Grethlein (2006), pp. 502-505] 

The reader can now understand the deep meaning of the Egyptian λόγος. In one hand Herodotus tries to create a Panhellenic history, based on historical version of myth and on Egyptian model. In the other hand the will of Herodotus is to give a model to understand the history, a sort of grind to find the causes of the empires’ ruins and to prevent this decay in the future.
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