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The Formation of Schools of Mysticism 

HE term Pifi was first applied to Muslim ascetics who clothed 
themselves in coarse garments of wool (filf). From it comes 
the form tlliawwuf fOf 'mysticism'. There are excellent guides 

to Islamic mysticism and all that is necessary by way of introduc­
tion is to give some idea of how I am using the terms !Ufi and 
Sufism in the context of this study on the mystical Ways and their 
expression in orders. 

I define the word fiiJi in wide terms by applying it to anyone 
who believes that it is possible to have direct experience of God 
and who is prepared to go out of his way to put himself in a state 
whereby he may be enabled to do this. Many will not be happy 
about this definition, but I find it the only possible way to embrace 
all the varieties of people involved in the orders. 

The term Sufism as used in this book is equally comprehensive. 
It embraces those tendencies in Islam which aim at direct com­
munion between God and man. It is a sphere of spiritual experience 
which runs parallel to the main stream of Islamic consciousness 
deriving from prophetic revelation and comprehended within the 
Sharta and theology. This contrast is the reason for the enmity 
legalists have always borne towards Sufism, for it means that the 
mystics are claiming a knowledge of the Real (al-lfaqq, their 
tenn for God) that could not be gained through revealed religion 
which in Islam became codified religion. 

Mysticism is a particular method of approach to Reality 
(/Jcupqa, another special Sufi term), making use of intuitive and 
emotional spiritual faculties which are generally dormant and 
latent unless called into play through training under guidance. 
This training, thought of as 'travelling the Path' (salak at-tariq), 
aims at dispersing the veils which hide the self from the Real and 
thereby become transformed or absorbed into undifferentiated 
Unity. It is not primarily an intellectual process, though the 
experience of the mystic led to the fonnulation of various types 
of mystical philosophy, but rather a reaction against the external 
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rationalization of Islam in law and systematic theology, aiming at 
spiritual freedom whereby man's intrinsic intuitive spiritual senses 
could be allowed full scope. The various Ways (!uruq, sing. lariqa) 
are concerned with this process, and it is with the historical develop­
ment, practical organization, and modes of worship of these Ways 
that this book is concerned. 

Early Sufism was a natural expression of personal religion in 
relation to the expression of religion as a communal matter. It 
was an assertion of a person's right to pursue a life of contempla­
tion, seeking contact with the source of being and reality, over 
against institutionalized religion based on authority, a one-way 
Master-slave relationship, with its emphasis upon ritual obser­
vance and a legalistic morality. The spirit of Qur'attic piety had 
flowed into the lives and modes of expression, as in the form of 
'recollection' (dlu'kr), of the early devotees (zuhhad) and ascetics 
(nutsiik). Sufism was a natural development out of these tendencies 
manifest in early Islam, and it continued to stress them as an 
essential aspect of the Way. These seekers after direct experience 
of communion with God ensured that Islam was not confined 
within a legalistic directive. Their aim was to attain ethical per­
ception (we shall see how this was to recur in later developments) 
and this was redirected or transfonned to the aim of the Sufis to 
attain mystical perception. 

Sufism was a natural development within Islam, owing little 
to non-Muslim sources, though receiving radiations from the 
ascetical-mystical life and thought of eastern Christianity. The 
outcome was an Islamic mysticism following distinctive Islamic 
lines of development. Subsequently, a vast and elaborate mystical 
system was formed which, whatever it may owe to neo-Platonism, 
gnosticism, Christian mysticism, or other systems, we may truly 
regard, as did the Sufis themselves, as 'the inner doctrine of Islam, 
the underlying mystery of the Qur'an'. 

Sufism has received much attention from Western scholars, 
yet the study of the development, writings, beliefs, and practices 
of the orders which are its objective expression has scarcely been 
attempted. Sufism in practice is primarily contemplative and 
emotional mysticism. As the organized cultivation of religious 
experience it is not a philosophical system, though it developed 
such a system, but it is a 'Way', the Way of purification. This 
practical aspect is our main concern. Sufi teaching and practice 
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were diffused throughout the Islamic world through the growth 
of particular Ways which were disseminated among the people 
through the medium of religious orders, and as a religious move­
ment displayed many aspects. 

The foundation of the orders is the system and relationship 
of master and disciple, in Arabic murshid (director) and murid 
(aspirant). It was natural to accept the authority and guidance of 
those who had traversed the stages (tIUlqamiit) of the Sufi Path. 
Masters of the Way say that every man has inherent within 
him the possibility for release from self and union with God, 
but this is latent and dormant and cannot be released. except 
with certain illuminates gifted by God, without guidance from a 
leader. 

The early masters were more concerned with experiencing than 
with theosophical theorizing. They sought to guide rather than 
teach, directing the aspirant in ways of meditation whereby he. 
himself acquired insight into spiritual truth and was shielded 
against the dangers of illusions. Sufism in practice consists of 
feeling and unveiling, since ma'nfa (gnosis) is reached by passage 
through ecstatic states. Consequently teaching succeeds rather 
tban precedes experience. Abu l;Iamid al-GhazaJi, a theorist of 
ethical mysticism, writes of his own realization that what is most 
peculiar to Sufis 'cannot be learned but only attained by direct 
experience, ecstasy, and inward transfonnation'. The drunken 
man knows nothinS about the definition. causes, and conditions 
of drunkenness, yet he is drunk. whilst the sober man acquainted 
with the theory is not drunk.' A1-Ghaziili's own inteUectual back­
ground. his inability to submit himself unreservedly to guidance. 
imposed too great a barrier for him to attain direct Sufi experience. 
Teaching about the state of !anii' (transmutation of self) wiu 
not help anyone to attain it, only guidance under an experienced 
director. Hence the great importance the guides attached to per­
mis.sion to recite adhkar (mystical exercises) and undertake re­
treats, for thereby the burden is adjusted to the capacity of the 
individual. 

A tmiqa was a practical method (other terms were madhhab. 
ri'aya, and sulilk) to guide a seeker by tracing a way of thought, 
feeling, and action, leading through a succession of 'stages' 

, Al-GhllZili, aI-Munqidla mj" a4-t!a1tIl, Damascus edn., 13S8{1939, pp. 

1*4-S· 
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(maqiimiit, in integral association with psychological experiences 
called 'states', al;wiil) to experience of divine Reality (l;aqiqa). 
At first a {ariqa meant simply this gradual method of contempla­
tive and soul-releasing mysticism. Circles of disciples began to 
gather around an acknowledged master of the Way, seeking train­
ing through association or companionship, I but not linked to him 
by any initiatory tie or vow of allegiance. 

Two contrasting tendencies came to be distinguished as Junaidi 
and Bislami, or 'Iraqi and Khurasarn (but must not be taken too 
seriously or called schools of thought) after two men, Abu'l­
Qiisim al-Junaid (d. 298/910) and Abu Yazid Taifur al-Bisliimi 
(d. 260/874), who captured the imaginations more than any other 
of their contemporaries. These two are held to embody the con­
trasts between the way based on tawakkul (trust) and that on 
maliima (blame),L between intoxicated and sober, safe and sus­
pect, illuminate and conformist, solitude and companionship, theist 
and monist, guidance under a this-world director (with a chain 
of transmitters to regularize in conformity with standard Islamic 
practice) and guidance under a spirit-shaikh. 

'Ali al-Hujwiri refers3 to Bisliimi's teaching, which he calls Tai­
furi, as characterized by ghalaba (rapture, ecstasy) and mkT 
(intoxication); whereas that derived from al-Junaid 'is based on 
sobriety (fal;W) and is opposed to that of the TayfiirIs , , , It is 
the best-known and most celebrated of all doctrines, and all the 
Shaykhs have adopted it, notwithstanding that there is much 
difference in their sayings on the ethics of �iifiism.'4 Because he 
won the approval of orthodoxy as relatively 'safe', al-Junaid comes 
to be regarded as 'the Shaikh of the Way', the common ancestor 
of most subsequent mystical congregations, even though many 
followed heterodox teaching; his inclusion. in their genealogies 

I Li 'I-Iufiha wa 'd-dan u!a 'r_riW<iya 'anhu . 
• See Appendix B. 
l Abu 'l�l:Iasan 'Ali al-Julliibi al-Hujwiri (d. c, 46S/T<>72), Kash/ a/-Maf.J·iib, 

tr. R. A. Nicholson, London, 1936, pp. 184-5. 
� Ibid., p. 189. Junaid as the apostle of moderation (though he in fact held 

e>;;oteric views) sought to tone down and e)l:plain away his ecstatic utterances, 
see Sarriij, Luma', pi). 380-<)0. On al-Bistami see 'Abd ar-RaJ:unan Badawi, 
Sha!l)iit 11!-$ujiyya: I. Abu Yazid al-Bisfdmi, Cairo, 1949, which includes 
(pp. 37,.-1{8) a biography omtitled An-Nur mm kalimtit Am Ta£jW, attributed tj) 
as-Sahlaji. The ideas of a far more significant contemporary, al·I;Iakim at­
Tirmidhl (d.·c. 29519(8), fell into oblivion until l"C!lurrected by the genius of 
Ihn al·'Arabi. 
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NIS a guarant�e of orthodoxy, for a sound ismld can support a 
�ultitude of heresies. 

These groups were very loose and mobile; members travelled 
widely seeking masters, some earning their way, others supporting 
themselves upon alms. But foundations came into being which 
IItrved as centres for these wanderers. In Arab regions many were 
attached to frontier-posts or hostela called ribat;l those in Khu­
rasan were associated with rest-houses or hospices (khiinlUJ.dh�), 
whilst others were the retreat (khalwQ or ziiwiya) of a spiritual 
director. All these terms came to mean a Sufi convent. An early 
riMl was found on 'Abbiidin island (the name itself is significant) 
on the Persian Gulf, which grew up around an ascetic called 
'Abd aI-Wil.tid ibn Zaid (d. J771793), survived his death, and 
became especially well known.l Other riM/! were found on the 
marches with Byzantium and in north Africa. Centres for de­
rotees are mentioned at Damascus around 150/767, at Ramlah, 
capital of Palestine, founded by a Christian amir before A.D. 800, � 
in Kburasan about the same time, whilst 'there appeared in Alex­
andria an organization (tii'ifa) calling itself ru;;-�,;ufiyya' in the year 
A.H. 200.$ 
, By the fifth/eleventh century organized convents of a quite 
different character had become numerous, though they still re­
tained their character as collections of individuals pursuing their 
own way, even though they associated with and sought guidance 
from experienced men and ascribed themselves to such guides. 
The personnel of these places was still impermanent and migrant, 
and they adopted the bare minimum of institutional rules con­
cerning their day-ta-day life. Such Sufi 'companionship' (§U!lba) 
rules eventually became a religious obligation,6 

Al-Maqdisi, whose range of interests was wider than that of 

I On riM/I, lee Chap. vi, pp. 167-8. 
1 KMrw.g4lr (monaslery, doi�{�r). 
, See Sarrij, LurrUl'. p. 429; 31·Maqdisi, p. 118; Yiqut, iii. s()8; L. Mauignon, 

'Lc:iqut m)'1tjque. p. '57. 
4 Jlmt, Naf*t al-um, Calcutta, 1859, p. 34; though this reference is tOO 

J.te to be of any value by itself (th� book was written in A.N. 881 though based 
upon ell.tlier material). 
, I Al-Kindt, Qu44t Mip-. ed. R. GueSt, 19u, p. 16z . 

• The first such work, though con�med with general ethical relation.hipe, 
'ppel11'8 to be Addb "l-IUQ/m. by as-8ulaml (330!941-4"z!IOZI). edited by M, J. 
Kiatcr. 1954' 'AI; al_Hujwiri ref�rs to • number of treatises explainini the 
rulet; see Kashf. p. 338. 
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most geographers, gives some infonnation about Sufi groups. He 
says that i n  Shiraz '$11fis were numerous, performing the dhik, 
(yukabbir) in their mosques after the Friday prayer and reciting 
blessings on the Prophet from the pulpit'.1 M an organized 
movement he shows that the Karramiyyal in his time (he is writing 
around A.D. 975) was more effective, having khiinaqiihs all over 
Islamic Asia,) and it seems that it was from them that Sulis 
adopted the khiinaqtih system. The only reference 1 have come 
across in al-Maqdisi to a khiinaqiih where Sufi exercises take 
place is, 'There was a khiinaqiih in Dabil [Dwin, capital ofAx­
menia] whose inmates were gnosties Can/s) in the system of 
tD,fawwuJ, living in the straitest poverty.'4 Yet the Karramiyya 
was relatively short-lived (two centuries) whereas the Sufi move­
ment went on from an individualistic discipline to change the 
whole devotional outlook of Muslims. 

In the Syrian Jawlan mountains al-Maqdisi writes: 'I met Abu 
Isi:l3q al-BalliW with forty men, all wearing wool, who had a 
place for worship where they congregated. 1 found out that this 
man was a learned jurist of the school of Sufyio atb-Thawri, and 
that their sustenance consisted of acorns (ba[liit), a fruit the size 
of dates, bitter, which is split, sweetened, ground up and then 
mixed with wild barley.'s 

Al-Maqdisi was assiduous in seeking new experiences as well 
as geographical information, and the following engaging account 
shows that organized congregations existed in his time and that 
you needed to belong to one to gain insight into Sufi experience, as 

, AI-Maqdisi, AQsall at-taqdrim (completed in Shiru in 375/985), ed. d, 
Goeje, 1'}06, p .• 39, cf. p. 430. A non-Sufi usage of the term dhikT has to be 
looked for. Al-Maqdisl writes thllt in Jeruulern (lliyi) were 'mvdhakkiro.. 
who lire [PiousJ ,tory-tellers (1lU1$1iI), and the (ollowO:nI of Abo Bana. havll 
a majli.s dhikr in the Aqil mosque where they recite from a book'; op. cit., p. 182, 
and cf. p. 3�7 . 

• Founded by Mul:tammlld ibn Kerrim, d. 2.B/86<). Al-Maqdisi e.lI, them 
men of zuhd and ta'abbud (p. 365). It was a revivalist and ascetic school dis_ 
tinguished by • l))eCial mode of dress. They were by no means happy with the 
Sufu, especially with the quietista. 

I And even ouuide, for they had thcir own section in Fatimid FU8�t; tee 
a1-MaqdiJI, p. 20l • 

• Op. eit., p. 379. References like the following in the KdiQ/\ on Khurasan 
are CQlIU1lon: 'The KarrAmiyya have a aroupUalaba) in Hent and Ghareh of 
the Shir, and khawtIwiq in Ferthina, Khuttal. and GQxginln, and in Marv 
ar-rQdh a kh4nnqdh. and another in Samarqand' (p. 32.3). 

S AI-Maqdisi, Gp. cit., p. 188 . 

• 
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well as showing that it was as easy to be a false Sufi in those days 
as at any other: 

When] entered SQs (in KhuzistWJ I sought out the main mosque, 
seeking a shaikh whom I might question concerning points of f/adith. 
It chanced that I was wearing ajuhba of Cypriot wool and a Basranjil.ta, 
and I was directed to a congr�ation of Sufis. As I approached they took 
it for granted that 1 was a Sufi and welcomed me with open anns. They 
settled me among them and began questioning me. Then they sent a man 
to bring food. I felt ill at ease about taking the food since I had not 
associated with such a group before this occasion. They showed sur­
prise at my reluctance and absention from their ceremonial.' I fdt 
drawn to associate myself with this congregation and find out about 
their method, and learn the true nature [of Sufism]. So I said within 
myself, 'This is your opportunity, here where you are unknown.' I 
therefore threw off all restraint with them, stripping the vcil of bash­
fulness from off my face. On one occasion I might engage in antiphonal 
singing with them. on another I might yell with them, and at another 
recite poems to them. I would go out with them to visit ribafs and to 
engage in religious recital3, with the result, by God, that I won a place 
both in their hearts and in the hearts of the people of that place to an 
extraordinary degree. I gained a great reputation, being visited [for 
my virtue] and being sent presents of gannents and purses, which I 
would accept but immcdiately hand over intact to the SUN, since I was 
well off, having ample means. Every day I used to spend engaged in 
devotions, and what devotions! and they llsed to suppose I did it out of 
piety. People began touching me [to obtain barakaJ and broadcasting 
my fame, saying that they had nevcr seen a more excellent jaqlr. So it 
went all until, when the time came that 1 had penetrated into their 
secrets and learnt all that I wished, I just ran away from them at dead 
of night and by morning had got well clear,a 

Whilst some centres of withdrawal, more especially the n'bii!s 
and kJulnaqiihs which were supported by endowments (awqiif), 
became permanent centres, those which were based upon the 
reputation of a particular master broke up after his death. Most 
masters were themselves migrants. There were no self-continua­
tive orders, but groups of people possessing similar spiritual 
aspirations who had become disciples of an honoured master with 
whom the bond of allegiance was purely personal .. 

The eleventh century marks a turning-point in the history of 

, Clearly not a qUtStion of accepting nomUlI hospitaliry but a ritual meal . 

• Al_Maqdi'l, op. tit" p . . ps. 
• 
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Islam. Among othcr things it was characterized by the suppression 
of Shi'ism, which had attained political power in the dynasties of 
the Fatimids of north Africa and the Bilyids of Persia, where even 
then it seemed likely to become the Persian form of Islam. The 
overthrow of political Shi'ism was brought about by the Seljuq 
rulers of Turkish nomads from central Asia. In A.D. 1055 they 
gained control of Baghdad and took over tutelage of the 'Abbiisid 
caliph from the Bilyids. In the Maghrib and Egypt the power of 
the Fatimids weakened I until finally they were overthrown by the 
Kurd Saladin in A.D. II7I. 

The Turks were upholders of the Sunna and opponents of 
Shi'ite tendencies. The counter-revolution they accomplished in 
the Islamic sphere took the form of the reorganization of the 
madrasa from a private school, a circle around a learned master, 
to an official institution to which the Seljuqs ensured the recruit­
ment of mastcrs sympathetic to their religious policy. In these 
institutions the stress was placed on the religious sciences, whilst 
the profane sciences which had flourished equally under the early 
'Abbiisid and Shi'ite dynasties were discouraged or banned. The 
new form of madrasa soon spread from Iraq into Syria, Egypt, 
and eventually the Maghrib. Z 

But Islamic religious spirit could not be limited and confined 
within this institution alone and the cultivation of the deeper 
spiritual life took the form of the parallel institution of the organ­
ized, endowed, and supervised khiinaqiih with which the Seljuqs 
were familiar from those of the Karramiyya in central Asia and 
Iran. The institution is a means of control, but it is to their credit 
that they encouraged the foundation of khiinaqiihs and endowed 
them liberally. 

The speculative Sufi spirit was viewed with suspicion. The 
dissociation of Sufis from recognized religious leaders had always 
been suspected and resented by the 'ulamii' (doctors of law), and 
provoked a reaction to which Shihiib ad-din Yal)ya as-Suhrawardi 

, The Zirids of Ifriqiya, Ikrbcr vassals of the Fiitimids, repudiated their 
authority. Al_Mu'izz's recognition of the 'Abbiisid caliph in the klmtba is 
ascribed to various dates between 4-33/H'4-I and 437/1045. In far western Islam 
other nomads, the Muriibirun, ensured the triumph of Sunnism in its Miiliki 
form when $anhaja from western Sahara overwhelmed Morocco (at the time 
the Seljuqs were taking Baghdad) and then Spain (Battle of Zallaqa in A.D. 
1086). 

2 Madrasas did not incuase greatly in the Maghrib until the thirteenth and 
fourteenth centuries under the I:laf�id�, Marjnids, and 'Abd al-Wadids. 
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fell victim. 1 But it was the formation of esoteric and mystical 
congregations outside the regular organization of Islam, together 
with the liturgical organization of the somii', or spiritual concert 
for inducing ecstasy, which was more likely to provoke the reaction 
of the orthodox than suspect ideas. 

By the end of the fifth century A.H. the change in the attitude of 
Islamic legalists towards a grudging and qualified acceptance of 
Sufism, begun by as-Sulami and his disciple al-Qushairi, had been 
brought to a conclusion by al-GhazaIi, whilst the need for associa­
tions caring for religious needs other than the ritual sanctified and 
fixed by the Law was recognized. The association of Sufism in its 
Itbiinaqiih form with the official favour of Nilr ad-din, Saladin, 
wd their lieutenants and successors had made Sufi associations 
respectable. When the formation of separate congregations for 
liturgical 'recitals' became possible there began the development 
Gf an inner Islam with its own leaders, hierarchy, and forms of 
,worship. But though accommodated in this way orthodoxy and 
mysticism followed not only separate but divergent paths. This 
l. shown by the parallel institutional development of madrasas 
and khiinaqiihs. The next stage is the formation of mystical schools 
consisting of circles of initiates. When this reconciliation or com­
promise was accomplished Sufism was still a Way which appealed 
only to the few, and the Sunni doctors had no conception of what 
was to happen when it was mediated to the people in the form of 

• popular movement. 
From the eleventh century the ziiwiyas and khiinaqiihs which 

provided temporary resting-places for wandering Sufis spread 
the new devotional life throughout the countryside and played 
• decisive role in the Islamization of borderland and non-Arab 
regions in central Asia and north Mrica. By the twelfth century 
many khiinaqiihs had become rich and flourishing establishments 
and Ibo Jubair, who travelled (A,D. 1183-5) in the near East in 
8aJ.adin's time, writes of Damascus: 

f6ba!s for Sufis, which here go under the name of khawiiniq, are 
numerous. They are ornamented palaces through all of which flow 

, This Suhrawardi is to be distinguished from the tariqa leaders bearing the 
lQIle nilba by the epithet al-MaqtU1, 'the wlartyr'. He taught in Anatolia at the 
C!OWt of Qilij Arslan II and hiBson, and wrote a number of remarkable theo_ 
IOphical works before he was tried and executed, martyr to the fanaticism of the 
-.ttIodox 'ulamti' of Aleppo, by ai_Maim a?:-Z;1ihir at the order of Saladin, at 
the aD'e of 18 in C8"7/T101. 
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streams of water, presenting as delightful a picture as anyone could 
wish for. The members of this type of Sufi organization are really the 
kings in these parts, since God has provided for them over and above 
the material things of life. freeing their minds from concern with the 
need to earn their living so that they can devote themselves to His 
service. He has lodged them in palaces which provide them with a fore­
taste of those of Paradise. So these fortunates. the favoured ones among 
the Sufis. enjoy through God's favour the blessings of this world and 
the next. They follow an honourable calling and their life in common 
is admirably conducted. Their mode of conducting their forms of WOT­
ship is peculiar. Their custom of assembling for impassioned musical 
recitals (soma') is delightful. Sometimes, so enraptured do some: of 
thc:sc: absorbed ecstatics become when under the influence of a state 
that they can hardly be regarded as belonging to this world at all.' 

However, it was not through such establishments that the next 
development in Sufi institutionalism took placc but through a 
single master, sometimes settled in a retreat far from the dis­
tractions of khiinaqiih life, sometimes in hi.'! zii�/)iya home in the 
big city, frequently a wanderer travelling around with his circle 
of disciples. Ibn lubair occasionally mentions these humble 
ascetics of desert or mountain if something special calls them to 
his attention, such as when he finds Christians paying tribute to 
their dedication to the religious life.:!. 

From the beginning of the thirteenth century certain centres (if 
we think of the centre as being a man, not a place) became the 
sees of !ariqas, mystical schools or teaching centres. Thls happened 
when a centre o r  circle became focused on one director in a new 
way and turned into a school designed to perpetuate his name, 
type of teaching, mystical exercises, and rule of life. Each such 
tariqa was handed down through a continuous 'chain' (silsila), or 
mystical isnad.J The derivative shaikhs are, therefore, the spiritual 
heirs of the founder. 

The link of a person with this silsila acquired an esoteric charac­
ter, and initiation, whereby the seeker swore an oath of allegiance 
to founder and earthly deputy and received in return the secret 
wird which concentrates the spiritual power of the chain, was the 
means of gaining this link. Ibn Khallikan describes fuqarii' having 

I Th� Trf.W�U of Ibn Juhair, ed. W. Wright and M. J. de GClCjc, znd edn., 
1907, p. 2.84· 

• Ibid., p. �87. 
J See Appendix A (or some early rils.iJas. 

• 
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such a tie ('uqda, i"iqiid) with Ibn ar.Rifli'j (d. A.D. 1I82),' whose 
,i/si/a is probably the earliest consciously maintained chain.: 

The silsila·path was not intended to replace the formal Muslim 
religious organi7.ation which the Sufis regarded as a necessary 
eoncession (rukhfa) to human frailty. This development can be 
legarded as the beginning of the process whereby the creative 
freedom of the mystic was to be channeUed into an institution. 
These paths never developed sectarian tendencies. Their founders 
maintained careful links with the orthodox institution and did 
not repudiate the formal duties of Islam. One of their functions 
in fslamic life was to fill the gap left through the suppression of 
Shi'i sectarianism. The difference between the paths lay in  such 
aspects as loyalty to the head of the order and belief in a particular 
power· line, in types of organization, methods of teaching, peculiar 
practices and ritual. They differed considerably in their inner 
beliefs, but their link with orthodoxy was guaranteed by their 
acceptance of the law and ritual practices of Islam. All the same 
they formed inner coteries within Islam and introduced a hier­
ircbical structure and modes of spiritual outlook and worship 
foreign to its essential genius. 

How this process of ascription came about is not clear. Pupils 
bad normally traced or ascribedl their madhhab (method), or 
/Ilriqa (course), to their revered teacher, for he was their guarantee 
of validity and training, but so far this had been primarily a 
direct personal link. It is true 'AH al-Hujwiri (d. c. 467/1074) 
enumerates twelve schools of Sufism: 

The whole body of aspirants to l;)ofiism is composed of twelve &«ts, 
two of which are condemned (ma,dud), while the remaining ten are 
approved (maqbul). The latter are the Mui)1sibis, the Q�1I.ris, the 
Tayfo.ris, the Junaydis, the No.ris, the Sahlis, the ijakimis, the Khar· 
ruts, the Khafifis, and the Sayyaris. All these assert the truth and 
belong to the mass of orthodox Muslims. The two condemned sects are, 
fintly, the l;Iulolis, who derive their name from the doctrine of incarna­
tion (?tU/ill) and incorporation (imtiziij), and with whom are connected 
the Salimi sect of anthropomorphists; and secondly, the l;Iallajis, who 

, lbn Khallikan, Wo./Jytlt. i. 95 . 
• Se" al-Wasi�, Tirydq o.l·mu[.ibbin, CairQ, A.t!. 13"5, pp. 5-6, which gives 

three si/silas culminatinll in him. Most of the links linking him with al·juonid 
are obscure figures, which implies thnt the chaiOll were not invented U 50 many 
Were later . 

• 'ntcuaoo, illtanui, ..nd tasamm4 are the terms used. 
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have abandoned the sacred law and have adopted heresy, and with 
whom are connected the lbii�atjs and the Farisis.' 

But these are theoretical ways. none of which developed into 
silsila-tariqas. Their teaching was modified by their pupils in 
accordance with their own mystical experiences. In fact, al­
Hujwiri singles out as exceptional the transmission from Abii 
'1-'Abbas as-Sayyari whose 'school of �iifiism is the only one that 
has kept its original doctrine unchanged, and the cause of this 
fact is that Nasa and Merv have never been without some person 
who acknowledged his authority and took care that his followers 
should maintain the doctrine of their founder'.i 

The names of certain of these early masters were incorporated 
in the mystical isniids of the fariqas. The key figure in the lines 
of most fariqas is Abu 'l-Qasim al-Junaid (d. A.D. 910), yet Dhii 
'n-Niin al-Mi�ri, though continually quoted in support of mystical 
thought,3 is missing from the isniids. Similarly, I:Jusain ibn Manllliir 
al-I:Jallaj is not normally found in them (though a Way was later 
attributed to him), whereas al-Bistami is found in the chains 
of many orders (for example, the Naqshabandiyya).4 Al-Wasiti, 
writing around A.D. 1320 when the Ways were fully established, 
says that there were two distinct primitive sanads to which all the 
then existing khirqas went back, the Junaidi and the Bistami,5 
and two extinct lines, the Bilaliyya and the Uwaisiyya.6 The 
grounds for incorporation in the chains, or for their rejection, are 
not made clear. It is not a simple question of condemnation by 
orthodoxy. Some figure as founders of artificial tariqas, and we 
have just mentioned that attributed to al-I:Jalliij;7 that is, specific 
esoteric doctrines, dhikrs, and rules were ascribed to them in 
books of khirqa lines sueh as as-Saniisi's Salsabil, and certain 
masters would claim to initiate into the dhikrs of these figures. One 
of the earliest was Uwais al-QaranI, a Yemeni contemporary of 
the Prophet.8 The method (tariqa or madhhab) of al-Junaid was 

I Kmh/ al-mai}jub, pp. 13O-r. These schools are studied in the KwhJ on 
pp. 176--:z66. 

1 KashJ, p. 25I. 
l AlthQugh rrlOst of these sayings may not be authentic it must be remembered 

that inspired inventions had to be in line with the Sufi's known genuine thought. 
+ As-Sanusi, Salsabil, p. 121. • Al-Wasiti, Tiryaq, p. 47. 
6 Ibid., p. 44. 7 As-SanDsi. Salsabil, p. 57. 
s He w�s wlacquainwd with the Prophet and is said to have been initiated 

aftcr his death (traditionslly in -'.11. 37) by the spirit of the Prophet, hence 
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koown to al-HujwIri,1 and is mentioned in the thirteenth century 
in Ibn 'Ata' Allah's treatise on the dhikr: which gives the eight 
,tipulations of his Way. This method, tbough, was not confined 
tu one line, but was inherited by all the Junaidi orders.l 

The true silsila-/ar;qas had a new element, not merely the 
leACher-pupil relationship which had prevailed so far, but the 
fuller one of director and disciple. A new aura emanates from 
the master as a wali(protege) of God, which eventually, in the third 
"ge, was to become belief in his mediumship and intercessory 
tutus with God. The Sufi life of recollection and meditation now 
becomes increasingly associated with a line of ascription so far as 
the majority of Sufi aspirants were concerned. Munhids (guide­
initiators) beswwed the /ariqa, its flJird, formulae, and symbols, 
.. from their dead master and guided their own pupils along his 
Way in his name. This was primarily a consequence of the Islamic 
ideal of providing oneself with an isniid of guarantee and authority. 
The distinction within Sufism between Sufis and Maiamatis now 
becomes defined, the Sufis being those who submit to direction 
and conformity and the MaIamatis are those who retain their 
&eedom.4 

The change in the Sufis can be seen in the nature of the bond 
'Which unites them. The earlier groups had been linked by en­
thusiasm, common devotions, and methods of spiritual discipline, 
with the aim of stripping the soul and eliminating self to attain 
.mion of Reality. They were, therefore, integrated by spirit and 
aim rather than by any formal organi7..ation, and were, in fact, 
very loose organizations. The change came with the development 
of such a colleg£um pietatis into a collegium initidti whose members 
.acribed themselves to their initiator and his spiritual ancestry, 
and were prepared to follow his Path and transmit it themselves 
to future generations. 

derviahes who had no dire<:t initiator were frequently called Uwaisil. Such 
�bution is late (16th century1). though as a Sufi figure Uwai. was known 
lom an early date; see Kat"/ al-Ma!:jiih, pp. 83-4- On his dhikr attribution � 
.·Sanusi, Salsabil, pp. 49-50; and d. D'Ohsson, Tabkau, iv. 2, 61<)-21. 

• See Kwh/, p. 1&,1 . 
• Ibn 'Ati' Alliih, Mi/tdl,r. o/-Faltil,r., maflllin of Sha'rani. Lald'i/ al·mimm, 

c"iro. 1357, ii. 144. 
, At any time a Sun millht be told in a dream to convey al-Junaid'. Way. 

�t read, for example. that YOauC al-'Ajami aJ-Kilriini (d. 768/1366) 'was the 
In, 10 revivify the lariqa of aJ-Junaid in Egypt after its obliteration'; Sha'rAni, 
Ly �, Cairo, A.H. 1)55, ii. 60. 4 See Appendix 8. 
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The transfonnation of Sufi companionships into initiatory 
colleges began with the Sunni triumphs over Shi'ite dynasties 
(Bo.yids in Baghdad, A.D. 1055: Fatimids in Egypt, A.D. I I71), 
and was settled during the troubled time of the Mongol conquests 
(Baghdad, A.D. 1258), which were accompanied by considerable 
Sufi migrations whereby it became a rural, as well as urban, move­
ment of the spirit. A significant feature of the change is that the 
groups, about the time of Saladin, took over the Shi'ite custom 
of bai'a, initiation with oath of allegiance to the shaikh. There 
was also some linkage with and transmission from artisan futuwwa 
orders, another compensatory reaction against the suppression of 
open Shi'isrn. Futuwwa orders were brought into prominence by 
Caliph an-Naf;lir's (A.D. 1219-36) attempt to create a knightly 
futuwwa, with whose patronage the great mUTshid, Shihab ad-din 
Abo. l:Iaf� as-Suhrawardi, was associated, acting as an-Nfu?ir's 
envoy in girding those grandees whom the Caliph wished to 
honour. 

The tariqas which became the most significant for the develop­
ment of institutional Sufism were the Suhrawardiyya attributed 
to Oiya' ad-din Abil Najib as-Suhrawardi (d. A.D. 1168), but 
developed by his nephew, the just-mentioned Shihab ad-din Abll 
l;Iaff;l (d. A.D. 1234); the Qadiriyya attributed to 'Abd al-Qadir 
al-Jilani (d. A.D. II66), whose line of ascription did not extend 
before the fourteenth century; the Rifa'iyya dcri" ing from AJ:unad 
ibn ar-RiIa'I (d. A.D. 1182); the nomadic Yasaviyya of A1)mad 
al-Yasav! (d. A.D. IJ66); the Kubrawiyya of Najm ad-din Kubra 
(d. A.D. 1221); the Chishtiyya of Mu'in ad-din M. Chishti (d. A.D. 
1236), mainly confined to India; the Shadhiliyya deriving from 
Abu Madyan Shu'aib (d. A.D. I I97) but attributed to Abu '1-
l:Iasan 'Ali ash-SMdhili (d. A.D. 1258); the Badawiyya of AJ:tmad 
al-Badawi (d. A.D. 1276) centred in Egypt; the Mawlawiyya 
inspired by the Persian Sufi poet, JaWl ad-din ar�Riimi (d. A.D. 
A.D. 1273), which was restricted to Anatolia; and the central Asian 
Naqsbabandiyya, a mystical school, first called Khwajagan, which 
owes its initial insights to Yilsuf al-HamadiinI (d. A.D. 1140) and 
'Abd al-Khaliq al-Ghujdawani (d. A.D. IJ79), but was eventually 
associated with the name of MuJ.:tammad Baha' ad-din an­
Naqshabandi (d. A.D. 1389). All subsequent tariqas claim to be 
derivatives of one or more of these chains. An account of the 
founders of these lines and their principal characteristics will be 
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given in the next chapter when other masten>, such as A�mad aI­
Ghaza1i and 'Ali al-K.haraqani, who played an important role in 
founding lines but do not have a silsila named after them, will be 
given the recognition that is their due. 

Many other groups continued for a time as family or localized 
orden>, but unlike the Qadiriyya, which also was for long a 
restricted family order, did not lead to the formation of distinc­
tive Ways such as those just mentioned. Such was the Rllzbihiniyya 
founded in Shiraz by Riizbihan Baqli (d. A.D. 1209), which became 
hereditary from the death of the founder' but did not spread out­
side Fars or even survive for very long. Ibn Khallikin mentions 
the Ki7..aniyya founded in Cairo by Abu 'Abdalliih Mu�ammad, 
known as rbn al-IGzini (d. 562/1167),: as such a tariqa manqui. 
Of another he writes: 

YQnus ibn Yusuf ibn Musa'id ash-Shaiblni, shaikh of the /uqarii' 
known after him as the YQnusiyya, was a holy man. I asked a group of 
his followers who was his shaikh and they replied, 'He had no shaikh, 
he was a majdhiih.' By this word they designate one who has no shaikh 
but has been attracted (juJhiha) to a life of piety and sanctity . . .  He 
died in 619 (A.D. 12zz-3) in his village of al-Qunayya in the province of 
D1ra [in the JaziraJ, where his tomb is well known and attracts pilgrims.] 

Yunus's great-grandson, Saif ad-din Rajihi b. Sabiq b. Hilal b. 
Yunus (d. 706/1306) went to live in Damascus where he was 
allotted the house of the wazir Amin ad-dawla for his zawiya as 
well as a village in the Ghiita. From that time his line became a 
hereditary tii'Ija, with a branch in Jerusalem, and was still in 
existence in 1500.4 

, The Ruzbihiniyya was a limple !ii'ifa, a dcrivati�'e of the }(jzenlniyya, 
• lariqa which later chan,ItCd its role into a reli,ltio_comrnercial guild. Accounts 
of the sons and grandsons of Rilzbihiin (who were also invested with the Suhra­
wardt khirqa) are given by Abu 'l_Qiisim Junaid Shlrazi, Shadd al-izdr /1 khat( 
ai-Dw%iir 'an zuwuI4r al_mw:iir (written 791/1389), ..d. M. Qazwinl and 'Abbis 
Iqbil, Tehran, Ip:81'910, pp. 2Z7-39. l'U-54. The tomb-centre in Shiraz 
was 'till famous when Ibn Bal1Uta mited that city in 1325 (Pan. edn .• ii. 83), 
but after Junaid Shiml', time it fell into oblivion. 

I Ibn Khallikin, lVa/iiydt al-A'yiin, Caim, A.H. 1199, ii. 39'; tT. De Slanc, 
Hi. Is8. Examples of his I'OC'try are given in �alil:l ad_din Kha1i] a�-�afadi, 
AI-Wafi bi 'I-Waf4ydt, cd. H. Ritter, Lcipzig/htanbul, 1931, j, 347-�o. 

J Ibn Khal1ikiin, op. cit. iii, 522-3 ; tr. iv, 598; B« also H. SBuvaire (cd.), 
'Description de Damas',J. Asiat. set. IX. v. 399-401. The tii"ifa still cxisted in 
Mllt/ri:<i's time, &cc hi, Kh;'''I, Cairo, A.H. 1326, iv. 304-5, which gives his date 
incorrectly as 719i'3'9. 

4 Mujir ad-din 'Ulaimi, Ai-Vm al-jalil bi la'rikh al-Quds, cxtracts It. by 
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There were many other small independent-lineage tariqas which 
had only a restricted local influence, I but those mentioned above, 
together with the western Turkish Khalwatiyya,2 were the founda­
tion lines sponsoring distinctive Ways of mystical thought and 
spiritual exercises. Through these tanqos the Sufi message was 
mediated to the Islamic world. 

The sits-ita-founders belonged to two main schools of Sufi 
thought which may be designated as the Junaidi and Bistami 
schools, or the Mesopotamian and central Asian, though the 
exponents were not confined to these areas. Later, Maghribi 
Sufism, deriving from Abu Madyan (d. A.D. I197), was to form 
a third area with its own special characteristics, but though the 
main si/sila-founder, ash-Shadhili, came from the Maghrib, 
he and his successors only received recognition and encourage­
ment in Egypt and his line of attribution did not become popular 
in the Maghrib until much later, 

Antinomian tendencies were stronger in Khorasan and central 
Asia, though by no means exclusive to these areas, but such 
elements are not seen in the rillila-founders, who were frequently 
men trained in the legal sciences. They were strong among the 
large numbers of vagrant dervishes (malii11Ultis and qalandaris) 
unattached to any recognized master or line, who were above the 
Law_ But once silsilas were established and recognized as Sunni 
they could incorporate all sorts of other elements. 

Sufism had now become a profession and this period is charac­
terized by a great growth of unspecialized Sufi establishments. 
The popularity of the Persian-type hospices in particular is asso­
ciated with the Seljuq period as can be seen from any list of 

H. Sauvaire, 1876, p. 159, mentions a zliwiya-Yunusiyya in Jerusalem in his 
time ( .... D. 1500). 

l One such early family tariqa which had great influence upon Islamic life 
in Hadramawt IIIld has surviyed until the present day is the 'Alawiyya in south 
Arabia, founded by Mui:lammad ibn 'AI, of the Ba 'Alawi tribe (574/1178-
653/1255) who was initiated into the Way deriving from Abu Madyan Shu'aib, 
but developed his independent Way. He is said to have been the first to intro­
duce Sufi discipline (ta?lkim) into Hadramawt (sce F. Wustenfeld, Die 9ujitro 
in Siid-Arahien, Gottingen, 1883, p. 5 ;  E.1.> i. 829). An example of a Duma­
sc<:ne family ziiwiya which survived for some time without expanding was the 
Qawamiyya_Halisiyya, founded by Ahil Bakr ibn Qawiim ibn 'AI, al-Halisi 
(S8.l-/1I88--6S8/1260). An account of his life is given in Ihn Shiikir's Fawlit 
al- Wajayat (Hulaq, .... H. 1283, i. 101-2). 

, Discussion of the Khalwatiyya has been re�erved for the third chapter, 
see pp. 74--8. 
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the dates when these were founded, I and the tendency accelerated 
under the Ayyilbids. Saladin welcomed Asiatic Sufis to Egypt and 
he and his followers founded and endowed many khiinaqiihs, 
rihiits, and ziiwiyas of which al-Maqrizi gives a long list.z Mujir 
ad-din has accounts of these places in Jerusalem, Hebron, and 
Damascus.l Saladin in 585/1189 endowed a Khanaqah �alal:tiyya 
in Jerusalem,+ diverting for this purpose the palace of the Latin 
patriarch.5 His lieutenant in Egypt, Qaraqilsh ibn 'Abdallah al­
Asadi, 'erected a rihiit at al-Maqs',6 whilst Mu?affar ad-din 
GokbOri, Saladin's brother-in-law (d. 630/1233), 

built two khiinaqiihs [at lrbil] for the Sufis, which housed a large 
number, both of residents and visitors. Festival days used to draw 
together so numerous a concourse that everyone marvelled. Both were 
well endowed to provide all that was needed by those staying there, 
each of whom must accept his expenses when he departed. Gokbori 
used to visit them frequently and associate himself with them in con­
certs.7 

Ibn Khallikan then describes the pomp with which he celebrated 
the Prophet's birthday at Irbil in A.D. 1207 when he passed the 
nights listening to Sufi concerts. Gokbi:iri also built a khiinaqiih at 
Aleppo.8 

The difference between the institutions mentioned seems to be 
that the rihiit was an Arab type of hostel or training-centre;9 the 

1 The Se\juq conquest of northern Syria and Damascus wa� completed 
between A.1.>. 10']1 and 1079, but the Isma'ili Fatimid state in Egypt survived 
until 1171. Khiinaqah al-Balat, the first new-type convent in Aleppo, was 
built by Sh8llls al-KhawOi>;� Lu'lu', freedman of Ri<;lwan ibn Tutush, in 509/ 
11 15 when he was governor of that eity; see Abu Dharr (d. 8841I479) in Kunuz 
adh-dIUlhab, quoted by M. Raghib at-Tabbiikh, I'lam an-nuba/a' fi ta'rikh 
Ifalah, Aleppo, 1923--6, iv. 218--21. 

1 Maqrizi, Kh(ta!, cd. A.H. 1324-6, iv. 27l-306 . 
• AI-Um aI-ja/il, ah·.,ady ,""ferred to, and for Damascus the translation of 

H. Sauvaire, 'Description de Damas', J. Asiat. ser. IX. v (1895), khiinaqiihs 
(pp. 269-97), ribii.ts (pp. 377-81), and zawiyas (pp. 387-403). 

4 See Ibn Khallikiin, iii. SZT, I. 12; t •. iv. 547. 
, See Mujir ad_din, tr. H. Sauvaire, 1876, pp. 77, J66. 
6 Ibn Khallikiin, ii. 183; tr. ii. 520. 1 Ibid. iii. 195; tr. ii. 538. 
8 Sec J. Sauvaget (u.), us Per/es cfwisiu d'lbnach-ChiJ:ma, Beirut, 1933, p. 100. 
9 M. ibn AJ:.mad al_Fasi (A.D. 1373-1429) in his Shija' al-Gharam fi akhMr 

al-Balad al-Ifa:rtim (Cairo, 1956) names some fifty riMt_ in Mecca (i. 330-"7), 
many of which were founded about this time. For example, 'the riMt of Riimusht 
by the J:Iazwara Gate. Riimusht, whose name was ShaildJ. Abii 'l-Qiisim Ibrahim 
ibn al-l;Iusain al-Fiirisi [as-Siriifi, d. 5341, gave it as a waqf in the y.,,,r 529 
(1135] for all male Sufis, exclusive of females. who wear the muraqqa'a, from 
the whole of Iraq' ; i. 332, anu cf. i. 232. 
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khiinaqiih was the Persian non-training hostel type introduced 
into the cities of the Arab world; ziiwiya was the term applied to 
smaller establishments where one shaikh dwelt with his pupils; 
whilst a khalwa designated the 'retreat' of a single dervish, fre­
quently a cell situated around a mosque square. A more isolated 
'hermitage' was sometimes called a riibita. 

Mysticism was the only religious sphere where women could 
find a place. There were many women Sufis, of whom Rabi'a 
al-'Adawiyya (d. A.D. 801) is the hest known.1 During this period 
there are references to convents for women. AI-Irbillp uses the 
term khiinaqiih for convents for men and n'biit for those of women. 
There were seven convents for women in Aleppo alone, all founded 
between A.D. 1150 and 1250.3 Baghdad also had a number, of 
which the n'bat of Fi!lima Raziya (d. 521/1127) was the best 
known. In Cairo there was Ribat al-Baghdadiyya, built by a 

daughter of al-Malik a�-Zahir Baibars in 684/1285 for a shaikha 
called Zainab ibnat Abi 'l-Barakat, known as Bint al-Baghdadiyya, 
and her followers,4 which still exists in ad-Darb al-A�far. 

Maqrizi says that the first khiinaqiih in Egypt was Dar Sa'id 
as-Su'ada',s so called (its proper name was �-$alaJ:.llyya) from 
being situated in the confiscated house of Sa'id as-Su'ad3:', a 
eunuch employed in the Fatimid palace who was enfranchised by 
al-Mustan�ir and put to death in 544/1149.6 It was constituted 
a wCUJi in A.D. 1173. Its primary function was to serve as a hostel 
for foreign Sufis, but it expanded its functions to become the chief 
centre of Egyptian Sufism. Its shaikh had the official title of shaikh 
ash-shuyiikh,1 which, however, was only honorific and did not 
imply any wider jurisdiction than that of his own establishment, 
and later the title was frequently given to heads of other khiinaqiihs.8 

I See Margaret Smith, Rabi'a the Mystic and HI!r F�lf(Jft'-Saint.s in fIlum, 
Cambridge, 19<18 • 

• Al-lrbLlli, Madiiris Dimishq, ed_ Dahman, Damascus, 1366/'947, pp. 1.;-16. 
l S"" J. SlIuvaget, L�s PI!r/es choisin. 1933, pp. 105-6 . 
• Maqrizi, Khi!al, iv. <I<H-4-' 
.< Ibid. <173-85; Ibn Khllllilcin, iii. 5<11, I. 6 ;  Ibn Khaldun, Ta'ri/, 1951, 

p. {:ill; as-Suyi"!!l, I}usn al-muIJl ir;iara, il. Lp f. 
o Maqrizi, ](hilal, Bulaq edn., ii. 415. 
1 Ibn Fa<;l.l Alliih al-'Umari (writing A.D. 134'Z-9) has preserved the directive 

(wap'yya) that the chancellery of the Egyptian Mamlii..k sultans gave to shaikh 
mh_thuyUkh at thel time of his appointment; see At- Ta'rif bi 'l-mUl!alal) mh­
shariJ, Cairo, A.H. 13IZ, pp. 127-30. 

, l\;otably that of Siryaqus on the outskirts of Cairo, founded by An-Na�ir 
Mul:tanunad ibn Qalawun ; Khita! of al-Maqrizi, iv. 285. 
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The foundation of khiinaqiihs continued under the BaJ:tri (A.D. 
1250-77) and other Mamluk successors of the Ayyubids. Ibn 
Khaldiin writes : 

Since the old days of their masters, the AyyGhid rulers, the members 
of this Turkish dynasty in Egypt and Syria have been erecting colleges 
(or the teaching of the sciences, and monastic houses for the purpose 
of enabling the poor [Sulls) to follow the rules for acquiring orthodox 
Sufi ways of behaviour through dhiJtI' exercises and supererogatory 
prayers. They took over that [custom) from the preceding caliphal 
dynasties. They set up buildings for [those institutions as mortmain gifts] 
and endowed [them] with lands that yielded income [sufficient] to pro­
vide stipends for students and Sufi ascetics . . .  As a result. colleges and 
monastic houses are numerous in Cairo. They now furnish livings for 
poor jurists and Suns. 1 

Ibn Battiita describes these khii1/aqiihs and their rules at the 
time of his visit to Cairo in A.D. 1326. He writes: 'Each ziiwiya1 in 
Cairo is assigned to a fij"fa of dervishes, most of whom are Per­
sians. men of culture and trained in the Way of tlllQW'lL'1Jj.'3 This 
means an organized group, but it is unlikely that that means a 
group perpetuating a particular rule, certainly not in the govern­
ment-sponsored khiinaqahs. 

Al-Qalqashandi (d. A.D. 1418) describes briefly the relationship 
of the khiinaqiihs of Egypt and Syria with the Mamluk authority." 
Since these institutions were in the gift of the Mamliik rulers and 
often very lucrative to their heads, anyone whom the ruler wished 
to provide with a sinecure without affecting his own pocket was 
frequently given the appointment. None of the heads of [he 
Sumai�tiyya (or �a1ai:liyya) khiinaqiih in Damascus (founded c. 
453/1061) seems to have been a SUfi.5 The first to hold the post 
(which also carried the charge of mashyakhat ash-shuyukh)6 was 

, Ibn Khaldun. A/·Ta'ri!, ed. Mu1).ammad B\-Tanji (Clliro. 1370/1951), 
p. 279. The above translation il by F. Rosenthal, Mllqllridama, ii . •  3)-6, n. 68. 

• Ibn Bauflla generally �I the .... ord ;:rifwiya. the tenn with which he was 
most familiar, but in regard to Cairo he has just �pecified lhat he is describing 
�n\lents known under the tenn kJrafCIfni"q. 

J RiQla, Cairo, 1939. i. :17. 
• AI-Qalqashandi, Sub/!, iv. 193, 221; xiii. :U:1-$I. He is especially concerned 

with the oaths raken by the various groups. 
J Sce the list of heads in H. Sauvaire, 'Description de Damas',J. Aliat. seT. 

IX, t. v. 279-80, 301-3: cf. Qalqashandi, Sllb�, xii . .. ai, iv. 193. lhn Jubair 
visited it (pp. 289-90). 

• A1-Qalqashandi, Subl), rii. 410. 
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a former wazl-r of Khwarazm, Sa'id ibn 8ahl al-Falaki, who was 
detained in Damascus by Nur ad-din MaJ.:unud b. Zangi (A.D. 
1146--J3) and given the post to provide for his support, since all 
these were waqf foundations. In 791/1392 Ibn Khaldun was 
appointed to the directorship of Khanaqah Baibars.1 

Whereas the khiinaqiihs were little more than hostels for 8ufis 
(and concert halls for the great) and Tibiits had an indefinite 
character as the establishment of a teacher or preacher, not 
necessarily a Sufi, ziiwiyas were centres for a genuine teaching 
shaikh, whose successors consciously carried on his particular 
teaching and method. Whereas appointments to the headship of 
khiinaqiihs was made by the secular authorities, the superior of 
a ziiwiya was elected by the ikhwiin (brethren), and it was in these 
that hereditary succession began. In the accounts of the religious 
establishments of the great Muslim cities, their founders, pupils, 
and successors, only of the ziiwiyas do the authors assert or imply 
continuity of teaching and a particular rule of life. Ibn Ba!lu!-a 
lodged in many ziiwiyas and eastern khiinaqiihs distinguished by 
specific attributions: Suhrawardi in Isfahan (A.D. 1326), Mawlawi 
in Qonya, and numerous Rim'! establishments in Anatolia and 
Caucasus (A.D. 1332), in Damascus (I:Iariri branch), as well as the 
founder-centre in the Bata'il:t of Iraq. Of Qonya he writes: 'In this 
city is the tomb of . . . JaUil ad-din, known as Mawlana. An 
organization (tii'ifa) exists in the land of Rum whose members 
derive from him, Z and are known by his name, being called the 
Jalaliyya, similar to the derivation of the 'Iriiqian Ai)madiyya 
[= Rilli'iyya], or the Khurasanian l:Iaidariyya. Around his tomb 
is a large ziiwiya in which food is provided for all migrants.'J 
These, therefore, were 8ufi lii'ifas in the full sense. 

Ibn Ba!tfi!a's narrative also demonstrates how important these 
establishments were in the expansion of Muslim commerce, in 
accommodation to their Hindu environment, and in the diffusion 
of Islam. For instance, all along the Malabar coast, which was 
under Hindu rulers, he was entertained in khanaqiihs: at Haunur 

, At-Ta'rij, ed. Tanji, pp. 311-13. Ibn Khaldful, though not a Suti, was 
acquainted with the genera! thcory of lafat1.'WU/. Apart from a short account 
in his Muqaddama he also ha� a work on the subject: Shi/a' as-sa'il [i laJulhib 
al-masa'il, ed. Mul:lammad at-Tanji, Istanbul, 1958, and I. A. Khalifa, Beirut, 
1959· 

• The verb used is intamti ila. 
J loo BattUta, RiJjlD, Cairo ron., 1939, i. 234-
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(near Bombay) at that of Shaikh Mul.\ammad an-Najori,1 at 
Ghogah (Bhaunagar) where he came across a company of fuqarCl' 
ij"aidariyya,2 and in Kanbaya (Cambay in Gujarat), Calicut, and 
Kolam (Travancore) where he lodged in the khiinaqiihs of the 
j{izerilni Sufi insurance company.l 

By Maqrizi's day (A.D. 1364-IW) the lines of derivation were 
well established. Thus he writes of the fuqarii' al-A1Jmadiyya 
ar-IOfii'iyya in Cairo .• About the same time the Qiidiri attribution 
begins to expand and a branch was formed in Damascus towards 
the end of the fourteenth century.s Sufis were frequently allowed 
the use of mosques for their exercises. Maqrizi says that the 
Azhar was open to Sufis and dhikrs were performed there.6 Some 
were even found in tlladrll5ll5, Aqbuga's madrll5a in the Azhar 
having a pennanent groUp.7 

Iranian regions do not seem to have developed the officially 
sponsored khiinaqiih and the change of their Sufi hostels to repre­
sentation of a holy line (stage three of change) was not marked 
by any change of name but by the addition of an honoured tomb, 
though more commonly the later khanaqiiJz.s were new founda­
tions in association with a tomb. Later Turk and Mongol rulers 
rebuilt the tombs of famous saints and associated convents on 
more magnificent lines. 

Sufis trained in these institutions founded daughter lodges in 

lbn Battiita, Cairo edn., 1928, ii. 10000fO. 
• Ibid. ii. 108. On the l;Iaidariyya, see below, p. 39. 
I Ibid. ii. 106, I IS-18. 
• Khi't>', ed . .... H. 1326, i .... 2<)4, ",ferring to the nMJ known as the Riu:dq 

of Abmad ibn Sulaimln al_B:I�'i\:li (d. 691/1292), an introducer of the Rifi_ 
'iyya into Egypt. This building still exists outside Dab Zuwaila. 

1 Ziwiya Da'iidi))'. founded by 0 I:JllIlbali, Abu Bakr ibn OIl'Ut! (d. 806/ 
1+03). ooout 8001'397, but de ... eloped by hia wn, 'Abd ar-Rai)mln (d. 856/ 
1�52.); see H. Sau ... aire, 'Description de OIlOlRS', J. Asit>t. IX . .... 390'--3: 
'11 fit de ""tte zawyeh une merlteille : il y irutalla une roue 11 eau, une eiterne, 
une grande groue et UIle plerie OU se trOUltllienl un iwan, une m08quCe, des 
cellule" une bibliothi:que pour 1e5 linel eonslituk en wlK\f en faveur de la 
:dw�h, e, des habitalionl pour les femmes. 11 y etablit un imam, un mou��in, 
un gardien et un pn!tlkaleur . . . On y n!citait le, litanies (dhikr) chaque nWI 
tlu (lundi au) mardi. De touttS pans In gens y accouraient et il leur faiSlli, 
pr(!pin:r toutes sorle. de mets.· 

Many of these establishments functioned 01 pious ni�ht clubs, ltnd this is an 
6ample. This 'Abd ar-Ra\:lman was a l;Ianbali who composed . number of 
booluo, none of thcm Sufi. After his death the 8ultan chose for his successor 
lomeone outside his family; subsequent disputes o ... er the leadership were 
numerou" one superior beinJl murdered in .... 1.1. 1515 

• KhiJt>', iv. S4- 7 Ibid. iv. l1S. 
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their own countries or in entirely new pasture grounds, especially 
in India. They rarely maintained direct contact with the mother 
institution I and became independent schools with their own 
characteristics and tendencies. 

The thirteenth century was an age of disturbance and change 
as the Mongol hordes swept over central Asian Muslim states onc 
after the other, Baghdad being conquered in A.D. 1258. Many 
refugees fled to those parts of the Muslim world which seemed 
more remote from the scourge. Among these were Anatolia in thc 
north-west and Hindustan in the south-east. Many Sufis found 
a new home within the jurisdiction of the Turkish sultanate of 
Delhi. 

Indian Islam seems to have been essentially a holy-man Islam. 
These migrants in the Hindu environment acquired an aura of 
holiness, and it was this which attracted Indians to them, rather 
than fonnal Islam. There were two categories of Sufis, those ass0-
ciated with khiinaqiihs and the wanderers. The khiilUlqiihs were in 
a special sense focal points of lsIam---centres of holiness, fervour, 
ascetic exercises, and Sufi training. Contrary to the Arab-world 
institutions bearing the same Persian name, the Indian khiinaqiihs 
grew up around a holy man and became associated with his fariija 
and method of discipline and exercises. Two distinctive {ariqas were 
formed. 

Mu'jn ad-din Chishti of Sijistan (d. A.D. 1236), after a lifetime 
of wanderings, finally settled at Ajrner, capital of a powerful 
Hindu state. From hi.m stemmed a si/Sil4 which won widespread 
popularity under his kJJalifa and successor, Qu!b ad-din Bakhtiyar 
Kiki (d. A.D. 1Z35), to become eventually the leading Indian 
lariqa. Of other (ariqas only the Suhrawardi gained a following in 
India. Shihab ad-din himself designated khalifas for India, the 
chief being I:Iamid ad-din of Najore (d. A.D. 1274). Others were 
Nur ad�dIn Mubirak GhaznawI (d. 632/1234 at Delhi) and Baha' 
ad-din Zakariya (d. A.D. 1262 at Multan), probably the most effec­
tive organizer of the rule and chain in India, with whom the Persian 
qakmdari poet, 'Jraqi,l 'associated' for some twenty years. 

These shaikhs acquired such fame that they began to count in 
the calculations of the ruling authorities. The sultans of Delhi 

, The Kiz"riiniyya was ooe of the eJ<ccpriolU; see p. 2J6 . 
• His proper name is Fakhc ad-din Ibrahim b. Shahriyiir; oorn Hamadan. 

A.D. IlI3. died Damascus, 1289, and buried near his inspirer, Jbn al-·Arabi. 



THE FORMATION OF SCHOOLS OF MYSTICISM 2:3 

paid honour to those within theirsphere of rule. khiinaqiills sprang up 
everywhere, the majority without definite ascriptions. Wandering 
dervishes. for whom these khiinaqiihs formed centres for training, 
meeting, and hospitality, were numerous and acted as cultural 
agents in spreading and stabilizing Islam. 

The attractions of the Sufi Way declined from the time of 
Mul:tammad ibn Tughluq (A.D. 1325-51). though not in conse­
quence of the restrictions he imposed on leaders and convent 
activities. It seems rather that Sufism had not yet taken such form 
as would attract Indians, its outburst as a popular movement was 
to come later. The decline finds expression in the reRections of 
N�ir ad-din Mal)mGd (d. 757/1356), successor to the great shaikh 
Ni�m ad-din Awliya';  

Some qalandars had arrived and were staying as guests of Khwajah 
Shaykh N�ir ad-din (or the night. (The Khwajah) said, 'These days 
the number of darwishu has decreased. In the days of the Shaykh 
[Ni�m ad-din Awliya] darwishes used to come by twenties and thirties, 
and the Shaykh used to keep them as guests for three days . . .  When 
there was an 'urs, the Shaykh [Ni� ad-din] would invite all lash­
luutiors (men of the army] and darwishes would arrive from all sides . . .  
Nowadays there are neither such 9OltIiers. nor such slaves. nor such 
armies. All have deteriorated. Men have to wait [in vain] for the dar­
fllishu to come." 

In AnatoLia the Seljuq period was significant in that the mystical 
movement was vitally linked with the spread of Islamic culture 
in that region. Both Persian refugees like Daba' ad-din Walad, 

• Tranw-ted by Ria2ul Islam in J. Paltislml Or. Scx:. iii ('955). 20,.. SUlls 
at all times ha\'e \'oiceu cumplllincs about spiriCUal d�nc, MuQ.:l.lnmad ibn 
Tughluq was unpre<ii<;tAble and not oppused 10 Sum as such. This Ni�iim 
ad.dln Awliya was noted for his avoidance of courts and Tughluq'. son, 
Mu1}ammad Shiih, used to ,'isit him when he was in 11 state of /:Idl (trance), and 
when he died (725/')25) at the beginninl{ of Tughluq's reign, the latter's 
arandson """isled in carrying his bier, much 10 Tughluq's Itllnoyllflce (Ibn 
BaTtUla, iii. ZII). Subserv;"n! kJuiMq<fhs benefi!t:t.I (IOm his palronage. Ihn 
Ibft\ila reporls that Kuk,n ad-din as-Suhrawllrdi of Mullan, grandson of Bah.' 
ad-din Zakariyi, ",,:cep[cd a j4gir of .00 ,·illages from Tughluq for [he upkeep 
of his khanaqdJi (iii. 324, sce also pp. 10[-2, 2(1). The hagiographcrt give 
accounts of hi! hanhno:u to Na�ic ad·din, successor of Ni:r-fun ad-din, and other 
Sufb. The sultan was 8uspicioUII of the influence of some of these 5hlf.ikhs and 
no doubt the close regulation and supervision he exacted led to mcasure:s of 
repression. Those who interfered in politic.o;; were dealt with sCTerely, but one 
musl re:member that many of these leaders were: frequently intrisueN for 
posiliun Wld power. 

.... '" c 
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father of Jalil ad-din Rlimi, and Turkish luibiis from central Asia 
moved in considerable numbers into Anatolia during the thirteenth 
century, especially during the time of the Mongol invasions, but 
dervish activity was just as strong after the collapse of the Seljuq 
state of Rum. The mystics. manifesting a fervour and spirit quite 
different from that of legaJist Islam, a spirit which also expressed 
itself in practical social aspects such as hospitality to travellers 
and care for the sick and poor, were mediators of Islam to the 
Christians of the region. They had the support of the Seljuq 
authorities. 1al3.1 ad-din Rumi was highly honoured by the court 
of Qonya and there are many references to official patronage at 
other courts, such as that of Mujahid ad-din Bihruz ibn 'Abdallah. 
Prefect of Iraq under Mas'ud ibn Ghiyath, who founded a rihiit 
at Baghdad,1 

It is important to distinguish between the mystical orders proper 
and such corporations as lrade-guilds2o and futuwwa orders of 
craftsmanship and chivalry,l which are known under the same 
term, fii'ifa, and have similar forms of organization and possess 
religious aspects. The difference between them is one of purpose 
and intent. rather than in types of organization and linkages. 
The forUlas are purely religious organizations, but the purpose 
of the guilds was economic association, craftsmanship, or trade. 
A religious (ii'ifa could not strictly be at the same time a trade 
or craft fii',fa. This is true in spite of the fact that there are 

! Ibn Kh .. llikan, iii. 47:Z • 

• $in/ (pI. atn4/, ",nit/), I}ir/a (pI. I}ira/), and regional terms like Moroccan 
han/a, pI. hnn4;i. They a", referred to more .imply os I(/'i/=. The akhi oflj:3niza­
I;on in Anatnlia "'as a similar TurkishfutIIun.<'a craft eorpor::lltion. The rncmtx.rs 
were call"d fityan (pI. of /atii, 'youth', though not stricdy a youth orglUlization 
except in enmlment) and the head akhi, which telTIl, originally Turkish, 
R.llturalJy became as5O<:ial"d with Arahie akM, 'my brother'. Ibn BattQ.tu 
received hOllpit.!ity from aMi! (t. IJll); see lTawls, tr. H. A. R. Gibb. ii. 
,p8 if. On these see E.l.', art. 'akhi'. This type of or.l!"llization disappeared 
during the ISth century with the full e$tablishment of Ottoman power. But 
craft orde,.,. of a different type were an important aspect of the life of Otloman 
Turkey. The Kiizenlniyya, though it took the name of ItIl eminent Sufi, was 
developed ",ther as a religiou9-economie guild association; see below, p. 2oJ6. 

J Similarly they are to be distinguished from the Anatolian gM::i movements 
based on the fuhtWWa principle whose religious affiliations were with Turkish 
thntfwWr. SufuJ used the term /utuwwa, not for an organization. but in their 
own special sense of an ethical self_offering, as when AJ:unad ar-Ri(i'j i. re­
ported uS sayin". 'Putuuiwa mean, working for God', sake, not for any reward' 
(AI-Whit;, Tiry4q, p. 45). On/utuwwa as undcratood by Sulls kC, £Or example, 
'Abdallih al·An,iri al_Harawi ( .... D. ,006-89). MlInd#il m-Sd'irin. cd. S. de 
Beuurecueil, Cuiro, 1961, pp. 47-8; al-Qu$hairi, Rirtilll, p. 103. 
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apparent exceptions, 1 and that the initial organization of the 
religious orders owes much to that of the guilds, and that the 
lariqar sanctify such secular associations. Every fonn of social 
life embodies itself in associations and in a religious culture the 
need for acting together for what we call secular purposes is given 
• sacred character by religion. A particular guild and its members 
tended to be linked with a particular !ariqa and saint. At initiations 
and other ceremonies, religious rites were the predominant feature, 
and it was behind the banner of that !ariqa that the guild members 
proceeded to and from the 'id prayer·ground. They were not 
secular associations, although centred on economic and social 
interests, but neither were they Sufi orders. 

The organization of the orders, however, owes much to that of 
the guilds. These guilds had flourished under the Fiitirnid and 
other Shi'ite states and with the triumph of the Ayyijbids and 
Seljuqs over political Shl'ism the necessity for recognizing them 
was accepted by the Sunni doctors. We have shown that the 
Ayyubids encouraged the Sufi organization at the stage it had 
then reached-association in khiittaqiihs. From then, when defined 
lines of mystical tradition had emerged, the organization of the 
khiinaqiihs, which were also secular associations in some aspects 
of their relationship to the life of the community, drew more and 
more features from guild organization. As the latter had a grand­
master ('Dri/, amin, or shmRh a1·�i"fa) and a hierarchy of appren­
tices (muhtadi'), companions (font), and master-craftsmen 
(mu'allim), SO the religious orders acquired a hierarchy of novices, 
initiates, and masters. Since legal Islam tolerated the secret 
character of the initiation and oath of the guilds, it had to accept 
the implications of the act of allegiance to the rhm}J/ aHariqa 
when Shi'j practice was maintained. Medical doctors [00, without 
necessarily belonging to a guild, would rec�ive simple initiation 
into a Sufi chain as a possible source of spiritual aid to them in 
their work. L 

I The sacred origin& of the corporation& are .Irnsed, the Imlim Jo ·far being 
etpecially important in their traditions. Consequently. il may on occasion be 
difficult to distinguish which was the essential purpose of certain organizations 
of ahMs and centn.l As.ian Mongol_period futuwwa orders. The confusion ill 
noticeable in Evliya Chelebi', description (A.O. 1638) of the various guilds in 
Constantinople : see Seya.;at-..ulf/t, Ir. von H�mmer. I. ii. 9Q-IOQ . 

• See the chlin Icquired by Dr. Rashid ad_din 'Ali in A.I>. 1218, given in 
Appenm A. 
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And now we find manifestations of spiritual power becoming 
associated with the orders. No clear distinction can henceforth 
be made between the orders and saint-veneration, since God's 
proteges (awliyii' li '/liih) are within the orders. Sufism provided 
a philosophy of election which was diluted and adapted to the 
needs of the masses by the orders. Not merely the great shaikh 
but his successors who inherited his baraka (spiritual power) 
were mediums of his power. With this was associated ::iyiiTa 
(visitation) to saints' tombs. As in other aspects of Sufi thought 
and practice there is an essential distinction between the way in 
which the genuine Sufi approached a saint's tomb and the prac­
tice of the people. The mystic carries out a ziyiiTa for the purpose 
of mflTiiqaba (spiritual communion) with the saint, finding in the 
material symbol an aid to meditation. But the popular belief is 
that the saint's soul lingers about his tomb and places (maqams) 
specially associated with him whilst he was on earth or at which 
he had manifested himself. At such places his intercession can be 
sought. 

The state of sanctity (wilii)'a) is characterized by the manifesta­
tion of kariimiil, gifted spiritual powers. The earlier spiritual 
leaders dissociated themselves from the working of such powers, 
though they all accepted the principle that saints did perform 
them as gifts from God. Al-Qushairi remarks that though pro­
phets needed miracles (mu'jiziit) to confirm the validity of their 
mission, saints were under no such necessity and ought rather 
to hide any they had involuntarily made. The extraordinary 
graces with which they were favoured are a confirmation of their 
progress and can nevertheless edify and confirm the faithful and 
serve to distinguish a real wal; from an impostor.' Still, a true 
waii does not necessarily, or indeed probably, know that he is 
one. � The writings of Sufis contain a vast amount on this sub­
ject of the validity of wiliiya, but we are mainly concerned with 
practical aspects. 

, See III-Qushairl, Rumd (Cairo, IJIQ/I<)02), pp. 158-9. Ibn KhaldG.n ro:­
marb, 'Among the Sufis some who art: favort:d by act. of divine grace are alao 
able 10 exercise an influence upon worldly condition •. This, however, ia not 
counted liS a kind of sorcery. It is effected with divine IUpport, because IM 
attitude And approach (of thC8c men) result from prophe!y and arc a consequence 
of it' (MuqadWuna. fr. Rosenthal, iii. 167) . 

• Cf. the Qadith qudsi: 'My sainUl 111': beneath my tents, none Imowelh them 
but me.' 
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With this development is associated a new reverence for the 
Prophet, which not merely brought him into the category of 
wonder-workers at the popular level, but also Led to the popular 
equivalent of the belief in the Spirit of Mu�ammad as the Logos, 
guardian, and preserver of the universe. The celebration of the 
Prophet's birthday seems, at least in part, to be a compensation 
for the suppression of 'Alid demonstrations after the destruction 
of Shi'ite regimes. Tbn Jubair (travelled A.D. 1 183-5) refers to 
it as an established practice.' It was fairly widespread in Ibn 
Taimiyya's time, for it comes under his condemnation/ but it 
was not yet an aspect of the people's religion. By the time of 
as-SuyU�i (d. A,D. 1505) the mowlid had acquired its characteristic 
features) These features and the writing of special recitations for 
performance at Sufi gatherings belong to the next stage, but the 
prophylactic poem, QQfidat al-Burda, by al-Bil�iri (d. 694/1295), 
was written during this time, 

The blending of the saint-cult with the orders and a new rever­
ence for the Prophet is one aspect of the change. The other is 
a change in the constitution of the body of adherents. Concern 
for his own spiritual welfare had led the devotee and early Sun. 
to isolate himself from the world, hut the need for spiritual 
direction had necessitated the association of Sun.s. Their con­
gregation in hospices concerned for the welfare of travellers and 
care for the sick and unfortunate brought them back into the 
world. The hospices with their associated tombs became the 
foci of the religious aspirations of the ordinary man who sought 
the bar-aka of the saints. The dedicated disciples (juqaro', darn­
wish, or ikhu'iin) continued to devote themselves to ascetic prac­
tices and duties within the order, but membership was now 
extended to embrace tertiaries or lay adherents who 'took the 
lariqa' from the shaikh or more usua1ly his representative (Mali/a), 
but continued to follow their ordinary mode of life. This meant 
that they affirmed their belief in the ideals for which the tariqa 
stood, especially valuing the link with the baraka of the saints, and 
accepted such rules and modes of worship as were compatible with 
the pursuit ·of a normal mode of life. In towns such association 

J Ibn Jubair, Tra'l)�ll, and edn., 1007, pp. 114-15 . 
• Ibn Tairniyya, Majmu.' fatmri, Cu;ro. A ..... . Ja6-9, A.D. 1908-11, i. 31 a. 
J See n_ Suyu\i, f:lum al-maq[id fi 'umal af-mau.'lid-a kind of faruvi on the 

festival which concludes thut it is ft bid'a Qasann. an ycceptable innovation. 
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was especially linked with membership of guilds. Whilst, on the 
one hand, new techniques for the individual dhikr were adopted, 
this broadening of membership led to changes in methods for 
the collective dhikr. The full development of this system of lay 
adherence belongs to the next stage, when the tariqas come to be 
represented by local organizations throughout the whole Islamic 
world, wielding an immense influence throughout most strata of 
society. 

Along with the development of new forms of devotion and their 
acceptance parallel to ritual prayer went the process of accommo­
dating the sciences of astrology, divination, and magic-techniques 
which professed, not merely to reveal the secrets of the unseen 
world, but to control them. This development is especially 
associated with the name of A�mad ibn 'AbdaLLih ai-Burn 
(d. 62Z/I225), who put the seal to the work of his predecessors 
operating lcss openly by finally systematizing the sciences of 
divination, astrology, and magical invocation. Popular works 
brought all this within the range of the ordinary practitioner and 
became part of the equipment of the shaikhs and brethren. 

It is easy to see why this aspect was so important and how easy 
it was to Islamize borrowed material. The orders stressed the 
power of the Word of God, and hundreds of booklets have been 
written on the virtues and properties of the names of God, of 
phrases like the Basmala, or Qur'arnc verses (Ayat al-Kurri), or 
chapters (sura Vi Sin). The association of these 'words', as in 
ash-Shidhili's IJi:::b al-Bai}r or al-Jaziili's DaM'il al-khairiit, gives 
these magical properties. Power symbolism in Islam is, therefore, 
primarily based on words. 

All the same, the ideals of the orders were maintained, however 
much they were compromised in practice. The honour which 
Islam accords to jurists is reflected by the fact that certain of the 
filsila founders were also professional jurists. They and their 
successors clung to the externals of Islamic practice and based 
their litanies solidly on the Our'an. They played an immense role 
in enriching the devotional life of the ordinary Muslim as well as 
adepts, within the sphere of the regular Islamic institutions. They 
invested orthodox ritual with esoteric significance, for 'every act 
commanded by the Law denotes a mystery'. Thus not merely 
does wu?u' (ablution) signify the abandonment of profane actions, 
but every action within WU{iu' has its ethical and mystical meaning. 
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But apart from the deeper mysteries the effect of their stress 
upon the spirit instead of the letter of the Law was morally and 
spiritually stimulating. 

Earlier Sufis had been concerned with ascetic-mystical theory, 
or, if they were poets, with illuminating their search and the states 
they experienced. The change towards greater systematization is 
teen in the manuals now being produced as guides for the director 
and his pupils. Whilst Najib ad-din as-Suhrawardi wrote one of 
the earliest manuals of this nature,1 Adiih al-muridin, it was his 
nephew, Shihab ad-din, who wrote what deservedly has been 
the most popular guide, <Awn,,] al-ma'tin], the medieval vade­
mecum for spiritual directors. Other manuals were Najm ad-din 
Kubra's $ijiit al-iidiib2 and Ibn al-'Arabi's a/-amr aJ-muJ;kam, 
luspect by many 'ulamti' because of its author's reputation as an 
antinomian. 
, These manuals show that the ritual is now a traced-out Way, 
a rule of life, by following which the novice may attain union with 
God, founded upon a series of observances additional to the com­
mon ritual and duties of Islam. It involves a noviciate, during 
which he receives guidance from a shaikh, and it is now that the 
saying that the novice must be in the hands of his director like 
the corpse in the hands of the washer of the dead becomes popular .• 

This culminates in initiation, which includes investment with a 
khirqa, mantle, and headdress. 

The Way under guidance implies a life in common (mu'ashara) 
for the dedicated group of aspirants and adepts in a convent under 
the direct supervision of a superior. Suhra\\'3rdi in the book just 
mentioned deals with the rules of behaviour in such an institution;' 
The superior allots various prayer tasks, supererogatory exercises, 
recitations of litanies, praises, and invocations (adhkiir, a�:::iib, and 

, An earlier manual on the rules of the noviciate was Af.tMm al.muriJill, by 
'ahi. b. MI-l;Iusain al· laW'" d. 418{IQ27. Adtib al-tul.Iba by as·SullUlli (d. 10;>" ) 
i. a general treatise on manners, concerned especialJy with imitation of the 
prophet;  it is not Sufi in content, though it has its place in as_SulamI's work 
towards reconciling ta,tm'W,q with orthodoxy . 

• Tn. nslaled by F. Meier. 'Ein Kniggc fur $lifj's', R.S. O. lO{xii ('957), 
48,5-,524· 

J The original, which i. iluributw 10 Sahl ihn 'Alxlallah al-'l'wtari (d. A.D. 
896), referred to God: 'The first ,tage in tawakkul (dependence upon God) i9 
that the wOfllhipper should be in the hands of God like g corpse in the hands of 
the washer, he turns ;' Ri ht: wills without impulse or ini,iati�'e on its part' ; al­
Quabsin, Rbdla (Cttiro, .... H. 1319). p. 76 . 

• 'AWlirij, chapters z9"'SS. 
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awriid), graded according to a person's stage, together with such 
mortifications as vigils (sahr) and fasts (fiyom). He is required to 
make periodic retreats (khalwa, i"1ikiij, 'uz/a, i'tiziil, or arba<iniyya 
= quadragesima) individually in bis cell or, if highly advanced, in 
the society of the convent. 

But, as may be seen from these manuals, although the lines of 
the practice of the mystical Way had been worked out, the aims 
of the Sufis in association were still variable, confused, and 
limited. There were great variations too between the Sufi establish­
ments. Some were rich and luxurious, favoured by authority, 
whilst others followed the strictest principles of poverty and 
unworldliness; some had no shaikh, others were under the 
authority of one leader and had become attached to one silsila; 
whilst others were governed by a council of elders. Then there 
were wandering dervishes such as the qaiandars, who made use 

of these hostels, and had their own rules and linkages but no 
organization. ! 

, On qalandars, IIU Appendix B. 



II 

The Chief Tariqa Lines 

AVING outlined the general stages in the development of 
the Sufi organization leading to the formation of schools 
of teaching and training we may now say something about 

the personalities from whom the great tariqas derive and their 
subsequent development. We have shown that they came into 
existence through an outstanding director being succeeded by 
men who combined practical abilities along with spiritual qualities 
and insight, who made collections of his sayings and episodes 
from his life, and taught their own pupils in his name. The diffi­
culty of utilizing the lives of the saints as historical sources is well 
recognized. Hagiographa is simply biography designed, and con­
sequently distorted, to serve the cult of the saints. It forms an 
essential aspect of any study of the orders since these qualities, 
deeds, and manifestations are real to the believer, but they 
obscure the historical personality. At the same time, the historian 
is concerned with the effects, if not the reality, of such beliefs, since 
they account for the existence of the cult and help to elucidate its 
objective expression in an organization. 

The main areas of Sufi thought and practice from the point 
of view of subsequent !ariqa development were Mesopotamia, 
Khurasan, and the Maghrib. Anatolian forms derive from central 
Asia, whilst Sufism in India, stemming originally from the first 
two, subsequently developed along lines of its own and its phases 
of growth, stagnation, and revival owed little to non-Indian in­
fluences. 

I .  MESOPOTAMIA 

Here Sufism centred on Baghdad, embracing Syria and extend­
ing into Egypt. Lines of ascription go back through al-J unaid 
al-Baghdadi (d. 298/910) to Ma'ruf al-Karkhi (d. 200/815) and 
Sari 3l?-$aqati (d. 251/865). It is here that Sufism won a qualified 
recognition from the doctors of Islamic legalism, on the one hand, 
through the work of 'Abd ar-R.al)man as-Sularni (d. 4IZ/102I), 



3' THE CHIEF TARIQA LINES 

the Khorasanian traditionalist and historian of early Sufism, his 
disciple al.Qushairi (d. 465/1072) who taught in Baghdad and 
wrote books on Ash'arite theology as well as lajau;wu!. and Abu 
1;Iimid al-Ghazali (d. 505/0 1 I) ; and, on the other, through its 
association with the official favour of Nur ad-din, Saladin, and 
their lieutenants and successors, who encouraged the development 
of parallel institutions of madrasll$ and khiinaqdhs. 

The Mesopotamian tradition is the nearest that we can get to 
an Arab Sufism and its objective expression, even though most 
of the leaders were not Arabs. We find two main lines, the 
Suhrawardi and the Riia'i. Both stand squarely in the Junaidi 
tradition. The Riia'i, with its family antecedents centred on the 
Basran marshes, haunt of outlaws, stressed strongly the Arab 
ancestry of AJ:unad ar�Riia'i and his standing in direct succession 
to Arab Sufis. It was the only /ariqa in this tradition which gained 
any great following in the Seljuqid empire. The Suhrawardi 
school was distinctively urban and orthodox Shiifi'i. The I:Ianbali 
Qadiriyya is also included since 'Abd al-Qadir, of Persian origin, 
was a contemporary of the other two; but he does not count in any 
of the rulJba and silsila Sufi ascriptions and the lariqa which carries 
his name only came into existence later, and even then it was some 
time before it became a universal fariqa. 

The key figure in this tradition is Al:unad al�Ghazali. The way 
in which he, and his equally important master, a1�Farmadhi,1 
combined the lines of Sufi devotional expression is shown: 

Abu 'I_Qiisim 
Abu 1-Qasim Abu '1-l;IasaJl al_Gutgini 
al-Qush.iri al-Kharaqani (aJ_Karrakini) 
d. 463/1073 d. 4ZS/'034 d. 469/'076 

I 
,---__ -'--1 ---I 
1 1 

Abu 'AI, a1- Abu Bakr an-
rarTnlldhJ 81;-'1';:'5' N.sPj al-TW;I 
d. 477/1084 d. 487/1094 

1 1 
1 

Abm.d ul-Gha.zlill g\-1'W1 

Abu 'I-FutO.i:l Al;unad ibn Mul,tammad al�Ghazali:2 (d. at Qaswin 

, See as�Subki, A!�Tahaqtir ash-Sh4fi'iyyu, Cairn, A.H. 1324, iv. 9, ror hill 
.raining under al�Qushairi. 

• NOI much i. known aboUI his. life for he altraclC:d no hagiographer. rbn 
Khallikan (writing c. A.D. I�S6) hill! only a short account (Waf4ydt ol-A'ydn, 
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pO/II26), younger brother of the ethical theologian Abu I:Himid, 
was early attracted to the Sufi life, serving his apprenticeship 
with Sufis and then wholly devoting himself to the Way. Abu 
<All al-Fiirmadhi, also a Tilsi but teaching at Nisapur, was his 
,pkh O!-�l}ba. 1 He was at one and the same time withdrawn 
from and active in the world, no khiinaqiih Sufi but a vagrant 
evangelist, 'visiting villages and the countryside, and even preach­
ing to bedouins the way of approach to God'.z He spent a period 
in Baghdad, where his sincerity immediately won people's hearts, 
and he taught for a time at the Ni?amiyya, deputizing for his 
brother when the latter was in the throes of his spiritual crisis 
(4BS/I09S). The part that he played in his brother's life during 
this period can only be conjectured. According to M. al-MurtaQa, 
the final straw 

'which caused Abu l:Iamid to break the bonds with this world . . .  came 
one day when his brother A1.Imad entered while he was preaching and 
recited; 

You lent a hand to them when they hung back, and you yourself have 
been kept behind, whilst they went ahead of you. 

You have taken the role of guide, yet you will not be guided; you 
preach but do not listen. 

o whetstone, how long will you whet iron, but will not let yourself 
be whetted ?'J 

(a) Suhrawardiyya 

This lariqa may be regarded as 
• 

gomg back to J!iya' ad-din 

Cairo, A.H. 1299, i. 4<); tT. de Slane, i. 79). As-Subki (A.D. 1327--'70) brings to­
�theT what material he cuuld find in his Tahaqdt (iv. 54-5), but he was much 
more interested in his l'ider brother. 

I Abu I:lamid also studied under him as well as under Yl1suf an-Nassiij ; 
lee Subki, iv. 109, and the account uf his friend, 'Ahd al-Ghiifir h. Ismli'il 
IlI-Fiirisi (d. 529/1134), quoted in M. al-Murta<,lii's introdm:tion to his corrunen­
buy on the llryd' in ItM! al-Sada, Cairo, 19II, i. 19. Although he engaged 
tinder al-Fiinnadhi's guidance in a course of Sufi discipline he received. no 
enlightenment at this stage of his career. That came later through Yl1suf an­
Nassiij, munhid of his brother AJ:unad. Abu l;Iamid told Qutb ad-din M. b. 
IlI-Ardabili : 'I was at first sceptical about the reality of the ecstatic states of the 
Sufis and the stations of the gnostiC!! until I put myself under the guidance of 
tny shaikh Yiisuf an-Nassaj in TUs. He persevered in the task of refining me 
with soul-clellIlsing disciplines until I was vouchsafed revelations (waridiit) and 
"w God in a dream.' Then follows an account of the dialogue between God and 
himself (ltJ.uif, i. 9). 

� As-Subki, iv. SS. 
1 M. al-MunaQii az-Zabidi, ItMf as-Sddo., i. 8. 
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Abu 'n-Najib as-Suhrawardi (490/1097-563/1168)1 owing to his 
influence upon his nephew Shihab ad-din. He belonged to a 
family with initiatory filiation (nisbaJ aJ-khirqa). He left Suhraward 
as a youth for Baghdad where he followed thc customary courses 
of urzil andfiqh. He taught for a while at the Ni?1imiyya, 'then left 
it in order to associate with Shaikh AJ:unad al-GhazaIi who wafted 
upon him the breath of felicity and guided him along the Sufi 
Path.' He cut himself off from ordinary society in order to lead a 
life of seclusion and retreat. Murids came to put themselves under 
him and the fame of his haraka spread widely, 'l He built a riMt 
on a ruined site on the Tigris, which also became a place of 
refuge. He was the author of Adiib al-muridin, a manual for Suil 
aspirants. Among his disciples were Abu Mu):lammad Riizbihiin 
Baqli of Shiraz (d. 606/1209)." Isma'i1 al-Qa�ri (d. 1193), and 
'Ammiir al-Bidlisi (d. c. 1200), the last two of whom were masters 
of the great Khwarizmian mystic, Najm ad-din Kubra, from whom 
stems the Kubrawiyya line of mystical ascription.5 

The man regarded as the founder of the Way was Abu 
'n-Najib's nephew, Shihiib ad-tUn Abu l:Iaf* 'Umar (539/1 145-
632/1234), who received his early training in his uncle's riM!.' 
He was no ascetic living withdrawn from the world, though he 
passed periods in retreat, but associated with the great. The 
caliph an-N�ir li dini 'Ilah realized the importance of the in­
fluence of Sufi leaders and showed Shihab ad-din great favour. 
He associated him with his aristocratized fUluwwa and sent him 
as ambassador to 'Ala' ad-din Kaiqubad I, Seljuq ruler of Qonya 
(A.D. 12J9-36),7 the Ayyiibid al-Malik al-'Adil, and the Khwarizm-

I Accounts of his life lite found in Ibn Khllllikiin. i. 535-6; as-Subki, Tabaqtil, 
iv. zS6-?; Yiqu.l, 11,1u'ja,", S.'-. 'Suhra�'nd' : as-Sam'an., Am4b, G.M.S. xx . 

• l:Illmmiid ad-Oabbis (d. 5205/113') 11180 W"'" him some Sufi trainUlg, but 
Al.unad al-Ghaziili was hit tn><: Io[lJ.ide . 

• AI-Subki, Tabaqdl, i,'. 156. 
t See Junaid Shlrili, Shadd, pp. l43--7. Rlizbihi'in Baqll travelled sccking 

initiations, but his true " Inla, the one he hirnsdf passed on, WaS the KazcrOniyyu 
of Abu Isi)iQ. Ibdhim al_Ki:<.er11n1 (d. 4:16/1(34), through Junaid and Ibn 
Khalif. inlO which he was initiated by Siri'ij ad-din I\.hJ:!mud ibn Khalifa 
(d. 1.66), head of the J.h6naqdh in Shirn:r:. The Ru:r:bihiiniyya a5 11 branch on.lu 
w�8 restricted to Fa ... , but 8 later-stage Ka:.eriiniyya he<.:ame widCllpread; see 
below, p. 236. 

! See Ihe Kubrawi table of spiritual ni1bw. 
6 Ibn Khalliliin say, (tr. ii. 38z) that one of Shihlb ad-din', masters was 

'Ab<! .I-Q�dir al-Jill, but the subject of slUdy waS Ufii/ ad-di", not ttJIawwu/, 
according to al-Wiis;tf. Ti'Fiq al-muJ:ribbin. c"iro, A.I-I. '305. p. 61. 

7 J. von Hammer, Hiu&i,e de {'Empire Ottoman. fT. J. 1- Hellcrt, 1844, i. 41. 
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shih. 1 An-N�ir built for him a riM" associated with a large 
establishment which included a bath-house and a garden for him­
self and his family.l l-Ie was no theoretical exponent of Sufism and 
bis association with the futuwwa may have encouraged the intro­
duction of certain initiatory practices, such as the shadd (girding), 
ioto Sufi associations. He was a great teaching shaikh, whose 
influence, not only through his pupils, but through his work, 
'Awarl! aI-ma'iin!, has extended to almost every Sufi leader to 
this day. Sufis from all over the world came to him for training, 
and he himself made extended stays at khiillaqiihs in various towns, 
including Damascus and Aleppo. They also sent to him seeking 
mystical 'opinions', as is seen from this account by Ibn Khallikan: 

I met a number of those who had attended his courses and sojourned 
iD his khalwa, training under his direction according to Sufi custom. 
They would give me an account of the strange sensations which over­
came them during those occasions when they experienced c<:static 
states (aftwal). He came to lrbil as an envoy from the government in 
Baghdad and held assemblies for spiritual counsel, but I had not the 
opportunity of seeing him since I was too young. He performed the 
pilgrimage frequently and sometimes resided near the House (or a time. 
Contemporary Sufi leaders in other lands used to write to him putting 
to him problems, seeking advice in the form of jatwas.J 

The spiritual insight of Shihiib ad-din was deeper than that of 
the founders of the Qadiriyya and Rifa'iyya. The Suhrawardiyya 
was a mystical school and his pupils introduced his teaching into 

• W. Banhold, Turh�lt"" DQu!n III the }l101y;fI/ Imxuirm, '92B, pp. 373-". 
& Ibn al-Fuwap, Al-J;/awdditlt aJ-jQmi'a, cd. H. JawAd. Baghdad, 1351{1932, 

P· 7 •. 
I Ion Khallikin, ii. 'H � tT. H. 383. Correspondence became a regular featllre 

of the activities of many uf these mystics. In the Arab world few collections were 
made. The earliest include the Rw:ii'il of al-Junaid. edited and translated with 
an introduction on his thought nnd work by Dr. AJi Hassan Abdd-Kader, TM 
L,/t, Personality and WritillgJ of AI-Junaid (London, 196�). Ar-Ras4'j[ tJI­
,ug/m'i of the western mystic Ibn 'Abbiid of Rond .. (,1.,0. 1332""'90) hne been 
edited by P. Nwyia (Beirut, 19SB), who has also written 11 study of Ibn 'Abbiid 
ba!le<l on Ihis and hi .. lalJler collection (Beirut, 1956). The Pers.ian MaklUbdt 
of 'Ain al-QlIt;lit al-HarruKliini 51i11 exist only in manuscript. The lene" of 
Jalll ad_din RUm, have been edited by Ahmcd Rcm.zi Akyilrek, Istanbul. 1937. 

Collec;:ti(l{l8 were more common in India. Fawd'id III-tu'ad, the lettera of 
N40lm lld_din Awliya', were cQlkcted by Amir I:J1I5a.n Sij>:i; Klwir al-"'4.idli. Qf 
N�lr ad·din MaDmud (d . .... D. 1356) were collected by l;Iamid Qalandar. There 
ue also maJrtubdt by Abmad ibn yaJ:tyii Manirl(d . .... D. 138/), .-\l:Imad al-FArOqi 
as-Sirhindi (d. A.D. 16;r..,), hil $On, Mul;mmmad 1\·h '�um, and the Chi,htl, Gtzll 
D.rGl (d. 8;r.s{I.p;r.). 
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all parts of the Muslim world. From him only a few regularly 
organized lii'ifas stemmed. His son, '[mad ad-din M. (655/lz57) 
succeeded him as warden of Ribi� al-Ma'muniyya in Baghdad, 
and he by his son, 'Abd ar-RaJ.tman,r but it only survived as a 
family f.ij'ifa. 'Abd ar-Ra1).man al-Wasip. "'Titing about A.D. 1325. 
saysl that t�e Suhrawardiyya had more branches (furU') than any 
other lariqa. but it is difficult to get confirmation of the existence 
of many distinct fii'ifas as compared with the large numbers of 
Sufis claiming to belong to the Suhrawardi silSl:la. 

Shihab ad-din maintained a careful orthodoxy and this was 
continued by his more immediate foUawers, among whom may be 
mentioned the well-known Shirazi shaikh, Najib ad-din Buzghush 
(d. 6,8/1279),3 and his son and successor, ?ahir ad-din 'Abd 
ar-Ra1;unin. Many who could hardly be called Sufis received the 
khirqa from him," such as Abu Bab M. ibn Al:tmad al-Oaslallani 
(614/1218-686/1287), who founded a school of traditionalists.1 
Similarly, the great Persian poet Sa'di of Shirnz (A.D. 1208-()2), 
who came under his influence when he was in Baghdad, was not a 
follower of the Sufi Path, though his wide range of understanding 
embraced Sufism and the ways of dervishes, and in his Biistiin he 
refers to Shihiib ad-din's piety and love for his fellow men.6 Ibn 
Bat�iita was another who loved to collect these affiliations and he 
was invested with a Suhrawardi khirqa at [sfahan in A.D, 1327,7 
and with another at Outch,8 This shows what little meaning was 
sometimes to be attached to these initiations. Later leaders claim­
ing a Suhrawardi ascription included all types of Sufis. men of 
such distinctive characteristics as Nur ad-din 'Abd a!?-$amad 

, Ibn al-Fu.wati, EJaw4dJ.·lh, p. 3Z3. 
• Ti",tiq, p, .. 9, cf. p. 61, 
J See Mu'ln ad_din Abu 'I_Qisim Junaid, Shadd al_i: .. ir fi Malt al_au'zar 

'O/, .namrar al_mazar, ed. M. Qarwini and 'Abbas Iqbal, Tchran, 1328/1950, 
pp. 334-8, and Z;lIhir ad-din, pp. 338--9. 

• Such nferente!l are incomplete unless one knows what type of khirqa is 
involved. We have to distingu.ish bct .... �en the khirqa of teachin� (ta'[jm), 
�panionship (f'lhha) which include� training, and guidance (torhiya). 

I G.A.L.S. i. 809. Al-Qaslallani attacked hia fellow Andalusian eITligrf, 
Ibn Sab'in, Aristotelian gnostic philO5Opher, then enjoying favour in Mecca. 
He was e�led from Meeca but welcomed in Cairo by Baibars, ",ho put him 
in charge of Oh al-.E;ladlth al_Kimiliyya in 667/u68; see L. Musignon, 
O�a Minora, ii. 53, 409-10. 

6 Sa'di, Bmld". ed. Gn.f, p. ISO. 
7 TT. H. A. R. Gibb. ii. 297. 
• French edition, w. l16. 
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an-Natanzi, 'Abd ar-Razzaq al-Kisharu (d. 730/1329), and Sa'id 
ibn 'Abdalliih al-Farghani (d. c. 700/1300),1 

(b) Rifii';yya 
The Way of Arymad ibn 'Ali ar-Rlla'i (A.D. 1106-82) is no 

derivative from the Qadiriyya as has been claimed. On the con­
trary, he himself inherited a family silsila and his order came into 
prominence as a distinctive Way from his lifetime. whereas the 
Qadiriyya did not emerge as a k},irqa line until much later. The 
RiB'iyya was distinguished by peeuliar practices deriving from 
Abmad himself, and his centre in the Bata'ih counted as a focus 

• • • 

of attraction for Sufis in a way that 'Abd al-Qadir's ribiiJ in Bagh­
dad did not. 

Little is known about the life of Ibn ar-Rifi'i,:& but sufficient 
to show its contrast to the careers of as-Suhrawardi and 'Abd al­
Qidir. He was born into an Arab family and spent the whole of 
bis life in the Ba�a'il)., the marshlands of southern Iraq between 
B�ra and Wasi�, leaving it only once (A.D. 1 160) to go on pilgrim­
age. Little learned in either foJh or ta;awwuj, he wrote nothing; 
the few awriid attributed to him are probably not genuine. The 
Ba�ra-KGfa region was the nurture centre for Arab Sufism. From 
it came Ma'riif al-Karkhi(d. A.D. 813) whose parents were �abians 
(=Mandreans). His shaikh aNu�a, who invested him with his 
first khirqa, was 'AIi Abi 'I-Fa41 al-Qari' al-Wiisip, but he also 
inherited a religious community called ar-Rifi'iyya from his 
maternal uncle. Man�ur al-BaJ.i'il).i (d. S40/Jl4S).3 Man�iir gave 
him the khirqa in his 27th year and established him in Umm 
'Abida ; then, just befOre his death, he invested him with the 
mashyakha (spiritual jurisdiction) and sajjiidat aJ-inhiid, or throne 
of spiritual direction. Ibn Khallikan writes (around 654/1256): 
Abu 'l-'AbMs Arymad ibn Ab! '1-l;Iasan 'All, commonly known as 
Ibn ar-Rif'a'i, was a holy man and alaqih of the Shafi'j school. By origin 

I Jmu. p. 651; G.A.L.S. d. 807. 8n. The Indian SUMwanli &ehool is dis­
cubed sllhscquently (pp. 6s-{,) and the chier affiliatioru. lire gi,'cn in Appcnd.iI C . 

• The earliest life of �d ar-Mii', is Tiry4q (thbiak.!"] al-ww[,ib/)in fi 
lirat . . . A. b. ar-Ri/d'i, by Tuqi ad_d!n 'Abd ar_RIQmln al-Wasiti (A.D. 11.7S­
t343). published in Cairo 1305/1888. Subsequent mallliqib-typc works have 
little sound material to add. Sha'rlni's account in LatlJ4qil) (Cairo, .... H. 1355, 
i. 11.1-5) consi.t9 mainly of saying!il. 

I $ha'rini gi,"eS the hiographie. of Man�ur and other m�mhcTS of the group 
drawn from the boob of Ih" oruer in Lamfqif" i. I t-l-16. 
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he was an Arab and lived in the Bata'ii;l, at a village called Umm 'Abida. 
A largl.! concourse of fuqard' attacheu themselves 10 him, taking the 
full compact of allegiance and following him [as their guide]. The 
dervish order (a.t-laVa min al-fuqarti') deriving from him is known as 
Rifli'iyya or BatA'iQ.iyya. His followers experience extraordinary states 
during which they eat living snakes and enter ovens blazing with fires 
which are thereupon extinguished. It is said that in their own country 
{the marshlandsJ they ride on lions and perform similar feats. They hold 
festival gatherings (mawasim) at which uncountable numbers oCfuqarti' 
congregate and are all entertained. AT-Rill.'! died without issue but 
the spiritual and temporal succession! was maintained in that region 
through his brother's children until this day.l 

Although Al:unad was no original thinker, the fame of his 
marshland retreat spread widely, a focus of attraction for migrant 
Sufis, four of whom founded independent tariqas: Badawiyya, 
DasGqiyya, Shidhiliyya, and 'Alwaruyya.l In the time of Ibn 
BattGta Rifii'j ziiwiyas were clearly differentiated; he refers to 
them frequently in his travels, as well as to the extravagant prac� 
tices for which they were notorious. When his caravan stayed at 
Wasit in A.D. 1327 for three days he writes: 

This gave me the opportunity of visiting the grave of the saint Abu 
'1�'Abb�s Al).mad ar�Rifa'j, which is at a village called Umm 'Ubaida, 
one day's journey from Wiisil . . .  It is a vast convent in which there are 
thousands of poor brethren . .  , When the afternoon prayers have been 
said drums and kettle�drums were beaten and the poor brethren began 
to dance. Mter this they prayed the sunset prayer and brought in the 
repast, consisting of rice· bread, fish, milk and dates. When all had 
eaten and prayed the first night prayer, they beg3n to recite their 
dh;kr. with the shaikh A�mad sitting on the prayer-carpet of his an· 
eestor above-mentioned, then they began the musical recital. They had 
prepared loads of fire-wood which they kindled into a flame, and went 

r Al-mashyakha U'a 'l'U1·wya . 
• Ibn Khallik4n, Cairo, n99, i. 95--6. Htl was in fwct suc,eeded by his sister's 

Ion, 'All ibn 'UthmJin. Jbn Khullikiin a60 "'P""u dUll the RiCJi'; dervishtls 
memoriud the poems of the 100al poet, Itm al·Mu'aUim (d. 59:1/11<)6), and 
sang them at thcir concerts in ord�r to excite themselves 10 ecstas), (Op. cit. ii. 
4(0). Abmad Iritld to get him 10 compose religious poetry; Tiryl1q, p. :14 . 

• Th<! fint thr«! an. discussed 1ubsequcntJy; sce "p. 45-5 I. Th" 'Aiwanin'a 
was a Ycmenite lariqa founded by Abu '1·l;IasM !;iafI ad..din AQmad ibn 
'''''"Jif ibn 'Alwln (d. 66s/n66), who took the tarlqtl from Al,unad Ill-Badawi 
and Abmlld a�-�Y>'Jid, lIludifa of Jhn ar·Rifi';; al.Wisiti, Tiryfiq, p. 18. A list 
of attribute-.w'iftll is gh'en in Appendix Ir, most of them small nineteenth· 
century fllmily WrGups. 
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into the midst of it dancing; some of them rolled in tht fire, and others 
ate it in their mouths, until finally they extinguished it entirely. This is 
their rtgular custom and it is the peculiar characteristic of this cor­
poration of AJ:tmadi brethren. Some of them will take a large snake 
and bite its head with their teeth until they bite it clean through. 1 

Elsewhere Ibn Battuta mentions the related J:Iaidari group 
.:entred in Khurasan south of Mashhad, derived from Qutb ad­
din J:Iaidar,z 'who place iron rings in their hands, necks and ears, 
and even their male members so that they are unable to indulge in 
sexual intercourse'.] These Rifin exercises signify the victory of 
the spirit over the flesh and its temporary annihilation in absolute 
Reality. Rifii'i dervishes are still noted for their fire-resistant and 
!:lnake-charming properties." The J:Iaidariyya spread into Iran, 
Syria, Anatolia,5 and India6 where it was linked with and finally 
absorbed in the qalandari trend. A notable khiinaqah was that 
of Abu Bakr Tusi Qalandari, sitl;lated on the banks of the river 
Jumna.7 

The RiIa'iyya spread into Egypt through the agency of Abu 
'l-Fatl;t al-Wiisiti (d. 632/1234) and into Syria through Abu 
Mul;tammad 'Ali al-J:Iariri (d. at Bu�di, capital of the J:Iawran, 
in 645/1248), whence this branch was known as the J:Iaririyya.8 

I The Travel. of Ibn Battuta, tr. H. A. R. Gibb, ii. 273-4 . 
• He was " disciple of the <jlllandllri, Mu1:tammlld ibn YUnu.� Jamal ad-din 

as-Sawaji, a refugee fleeing before the Mongol invasion who settled in Damascus 
(A.D. 1221) and died in 630/1232. 

, French edition, iii. 79-80 . 
• An Egyptian Rifa'i gave the writer a demonstration of snake- and scorpion_ 

charming which was simply jugglery. He also offered to leach for a consideration 
the formula of Ibn ar_Rifa 'I, which he guaranteed to ensure infallihle protection 
against snake-bite. Lane (11.fodern Egyptiam, Everyman edn., p. 460) refers to 
member� of the Sa'diyya branch eating snakes, but this would be a similar 
process of disappearance into the mouth. 

S AfiiikI gives an account (tr. Huart, i. 196---7) of the installation in Qonya of 
a l:Iaidari named l;liijji Mubiirak, as shaikh of an establishment called Diir adh­
DhiikirIn, when there were present, besides juqard' and akhi$, the dignitaries of 
the state. On this occasion Jalal ad-din RUmi excelled hilIl5elf in the danL� of 
the spheres. 

6 Ibn Battiita, tr. Gihb, ii. 27+-5, and French dn., iii. 439 (Tibet). 
7 K. A. NiZIlmi, Religion and Politic. in India during th� Thirteenth Century, 

Bombay, 1961, pp. 286--7. 
B Set: H. Sauvaire, 'Description de Damas', J. Asiat, str. IX, v. 387"""9, 4°4. 

A notable disciple of al-l;Iariri, Najm ad-din M. b. lsra'il (A.H. 603--77), who 
is given a notice in Fawat al-Wafiiytil (ii. 269), received his khirqa from Shihiib 
ad-din as-Suhrawardi. l:Iasan al-Jawiiliqi, a Persian qalandari who founded a 
ziiaiya just outside Cairo, later went to 'Ali al-l:Iariri's ztlu,iya in Damascus and 
died there in 622JIZ2S; Maqri2i, Khi!at, ed. Cairo, A.H. 1326, iv. 301. 

82M247 D 
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He was a noted Malamati who was imprisoned under al-Ashraf 
(A.D. 1228-37). but was released by �-�ali� Isma'i1 on condition 
that he kept away from Damasclls. Another branch in Damascus 
(Ziiwiya Tilibiyya) was founded by TaIib ar-Rifa'i(d. 683/1284).' 
Other Syrian branches were the Sa' diyya or J ibawiyya� and the 
!?ayyadiyya.J There was a zawiya in Jerusalem.4 It spread into 
Anatolia among Turks and Ibn Ba�tijta lodged frequently in 
A1).madi (as he calls the Rifi'is) establishments.5 One ztiwiya he 
visited in Machar. had seventy fuqara', of varied origins, Arabs, 
Persians, Turks, and Greeks.' A group was even found in the 
Maldive island of Mahat.1 

It is probably true to say that until the fifteenth century the 
Rifii'iyya was the most widespread of all lariqas, but from that 
century it began to loose its popularity in favour of the Qadiriyya, 
which expanded as a /ariqa, though never to the extent that is so 
often claimed. 

(c) QiuHriyya 

It is difficult to penetrate through the mists of legend which 
formed even during the lifetime of 'Abd al-Qadir ibn Abi �a.IiI::t 
Jangid6st and thickened rapidly after his death,S and to discern 

, Sce]. Asial. lX. v. 39+ • See below. p. 73. 
, t"Qunded by 'h;z IKI-din AI1mad 8$-$ayyld (J.wfid A. h. ar-RiU'i), d. 67Q/ 

U7J. On him and n.;" BU�»«rs see Mu�ammad Abu 'J-Hudli lI4-$ayyit!, 
(18So-I'}Q9), Tanwir al-ab/ar fi tabaq4t uJ-sadat ar-Rifa'iyya, Cairo, A.H. 
1)06 . 

• Mujir ad-dln, UnIi, tt. SauVllire, 18,6, p . •  67. 
J See TrllWls, tt. Gibb, ii. 436, 4.'15, 449. Aflikl has an IICCQunl (If. Huan, 

ii. 20) Qf bow Tij ad-din, great-grandson of Al,mllld ar-Rill'i, visiled (}tInya 
accompanied by a group of dcrvishe5 who intrigued the whole population with 
their extraordinary performances. Taj ad_din it seems settled in Anatolia, 
since Ibn BafTOtA reports on his cominJl 10 Umm 'Abidp to receive the investi­
lUre; n. Gibb, ii. 273. Taql .d-din al-Whitf SlIYfi' that he accompani� Taj 
ad-din Abu Bakr ar-RiU'I, $haikh Riwiq Umm 'Abldl, on the pilgrimage in 
the year 72.0{1 32.1; Tiryaq ul-mull/Min, p. 71. 

t Tr. H. A. R. Gibb, ii. 479; 1928 edn., i. 211.  
, Paris edI1., 1879. iv. 141. 
I The moSI elaborate biGgraphy of 'Abd al-Qidir, which completely obscures 

his pel30naliry and plCSC:llts him lIB a greet miracle-monger, Bahjat al-Asrofr by 
'All ibn Ywu( aah-Shananawn (d. 713/_) '4), waS written O,'er a hundred years 
arter his death (".D. II66). The shorter and still later notice of adh_Dhahabi 
(d. ",-8/1348), but based on lbn an-Najjit, edited and translated by D. S. Mar­
goliouth (j.R.A.S. 1907. 26,-)10), ia more valuable because he adopts a 
critical attitude and js sceptical of the more extra\'aganl type of minlcJ� ucribed 
to 'Abd al-Qiidir. Of1he foomer U'Calise edh·Dhahllbi writes: "Ille Shaikh Nlir 
ad-din al-Shawmaufi the Mull:ri cl)ffiposed a lengthy work in three volumes on 
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why he, out of the hundreds of saintly figures of the period, 
survived in a unique way to become the inspirer of millions, a 
heavenly receiver of petitions and bestower of benefits, right up to 
the present day. Vast numbers have accorded him a devotion 
which evoked the condemnation of orthodoxy, yet he himself 
was a strict l:Ianbali, who would never have made such claims. 
He is acclaimed as a great preacher, but his reputation was cer­
tainly not gained from the content of his sermons.' And as for 
bis Sufi reputation there is not the slightest indication that he was 
a Sufi at all or that he struck any new note, and it seems likely 
that his reputation for soundness was used by others who were 
responsible for such developments as paved the way for ordinary 
people to participate in the insights and experiences of Sufis. 

'Abd al-Qadir was born in Jilan,2 where l;Ianbalism was strong, 
in 470/10']7. He came to Baghdad in A.H. 488 and pursued a legalis­
tic course of l:Ianbali training, refusing to study at the Ni?-amiyya 
where the Sufi, A1.1mad al-Ghazali, had succeeded his brother 
AbG l:Iamid. He received the khirqa of first investiture at the hands 

hi, life and .... ��k. wherein he has produud milk with the cud equally, IIJld has 
mixed with truth stau:ments that are groundl� and false, being tald an the 
.uthority af persons of no worth. So they assert that the Shaikh took thirteen 
tteP1 in the ak off his pupil at a meeting; and that once when the Shaikh was dis­
.:(JuninR IlIld no-one "'as mu�ed, he said, "You are not moved, and feel no 
pleasure. Yc lamps, manifest you,. delight!", whereupon the lamps mo�ed about 
md the dishes dllIlccd' (tr. O. S. Margoliouth. loc, cit., p. 310). 

A CODtemporary, Taql ad.din 'Abd ar-Ra"man al-Wasiti (d. A.D. 1343), .1$0 
.. ttacka Shananawfi's book n a tiuue ofli"5. He mentions the names of authori­
ties who claimed that he .... "as. IwdluJJriib m.,ttahim, IIJl indicted liar. Even though 
al.Wlsili is an interested party since loo u-Rifj'j is hi. hero, hA critK:i$lJUl 
...cm lair and sound ermugh. He shaws that Sh.euanawfi's book ..... s led to a 
distorted estimate of 'Abd .1_Qidi� himself, whOle undoubted qualities arc 
not enhanced by claiming that he was a Sufi subject ta alJv:41 and • miracle_ 
worker (Tirydq, p. SI). 

Still later works include al_Yifi'; (d. 768/1367), Khufi4at al-ma/4khir fi 
'khti,4,. mantUJih ash-Slwikh 'Abd al-Qddi,. and the notice in his Mi,'tir aI_ 
find", iii. 347--66. Ibn Kha11ikin (d. A.n. 1282) did not COllsid",. him imporllnt 
enough to include in his 'ObituariC'5' and M. ibn Sh4k.ir's (d. A..H. 7f)4) account 
in his 'Omissions from the Obituaries' (Bulaq, 128311866, ii. 2-3) contllins 
nothing of interest. 

, See al-FatIJ tn_Rnhbdnl, a collection of 62 sermon. delivered in A.H. 545-6. 
Hi, mOlt important works are the collection of 78 of his discourse. under the 
title of F"I� a I-Ghaib (tr. W. Braune, Leipzil/", 1933) and a treatise on legalistic 
ethic. and theology entitled AI-GhunyQ li lali", [arlq al-f;laqq, Cairo, IJn/19OS . 

• He was a Penian and when he visited the Bali'iQ during his "'lIJlderin&s 
he WI$ known as al-'Aj!lllU. AI-Wisili says th.t none of the gennlOilaU IUp­
poned hi. claim to a l:IuanJ nasab (Tir:Y<iJl, p. 50). 

• 
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of the I;Ianbalifaqih, Abu Sa'cl 'Ali al-Mukharrimi, 'by order of 
a1-Kha�ir', but there is no indication that he received any Sufi 
training until he attended the school of Abu 'l-Khair l;Iamrnad 
ad-Dabbas (d. 525/1131),1 to the disgust of Dabbas's other pupils 
who resented the intrusion of this l:Ianbali. Mter this he seems to 
have spent some twenty-five years as a wandering ascetic in the 
deserts of Iraq. Only in 521jII27 when he was over fifty years 
old did he suddenly come into prominence as a popular preacher 
in Baghdad.z From that date his reputation grew, but as a l;Ianbali 
preacher, not as a Sufi. He dressed like an 'iilim, not like a Sufi. 
A madrasa with an attached ribii! as a residence for himself, his 
large family, and pupils was specially built for him (A.H. 528), but 
there is no evidence that he ever claimed to have a Path or guided 
anyone or initiated anybody. No Sufis ascribed themselves to him 
but to such men as Al,unad al-Ghazali, Abu Najib as-Suhrawardi, 
and Abu Yfisuf al-Hamadani. Taqi ad-din al-Wasip wrote: 

'Abd al-Qadir was renowned during his lifetime for his sermons and 
courses of religious instruction, but he never at any time propagated 
any khirqat at-ttqawwuf. However, after his death, with the passage 
of time, certain people were given his khirqa, then it grew through his 
baraka and expanded through highland and lowland ... The only 
two of his children who did not pursue a secular career were 'Ahd ar­
Razzaq [A.H. 528--603] and 'Abd al- 'Aziz [d. A.H. 602 J. These two shaikhs 
set to work to propagate their father's \Vay in all si ncerity, temperance 
and modesty, and in that movement they were assisted by certain godly 
and sympathetic associates of their father.3 

Because it was suspect 'Abd al-Qadir's silsila rarely figures in 
other than Qadiri lines, for instance, in the attributions in Sanilsi's 
Salsabil. -4- The order attributed to him produced few famous Sufis 

1 Ibn al-Athir, xi. 80; M. b. Shiikir, Fawat al-wafiiyat, ii. 3; al-Wasiti, 
Tirytiq, p. 54; al_Yali'i, Mir'at al_jiwin, iji. 242. 

� It is noteworthy that his biographers give no indication that he had any 
contact, let alone training, with any of the great Sufis of the day, except for 
one story of his appealing to Yiisu£ al-Hamadiini (visited Baghdad in 506/II I:il; 
rbn a1-Athir, :.:. 496-7), and this very account shows his lac\( of Suli training. 
ThCl story goes that 'Abd al-Qadir, troubled by inncr voiccs ordering him to 
go out and preach, consulted Yilsuf al-Hamadiini, 'the Quth of the Age'. 
Ylisuf told him: 'Since you possess the light of fiQh and the Qur'an, you can 
now preach to the people. Hesitate no longer! Mount the pulpit!' 

J Al-Wiisiti, Tiryiiq, pp. 53-4. 
� We read in Ibn Khal1iJcin (ii. 440) offuqara' tracing themselves (al-muntasi­

biin ilaihi) to AJ:unad ar-Rifa'i, but no such attributions to 'Abd al·Qadir. 

-
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or Sufi works; the awriid, teaching and other material found 
in Qa:diri manuals, being largely borrowed. His later followers 
attributed to him a line of mystery teaching he could not possibly 
have taught. An inspired Qadiri would attribute to his master 
the miracles he ought to have done and the ovcrflowings he ex­
perienced when in a state of jadhb; things like the interesting 
divine questionnaire called al-GhawtJujrya or al-Mi'riijiyya.! 

According to ShaHanawfiz 'Abd al-Qiidir's pupils taught his 
madhhah (system) in various parts of the Islamic world, 'Ali al­
l:Iadda:d in Yemen, MuJ:tammad al-Ba!a'il).i in Syria, and MuJ:uun­
mad ibn 'Abd ai?-�amad in Egypt. This is unlikely since 'Abd 
al-Qadir left no system, let alone Path, to be introduced, and 
even the Bahja, as Margoliouth has pointed out,J does not support 
the claim that his sons propagated his Way throughout the Muslim 
world. Although Qiidiri centres existed in Iraq and Syria in A.D. 
1300, nothing indicates that it spread at all widely or rapidly before 
the fifteenth century. In the course of time a body of rules, teach­
ing, and practice was fonned,4 and somc shaikhs began to initiate 
their pupils into his name because his fame as an intercessor was 
spreading. In Iraq it remained a local Baghdadi !ii'ifa,S centred 
upon his tomb-mosque which suffered a number of destructions 
until Ottoman patronage restored the local influence of the family. 
It gained greater influence at a later period among Kurds. 

Although 'Abd al-Qiidir became the most universally popular 
samt, to whom many maqams were erected, we must stress that 
the Qiidiri !ariqa never became popular. Its spread as a Way 
belongs to the !ii'ifa stage discussed in the next chapter, but it 
might be useful to bring together here some references to pro­
pagators. The foundation of the first Qiidiri ziiwiya (Da'udiyya) 
in Damascus in the early fifteenth century has been mentioned.6 

I See Isma'i1 ibn M. Sa'id, Al-Fuyiufa/ ar-Rabbdniyya, Cairo, A.H. 1353, 
pp. 4-12 . 

• Shattanawfi, Bahja, Cairo edn., 1304, pp. 101, IOQ-IO. 
','j,"k __ •• • 11. """, • 
• According to tradition music and the rhythmic dance were not introduced 

until the time of 'Abd al-Qadir's great_grandson, Shams ad-din. 
5 There arc references to the family in the chronicles of Baghdad, sueh as 

al_Mustan�jr's appointment of one of them as shaikh of a newly-built ribal in 
626/1229; Ibn al-Fuwati, al_ljau:adith al-jami'a, Baghdad, 'dJ. 1351, pp. 2, 
86-7, but few references to its influence elsewhere. The Mongol conquest 
put an end to any fam� the tomb had acquired and when that assiduous tomb 
visitor Ibn Battiita went to Baghdad in 727/'326 he makes no mention of it. 

6 See above, p. :ill, n. 5. 

• 
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In Egypt it has never been a popular order. In India it did not 
become an established order until the arrival of Mul)armnad 
Ghawth (d. A.D. 1517), who claimed descent from 'Abd aJ-Qadir, 
and even then it remained localized. The author of A'in-i Akbarl,1 

writing about A.D. 1600, does not include the !ariqa among the 
orders represented in India. Around A.D. 1550 it was introduced 
from Hijaz into the Funj state of the two Niles by Taj ad-din 
al-Bahari al-Baghdadi.2 During the Turkish expansion in Asia 
Minor there is no evidence that the Qadiri as a distinct line of 
ascription was represented among the multitudes of dervishes 
carving out their niches of holiness within the religious eclecticism 
of that region. The order was only introduced in any definitive 
fashion into Istanbul through the energetic initiative of Isma'j) 
Riimi (d, 10+1/1631 or 1053/1643), who founded a khanaqiih at 
Top-khineh. He is caUed Pir Thiini(second master), which implies 
that he was the first to introduce it (the first master, of course, was 
'Abd al-Qadir), and he is said to have founded some 40 (or +8) 
teklUs in the region) 

2. EGYPT AND THE MAGHRIB 

Egypt and the Maghrib constitute a special zone, since most 
orders founded in these regions, mainly in the next phase when 
in the Maghrib they underwent a unique development, did not 
spread far beyond their confines, or at least outside Africa. 
Further, the Sufis of the region contributed little during the for­
mative period to the doctrines and method of ta�awwuJ. 

A number of eminent Sufis were Egyptians, at least by adop­
tion: Dhu 'n-Nun (d. A.D. 860), whose father came from the 
Nubian stretch, the greatest Arab Sun. poet, 'Umar ibn al-Farie;! 

(d. A.D. 1234), of Syrian parentage but born and lived in Egypt,. 
and al-B(l�iri (d. A.D. 1296), important because of his influence 

I Abu 'I. Fal,ll a1-'A1limI, A'in·' Akbari, Ir. H. s. Jarrelt, new edi,ion, 19+8, 
iiL 398 . 

• Tabaqtft of Wad Oaif Alliih, ed. MandIl, pp. f-l-3: ed. $idaiq, pp. 4-4-5. 
, J. van HlIffilT\("r-Purgs,.II, H'Jtl1ir" ck l'Empire Ottoman, ed. J. J. Hellen, 

Paris, 1835-43, xviii. 77. Among the hundreds oC conven,s mentioned by 
Evliya Che1ebi very few ace Qadiri; references in von Hammer's translation 
under the tille of NUrTutiw uj T'�/J in Europe, AJiu and Africa by Evliya 
Effmdi, London, 1834-50, I. ii. 59. 81; 11. 8, a13 . 

• Some of Ihn al.Fiiri<;l'a p""rns were composed for sinll"ing at SuR ecstasy 
concerts; �ee C. A. Nallino, Rnccolta di Scr'tti, ii. 205-6. 
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upon popular piety. Though few schools of mystical insight had 
their origin in Egypt, the cities abounded with khiinaqahs which 
welcomed Sufis from both East and West. Such khiinaqiihs, how­
ever, were urban and professional institutions and had little effect 
upon the spiritual life of falfiilftn. 

Egypt became the elected home of ash-Shadhili, the chief 
centre from which his teaching spread, to become eventually one 
::>f the great Ways. Two Egyptian tariqa founders whose orders 
survived were AJ:tmad al-Badawi and Ibrahim ad-Dasuqi. AJ:tmad 
aI-Badawi (b. 596/1199) was an Egyptian by adoption, for he 
belonged to an Arab family which had emigrated to Fez and then 
returned to the Hijaz.1 He was originally a RiIa'i and received 
his training at the centre in the Bata'il). of Iraq. On the death in 
632/1234 of Abu 'I-FatJ:t al-Wasiti, khalifa of AJ:tmad ar-Rira'i, 
former murshid of ash-Shadhili and from A.H. 620 Rira'i represen­
tative in Egypt, the 'Iraqi brethren sent Al).mad to take his place.z 
He settled in Tanta, won great renown, and received divine 
authority to found his own Way. He died in 675/1276 and his 
tomb at Tanta was to become the most famous sanctuary and place 
of ziyiira in Egypt. His order, known as the Al).madiyya but better 
referred to as the Badawiyya to avoid confusion with other orders 
of the same name, gave rise to a number of branches,l not con­
fined to Egypt, for it spread into Hijaz, Syria, Turkey, Tripoli­
tania, and Tunisia. 

Ibrahim ibn Abi 'l-Majd ad-Dasuqi (c. 644/1246-687/1288) was 
110 khiinaqiih Sufi but came from the soil of the Nile banks, being 
born in a village into a baraka-inheriting family and deriving his 
nisba from another village with which he was associated. Ash­
Sha'rani's considerable notice on him4 consists mainly of quota­
tions from his Jawiihir, a book of instructions to murids, and little 
is known about his life. He is shown to have been initiated into 
the Suhrawardi,5 RiIa'i, and Badawi chains, and then received 

I Ash-Sha'rani giv",s an account of his life and dicta transmiu",d by his brother 
Basan; at-Tabaqdt al-lmlmi, Cairo, A.H. 1355, j. rs8--<l3. 

1 He re<;dyed his nisba of al-Badawi through having arrived in Egypt wearing 
Arab dress. Later h", was called al-Muwththam, 'the Muffled', but it is unlikely 
that he was a Sanhiiji llerber. Ash-Sha'rani (op. cit. i. 160, I. 16) says h", wore 
the two /ithamf (of thc eastern Arabs) from childhood. 

, A list of these branches is given in Appendix E. 
� Ash-Sha'rani, at-Tabaqat al-Kubra, A..Il. r3SS, i. 143-511. 
, Association with Najm ad-din MaQmud al-l�f3hiini? 1I1�Wiisiti, Tiry4q, 

p. 61. 
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permission to found an independent lariqa. This was known as 
the Ihral)imiyya until the ninth century A.H. when adherents began 
calling themselves Dasuqis. It was also known as the Burhaniyya 
from his laqah Burhan ad-din. Like the Badawiyya it split into 
independent groups and spread outside Egypt to Syria, Hijaz, 
Yemen, and Hadrnmawt. 

Sufism was slow in spreading into the Maghrib,1 but in spite 
of the kind of MaJiki and official obscurantism which had led to 
the promulgation of afatwii condemning and banning al-Ghazali's 
works (s03/1 1(9) it gained a foothold during the Almoravid period 
(A,D. 1056-1147) and even flourished under the A1mohades (A.D. 
II30-1269). In Spain, although there was the brief flowering 
associated with Tbn Masarra (A.D. 883-931) and his pupils, 
Sufism could not thrive openly in the atmosphere of intolerance 
and suspicion that prevailed there. Eminent Sufis of the age were 
the �anhaji Abu '1.'Abbas J\J:lmad, known as Ihn al·'Arif (A.D. 
JOSS-af1), whose disciple, Abu 'l-Qasim ibn Qasiyy" demon­
strated how easily spiritual power can aspire to mundane power 
when he rose from his n'biil of Siivas (A.D. 1 lop) and subjected 
a large section of Algarves region (southern Portugal) before he 
was killed in 546/1151. The greatest Sufi to come out of Spain 
was, of course, Ibn al-'Arabi (A.V. I16S-124o), but he was of 
Arab origin and a universal figure, against whose doctrines 
Miliki literalism imposed, successfully for the most part, a 
barrier of condemnation. 

In enduring influence in rdation to subsequent lariqa develop­
ment the greatest of the early Sufis was Abu Madyan Shu'aib 
b. al-l;Iusain (A.D. II2fH)8).1 Born near Seville he moved as a 
young man to Fez, where he was attracted to the pursuit of the 
mystic Way and was initiated by MUDammad ad-Daqqaq and 
Abu Ya'azza (d. A.D. 1176). the latter a crude non-Arabic-speaking 
Berber. He went on pilgrimage and travelled to Iraq, where he 

• AI-Maqdisi (e<!. de GlX"je, 1906. p. 238) says that there was not a single 
lI.h4naqdh of the KarrimiyYll in the Maghrib in his lime (aboul A.D. 970) and 
alIIsuredly none of t he $U1i.yya. 

a Biognlphic:s of the Maghribi mystics of this period lire given in the colle.:;­
lions of Ibn az-Zayylit at-Tidili, Al_ TashtlWWllj i14 rij41 at-TUJau:wuj. written 
arOWld 617/1'1.10. and 'Abd al-I;Iaqq IIt-Biidilsi, AI-A1aq'M, written c. 71 1{13 11, 
tr. G. S. Colin in ArchifJes Illarocainel, xxvi (1916). Colin points out (p. II and 
n.) thwt only one of the holy men mentiooN in the Maqjad and none of the 
260 in the TmhaU'U ... j is qwlified by the litle of v,arij. a lidt wilhoul which 
holinells Will impossible tQ aehie,·e in the Maghrib at a later dal>:;, 
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roet Al:unad ar-Rill'i, ties of fraternity and extrasensory contact 
being established benveen them. 1 On his return he setded at 
Bougie (Bijaya). His teaching and reputation stirred the envy and 
opposition of the Almohade 'ulama'; he was summoned to the 
capital Marrakush to give an account of himself and died on the 
way at the village of 'Ubb:id (presumably a centre of 'devotees') 
near Tilimsan. 

Although a distinctive Madyani Way derives from him and he 
was the master of the twelfth-century Sufis of western Islam, 
relatively few Madyani !ii'ifas came into being. A number of 
Abu Madyan's spiritual sons and grandsons went to Egypt and 
gained great fame there.l These included Abu 'l-I:Iajjaj Yusuf, 
a former customs officer, who founded a ziiu'iya at Luxor in the 
ruins of the Temple of Amun where he died (642/12#) and whose 
mawlid there became the most famous in upper Egypt.l Another 
was Abu '1-l:Iajjaj's master, 'Abd ar-Razzaq al-Jazuli, who went 
to live in the zawiya ascribed to Dhii 'n-Nun at Akhmim and then 
Alexandria where he is buried. Other western Sufis who found 
a more congenial spiritual home in the East were the Andalusians 
Iba al-'Arabi (d. Damascus 6381124°), Tbn Sab'in (d. Mecca 
669/1270), and the latter's disciple the poet Shushtari (d. 668/12fK} 
near Damietta), a Madyaru by mystical ascription, who wrote 
short mllwashsha(liit poems which have continued to be popular 
in Shadhili I;a4ras to this day .• In Jerusalem there is a :.riiwiya 
founded by a grandson of Abu Madyan situated near Bab as-
8i1sila of the I:Iaram ash·Sharif which still survives. 

Abu Madyan's Way was perpetuated through his pupil, 'Abd 
as-Salam ibn Mashish (d. 625/1228), and the latter's most eminent 
disciple, Abu 'I-I;Iasan 'All ash·ShiidhiU, whose Way, called the 
8Mdhiliyya, was to become the most important in north Africa 

, See Ibn Battuta, Ri�la, Cairo edn., 1928, i. 59. 
� Sha'rini says (Lauidqit', H. 19, I. 27) that Abu Mudyan himself sent many 

of his followers to Egypt. Th�se included the son, Madyan, from whom he 
deri�·6 ru� kunya. The site or his tomb is mentioned; op. cit., i. 133. 

� On Abu 't-I:£ajjiij III-Uq$uri see al_ffidisl, MGqfad (pp. 153-7), where hi, 
successor. 11 Nubian of Christian origin. Shammis an-Nubi, and other 'tom­
JI'lflions' are named. Shs'rini has a notic,", on him in Lawdqil! (i. 136-7), 
and Ibn Ba.ruta visited his tomb (i. 10']). Another immigrant nether was 
'Abd ar-Rai:lim at-Targh! (d. at Qena, 592/1196), muster of Abu 'I-I;Iasan 'Ali 
b. q_$abbagh al-Qusl (d. at Qena, 613/1216) . 

• Commentaries on these poems haye appeared in Madyani cirdee, e,g. the 
Syrian. 'Alawiin 'Ali b. 'Atiyya (d. A.D. 1530). an-NafaJ.wt al-qudsiyya fi $harl! 
al-lIbylil wh-Shushta,iyya, sce Ibn �I-'Imld, ShadJumft, viii. :u8. 
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from Morocco to Egypt and also to gain a following in Syria and 
Arabia. 

This Abu '1-l:Iasao, born in the village of Ghumira in the far 
West in 593/1196, received his first l:.hirqa from .A..bu 'Abdal1ah M. 
h. I;Iarazim (d. 633/1236), a pupil of Abu Madyan. He went east 
in A.H. 615. where he was drawn to the Rira'i school, accepting 
Abu 'I-FatJ:a al-Wasili as his shaikh (A.D. 618). He became obsessed 
with the search for the QUlb (Pivot) of the universel and Abu 
'I-Fatl.! told him to return to the West where he would find him. 
He returned and eventually found him in 'Abd as-SaJ::im ibn 
Mashish of Fez who 'prepared him for the waliiJ'a'.� Later, on 
the advice of 'Abd as-Saliim, he left Morocco to go into retreat in 
a cave near a village of Tfriqiya called Shiidhila, whence derives his 
nisba. Periodically he went out on preaching and teaching tours, 
thereby incurring the hostility of the Tunisian ·ulamii'. So bitter 
did the persecution become that, in spite of the support of the 
sultan, Abu Zakariyya al-l:bf�i, he was driven to take refuge in 
Egypt, where he won great renown, not only among the populace, 
but surprisingly enough even with 'ulamii'. He made a practice 
of going on ?tajj every year and he died at l:Jumaithra on the Red 
Sea coast whilst on the way back from one of them in 656/1258.3 

We have said that it is usually impossible to pierce through the 
mists of pious legend to the real men beneath. A few letters of 
Abu 'l-l;Iasan have survived which show him as a very human 
shaikh, a leader of pilgrimages, whose personal dedication did 
not weaken his concern for the welfare of his followers. But in 
addition they enable us to discern how he and other !ariqa leaders 
were able to become the inspirers of enduring systems. This 
correspondence is inaccessible to me but here is a testimony to its 
value from P. Nwyia: 

This correspondence shows not only that Shiidhili had a deep know­
ledge of the Sufi teaching of the eastern doctors, but a personal experi­
ence of spiritual realities. If SM.dhili knew how to inspire his disciples 
it was not so much that he preached to them a simple Sufism as because 
he had the qualities of a spiritual master as is revealed by his letters. 
He certainly formed no intellectual system, but he had qualities of 

I Scc Ai)mad b. M. h. 'Abbiid, AI-Maflfkhir al-'A/iyya, Cairo, A.H. 1327, 
p. 10; and (or the O".tb see below, pp. t63-5. 

> W"lliya uted in this way haSlhe M:nse of 'spiritual offi� or juri.diction'. 
, See Ibn BalIQla. 1939 "dn., i. "'Z. 
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spiritual discernment and knew how to extract from his personal ex­
periences what was valuable to others.1 

Abu 'l-l:Iasan as a shaikh sii'ifl or 'vagabond ascetic' did not 
himself initiate his pupils into any special ruJe or ritual, but his 
teaching was maintained by his disciples. One disciple in particular, 
Abu 'I-'Abbas A�mad al-Mursi (616/1219-686/1287), Andalusian 
in origin, who joined his circle in Alexandria, was regarded as 
his successor, and a ribiiJ with a mosque was built for him. The 
existence of any Sha:dhili fariqa at all is due to al-Mursi and his 
successor, Ta:j ad-din ibn 'A!a' Alliih 'Abb1is (d. Cairo 709/1309),1 
who wrote an account of the life and sayings of both Abu 'l-l:la83n 
and Abu '1-'AbbasJ and collected their awriid. Pupils carried on 
the Way of ash-ShadhiJi in scattered ziiwiyas having little con­
nection with each other. In Ifriqiya his name was kept alive by 
a small group of pupils with whom Abu 'l-l;Iasan had kept up 
a correspondence after he had been forced to leave the country .• 
An Egyptian derivative was the Wara'iyya, founded by Shams 
ad-din M. ibn AJ:tmad Wafii' (701/1301-760/1359),5 whose son 
'Ali (761/1357-807/1404) is one of the great names in Egyptian 
Sufism. The Wafa'iyya spread into Syria6 and survived in Egypt 
into the present century. 

1 P. N"''Yia, 1b .. 'Abbad dt Ro .. da, Beirut, 1958, p. 124. 
2 At lellst one Egyptian line, the Uanafiy)"a, came directly from 1l1-Mursl; see 

Maghribi table of spiritual gem'Hlogies. On the founder, Mubamm�d al-Banafi 
(d. 84-7/1 4-fJ), sce Sho 'mni, "1_ Tabaqat al-Kubrti, ii. 81"""9� (the Hscription is Gn 
p. 82); 'Ali Muhank. KhilQI JaJUld, iv. 99'"")2. 

1 LaJ4V"/-,,,;nnn, by Titj ad-din AJ:!mad ibn 'Ati' AlIiih al-Iskandari, CGm­
posed in A.D. 12l:i.h printed on margin of ush-Sha'rani, Lata'if af-minan, Cairo, 
A.II. '357 . 

• Two or these wrote shortl;'·es of their master, which also include selcctions 
from hi� correspondence; MuJ:tommad ibn a�-$abb.agh, Kitcib durrat al_arrcir Ica 
tuJ:r.jat al_flbrtir (ed. Tunis), compiled about 720/1320: and 'Abd an_NUr ibn 
M. al-'lmTiini, Fi mantiqib A/:>u '[-Ilruan ash-Shddhili, composed llbout 745/ 
13#, 

• On Mubarm1\lld Wafa' (also known as M. Babr �-Safi) and his son 'All, 
well known for his *<ib, sce Sha'riini, A,-Tdi:>aqtit aJ-kubrd, ii. 19-""60. He 
took the lariqa from Da'ad ihn Diikhili and he from Jbn 'Ata' Alliih. 

6 Mujir ad-din mentions a :/tfl'l.'(\,a in Jerusalem in hit time (he died in 9271 
1521); scc "f-Uns ai_jam, ii. 389: IT. Samoai..." p. 147. He is to be distinguisht'd 
from Abl,l 'I-Wafl' called Kikish (.p7flo�6--50IfII07). This Abu '!-WaU' 
was connected with the khirqCl line founded by Abu Mul;ammad 'Abdalllh 
Talba Bsh_Shunbukl (tenth century), hence the doubl" name given to it of 
ShunbukiYYIl-\Vafi'lY)"Do which is onc of the sibilru 10 which Jbn Ir-Rifa'i was 
oonnccled. This 'Abdallih oon"cn"d Ihe fonner hiKhw�y robber Abu 'l-\Vllfi', 
who became sO famouN in the Bala'il; that he was nicknamed Taj 011-' Annn, 
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Through the circulation of Ibo 'A�' Allah's works the Shiid­
hili Way began to spread in the Maghrib, which had rejected 
the master. But it remained an individualistic tradition, almost 
Maiamati, though this term was not used, placing strong stress 
upon the cultivation of the interior life. Shadhilis wore no habit 
(references to investment with the khirqa now begin to disappear), 
and no popular form of devotions was encouraged. It was made 
clear that faqr (poverty) meant no life of mendicity or complete 
withdrawal from normal life, rather the term refers to the interior 
life. This is brought out in order to point the contrast with the 
fifteenth-century Shadhili movement to which the diffusion of 
Abu 'l-�Iasan's si/sila is largely due, a devotional movement which 
affected every family in the Maghrib.1 

The period of the early Marinids of Morocco (full dynastic 
span, 1195-147°) and early l:iaf!;Jids of Ifriqiya (A.D. 1228-1534) 
was important for the flowering of \vestern Sufism. Likc the Sel­
juqs in the East, the Marinids and I:Iaf�ids parallelcd the founda­
tion of madrasas with patronage of Sufi leaders and their ziiu·iyas. 
The Marinid, Abu '1-l:Iasan, after his capture of Tilimsan in A.D. 
1337, sponsored the development of a large establishment around 
the tomb of Abu Madyan by building a mosque, madrasa, public 
baths, and ancillary buildings. Thus fiqh and tll{a'll,'wuj became 
mutually tolerated companions. Sufism in the Maghrib, as also in 
NiJotic Sudan, became a subject for regular teaching compatible 
with the acquisition of legal sciences. This contrasts with their 
relationship in Arab Near East in general, where classical Sufism 
was just tolerated. 

It is elear that a basic, continuative Madyani tradition ,vas 
maintained in the Maghrib quite distinct from the Shiidhili 
which was then more Egyptian than IVlaghribi, being known only 
'Crown of the Gnostics'. On him see especially al-\Vasiti, TiTyaq, pp. 4'-4; 
lat�r accounts are found in collections like Sha'riini, i.a·wriqi/:l, A.II. 1355, i. 116. 
'Abd al-Q;;dir al-Jil iinI is said 'to have frequented his majlis and benefited from 
his baraka', but was not initiated by him (Ti1Ji<'iq, p. 42), nor was he regarded 
as one of Abu '1_\Vafa's star pupils: 'Someone said to Shaikh Baya' ibn Batii, 
"0 my lord, was there among the disciples of Abu '1-\\'3f;;' any man so carried 
away hy the flashings of ecstasy as 'Abd al-Q;;dir al-Jili1" He replied, "By 
God's glory! there ",ere ranged under the banner of Abu 'I-\\'afa' seventeen 
sultans, eveI')'one of them more perfect in ecstatic progression than 'Abd al­
Q;;dir" , (Tiryaq, p. 44), 

, This is not to deny the existence of popular, even extravagant, JhikT de,"o­
tions practised in common, hut these seem to be localized when contrasted with 
their later profusion. 
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in Tunisia, and spreading only slowly westwards, not becoming 
popular until the fifteenth-century revival. .<\1-Wiisiti, writing in 
Iraq about .'1..0. 1320, calls the Madyani tradition the Tilimsaniyya, 1 

and ziiwiyas associated with it provided the nuclei from which 
the popular movement began. Ibn Qunfudh in his Uns at-faqir, 
composed in A.D. 1385 and principally concerned with the life 
of Abu Madyan, mentions� six .fii'ifas in western Morocco. The 
Magiriyyiin deriving from Abu MuJ:tanupad $aliJ:t ibn (Yan�aran) 
Sa'id al-Magiri(c. 550/ I 155-631/ I 234), a disciple of Abu Madyan, 
who spent twenty years in Alexandria and, on his return to 
Morocco to found a dbii! at �fi, intensified the· movement of 
pilgrims to the holy places. He wrote a Talqin al-wird and had 
much to endure from the enmity of the fuqahii'.3 At the end of the 
seventh/thirteenth century his order was in a state of confusion 
and a descendant, .!\l.lmad ibn Ibrahim al-Magiri, wrote a life 
called al-Minhiij al-wiN0 in order to preserve the name of the 
master from the charge of hid' a cast upon it by the Miiliki bigots, as 
well as to recount his kariimiit or manifestations of God's favour. 

Other defined nerber groups included: the Shu'aibiyyun, 
deriving from Abu Shu'aib Ayyilb b. Sa'id, patron saint of 
Azammur (d . .'1..0. II6S) and one of the masters of Abu Ya'azza; 
the UaJ:tiyyiin, from Abu Zakariya Yal).ya al-I;IiiJ:ti; the Gham­
matiyyun (or Aghmatiyya) or Hazmiriyya, from Abu Zaid 'Abd 
ar-RaJ:tman at-Hazmiri (d . .'1..0. 1307); a group of Banu Amghiir 
known as $anhajiyyiln, centred on the riba! of Tit-an-Fitr, 
founded around .'1..0. II40; and a I;Iujjaj group, whose members 
were restricted to those who had accomplished the pilgrimage to 
Mecca. 

3.  IRAXIAN, TURKISH, AND INDIAN SPHERES 

In the Iranian \','orld Sufis blended the two traditions of interior 
religion: that which came to be linked with the name of al­
Junaid (Sufi: Mesopotamian), and that associated with Abu Yazid 

I At-Wasi,i, Tiryiiq, p. 49 . 
• Rderenc,"s to thes," groups will be found in G. S. Colin's translation of the 

MwUad of al-BaJi si, Archiv. 11."arflC. xxvi (1926), 207-8; see also P. Xwyiu, 
lbn 'Abbdd de ROItda, Beirut, 1958, pp. xxx-xxxi; A. Faure, art. 'Hazmiriyyiin', 
f.:.I.: iii. 33ll-9. 

J See al.Badisi, :Vfaqlad, pp. 92-3, 196. 
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al�Bistiimi (Malamati: Khucasanian).1 Iranian Sufis tended to ex· 
press greater individualism, divergent tendencies, and heterodox 
doctrines and practices, and consequently it was here that such 
tendencies are reflected in later orders. Many Sufis were strongly 
drawn towards 'Ali as the source of esoteric teaching, and Imlimi· 
Twelver (and to a lesser degree Ismii'i1i) ideas survived under the 
cloak of Sufism. Later, these were to come into the open and con­
solidate themselves in new orders (Dhahabiyya, Nurbakhshiyya, 
Ni'matuUihiyya, and Bektiishiyya), or as with the $afawiyya, 
whose head in the early sixteenth century became the master 
of Iran, actually change from a Sunni to a Shi'i order. 

The accompanying tree of spiritual genealogies, which shows 
some aspects of the merging of the two traditions, serves at least 
to introduce the names of famous Sufis whose leadership and 
ideas were deeply to influence subsequent orders. Two significant 
figures in central Asian Suli history were Abu '1-l;Iasao 'Ali al­
Kharaqini (d. A.D. 1034 at the age of 80), who regarded himself 
as the spiritual heir of al-Dis�ami,: and Abu 'Ali al-Farmadhi 
(d. A.D. 1084). Two of the latter's pupils, important in that from 
them the chief lines of mystical ascription are derived, are AJ:!mad 
al-Ghazali (d. 520jI126), younger brother of the better-known Abu 
l:Iamid, and YGsuf al-Hamadani (44I/1049-535!U40), The name 
of Abu I:Iamid al-Ghazali has been inserted in the tree to show 
why he counts so little in the teaching as weU as the ascriptions 
of the orders. He comes fully within our definition of a Sufi, 
hut, though his mysticism of intellectual insight and under­
standing is acknowledged, he is not regarded as being a practising 
Sufi by the ecstatics and gnosties . • AJlaki reports Jala[ ad-din Rumi 
as commentmg: 

L'imlim Mo�ammed Ghazali a nettoye la mer de la science d:ms le 
monde des anges; iI en a leve l'etandard; i1 est devenu le guide de 
l'univers et le savant des mortels. S'il avait eu un arome cl'amour 

, �e al·WllIili, TiJ')'<1q, p. 47. Olher early KhUl1lSllt\ian shaikhs with $11'On{!' 
Maliimati tendencies included YU8uf ihn al_I)usain ar-Riizi (d. 3°'1913), Abu 
l:Iaf� al.f:Jaddiid (d. l6S!879). and .4.bu 'Cthmln al-Hairi (d. :9111911). 

1 On al-Kharaqini see E. ""nhel'. ankl" in Isfamica. iii. S fT.; Farid ad_din 
'Anir, Tadhkiral al-mcf;ya', ed. R. A. Nicholson, 1905-7, H. lO'-SS. De 
Bcaurecueil has pointed out (Khau:ddja 'Abdullah Al'lluri, Beirut, 11)6�, pp. 
65-6) a number of traiU which Kh�r-.. qanl and Dis�mi had in common; apart 
from the bel Ihat they clime from the same district, they were oolh illitel'1ltes 
who, on their own, without the .upervision of any fI1ur,hiJ, SQught 10 follow 
the WIY to God by direct divine guidance. 
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mystique comme Al).med Ghazali, ccla aurait mieux "alu, et il aurait 
connu le mystere de la proximite mahometane, comme AJ:!.mcd l'a 
connu, car il n'y a rien de pareil, dans l'Univers, a l'amour d'un maitre, 
d'un dircctcur spiritucl, d'un introducteur [des profanes aupres de la 
DiviniteJ.! 

The twelfth century was a period of transition in these regions 
towards a distinctively Persian Sufism, for which the way had 
been prepared by Sufi poets like Abu Sa'id ibn Abi 'I-Khair 
(A.D. 96i-I049).2 With this movement Abu Ya'qub Yl1suf aI­
Hamadani al-Buzanjirdi (A.D. 1°49-114°) is especially associated. 
He left his native Lur-Kurd village in Hamadan province for 
Baghdad, where he studied fiqh under the famous Shafi'i jurist, 
Abu IsJ:taq ash-Shirazi (d. A.D. 1083). He did brilliantly, especially 
devoting himself to 'Um an-na:;ar (rationalism), and was put in 

[ Cl. Huart, us saints In dtroichts tour�urs, 1918, i. 200. See also Ibn 
Sab'in's "ery shrewd assessment of Abu l;Iamid; Arabie text given by L. 
Massignon, Recll�l de lextes inidits Tt/atlfs " la mystiqIU mruulma�, Paris, 1929, 
pp. 129-31. 

The most remarkable of Al)mad's pupils, 'Abdallih ibn M., commonly known 
as 'Ain al-Qu<;liit al-Hamadani, regarded the Ibyii' as primarily a treatise on 
practical "thics. Although his reading of the Ibya' marks his transition from 
fonnal learning inro Sufism 'Ain al-Qu<;liit owed his release from spiritual 
impasse and subsequent Sufi training to Al:unad al-GhazaJi. Enthusiastically 
indiscreet he ignored the Sufi injunction Ifshii' si" ar-rohiibiyya kufr (it is 
impiety to reveal [to the commonalty] the secret of divine power), and after 
AQ.mad's death taught his inner doctrine openly. This led to his joining (in 
525/1131 at the early age of 33) al-I,Iallaj and preceding as-Suhrawardi ' al­
Maqtul' of Aleppo on the roll of Suli martyrs. It was for him that A1).mad 
wrote his treatise 'Intuitions of the Lovers' (Sawanib al-'ushshaq) which he 
( = 'Ain) paraphrased in Persian under the title Lmcii'ifr. (cd. H. Ritt�T, Aphori.­
mm iiht!T dit U�he. Istanbul/Leipzig, 194;;:: Bibliotheca Islamica, lld. IS). 'Am 
al-Qu<Jat'a remarkable defence in Arabic can�d Shaqu'a 'l-gharia, addressed to 
his friends whilst in prison, has been edited und translated by M. 'Ahd al-Jali! 
in J. A.iat. ccxvi (")30), 1-76, 193-297. 

� Other e�rly Sufi writers in Persian include the Hujwlri to whose Kashf 
(composed around &.D. 1050) we have referred frequently, the qalandarf knova} 
as Baba Tiihir (d. A.D. 1010), Abu 'l-),[ajd Sana'i (d. c. "".D. 1141) ,and Allu 
Ismii'il 'AbJalliih al_Aru;iiri al-Harawi (d. H�rst, &.D. 1089). Harawi's I;lanbalism 
was tempered and his outlook modified through his coming under thc influence 
of Abu 'I-I;Iasan al-Kharaqani. He headed a teaching circle in Herat; one who 
studied under him being Yu suf al-Hamsdiini. Strictly he should not ha�e been 
induded in the table of spiritual genealogies since he does not appear to have 
been a transmitting mu"hid and his name does not appear in .il.i/as. As well 
as his famous Suli guide-book in Arabic, ]'v[anazi/ as-sa'irfn (cd. and tt. S. de 
L. de Beaurecueil, Cairo, l.F.A.O., 1962), h� wrote Mundjdt, meditations in 
Persian sai' and vcrse, which is supposed to have influenced the composition of 
Sa'di' s Bustan. 
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charge of a class of students. Then suddenly 'he abandoned all the 
theoretical speculation to which he had been dcvoted and took 
himself off into retreat to prepare to dedicate himself to the things 
which really mattered�the personal lifc of devotion in God's 
service, to calling people to God, and to guiding his contem­
poraries along the right Path'. I He returned to Hamadan, then to 
Men.', dividing his time between there and Heriit. Many famous 
Sufis ascribed themseh'es to him, but from hvo of his khaiijas 
in particular spring two major lines of ascription, one Persian, 
derived from 'Abd al-Khaliq al-Ghujdawiini, the other Turkish, 
derived from A�mad al-Yasavi. 

The Paths of these great central Asian Sufis, after taking root 
among Iranians, also took hold of the expanding 'rurks, and were 
an important factor in facilitating their adjustment to Islam. 
These ascriptions and tendencies spread , ... ·jth their dispersion, 
a process accelerated by the Mongol conquests, and became 
especially influential at the far extremes, in Anatolia and India. 
AJ:tmad al-Yasavi stands as the prototype of all the Turkish Sufis, 
and from him derives I:Hijji Bcktash� as a kind of mythical symbol 
of hundreds of migrating Turkish biioos,' whose name served as 
the eponym of a famous tariqa. The Yasavi tradition was strongly 
Turkish from the beginning. AJ:!mad began his training under a 
Turkish shaikh, Arsl3n Biib5, after whose death he went to 
Bukhara, at  that time still largely Iranian, to join Yusuf ai­
Hamadani's circle, becoming his kJlaiija number four.� Later, he 
resigned his position to return to Turkestan to become the head 
of a group of Turkish-ascribed shaikhs (sar-i silsila-i mashii'ikh-i 
Turk).' A long line of Turkish mystics derive from his inspiration 
which, with the migration of biibiis, spread among the Turks of 
Anatolia. Whereas the Mawlawiyya, which thrived in certain 

, Ihn Khallikan (lfaJayd/, Cairo, A.II. u99. iii. 416) quuling Ibn an-Najjfir 
(d. 6f3!U4S), whu in rum is quotinK Abu Sa'd a.s-Sam'iini (d. 562/1166), his_ 
torian of :\"�r\'. 

� AI-Wisiti sho\\'� (T'-rydl{, p. 47) that the d�ri"llIion of the khirqfl of Sayyjd 
I3cktash al-Khurn�fini, n<lzi/ bildd ar-Rum, from Al:).lnad al-Ynsa,'i WaN accepted 
in I.-�q{, J3ao. 

l BtfM is the Turkish tcnn for a m;,;sionary or popular pre�chcr. Ata is an 
equally common designation nnd title for a holy run" . 

• His fint khalifa was 'Abd al-Khilliq, the second 'Abdallll.h Barqi, and the 
third Ahu )lui}amnud l;Iasan al-AnJ:iqi (d. A.D. '157). It ;5 highly unlikely 
that Abmad succteded to the leadership of the Bl.lkhanm circle all Yasa,·! 
tradition I\ss�rts . 

• '.-\11 ibn l.Jusain .1-Wii'i;:;. Rashn?uJt 'ail1 al-!;.")'",, pp. 8-9. 
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circles in Anatolia, belonged to the Iranian trailition, the Khal­
watiyya derived from this central Asian Turkish tradition, but its 
treatment has been reserved for the next chapter. 

Having inserted a genea10gical table it may be well to remark 
that the lines of ascription up to this age do not imply the descent 
of one rIIle. Sufis still wandered about seeking masters, many did 
not transmit any one tradition, but formed their own Ways from 
their various sources of enlightenment. This is particularly the 
case with the order-founders. The difference after their establish­
ment is that they become true rilsila-/ariqas, that is to say, the 
line traced back through certain figures is consciously maintained. 
These chains of authority are often very complicated. Whilst that 
from the founder to the ancestor tends to become stable, the lines 
of each individual khalifa back to the founder varied. 

The main lariqas emerging from the central Asian tradition 
which survived in some form were the Kubrawiyya, Yasaviyya, 
Mawlawiyya, Naqshabandiyya, Chishtiyya, and Bcktashiyya. We 
will give a short account of the founder and the development of 
the tradition, with the exception of 1:liijji Bektash, whose relation­
ship to the order attributed to him is tenuous, whilst the order 
itself comes more appropriately into the next stage of development. 

(a) Kuhrtiwiyya 

From Najm ad-din Kubcl (540/1 145-618/1221)' stem many 
chains of mystical ascription or derivative orders, mostly now 
defunct but important for the historical range of the orders and 
for their sanads of dhikr practices. fUthough born in Khiva 
(Khwari7.m) Najrn ad-din followed a course of ascetic discipline 
in Egypt under the Persian rhaikh-rii'i&, Riizbihan al-Wazzan a1-
Mi�ri (d. 58+/1188), disciple of Abti Najib as-Suhrawardi, from 
whom he received his first kltirqa, but it was not until his search 
led him to Ba:ba Faraj of Tabriz that he adopted the full Sufi life. 
Another teacher was 'Ammiir ibn Yasir al-Biillisi (d. c. A.D. 12oo), 
but his real training took place under Isma'it al-Qa�i (d. 589/1193), 
who gave him the khirqa of taharruk. He settled eventually in his 
native Khwiirizm and built a khtinaqtih in which he trained a 
number of remarkable men, including Majd ad-din al-BaghdiidP 

, On Najrn ad-din Kubra see F. Mcier's edition of his Fawli'iIJ. al-jamdl wa 
fawriti�1 al-jaMI (\Vicsbadcn, 1957) which eont�ill5 a valuable study of his life 
and thought . 

• The niJba probabl)" relates to Baghdldak in Khwirizm. 
8265217 E 
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(d. A.D. 12l9), who was the shaikh of the great Persian poet, 
Farid ad-din 'At� (d. c. A.D. 1225). author of Mantiq ot- Tair 
('Speech of the Birds'). an allegorical mathnawi which traces the 
spiritual pilgrimage through 'Seven Valleys' (stages) with deep 
insight. Najm ad-din fell victim to the Mongol sack of Khwarizm 
in A.D. 1221. Although most of his works are in Arabic he wrote 
in Persian a $,/at al-adab (rules of conduct) for the guidance of 
neophytes, which forms an important landmark in the trend to­
wards the Iranization of Sufism. 

From many of Najm ad-diu's Mali/as no defined branch orders 
stemmed but rather a Kubrawi !ii'ifa localized around the khabla's 
tomb, to which were attached a convent and ancillary buildings. 
Many establishments of this kind were visited by lhn Banu�a in 
.o\.D. 1333. These included that of Najm ad-din himself outside 
Khwarizml and that of Saif ad-din al-Dakharzi (d. 658/1260), 
who received the adherence of Berke, Khan of the Golden Ilorde, 
to Islam,:: and whose tomb and convent in Bukhara were built 
under Timur's patronage.l Another khalifa was the Shi'i, Sa'd 
ad-din M. al-l;Iamuya (or J:lamuyi, d. c. 650/J252), whose descen­
dants maintained a localized Jii'ifa around his tomb at Ba�rabad 
in Khurasan, 

The main orders deriving from Najm ad-din were:4 
Firdaws£yya, an Indian branch of the line from the Bakharzi of 

Dukhara who has just been mentioned. It derives its name from 
a Malifa of his called Badr ad-din Firdawsi, whose khalifa, 
Najih ad-din MuiJammad (d. Delhi c. A.D. 1300), introduced 
tbe order into India,J 

Nuriyya, a Daghdadi branch, founded by Nur ad-din 'Abd ar­
RaJ:tman al-Isfara'ini (d. 717/1317), master of as-Simnani. 

Ru/miy),a, a Khurasani branch, deriving from Rukn ad-din Abu 
'I-Makarim AJ:lmad ibn Sharaf ad-din, generally known as 
'Alii.' ad-Dawla as-Simnani, d. 736/1336. 

Hamadiiniyya, a Kashmiri branch of the Rukniyya, founded by 

, Ibn fialfUla, Paris edn., iii. 5-6 . 
• Ibn Khatdo.n, 'flmr, llutaq, 1867, \'. 534. 
I Ibn Ba\1utu (iii. 27), who attended a '''ma' at the convent when songs 

were sung in Turkish and Peraiun . 
• Most derivDtives br.m<;hed out from one line, that of Najm ad-d!n'$ most 

forcdul amI independent pupil, M .. jd ad-din al-Baghdid.; sec Kubriwi table. 
S According to A',,,-i Akbori, 1948 edn., Hi. 407-8. 
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Sayyid 'All ibn Shihab ad·din b. M. al.Hamadani, b. Hama. 
dan 714/1314, d. in Pakhli 786/1385. and buried at Khotlan in 
Tajikist:.in. The definitive establishment of Islam in Kashmir 
is ascribed to three visits of tllis vagrant Sufi in A.D. I3jl, 1379. 
and 1383. He was associated with a migration of seven hundred 
Sufis seeking a haven from the l\tlongols under '[imur, followed 
by another three hundred under 'AH's son, Mir Mu�ammad.1 

Ightishashiyya,1 a Khurasani branch founded by Is}:laq al·Khutta­
lani (assassinated by emissaries of Shah Rukh in 826/1423), 
a pupil of 'Ali al·I-Iamadani. From him through his pupil, 
'AbdaUah Barzishabadi Mashhadi, came the Shi'i order of 
Dhahabiyya (centred today in Shiraz), the term by which 
Najm ad·din's line is frequently and confusingly denominated. 

NiirhakJahiyya, a Khurasani branch. deriving from Mu1:lammad 
ibn 'AbdalHih, called Nilrbakhsh (d. 869/14.65). a pupil of 
Isi:taq al·Khuttalani, who developed his o\vn distinctive Shi'j 
beliefs. From him again stemmed two lines: that through his 
son, Qasim FaiQ-bakhsh, carried on the Nurbakhshi, and the 
other through Shams ad·din M. al-Liihiji (or Lahjani, d. 912/ 
1506-7), who had a khiinaqiih in Shiraz, branched out inde­
pendently. 

As-Simnani was a most important influence in the intellectual 
development of central Asian and Indian orders. even though his 
own order was of no great importance. Born in 659/1261 in the 
Khurasanian village of Simnan into a family with a civil service 
tradition he entered the service of the Buddhist Ilkhan Arghiin 
(reg. A.D. 1284-(1); then, as a result of experiencing an involun­
tary (11il, he adopted the mystical life. After surmounting initial 
difficulties with Arghun he was allowed to punme his new course, 
and was initiated into the Kubrawi SI'hila by al-Kasirqi al-Isfara'ini. 
After accomplishing the pilgrimage and spending some training 
spells in his master's khiillaqiih in Baghdad, he settled in his 
native place of Simnan, founded his own klIiinaqiih, $Of1yiibad-i 
Khudadad, and lived there tranquilly until his death in 736/1336. 

He was the author of numerous works,l and followed an 
, Ta'rikh_i Rashidi, tr. E. Denison Ross, London. 1895, pp. 432-3 . 
• To be distinguished from the Ighit-biishiyya, 11 Khalwllti order in Anatolia. 
I For his works in Arabic scc G,A.L. ii. 263; G.A.L.S. ii. 281. On BS_Simnani 

see F. Meier" l1rt. in E.!.', i. 346-7. and for his ideas, with references to unpub· 
lithed MS. material. see A. A. R.iz;vi, Mtu/ im R�;jvaIiJt iUof:nnmls in Northern 

• 
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orthodox line, advocating a literal interpretation of the Qur'an, 
and strict adherence to the shari'a as the essential foundation for 
progress along the Path. He deprecated current corruptions (bida') 
in Sufi thought, though not in practice. He condemned ideas 
concerning 'U;iliiya and saints' miracles. He disputed the theo­
sophical theories of Ibn al-'Arabi, teaching that the world is a 
reflection, not an emanation, of Reality. Later, his approach, 
taken up by the Indian Naqshabandi, Attmad as-Sirhindi, came to 
be known as u'aJ;dat ash-snuhiid (Unity of the witness or pheno­
mena) in contradistinction to the waJ.ldat al-u'Ujud (Unity of the 
Being) of Iho aI-'Acabi. 

Although such an orthodox Sufi in the intellectual sphere, he 
was a thorough-going ecstatic and adopted and popularized dhik, 
practices derived from thc methods of thc Yogis, in addition to 
a particular form of head-jerks developed by his initiator al­
Kasirqi. He also taught that form of 'confrontation' (tau;ajjuh) 
which aimed at contact, through concentration, with thc spirits of 
dead Sufis; and in particular made a unique contribution to Najm 
ad-din's vision-pattern and colour-scheme associated with the Sufi 
stages of progressiye enlightenment. 

(6) Y",avi)ya 
Al:tmad ibn Ibrahim ibn 'AJi ofYasi (a town later called Turkcs­

tan) WI;! have said was formed in the tradition ofYusuf al-Hamadani 
but returned to his homeland in Turkestan and died there in 
S62/I166. Although little is known about his life, Alfmad's signifi­
cance in the formation of a Turkish Islamic tradition is undisputed. I 
The Yasavi tradition has many ramifications, religious, social, and 
cultural; it played a role in the Islamization of Turkish tribes, 
in the adaptation of Islam to a Turkish nomadic milieu,: and 

India in the SiXlullth and Se(,"mlulIlh Ctl-nluries, .o\gra, I9iiS, pp. 36-.pt. There 
is Wo iI lIaluablc study by M. Mol�, 'Le. Kubrawi,'a emre SWIflisme et Shiiamc 
aux huit�me et neu\'� siO:c1ea de I"hegire', R.KI. Dill (1'}61), 61-t.r;l· 

I !:iee K6priiJiUade !\.·Iehmcd Fuau, Turk tl-Jebiyalenda ilk mults(l1;vij/ar 
('The Fint Mystics in Turkish Liter .. ture'], Pt. I, Istanbul, 1919: summarized 
by L. Bouyat in R.lH . .IH. xliii (192t), 236-8� . 

• Turkish customs in�orpot'8tcd into ritual and practice give an Clonical 
colourinK to the lariqa-type, of dr�5s, the sllw-dhikT, women's participwtion 
in leanccs, and methods of cattle sacrifices which survived amon!: derivatiyes 
like the Bektii5hiyya. Turkish was used in worship outside ritual prAyer. Ibn 
Ranilla says (iii. 36) that 'Ali' au.uin Tarmashirin, sultan of Tnm�oxiana 
(A.D. 1326-3-4-), whose winter camp he visited, recited his dhikr after morning 
prayer until sunrise in Turkish, 
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in linguistic reconciliation through the poems of AI.lmad and his 
successor dervishes like Yunus Emre (d, c, 740/1339), 

The following gives some names in direct succession, famous in 
Central Asian Turkish folklore: 

I 
I 

I 
Sulaimiin 
Biqirganl 
I)akim Ata 
d. 1186 in 
Khwarizm 

A!)mad al-Yasavl 

I 
Man�il.ribn 
Anlin Biib3 
d. 1197 

I 
'Abd. al-Malik 
Taj Khoja 
d. u(8 

I 
Zeng; ibn 
'Abd 1I1-Malik 
shepherd shaikh 
d. near Tashkand 

I 
Sa'id al-

I 
Luqmiin 
P�rendl; 

Isb;;: ... Bibi 
d. U39 

Khv:ariWli I 
I:Ujji Bektish 
d. 1335 

r---,_..JI,-_, I I I I • 
Khalil Ata 
d. '347 

I 
[Hahi' ad-din 
Naqshabandl] 

�adr Blldr Abm.ad U7.un (BekHishiyya) 

Kam�l 
lkin! 

(Lk.li.nIYYll) 

Sayyid f:luan 

The Yasaviyya was a !ariqa of wanderers; there were few 
distinctive branches or permanent settlements, except those 
associated with the tombs of these shaikhs to which pilgrimage 
became a permanent feature of central Asian Islam, The Yasavj 
Way was a Way of holiness and a method of religious practice 
which displaced the ancient religion of the Turks, rather than 
a mystical Way. These wanderers spread the tradition throughout 
Turkestan and among the Kirghi7., from eastern Turkestan north­
wards into Transoxiana (and the region of the Volga), southwards 
into Khurasan, and westwards into Azerbaijan and then Anatolia, 
where they contributed in the persons of men like YGnus Emre 
to the formation of the popular side of the new Islamic Turkish 
civilization, but where the Yasavi as a distinctive tradition did 
not establish itself. The strength of the cult of J.:Ia<.lrat-i Turkestan, 
as A!).mad was caned, in the eighth century A..H. is shown by 
Timiir's readiness to erect an edifice (completed in 801/1398) 

• 
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on the Sir-Darya consisting of a two-domed structure, one over 
A}:imad's grave and the other over the mosque. 

The order stressed the retreat (Ma[wa). and the Khalwatiyya 
which developed in the Azerbaijan region and spread into Anatolia 
may be regarded as its western Turkish extension. It also claimed 
Baha.' ad-din an-Naqshabandi as a descendant through the der­
vish-sultan KhaliJ.! A definite order-descendant was the Ikaniyya, 
deriving from Ramal lkani, fifth in spiritual descent from Zengi 
Ata. Yasavi shaikhs are still mentioned in the sixteenth century 
in central Asia and even in Kashmir.2 

(c) Mawlawiyya 

This order falls into a special category, since it derives from 
a Persian immigrant into Anatolia who belonged to the Khurasa· 
nian rather than to the Haghdadian tradition. It is also a localized 
order, its influence being restricted to Asia Minor and the Ottoman 
European proyinces; such tekkes as were founded elsewhere, as in 
Damascus, Jerusalem, and Cairo, being chiefly for Turks. 

Jalal ad-din1 was born in Balkh in A.D. 1207 to a father. Bahi' 
ad-din \Valad (1 J48-1231), steeped in the Khwarizmian mystical 
tradition. Local difficulties and the Mongol ad ..... ance set the family 
upon wanderings (1217) which eventually brought them into the 
region governed by the Seljuqs of Rum (hence Jalal ad-din's 
nisba Rumi) in 1225, They stayed for a time at a place called 
Laranda (now Qaraman) until invited by Kaiqub3d I to his capital 
of Qonya, where Jalal ad-din was to spend the rest of his life. His 
Sufi training, begun under his father, proceeded along stereotyped 
lines under another Dalkhi refugee called Burhan ad-din Mul:taqqiq 
at-Tirmidhi (d. A.O, 1244). But his life was then transported into 
a new dimension which turned him from a sober follower of tried 
paths into an ecstatic whose visions he transmuted into inspired 
Persian poetry. This came about in 1244, through his fifteen 

I See below, p. 63 . 
• See Ta'nkh-i Rashfdj, pp. 369, 371. 

3 The book aboUI Jalil ad-din and hi, more immwiale successors wrillen 
under Ihe title of Mml<jqi" al-' A,.ijin by Shams ad-din Al;unad al-Afliiki, begun 
in '\'.0. 1318, forty-fi,·e years afl�r JoliU ad-din's death, and finishoo in '353, 
is not a biogrophy but a hagiography. Part of Ihll Mamiqi" WItS translaled hy 
J, \V. Redhousc in Ihe inuoduclion to his translation of Book I of the ,'J.1amDld 
(London, 1881), and there is n complete translation by C. Huart, Ut taints du 
dntJuhn tou,.�.rs, Paris, HJ.8-22. The bc.st edilion is Ihat by T, Yuiji, 
Ankanl, 1950r61. 
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months' association with a wandering dervish called Shams ad­
din of Tabriz. So obsessed with Shams ad-din did jalai ad-din 
become and his life so disrupted that his murids plotted against 
the dervish. To Jalal ad-din's dismay he disappeared as mysteri­
ously as he had appeared. In fact, he had been murdered by the 
murids with the connivance of one of jalil ad-din's sons.' 

This experience released Jalal ad-din's creative powers and 
set him upon a new Way which derives its name from the title 
",awliinti (our master), given to its founder. Ibn na��G�a, whose 
visit to Qonya in 1332 we have mentioned earlier, refers to the 
Way as the Jalaliyya.1 The Way developed as a self-perpetuating 
organization immediately after Jalal ad-din's death in 1273. 

This order is so well known owing to the publicity given to its 
mystical e.xercises and the fame of the master's mystical poem, 
the Malhnawi, that we need only refer to its place in the general 
context of the tariqas. The famous Mathnawi is a somewhat 
incoherent accumulation of Jal31 ad-din's outbursts, anecdotal 
ruminations, and above all parables, expressed in poetical form. 
Mawlawis regard it as a revelation of the inner meaning of the 
Qur'in, and it was in fact called by Jami 'the Qur'an in Persian' 
(Iuut Qur'an dar zahtin-i PaIIlm;'1-

From the close association of the founder with the Sdjuq 
ruling authority the order developed aristocratic tendencies and 
became a wealthy corporation. It played a considerable cultural 
role in Turkey and helped in the reconciliation of certain types of 
Christians to Islam. Almost from the beginning it was an heredi­
tary order. Jalal ad-din was succeeded by his vicar, I:Iasan l;Iusam 
ad-din, the inspiring genius of the Matlmawi,l but after his death 
(683/u84) the succession passed to Jalal ad-din's son, Bahi' ad­
din Sultan 'Valad, and thereafter rarely was the dynastic succes­
sion broken. The development of the principles and organization 
of the order around the name of Mawlana took place under 
Sultan Walad. His works gave solidarity to the aesthetic and 
emotional mysticism of the master, and when he died at an 
advanced age (712/1312) the order had spread widely throughout 
Anatolia and a number of daughter centres had been founded . 

• See the article by H. Rittcr in E.I.� ii. 393-6. 
a Trtlf!�ls, Ir. H. A. R. Gibb, ii. 431. I See Afliki, quoted in ]. 'V. Redhouse's translation of the first book of the 

Matl11fl1fQi, p. 113. 
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His successor Jalal ad-din Amir 'Arif (d. A.D. 1320) travelled 
widely, consolidating these centres, and in his time the principles, 
ritual, and organization solidified, though its creative inspiration 
survived into the age of Selim 11 I when the order produced its 
last great poet in Ghalib Dede (Me�med Es'ad: A.D. 1758---99). 
The order remained centralized and was not subject to the splitting 
process which so typified the Khalwatiyya, but this also meant 
that its influence was restricted to Turkey.' 

The members of this order became famous for their devotion 
to music and the nature of their dhikr exercises, whence they \vere 
known to Europe as the 'whirling dervishes'. The dance, which 
is symbolic of the universal life of the spheres, infinitely com�ex 
in fonn yet essentially a unity, is frequently referred to in Jaliil 
ad-din's lyrical poems known under tbe title of the Diwiit, of 
Shams ad-din TabrI2P 

Cd) Khawiijagiin-Naqshahandiyya 

Naqshabandi tradition does not regard Baha' ad-din an-Naq­
shabandi as the founder of the lariqa which bears his name and 
tbe lines of ascription (nlsilat at-tarbiya) do not begin with him. 
Fakhr ad-din ' Ali b. l:Iusain, who wrote a history of the f.miqa 
called Rasha}p it 'Ain a1-lfayiit, begins it with AbG Ya'qub Yiisuf 
al-Hamadani (d. A.D. II40),3 whilst his khalifa (by spiritual 
appointment), 'Abd al-Khaliq al-Ghujdawani (d. A.D. 1220), may 
be regarded as the organizer of its special tendencies." He is 
responsible for the stress placed upon the purely mental dhikr, 
and he also fonnulated the eight ruless wrueh governed Tariqat 
al-Khawiijagiin, the name by which the si/siia was known. 'Abd 
al-Khaliq was taught the lariqa's special form of I;abs-i dam, 

, Outside Turkey the :r.'lawlawis had ttkk�l only in Damascus, Aleppo, 
Nicosia, Cairo, and a few other towns where there was a Turkish population; 
see i\1uriidI, Silk ad_durar, Cairo. 1874-83, i. 3Z9, iii. 116; and {or Jerusalem 
Mujir ad-dln. al_Um ai-jalil. tr. H. SwuvHire, 1876, p. ,8,. 

, R. A. Nicholson. S�In:tM Odtl frqm Iht Diu:an-i-Sh(lnll_i_Tahri"" Cam­
bridge, 1898, and his edition of the MathnulI:i, h'. 734. 

� The main account of Yiisuf al-Hamadam is found in the Rmhafujt. Short 
notices arc given by Ibn Khallikin (Wtifdy4t, vi. 76-8), Sha'rinl (Tahaqat, i. 
n6-<7), and Jii.mi (Nafa/yit al-"m, TehT'lln edn., pp. 375-7) . 

• The reference in al_\Viisi{i's l'irytiq (p. 47) records it us n distinctive line 
whose founder w�s al-Ghujdawini. A reference to an-Naqahabandi fIla)' have 
been added by a laler hand . 

• These rulcs, which Baha' ad-din expanded to ele"en, arc givcn below, 
pp. z03-4· 
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Of 'restraint of the breath', by al-Kha9ir, the spirit of Islamic 
gnosis. The succession from him is as follows: J 

'Arif Riwgari, d. 657/1259 
Ma1)mud Anjir Faghnawi, d. 643/1245 (or 670/1272) 
'Azizan 'Ali ar-Ramitani, d. 7°5/13°6 (or 721/1321) 
MuJ:tammad Baba as-Sammasi, d. 740/1340 (or 755/1354) 
Amir Sayyid Kulali aI-Bukhari, d. 772/1371 
Mu1)ammad ibn M. Baha' ad-din an-Naqshabandi, 717/1318-

79';'389. 

Baha' ad-din, who was a Tajik, served his apprenticeship under 
both as-Sammasi and Kulali (,the Potter'). But he also had Turkish 
links and there is a romantic story of his encounter with a 
Turkish dervish called Khalil whom he had first seen in a dream, 
and his subsequent association with him until this dervish even­
tually (A.D. 1340) became Sultan Khalil of Transoxiana.z DaM' 
ad-din served him for six years, but after Khalil's fall (747/1347) 
Baha' experienced a revulsion against worIdly success, returned 
to his Bukharan village of Rewartun, and resumed his interrupted 
spiritual career. Like most of the men after whom tariqas have 
been named, Baha' ad-din did not found an organization (whilst 
his tariqa he had inherited), but gathered around himself like­
minded devotees prepared to strive towards a quality of mystical 
life along Malamati lines without show or distracting rites, for, 
as he said, 'the exterior is for the \vorId, the interior for God' 
(a:;-:;iihir li ' l-khalq ai-ba/in li 'I-Jfaqq). Though modified through 
the corruptions of time this '''ay never lost the stamp of 'Abd 
al-KhaIiq's genius in the quality of its leadership and teaching 
and the purity of its ritual. From the Islamic point of view it 
was especially important in ensuring the attachment of Turkish 
peoples to the Sunru tradition. Baha' ad-din's mausoleum and 
the attached convent (a magnificent structure ,vas erected in A.D. 
1544 by Amir 'Abd al-'Aziz Khan) became one of the most 

I Most of these eome from the ncighbourhood of Bukhara as is evident from 
their nisbas. Riwgar, Faghna, and Riimitan are, like Ghujdawan, villages near 
that city. Apart from the Xa'lshab�ndi books the silfila is given in �l-\Viisi!i, 
Tiryaq, p. 47. 

1 Ibn Dattiita dcscribes the ris," to power of Khalil (_Allah Qazun), Fren<:h 
cdn., 1877, iii. 4l:i-51. H" know. nothing of any den·ish upbringings and says 
that h" was the son of the Chagatai prince Yasavur. 
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important places of pilgrimage in central Asia. The great Persian 
mystical poet Jami derives from Baha' ad-din through an inter­
mediary. Outside central Asia, the order spread into Anato lia and 
the Caucasus, among mountain peoples in Kurdistan (where it 
became a factor in Kurdish nationalism). and south\vards into 
India, but never became popular in the Arab world. 

(t) Chishtiyya 
From the sixth (thirteenth) century central Asian Sufis had been 

migrating southwards into India as well as westwards into Anatolia. 
The formation of various kinds of khiinaqiihs and small associations 
coincided with the foundation of the Sultanate of Delhi. Apart 
from the Baghdadian Suhrawardiyya, the only other order to be­
come defined and influential in India during this formative age 
was the Chishtiyya. Orders which were introduced later, like the 
Shaniriyya (,AbdalHih ash-Shanar, d. A.D. 1428), Naqshabandlyya 
(with Baqi Bi'llah d. A.D. 1563), and Qadiriyya (by M. Ghawth 
of Uchch, d. A.D. 1517), never attained the range of allegiance and 
influence of these two lines. 

The Chishtiyyal is one of the 'primitive' lines. Mu'in ad-din 
l;Iasan Chishti, born in Sijistan about 537/1I42, was attracted 
early to the errant Sufi life and served his master, 'Uthman 
Harvani, during some twenty years of wanderings, and then con­
tinued them on his own. Nothing reliable is known about his life. 
His biographers (late and untrustworthy) claim that he met and 
was given initiatory authority by most of the celebrated Sufis of 
this formative age, including not only 'Abd al-Qadir al-Jilani but 
others who were dead before he was born.:!. The !arUja is not 
regarded as linked with the Suhrawardi line though 'Awlin/ al­
ma'an/ was adopted as the basic textbook of the order. He came 
across Qu�b ad-din Bakhtiyar Kill (d. 633/1236). who was later 
to become his khalifa in Delhi.] Mu'in ad-din went to Delhi in 

, On the order amI its founder sec the article. 'Cishti' and 'CishtiYYM' in 
E.I.· ii. 49-56, by K. A. Niumi. 

I Until one gets as far back as Ibriihim ibn Adham no welt-known names 
appear in his siln"la (see SanGsi, Salwbil. pp. 151-1.) which WlIlII invented tllter, 
for it would never hove occurred to a rootless wandering d�rvi8h tike MU·in 
ad-din that Iuch • thing was of any importance, as it did co 11 Iineage-conscious 
Arab like Ibn ar-Rifa'i. 

) Qutb ad.din Kliki', HiJht Bah i�ht or 'Eight Paradi�', a col1=tion of the 
sayings of eight of his Chishci predecessors, WaS most important in gh·ing a dis­
tinctive line to the doctrinat outlook of the order. 
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589/1193, then to Ajmer, seat of an important Hindu state, where 
he finally settled and died (633/12)6), and where his tomb became 
a famous centre for pilgrimage. 

One of Qutb ad�din Bakhtiyar's initiates called Farid ad·din 
Mas'ud, known as Ganj·j Shakar (1175-1265), is regarded as 
being the person most responsible for the definition and wider 
diffusion of this line, since he initiated many Malifas who moved 
to different parts of India, and after his death maintained their 
khiinaqahs as independent institutions in which the succession 
became hereditary. Important figures in the Chishti silsila are 
N� ad·din Awliya' (d. 725/1325) and his successor, Na!?ir ad· 
din Chiragh·j DiMi (d. 757/1356), who opposed the religious policy 
of Mu\:lammad ibn Tughluq. From the Ni�am.iyya many branches 
diverged. A separate line was the �abiriyya derived fcom 'Ala' 
ad-din 'All b. AJ:tmad 3!;-$abir (d. 691/1291). 

(f) Indian Suhrawardiyya 

In the Arab and Persian spheres few shaikhs attributed them­
selves directly to as-Suhrawardi, as, for example, adherents of the 
hundreds of fii'ifas in the Shiidhili tradition claim that they are 
Shiidhili. But the Suhrawardi ri/sila spread in India as a distinctive 
school of mystical ascription to become one of the major tariqas.1 
Outstanding figures were Nur ad-din Mubiirak Ghaznawi, a dis­
ciple of Shihiib ad-din, whose tomb at Delhi is famous, and I:Iamid 
ad-din of Najore (d. 673/1274), Shihab ad-din's chief Indian 
khalifa until he transferred bis allegiance to the Chishti, Qurb 
ad-din llakhtiyar Kiikp The chief propagandist in Sind and 
Punjab was another disciple, Baha' ad-din Zakariya (A.D. 1182-
1268), of Khurasanian origin, who worked in Multan and was 
succeeded by his eldest son, $adr ad-din M. 'Arif (d. A.D. 1285). 
the succession continuing in the same family. But also from him 
diverged a large number of independent lines, some becoming 
known in India as Bi-Shar' (illegitimate orders), One ortho­
dox line, the khiinaqiih of Jalal ad-din Surkhposh al-Bukhiiri (A.D. 
1192-1291) at Uchch, became an important diffusion centre. 
Contrary to the Chishti shaikhs of the only other order active in 
India. Baha' ad-din pursued a worldly policy, associating freely 

, See Appendix C for Ihe \·arious branches . 
• See lbn Ball"uta, iii. T 56. 
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with princes, accepting honours and wealth, and building up a 
large fortune. He and his associates also followed a rigid orthodox 
line, pandering to the 'ulamjj' and rejecting samii' (public recital) 
in the form which prevailed among Chishtis. 
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