Using the ideas of Judith Butler, how does the Catholic Church use the role of motherhood to maintain the female gender and sexuality?
This essay will examine how the Catholic Church uses the role of motherhood to control the sexuality and gender of the female. Whilst virginity is seen as being a virtuous role for women, motherhood is the role that is seen as being most universally accepted in society. This essay will use the ideas of Judith Butler in arguing that motherhood is seen as being natural in the Catholic Church because it promotes the performativity of motherhood. However, Butler argues that the role of motherhood is unnatural and should not be assigned to women. This is because being a woman is not a universal term that encapsulates the traditional view of motherhood, with some women not having maternal desires, or being lesbians. This essay will then argue that motherhood is used by the Catholic Church to restrict the female gender to its reproductive body. This is because the Catholic Church wants to control the sexuality of women due to patriarchy. Furthermore, this essay will discuss how the promotion of heterosexuality protects the Catholic view of the family unit. Butler argues that the Catholic Church sees homosexual parents as being a threat to the future and growing population of the Catholic Church. This essay will then discuss how Butler argues gender roles can be subverted and resisted. This will be shown through homosexual identities such as lesbian mothers who subvert the traditional view of motherhood, and therefore challenge the social construction that mothers are always heterosexual females. Finally, this essay will look out how subversive transformation can be through art. The traditional Catholic view of the Madonna and Child painting by Duccio di Buoninsegna will be contrasted to a postcard depicting the mother Mary as a male. 
Motherhood as a gender performance
Judith Butler, a philosopher and a gender studies scholar, argues that gender is a social construction. Butler argues that gender is unnatural and is only assumed to be natural due to gender performances. Butler calls this performativity (Butler, 1990), in which she argues that the constant repetition of stylized acts can lead to a gender role being seen as natural, However, Butler notes how performativity can be shown through conscious performances, as well as unconscious performances of gender. For example, Butler argues that the regulatory practices of motherhood govern the conception of women having children, whilst having children articulates that women are maternal beings. To Butler, gender is something that we ‘do’ (Jeremaih, 2006: 25). However, Butler does not see motherhood as being the natural role of women because being a woman is a universal term (Butler, 2004: 189) (Butler, 1990). Butler agrees with Simone Beauvoir, in arguing that ‘‘one is not born a woman, but they become one’’ (Butler, 1990: 173). Women become a ‘woman’ through the performativity of their gender such as through motherhood. However, Butler argues that women should not be defined as mothers, because women have different social and cultural backgrounds that might not perceive motherhood as being natural. 
This is contrasted to the view of the Catholic Church, as motherhood is seen as the natural role and vocation of women. The Catholic Church views women as being biologically mothers. Pope John Paul II thanked women who performed motherhood for being women that were ‘honest and authentic’ representations of what it means to be a woman (Letters to Women, 1995, para 2). This is because Catholic Church promotes that women are heterosexual biological agents for procreation. Butler calls this performance of heterosexual mothers as being ‘‘intelligible genders’’ (Armour et al, 2006: 55). This is because they are seen as conforming to the social expectation of the system of power, being the Catholic Church. So why does the Catholic Church promote motherhood as the vocation of women? This essay will now discuss how the Catholic Church uses motherhood to restrict the female gender to its reproductive body. 
Motherhood is used by the Catholic Church to restrict the female gender to its reproductive body
Motherhood reduces the female body to its reproductive agency. Butler argues that the constant performativity of woman having children, creates a societal view of women being made for procreation (Butler, 1990,123). Butler argues this reduces women’s materiality to the ‘womb’ and that they are only essential when they become mothers. Butler notes how this materia of the female body is given the purpose for ‘‘whatever serves as nourishment for infants’’ with the nutrients given ‘acting as an extension of the female body’ (Butler, 1993:51) his places the agency of women to feeding and bringing up children, whilst men work. However, Butler argues that this is not natural, as motherhood has been shaped within a patriarchal discourse. This can be seen in the Catholic Church, where women are seen as being created as biological agents to give men children. The Catholic Church argues that this is shown in Genesis 3, where Eve is created for Adam, and ordered to being the mother of creation (Letter to Women, 1995: para 7). However, the Catholic Church argues that a woman is not restricted to her reproductive body, as God created man and woman to be in a mutual relationship and are complementary to one another (Letters to Women, 1995: para 7). However, as the woman is created as the God’s helper (Letters to Women, 1995: para 7), the female body is restricted to being what the man is not, a biological agent. So, why does the Catholic Church emphasize that the female identity through its ability to procreate? This leads onto the next argument that the Catholic Church uses motherhood to control the sexual activity of women.
Motherhood is used by the Catholic Church to control the sexual activity of women 
Motherhood is assigned to female by the Catholic Church because it controls the sexual activity of women. This is because the Catholic Church views sex as only being moral for reproduction. Sexual activity that is not for procreative means is seen as immoral. Butler notes how contraception and abortion are banned by the Catholic Church to control of sexual activity of women. This is because it sees both abortion and contraception as immoral because they ‘impede the development of a natural process’ (Kalbian, 2005:68). 
However, Butler argues that sex is only viewed as being for procreation because of patriarchal oppression. Through banning the right for women to have an abortion or take contraception, women’s bodies are repressed, as they are subjected to men having control over their bodies. Butler argues that this patriarchal power (Butler, 1990: 48) stigmatizes women who want to engage in sex for non-procreative means. This can lead to women not having sex as much as they desire, in case they become pregnant. Furthermore, if women do become pregnant, they are deterred from having an abortion as they are categorized as being ‘pro-life’ or ‘anti-life’ (Butler, 2004: 188). Through this, the Catholic Church discourages abortion and contraception to encourage women to have children, and therefore conform to the gender role of motherhood. So, why is controlling the sexual activity of women so important to the Catholic Church? This leads onto the next argument that motherhood is promoted to protect the family unit.
Motherhood is promoted by the Catholic Church to protect the family unit 
Motherhood is promoted in the Catholic Church to protect the gender roles within the family unit. For example, the Catholic Church sees mothers as being linked to the domestic sphere. This is shown through them being natural carers. Whilst men are generally seen as the beadmakers (Butler, 2019). Butler argues that the Catholic Church does not want to disrupt these social roles as it acknowledges that women mothers sacrifice themselves for the sake of others, in bringing up their children (Letters to Women, 1995). Furthermore, John Paul II stated that bearing children enables women to become truly themselves. He argues that the ‘genius of women’ is through their social role as the mother within the community (Letters to Women, 1995: para 9). Once again, the Catholic Church's view of motherhood is socially constructed for patriarchal control of social roles in the family (Butler, 1990: 48). 
Furthermore, motherhood is used by the Catholic Church to protect the binary roles of mother and father in the family unit. This is because the mother is seen as being in relation to what the father is not. Butler argues that this is to prevent the incest taboo (Butler, 2004: 120). This is because when a mother has a daughter, she is prevented from having sexual desire for her daughter. This helps to maintain heterosexuality as being natural and homosexuality as being unnatural. The next point looks at how the Catholic Church opposes homosexuality to protect the future of the Catholic Church. 
Homosexual motherhood challenges the future of the Catholic Church 
Butler argues that the Catholic Church wants to protect family gender roles to grow the population of Catholicism. Butler argues that the Catholic Church tries to deny ‘lesbian and gay forms of parenting’ (Butler, 2004: 118). Butler states how the Catholic Church denies homosexual couples from having children through preventing them from having reproductive technology or the ability to adopt. Butler suggests that the Catholic Church denies reproductive technology to homosexuals because they are afraid that they are creating their ‘own species’ through artificial reproduction (Butler, 2004: 125). However, interestingly, Pope Francis argues that adoption is a ‘generous way to become a parent.’ This implies that the Catholic Church only sees adoption as being fit for the binary role of the man and woman because they promote heterosexuality (Butler, 2019: 9). Butler argues that if the family unit is subverted (Butler, 1990: 199), it leaves the Catholic Church being threatened (Butler, 2004: 125) (Butler, 2019: 1). For example, Butler suggests that patriarchal systems of power see female genders that do not conform as a social threat to the family (Butler, 2019: 4). Butler suggests this could be because there are anxieties around homosexual parents being able to ‘‘culturally transmit’’ (Butler, 2004: 125) their homosexuality onto the child. This would cause a threat to family unit in the Catholic Church, where the binaries of mother/father (Butler, 2004: 120), daughter/son are emphasized to create an ordered society.  So, who is a threat to the future of the Catholic Church? This leads onto the next argument that lesbian mothers are seen as a threat to maternity. 
Lesbian mothers are seen as a threat to maternity 
Lesbian women are categorized as being unnatural genders (Butler, 2004:187), with Butler noting how the Catholic Church even views lesbians as being ‘anti-human’ (Butler, 2004: 188). This is because, as discussed earlier with abortion, women, particularly lesbian women, are categorized as either being ‘pro-life’ or ‘anti-life’ (Butler, 1990: 188). This enforces the Catholic Church to see lesbians as being a threat to the survival and growing population of the Catholic Church. Butler notes how this can lead to the marginalization and oppression of women (Butler, 1990: 18) who do not conform to the stereotypical motherly role. For example, lesbian women are stigmatized in Catholicism as they are seen as promoting a ‘‘culture of death’’ (Butler, 2004: 188) as they are assumed not to want to have children. However, Butler notes how social change can only be employed through consciously outside the gender norm of motherhood. Butler argues that resisting the universal view of motherhood could ‘undercut the foundations of the universal as we know it’ (Butler, 2004: 190). The next section will look at how Catholic art of the Virgin Mary constructs a patriarchal view of motherhood. 
Catholic painting of the Mother Mary 
This painting by Duccio di Buoninsegna depicts the Catholic image of the Madonna and the Child. The image of the Mother Mary is important in the Catholic Church, as Mary is seen as the role model for motherhood. In the image Mary is seen as looking down at her baby Jesus in a sorrowful manner as she foreknows of her son's resurrection (Met Museum, 2019). This is shown with Mary wearing a red gown which symbolizes Jesus’ blood. This links to how the motherly role is seen as being for the purpose of others. Furthermore, the depiction is supposedly meant to showcase a realistic relationship between the mother and son through Jesus’ playing with Mary’s veil (Met Museum, 2019). Women are supposed to look up to Mary as a mother, because they can learn the ‘secrets of living their femininity with dignity’’ (Kalbian, 2005: 117). This links to, as previously noted, how the Catholic Church uses motherhood to control the sexual activity of women. This can be shown in Mary being a Virgin and a mother. Butler argues that Mary is seen as a romanticized figure, which men have controlled to create women through their lens (Butler, 1990: 169). However, as virginity and maternity as generally ‘‘mutually exclusive’’ (Kalbian, 2005: 117) to real women, this can marginalize women who do not conform to motherhood, having to conform to virginity. So how can this view of motherhood be subverted.  The next point will look at how this patriarchal view of motherhood is subverted through the deployment of the male mother. 
Subversion of the Mother Mary through the male mother
The subversion of motherhood in the Catholic Church could be shown through males having a child. This is called genderfucking, because it disrupts the gender role that women are the only maternal beings (Butler, 1990: 199). This is interestingly shown in the postcard of the Suffragette Madonna which subverts the view of the Virgin Mary and her child (Pankuch, 2018). The postcard was used to parody the fact that women had the right to vote, with the male image suggesting that women will always be the one who looks after the children (Pankuch, 2018).  However, in the context of motherhood, the Mother Mary is instead shown as a male, who is feeding the child with a bottle. This image parodies how men are not biologically able to feed the child through breastfeeding (Pankuch, 2018). This disrupts this view as discussed earlier, that the female body has been constructed to nurture and feed children. Butler argues that because power is unable to be withdrawn, redeploying power into a parody through gay imagery is the best way to promote social transformation (Butler, 1990: 169). Butler acknowledges that parodying could be seen as being foolish (Butler, 1990) and does not go far enough in destabilizing the gender norm. However, Butler notes that parodying is a more plausible and realistic way to gain control of gender identities, instead of being a fantasy (Butler, 1990). As mentioned, this fantasy is shown with the Virgin Mary. Furthermore, the male is seen as taking on the female gender role by embodying the feminine role. This is depicted through the groomed appearance, rosy cheeks, big eyes and long eyelashes of the male (Pankuch, 2018). Through this, the image destabilizes the view that motherhood is naturally feminine.  
Conclusion 
Overall, this essay aimed to show how the Catholic Church uses the role of motherhood to encourage women to conform to the heterosexual image of motherhood. This is because the Catholic Church views women as being biological agents for procreation. This has led to the Catholic Church restricting women from having autonomy over their bodies, through having an abortion or contraception. Furthermore, the Catholic Church sees other genders such as homosexuals as threatening the promotion of reproduction, the family unit and therefore the growing population of the Catholic Church. However, Butler argues that subversion and resistance to conforming to the ideal of motherhood can disrupt the social construction of what it means to be a mother. This can be done through lesbian women having children. Subversion to motherhood was shown through the comparison of the Madonna and Child and the Suffragette Madonna. The former presents the stereotypical role of motherhood in the Catholic Church, whereas the male depiction of the Madonna articulated through parody, how men can also be mothers. This implies, as Butler argues, that gender and sexuality of women should not be confined to motherhood.  
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