Genesis and the human creation myth

[bookmark: _Int_18LWCeaw]The myth of creation in the Book of Genesis and the story of Adam and Eve could be argued to be one of the most known stories from the Old Testament. Alongside stories such as Noah and the Ark, and that of Moses and the ten commandments, the creation of the Earth and the human race serves as an answer to awkward questions and as warnings for curious children. For many, it is a story based in truth, with 46.2% of the population of England and Wales in 2021 identifying themselves as Christian, 6.5% as Muslim, and 0.5% as Jewish[footnoteRef:17498]. Abrahamic religion encompasses a large amount of the world's modern population with numbers that continue to increase[footnoteRef:16208]. Though the modern-day numbers show monotheistic religions making up a sizeable portion of religious beliefs, the same cannot be said for more ancient times, especially in the Ancient Near East and surrounding the Mediterranean. A monotheistic religion would stick out in comparison to polytheistic religions such as the beliefs of Graeco-Roman, Mesopotamian, and Hittite peoples. Historically, those practicing Judaism and later Christianity suffered under the hand of several foreign invasions, with the likes of Alexander the Great in the 4th Century BC and his conquest of the Ancient Near East, followed by the rise of the Roman Empire.  [17498: (Office for National Statistics, 2021) ]  [16208:  (Dyvik, 2023)] 

Under the Romans the Christians suffered great persecution. According to the Gospel of Matthew (2.16), Herod the Great, a Roman placed in charge of Judea, ordered the killing of all young boys under two in Bethlehem, feeling threatened by the birth of Jesus[footnoteRef:29139]. Tacitus describes persecution of Christians under the rule of Emperor Nero, attributing their suffering to a result of the fire of Rome, implying a punishment for their contribution[footnoteRef:30047]. Christian writers instead write of being punished for their faith, rather than for a specific set of actions. In Alexandria in Egypt, Jews, though some Hellenised, experienced exclusion for their religious ideas, and in later times were even beaten to death. The treatment of the Jewish people under the rule of people of other faiths can be seen reflected throughout the Bible. In Revelation 18.2, an Angel rejoices for the fall of Babylon[footnoteRef:27602]. Resentment towards those who treated them unfairly can often be found, for example in Leviticus 18.3, where God commands his people to not follow specifically the practices of Egyptians and Canaanites, instead giving his own list of regulations[footnoteRef:14613]. This passage of Leviticus 18 has been subject to some controversy around the translation of some parts, such as 19.22. [29139:  (Genesis 3 - NRS, n.d.)]  [30047:  (Clayton, 1947)]  [27602:  (Genesis 3 - NRS, n.d.)]  [14613:  (Genesis 3 - NRS, n.d.)] 


[bookmark: _Int_qESO1bH1][bookmark: _Int_Hpnw1fAw]A topic of great debate regarding all passages within the Bible circulates around differing translations of the text. Written originally in Hebrew and Aramaic[footnoteRef:12774], in the modern day the Bible does not lack in translations into various languages. One of the earliest translations from the original is into Greek for the use of Hellenised Jews[footnoteRef:15814] across the Ancient Near East and Mediterranean, such as those in Alexandria. Whilst some words may change entirely, such as hā·’ā·ḏām, “earth creature,”[footnoteRef:18082] resulting in Adam, some may change slightly, such as Sheol to Hades, but changes can be as small as sentence structure or simply changes in grammar. These changes can still carry weight, with the addition or subtraction of one letter or addition of one word potentially creating a ripple effect throughout the passage. In Genesis 3.5, for example, the New Revised Standard (NRS)[footnoteRef:11127] has the serpent telling the woman that “you will be like God,” whereas in the King James Version (KJV)[footnoteRef:20347], it instead says “ye shall be as gods.” This slight change can result in the passage being interpreted differently. In the NRS, the serpent can be seen to imply that the woman will become similar to God from the knowledge gained from the tree, whereas in the KJV it instead implies a rise to the same level as God, with the plural indicating a presence of more than one entity describable as “god.”  Another example is of Genesis 2.23. In the NRS, the man describes the woman with “This at last is bone of my bones.” In the Good News Translation (GNT)[footnoteRef:32577], the man instead says, “At last, here is one of my own kind, bone taken from my bone.” The addition of ‘my own kind’ in the GNT puts a particular emphasis on the previous part of the passage, in which God creates animals as companions for the human with little success, an emphasis not present within the NRS.  [12774: (Kautzsch & Brown, 1884) ]  [15814: (Bell, 1927) ]  [18082: (Vater & Trible, 1980) ]  [11127:  (Genesis 3 - NRS, n.d.)]  [20347:  (Genesis 3 KJV - “Now the Serpent Was More Subtil than Any Beast Of ...,” n.d.)]  [32577:  (Genesis 3 - GNT, n.d.)] 


[bookmark: _Int_XYksL97E]Another topic creating debate around the Bible stories stems from similarities to other Ancient Near East religions. Influence from Egyptian, Mesopotamian, Horito-Hittite, and West Semitic[footnoteRef:25241] can be seen, as well as parallels with other beliefs, such as the Graeco-Roman. A common and reoccurring theme present within the Bible is the creation of humans from the Earth. Graeco-Roman religion also shows humans as being “fashioned” from water and earth[footnoteRef:11701], and later from stones. Another reoccurring theme present in ANE religions but not immediately present within the Bible is the usage of separation. For the likes of Greek and Mesopotamian myths, the world is created through the separation of the earth and the heavens, with Atlas being punished to hold the heavens up in Greek myth[footnoteRef:4090], and Tiamat being separated into the earth and heavens in the Enuma Elish[footnoteRef:24265]. Within the NRS translation of the Bible, a separation occurs in that of the story of Adam and Eve. Whilst it can be debated what part of Adam is removed in order to create Eve, a part of him is removed and fashioned into Eve.  [25241:  (Bal, 1985)]  [11701:  (Hesiod & West, 2008)]  [4090:  (Matyszak, 2010/2017)]  [24265: (The Enuma Elish, n.d.) ] 

[bookmark: _Int_IHdnGaPb][bookmark: _Int_r7zLP4fx]In Bal’s reading of Genesis[footnoteRef:32137], significance is placed upon this separation when regarding the usage of hā·’ā·ḏām as the name used by the narrator for the first being created by God. Being translated as “earth creature” can imply a genderless being created, rather than the usual assumption of a man present in most translations[footnoteRef:29868]. The change from hā·’ā·ḏām to ”'iššâ“, woman, and ”'îš“, man, when discussing first the first being and then the two resulting beings is regarded as significant due to the potential weaponisation of Biblical texts against women. To assume the man is the first being created when in the original translation it is more accurate to assume a more androgynous being can result in interpretations of women being the lesser sex. Another common trope in the weaponisation of Biblical texts against women can be seen in the interaction with the serpent. Despite Eve being shown to simply give Adam a part of the fruit from the forbidden tree in Genesis 3.6, some might interpret her as a deliberately malicious character trying to assure the demise of Adam. Bal points out that the verb in the original text used by the serpent is in the plural form[footnoteRef:28488], implying that the serpent was speaking to both beings as opposed to just one. As a result, it is difficult to interpret Eve as anything other than a curious human being who, as seen in Genesis 3.6, simply saw how good the fruit would be to eat. Guilt cannot be attributed to either party, despite Adams later 'pointing of the finger’ in Genesis 3.12, as it is implied that both were present for the discussion with the serpent, and either could have resisted the temptation and chosen not to eat the fruit.  [32137:  (Bal, 1985)]  [29868:  (Bal, 1985)]  [28488:  (Bal, 1985)] 


[bookmark: _Int_KXB3PB6j][bookmark: _Int_BOdedPXF]The Bible naturally lends itself to interpretation. Being written in a language that not everyone speaks, the translation of the text from language to language changes the content each time, though the change may be small. As demonstrated, however, even small changes may have a much larger ripple effect over the course of the passage. The creation of Adam and Eve in particular has many pathways that can be explored via interpretation, the concept of a genderless being and the interpretation of Eve leading to a demonisation of women being only two. Historical context can be found throughout the entire text, with relations to those surrounding the practicing people observable within several passages. Additionally, good relations with the surrounding peoples in the exchange of stories can be found through the similarities of the creation myth in Genesis and with other Ancient Near East texts, such as that of the Enuma Elish and the Greek creation myth. 
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