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Introduction
This case study explores the use of natural places within the construction of the Minoan cosmology during the second millennium BC – focusing on the development of peak sanctuaries. This is intended as a brief introduction to the archaeology to be supplemented by your own reading. Please consider some of the issues of ritual performance and ceremony explored in the main lecture and how/why archaeologists have identified these as religious places.

What are peak sanctuaries?
These are places identified by archaeologists as sacred locations which are located in the mountainous hinterland of Crete. Despite their name they are not located on the summit of the mountains, but instead are found on the upper slopes. They first appear during the 19th century BC (Middle Minoan IA/Protopalatial period) and reflect increasing Minoan expansion into hinterland (settlement, herding and pastoralism), contemporary with the rise of urban centres along the coast and the appearance of the Minoan palaces. The new peak sanctuaries therefore (together with cave sanctuaries) illustrate the importance of the natural world to the developing Minoan cosmology and ideology at a time of major social, political & economic adjustment.
Peatfield has identified 2 distinct types of peak sanctuary:
· Rural peak sanctuaries: associated with villages & farmsteads. Progressively abandoned at end of the Protopalatial period;
· Palatial peak sanctuaries: associated with palatial sites & towns.
One issue to consider from the reading is whether there is any significant difference between the nature of ritual performance (the enactment of cult and the experience of the participants) in the rural and palatial peak sanctuaries.

Placing the Cult in the Landscape
Because of their location, on mountains but not at highest point (between 200m & 1000m) & the large number of clay figures of domesticates it has been suggested that this is a rural cult, associated with summer transhumance & pastoralism. They are also within sight of the nearby settlement and inter-visible. Most sanctuaries have no identifiable structural remains: they are natural places which are the focus of veneration. The palatial sanctuaries however have incearsingly elaborate constructions reflecting their integration within wider religio-political networks.
How though were they integrated within cult activity? Typical there were thick layers of ash, suggesting that bonfires were an important element of ceremonial performance and Peatfield has suggested that a network of sacred beacons interlinked the peak sanctuaries. Another  idea is that they were the focus of pilgrimage.

Monumentalisation of cult at Juktas
From Middle Minoan III (Neopalatial period) the cult practised at the sanctuaries was increasingly institutionalised under palatial authority. The majority of the (rural) peak sanctuaries were abandoned (and popular cult moved to the caves) and only a small number of peak sanctuaries directly associated with the palaces survive. Most important of these was Juktas. Also the central court of the palace at Knossos was aligned on the sanctuary – suggesting the development of a complex perception of cosmology and the landscape of cult. 
These sanctuaries were provided with built stone constructions: temenos walls delimiting the sacred space, elaborate multi-roomed enclosures with stone altars. The most elaborate of the sanctuaries was a Juktas: provided with three terraces, built altar & subsidiary structures.
The votives offered at these sanctuaries were crafted from more luxurious materials and show links to the craftsmanship of the palaces.
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Plan of Juktas.

Practice of Cult
For a particularly informed discussion of the practice of cult at a small rural sanctuary pleasea look at Peatfield 1992.
I will present a brief summary of the archaeological evidence and would like you to consider how this might be related to the performance & experience of cult in the peak sanctuaries.
Finds include large quantities of a range of Minoan material culture. Objects interpreted as votives (gifts) were deliberately deposited & frequently deliberately broken. These include terracotta animal figurines (domesticated animals were predominant), terracotta human figures (both male and female); votive limbs (including hands, feet, phalli).  Bronze figuriens (usually male) are more typical of the Neopalatial sanctuaries. Large quantities of pottery (jugs and cups) – how was this integrated within ritual practice.
Male & female figures repeatedly make same set of gestures which appear to be gendered. These have been viewed by some archaeologists as some evidence of the devotional attitudes of the worshippers at the sanctuary.
No cult image has been identified: what might this tell us about the religious beliefs/ideology of the Minoans? There was plentiful ritual paraphernalia which tended to be broken. This includes miniature bucrania (horns of consecrations), and objects interpreted as offering tables, portable altars, bulls-head rhyta. How might these have been incorporated in ritual performance?
 Some items were inscribed with Linear A inscriptions, including the so-called libation formula.

The Libation Formula
See: http://www.people.ku.edu/~jyounger/LinearA/#12  
Libation formula is a ritualised piece of text in which the words follow a strict order, though certain words might be omitted. The third word varies from objet to object:
	word 1
	word 2
	word 3
	word 4
	word 5
	word 6
	word 7
	word 8

	T/A-TA-I-301-etc.
	toponymn
	person's name? 
	J/A-SA-SA-RA
	U-NA-KA-NA-SI
	I-PI-NA-MA
	SI-RU-TE
	I-NA-JA-PA-QA



· J/A-SA-SA-RA is assumed to be the deity
· A-TA-I-301 may be an invocation
· The second word appears to be a place name: such as DI-KI-TE,  I-DA (both which can be identified with later Iron Age cult at Mount Dikte and Mount Ida)
· Third word always changes – possibly the name of the dedicant
· Fifth word though to be a verb.

Oh!, at Place, PersonName to Asasara dedicates a dedication of/from SI-RU, I-NA-JA-PA-QA 
Was this intended to be recited as and when the dedication was made or was this a hidden text intended only for the religious officials & deity?
How does this help with your understanding of ceremony and ritual at the peak sanctuaries?
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