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What evidence of anti-Semitism can be seen in writings and events from the 11th to 13th Century: particularly focusing upon the works of Thomas of Monmouth, The York Massacre and The Expulsion in 1290?

Abstract

Historically, the Jewish religion often encountered opposition and ‘scapegoating’, which could be interpreted as anti-Semitic. During the Medieval period a number of such incidences occurred, caused by a multitude of events, often related to political, economic and cultural perspectives and situations. Evidence of these can be teased out of the writings from that period. 
This paper will explore written evidence of such events, from the period of 1100, to 1300, situated in Medieval England, in the exploration of the origin of such anti-Semitic perspectives. It will consider how these views developed into actions, which resulted in Charters, Decrees and Laws being drawn up, some of which exacerbated the anti-Semitic feeling, and some which attempted to counter it. 
Ultimately this paper seeks to pinpoint the origins of why anti-Semitism occurred at that time in order to provide insight into why the Jewish culture has an ongoing incidence of ‘scapegoating’.  
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          Introduction, Aims and Methodology 
This dissertation will examine the role religion and politics played in provoking and causing ‘anti- Semitism’ or ‘anti-Jewish’ feeling within Medieval England, concentrating on events and writings spanning from 1100-1300. What is known is that conflict between Christian and Jew had been around for centuries after Christ's death, due to the so called role the Jews had played in the crucifixion, so tensions were always going to be at a high between the two religions, but especially due to the separate belief systems they had in place which had caused conflict.
 However, for this piece, what has to be considered is whether the three events and writings, which are the central focus on which this research is going to be based upon, can be defined as ‘anti-Semitic’ or ‘anti-Jewish’.

Further consideration within this piece is the argument that it may not have been anti-Semitism in the modern sense, but more of a general anti-Jewish feeling culturally, as today's perspective of anti-Semitism is a lot different, due to what had happened during the Second World War with the Jews.
 Anti-Semitism being “expressed as hatred toward Jews”,
 Anti-Jewish being based on Jewish hatred through religion purposes rather than that of social and economic reasoning.
 This modern anti-Semitism has come about due to the complex situation Christians have found themselves in since the ‘final solution’.
 So, historians have found themselves within this debate of what to define as anti-Semitism, and whether it being ‘anti-Jewish’ histories or mass persecution of Jews, as some writings from the medieval period contained both elements.
 Therefore, there has to be a clear definition when discussing the three cases studies, and any form of prejudices against the Jews must be considered so as to determine whether it is anti-Semitic or anti-Jewish. Further factors that add complexity in defining what course of action is required, is to distinguish what term to characterise the events that are to be discussed, as some believe the massacres to be in the name of religion.
 However, the problem with this is that anti-Semitism would have had to be part of Christian doctrine at the time, which on the whole it was not, although some massacres were condemned by the Church.
  In this piece, 'the Church' will be used to define the whole of Christianity as a religion, rather than attribute each mentioning of the word to a separate sect within Christianity for example orthodox and so on. Although what must be remembered is that during this period the Church and Papacy were fuelling the crusading movement which saw thousands killed in the name of religion, therefore at times the Church will have different roles and perspectives present simultaneously.

Another argument that places anti-Semitism as a term to define these persecutions is the fact that religious intolerance was also a factor that had come into play during the medieval period.
 However, scholars have argued that in the 19th and 20th centuries anti-Semitism was not a Christian term that had derived from its religion,
 although history has told that the persecution and attitudes had their roots buried far earlier than these centuries. Historian Lovsky believes that anti-Semitism was born out of not accepting Christ and that it was part of intensified Christian stress against the Jews, which is apparent within the medieval period being discussed through this piece.
 Having analysed the works surrounding what defines anti-Semitism, it would be seem fitting to use this term to attribute to the events and writings, which are going to be discussed within this piece, as anti-Semitic.

The dissertation itself is going to be split into three main chapters, with its aim to discover origins of anti-Semitism within Medieval England and to establish why anti-Semitism was present. The first main chapter is an analysis of a piece written by Thomas of Monmouth, known as The Life and Miracles of William Of Norwich.
 The chapter will look to analyse the account given by Thomas, to distinguish his broader motives for producing the text and its meaning, but also to understand why he personally had written the text and how this offers explanations for thoughts of feelings with regard to anti-Semitism in England at this time. The second chapter will concentrate on the York Massacre of 1190, in which religious persecution had caused an extraordinary number of Jews to be killed in the medieval city of York. This chapter will look at past events and feelings that could have led to the Massacre, such as an account of Richard I's coronation, which led to persecution of Jews, but also an analysis of Ephraim of Bonns’ account of the Massacre.
 What will be established within this chapter is the basis on which circumstances led to this event, but also what it tells in terms of the King of England's role in dealing with the Jews, whether in a positive or negative manner. The final chapter of the piece will discuss the decision made by Edward I to abolish all Jews from England in 1290. Within this chapter there will be a discussion of what had led Edward to this decision, and a debate of whether influences from his subjects or the Church had led him to this decision, or whether it was down to financial and economic reasoning as to why the Jew was no longer welcome within England. This chapter will also look to see if Edward had taken any inspiration from the abolishment of Jews in France a hundred years or so prior. With all this said, one has to consider the time in place this piece is set, therefore a historical context ‘sub-chapter’ will be present to help tie in the piece and connect each chapter to the broader theme of anti-Semitism, to gain a further understanding as to why these events and writings were significant in the broader attitudes within Medieval England. An example of this would be the Crusading movement with the texts associated with anti-Semitism and how it ties in the with the attitudes that were present within Medieval England,
 as well as the Second Barons War during the 13th Century which has to be mentioned within the context of the third chapter. Within the piece itself secondary scholarship will be addressed, to help support points made and theories developed. Also, within the historical context will be a brief discussion in previous anti-Semitic texts from St John Chrysostom’s Homilies.
 This is key due to the limitations this piece will have in terms of it not being able to cover each individual case study with years of research and analysis but also the factor of translation issues and lack of primary evidence surrounding the three case studies.
Overall, pre-concluding thoughts of this piece was that anti-Semitism had been born out of the Church and Papacy's need to extend the Christian franchise to all aspects of society, and that the Jews were a religion that was in the way of their domination of Europe. One could say it has a reminiscent feel of Nazism in terms of a belief and system to dominate over society, as well as the fact that the Crusades were key to developing this anti-Semitism, which had been ever present within society since the apparent crucifixion, as the movement had created a belief within the Christian religion and its dominance over Europe and not just England.
Historical Context

What is known throughout history is that the Christians and Jews have been at war, in this instance in the sense of who is the most dominant religion within Medieval Europe. It is arguably defined as being a schism between the two since the apparent death of Jesus Christ, which according to Christianity was caused by the Jews. So, this belief has been apparent for hundreds of years prior the period this dissertation will be investigating, however in terms of anti-Semitic texts and mass persecutions there is a high increase during the Middle Ages and more specifically since the success of the First Crusade that set off in 1098
. However, one of the earliest anti-Semitic texts derived from St John Christendom and his homilies around the time Christianity was becoming accepted as the dominant religion away from Paganism that was support by the Romans. Having analysed a small section of ‘The Conflict of the Church and the Synagogue’ by James Parkes on anti-Semitism which includes an analysis of St John’s Homilies, it becomes apparent that his attacks on Jews in the eight Homilies he had written were unjustifiable and out of context for the time.
 As Parkes states, Jews in Antioch where St John resided were stripped of their wealth to an extent, so to attack them was confusing.
 However, having investigated briefly the origins of Christianity and the early persecutions the religion had suffered until they became accepted, it is easy to see why St John may have used the Jews as a scapegoat to deflect any resistance to Christianity in the form of persecution, to use this opportunity to pinpoint a religion that would arguably take Christianity’s place as the unethical and loathed religion during this period. There is no evidence for this, however it seems logical that this may well have been the thinking behind the Homilies. What becomes apparent and useful when investigating these Homilies is that it sets the foundation for Christian persecution against the Jew. The language he uses to describe the Jews and what they do is fairly similar to that of the Crusading histories description of the Jew as the murderer of Christ.
 Also, the thought that St John held a high accord in the Church during his time, would also add context to anti-Semitic thought that had shown its head in Medieval Europe during the period of the Crusades. What this adds to the overall workings of this piece is the fact that anti-Semitic thought had often been present prior the Crusades, so it is logical to understand why feelings and persecutions would take place.

Further consideration to be investigated is the rise of Papal authority. What is known is that prior to the First Crusade, the Papacy had a small amount of power, which does not incorporate all of Christianised Europe. So, there must be a small analysis of the Papacies role in their rise to power in relation to the development of anti-Semitism that had spread throughout Medieval England and Europe. With the reform of the Papacy by Gregory VII breaking ties with the Empire saw the Papacy develop into a secular power away from the Empire by using canon law.
 Ultimately this leads to war between Papacy and Empire, which sees the Papacy develop as a leader in in defending the Holy Church due to the Emperor concentrating on fighting the Pope. What develops from this is the Papacy becoming a secular power in its own right and leading the course for fighting the First Crusade.
 With the Papacy fighting its way in establishing itself as a leading power within Medieval Europe it is easy to understand why Jews and Muslims were the target in their quest to defend the church and Christianity.
In terms of the Second Barons War, it must hold significance in disestablishing Jewish power in terms of being in favour of the king which had possibly led to their expulsion in 1290. The war took place between Henry III and his baronage on who maintained control over political affairs and the running of the country. This was due to the Barons maintaining control of government in the April of 1258, which saw the creations of the Provisions of Oxford and Westminster to limit the Kings power and make decisions for him. All in all, this led Henry to over throw his baronage in 1261,
 which in turn led to out and out Civil War between Henry III and Simon De Montfort. This is useful context to this piece as it has been suggested that the Jews had a part to play in this conflict over the jockeying for power in politics of Medieval England.
        The Life and Miracles of St. William of Norwich
When analysing the case study of The Life and Miracles of William of Norwich,
 there must be an investigation into what the work meant in terms of its overarching audience, but also what it tells of anti-Semitism seen in England during that period. It is also necessary however, to consider whether this work is a true representation of actual events, or merely a piece of propaganda, and if this is the case, then why has it been written and what was hoped to be gained by it? This section will also encompass, factors surrounding Christian belief at the time, in relation to the effect that the First Crusade had left on England, in conjunction with the ongoing influence of the Papacy. This is a time when Papal authority is rising, as well as the influence Christianity has within Medieval Europe and indeed England.
 What will be gained from the analysis of this case study will be to see if the First Crusade and the Papacy, had gone anyway in helping develop these anti-Semitic feelings towards Jews, or whether they were a localised incidence from the area where this piece of literature derives. Therefore, further questions to be explored here are the attitudes towards Jews in other areas of Medieval England, for comparison, but also a consideration of the perspectives of the individual who wrote this piece, Thomas of Monmouth.

There are a number of key historians who have explored the work in question, firstly, Bennett has written a substantial article on The Life and Miracles of William of Norwich,
 where she makes assertions from the evidence in the piece about the views held culturally during that period; such as the strong ant-Semitic attitudes. However, it must be considered that she is from a Folklorist background, thus giving some possible questioning of how accurate her work is as Folklorists are not regarded as historians and may not be as accurate in developing facts. To begin with, Bennett speaks of the Jewish community in Norwich prior to 1144 as being the largest outside of London.
 So straight from the outset there can be an argument put forth that tension was always going to be on a high, due to a mix in both Christian and Jewish cultures contained within a single town.  This example could imply that England as a whole was fairly accepting of Jews, with tension being a localised issue, however when looking further into Bennetts work this is not necessarily the case, as she tells us how Medieval England at this time was seeing an escalation in accusations towards Jews, as a part of the anti-Jewish fever that seemed to be sweeping the country.
 Bennett refers to this craze in anti-Jewish fever, as being particularly down to the Crusades and that of the monarch’s attitudes; she says that war, religion and money are the driving factor behind such the fever.
 To explain the monarch’s attitude towards Jews, she uses King Stephen and his exploitation, as she believed he relied on Jewish capitalism. This gives a brief understanding on why attitudes towards the Jews during this period were staunch, however there are limitations to her writings on the Crusades, and also the case study in question, of William of Norwich. This article can be seen as useful as it does offer a range of examples that will be used further into this investigative piece, although further secondary scholarship has to be explored regarding this particular case study.

When analysing the works of Thomas of Monmouth in relation to his writings on The Life and Miracles of St. William of Norwich, it is easy to distinguish that this piece was anti-Jewish in every aspect. However, the bigger factor to question surrounding the writing of this piece is what this tells historians, regarding the way in which Jews were perceived. To explore this, a thorough investigation of the piece has to be conducted, and questions such as why it was written, who it was written for, and its deeper meaning, must be investigated.

The piece is one of a recollection of events that Thomas of Monmouth had apparently witnessed, of the Jews of Norwich committing a sacrificial murder of a Christian child named William. The apparent purpose of this text seems to be that it was created to instil a hatred against the Jews and even to some extent act as a form of propaganda to stir discontent amongst the masses against Jews. There can also be a possible argument that this piece was written to justify anti-Jewish feeling, or work as part of this notion and feeling.

When conducting further research on Thomas of Monmouth, there is evidence to state that he was indeed a Benedictine Monk who resided in the Abbey in Norwich.
 However, what becomes apparent is that he was also known as a chronicler who fell into the category of a deceiver during his lifetime and indeed his writings which has come from Marcus introduction to the piece, as he also believes that William did exist and die however he questions the Jews involvement as speculation.
 With this said there has to be a reasonable question of how reliable this piece is, although it will definitely offer the insight which is needed to answer the research question. 
 A further key aspect that Thomas writes about is the fact that he was indeed a Jew who had converted to Christianity.
 This could offer a deeper explanation as to why he apparently knows so much about Jewish tradition, and the apparent sacrificial ritual that is needed. Moreover, when investigating this piece, it is apparent that Thomas is using key religious symbology when referring to William’s death, for instance “like an innocent lamb, was led to slaughter”.
 The significance of this is that he is using deep Christian meaning as it is known ‘the lamb’ is a reference to the Christian flock, presumably showing this as an attack on Christianity as a whole.
 However, to be understanding of such Biblical references and indeed deeper Christian symbology, he must have either come from a Christian background, which would denounce the approbation that he was a Jew who had converted, or what is most likely to have occurred is that he has used evidence from earlier writings to appeal to Christian readers. If this was the case then there has to be a question as to why he mentions Theobald’s conversion to Christianity and the inside knowledge of this apparent ancient tradition of sacrifice gained from Theobald.
 It is known that this is entirely false, as there is nothing written in either Jewish scripture or laws dating back to this time period, that human sacrifice of a Christian was needed.

What the piece offers, regarding the attitudes towards Jews, is of interest as it does cover the aspects to support a theme of the Jew being one of a money lender, which has to be a factor when distinguishing why they were singled out. This is shown in Thomas’s writings as he states that Jews were attracted to William by “avarice”.
 Here it is clear that Thomas is describing the Jews of Norwich as these individuals who are driven by money and greed, which is further reiterated when he speaks of the Jews as hagglers.
 With this said, a few snippets of the text in question, can show what mindset Thomas of Monmouth has precipitated within his work to attach the Jews to this sense of greed. So, from this evidence it can be seen that this could have well been a driving factor behind the creation of this work, but also can reflect society’s views on Jews at that time. There is some secondary evidence that could offer a small piece of information that could give support of the Jews being singled out as money lenders, as Henry II would have the Jewish money lenders lend him £2,000 during the period of 1165 and 66, however, this was the same as he would borrow from English money lenders, and prior to 1165 Jewish money lending was fairly limited.
 However Lipman believes the creation of the Jews as being the murders of William were to create a saint in order to gain pilgrims into the city of Norwich and to use the Jews would be an easier way to create a saint within the city rather than the murder being sanctioned by Christians.

As well as this there are further factors that arise when analysing this piece, such as following this belief that the Jews were to blame for Christ’s death and ultimate crucifixion. This is shown in the text with the Jews apparently saying, “liven as we condemned the Christ to a shameful death”.
 Thomas is referring to, and in a sense blaming, the Jews for killing Christ, and ultimately believing this is part of their livelihood in order for them to progress as a religion. With this said it is possible to connect the fact that Thomas may have written this fantasy story based on Christian perceptions of Jews being the killer of Christ, and using the murder of William to emphasise this claim and add legitimacy supporting Lipman’s point. Further analysis of the texts signifies more links between William’s death and that of Jesus Christ. These comparisons come with Thomas saying William had his head shaved and had thorn points placed into his head, William had indeed a wound on his left side, as well as being fixed to a cross.
 When reading this piece, it became predictable that this was going to be apparent, as when analysing the text, it was in fact Thomas using the death of William in order to create a martyr against Jews. The evidence he states, as to why the Jews were doing this to William, was to mock the crucifixion,
 and to mock the crucifixion is ultimately mocking Christian values and religion. It is now possible to begin to piece together further evidence for the motives of this piece as a form of propaganda. This theory of propaganda and justification is heightened, as the text specifically mentions that William had nail piercings in both his hands and feet, and his theory for this is that it was positively Jews who are to blame due to this resounding factor.

Referring to the Crusading movement it is possible to state the Thomas of Monmouth could have been influenced by writers of the period who had written about the Crusades. A more specific example he could have read may be the works surrounding Pope Urban II’s call for Crusade. This is because, in the version of the speech by Gubiert de Norgent, it speaks of Jews being the enemy of Christ and that they would be protected by the antichrist,
 which is apparent in Thomas’s writings when he says, “enemies of the Christian name”.
 So it would be fairly accurate to believe that Thomas was influenced by the Crusading movement as it had a grip on all of Christian Europe at that time, and ultimately the hype spread far and wide throughout Europe.

This could offer a sound explanation for why the anti-Jewish attitudes may have been more widespread due to the influence of the Crusading movement, as this was a significant event to occur within Europe during this period. Prior to the First Crusade, the Papacy was floundering somewhat, however the success of the First Crusade had promoted Christianity as well as a specific perception in terms of how it viewed other religions, which continued for many years afterwards.
 In terms of the effects that the Crusades had on the rise in anti-Semitism, this is likely to have been substantial. Gilchrist believes that the First Crusade, in more specific terms, ruined the peace that the Jews were previously experiencing.
 Gilchrist puts this down to diverse reasons, whether it being due to the Jews being blamed for the crucifixion, or the sheer greed of the Crusaders who sought out wealth and status when going on Crusade.
 Having said this, prior to 1096 and the first Crusade, Jewish persecution had begun to show its true colours as legislation from ecclesiastical authorities were casting Jews in a negative light.
 What is apparent here is that there is an acceptance for the First Crusade heightening anti- Semitism; however it had always seemed to have had its place within society, which has been seen in the analysis of St John Chrysostom’s Homilies
.  Even though it is known that Jews were persecuted during the First Crusade, as seen in the massacres in the Rhineland
, there seems to be mixed messages amongst the Papacy and Church authorities on who the enemy of the Christians were, and whether or not it was in fact the Jews. To explain this, Gilchrist’s piece mentions a variety of reasoning as to why this takes place, the first is Pope Alexander II in 1063, thirty-three years prior the First Crusade, announcing that the Jews were not the enemy and that it was the Saracens, as the Jews were willing to accept Christian dominance.
 Gilchrist expands on this with evidence of Jewish subordination to Christianity prior to the Crusade, and how this indeed influenced the Papacy’s perceptions of Jews at that time.
 If this is to be believed then why are we seeing Jews being cast in a negative light through earlier ecclesiastical legislation? There seems to be a degree of confusion in what the Church feels is best, with regard to how to tackle the Jewish belief’s influences upon the wider community, so that Christianity can dominate. 

It could be said that the Papacy gained anti-Semitic support from the returning Crusaders who had encountered Jews while fighting the Saracen’s, because Jews were also living amongst the communities of the Crusader’s enemies, therefore they gained a stronger view of Jews as being enemies and this helped to add to the perception of Jews in a negative manner when these Crusaders returned home. This could be down to problems with moralities of returning crusaders who may have previously been friends with Jewish people, but had killed them when abroad, so needed to carry on perceiving them as enemies to make sense of their actions during the crusades,
 otherwise they would have to cope with the idea that they killed non-Saracen people who did not necessarily deserve it. All in all, the Papacy did well out of all elements of the Crusades, both to promote itself and to penalise the other religions, especially the Jews. 

To sum up, there is ample evidence that points to the direction of the Jews being ridiculed and persecuted within Norwich due to the influence the success the First Crusade had on European culture and society. Ideally this has come from the works of individuals such as Thomas of Monmouth, as he uses, to an extent, influences and writings based on the Crusades, but also to arguably fuel his agenda and enforce his point of view. A question this investigation has brought forward is why this writing was based in Norwich and not in another area of England? The answer to this question has become fairly simple when looking at the piece in question, but also from secondary sources such as Bennett, who argues that the sheer number of Jews in Norwich during this time was substantial and was only second to London, so there would have to be discontent amongst people who had heard of the stories of the Crusade, and the influence that the King had, imposed on those who followed him. With this said, it is entirely justifiable to state the rise in Jewish money lending to the King, would have caused a degree of uncertainty within England in relation to the accounts of the Crusades labelling the Jews as the enemy. This could have possibly led to the reasonings as to why Thomas wrote this piece, to tarnish the Jews reputation due to them holding such high accord with that of the King, however, as the events in York during 1190 show, this was not necessarily the case, and yet this too is debatable.

          The York Massacre 1190
When analysing the primary documents surrounding the York Massacre of 1190, there has to be a deep consideration into how the Jews are portrayed, which will correspond with the opinions of the author of each piece. What will need to be investigated primarily, are the small events that could have developed into the persecution of 1189 and 1190 and then a greater picture can be ascertained.
The first document to be considered is The Persecution of Jews, by Roger of Hoveden, which references an occurrence in 1189, a year prior to the York Massacre.
 The section will also explore how the Jewish population in England were viewed by the ruling elite and look to offer an explanation as to whether this gives validation as to why the York Massacre had occurred. The York Massacre was an event that saw Jews killing themselves and others to avoid death by Christian hands, it was believed this was due to the Christians of York owing Jews debts. Also, this chapter will consider the works of the Hebrew account of Ephraim of Bonn,
 looking into the Jewish perception of the massacre to explore any hidden agendas, and also what this primary account can tell us on the place in society that the Jews were occupying. During this investigation of Ephraim of Bonn’s account in his piece The York Massacre, there will also be considerations given to Robert Chazan’s theories, as he has written extensively on Ephraim’s accounts of twelfth century persecutions, and works from historian Cecil Roth.
 This chapter will look to reveal, is to explore if certain themes, such as the Jews being money lenders, as the reasoning for why persecution was occurring. 

What is known from the annuals of Roger of Hoveden, is the fact that Roger was from York and was familiar with its surrounding areas and counties.
 In addition, it is believed that he was also a chaplain to Henry II, who was King of England at this time. This chaplaincy could have been a key factor towards Roger’s lack of sympathy towards the Jews.
 However, Henry II, did not appear to hold negative views of the Jewish population in England at that time, therefore Roger’s bias cannot be assumed. The evidence for this comes from the King sanctioning the Jews to have their own burial grounds within each city of England in 1177, however there was a fee to pay for this luxury.
 This suggests that Henry II was supportive by offering them this acceptance, as prior to this Jews who had died were required to be buried in London
. Nevertheless, the Jews had to pay a fee, which obviously shows a potential different reasoning as to why the King allowed the Jews their own plot of land for their dead, and this was for monetary gains on his part. Even though this seems to be the case, in 1180 Henry II decreed that the Jewish population were to be protected by his establishment and that they could not serve under any rich man without the Kings approval.
 This can offer an explanation as to why Jews may have well been the target of such materials that were realised around this time, like the William of Norwich story, which was possibly driven by jealousy amongst the general population, of the Jews having authority under the Kings rule. In addition, the King would demand restitution if a Jew was hurt or had things stolen from them,
 so this could imply that the King’s support, with the demand for money regarding the Jews, was in high accord at this time because he wanted the financial support from the Jews to be given primarily to himself.

Further reasoning as to why tensions were probably high, regarding the Jews, can be seen in the Decree of Pope Alexander, in 1179,
 which stated that no Jews were allowed to have Christian slaves, they were allowed to keep possessions if they converted to Christianity, it also states that the Jews were beneath the Christians, and that anyone found in support of a Jew would be excommunicated.
 This decree in 1179, and the conflicting attitude of Henry II towards the Jews in 1180, could have caused the tensions amongst the population of England, who were likely to have been divided in this perception of Jews within English society. There is evidence that this can come down to a certain factor of the constant jockeying that the King and the Papacy were undergoing, to establish a stronger basis on who was the sole ruler of Christendom and the countries in which Christianity resides.
 

With all this said, it is now possible to understand the context which led to the York Massacre in 1190. In terms of what Roger of Hoveden says about the Jews, it can also come down to who was in charge at this particular time, however, he would have likely written this after the events, possibly under the guidance of another King and therefore possibly influenced by his opinions. However, in the context of the piece we are seeing Jews attending the Coronation of King Richard I, after Henry II’s death, but on this Coronation the Jews were seen to be giving presents to the King, something that they are stated in the text as being forbidden to do.
 One may question why the Jews still turned up to the Coronation after being forbidden, and arguably this is probably down to the privileges which they were granted under Henry II. 

Within The Persecution of Jews it is again shown that forced conversion was placed upon the Jews to become Christian, as they would escape death if they did this.
 What is beginning to become an apparent theme within anti-Semitic texts from this period is that this conversion must have held high accord within Christian society and Jewish society, wherever they were residing in Medieval Europe, and not just in England. You can blame this possibly upon the crusading movement, however this forced conversion has ultimately become part of the Christian ideology and also shows the need to become the primary religion, by quelling the influence of other religions such as Judaism. 
What is interesting within the piece, is the way in which Richard I had provided his reasons for capturing those who had attacked the Jews and caused the riot. Roger would have us believe that Richard had captured and hung those who destroyed property, as it was Christian property they had destroyed.
 With this said, it is interesting to see the attitude in which Henry’s son Richard I takes on the stance towards Jews, and frankly from this text it is of no immediate support of the Jews for what had happened to them, and the stark opposite of his father. However, if one is to speculate, it is entirely plausible to suggest that this may have been Roger’s understanding of the hanging of those involved, because we do see Richard granting a Charter of Liberties to the Jews in March of 1190;
 these liberties granted were fairly supportive of the Jewish population residing within England. Some examples that can be seen in a positive context within the Charter are that Jews were allowed to reside in England freely, there was no bias within quarrels because Jewish representation was as important as English representation, and they were free of all customs and tolls on wine, which was the same for their English counterparts.
 With this said, there was considerable support for the Jews in England, as we see from this Charter, however and interesting section of the Charter, is law IV, which in simple terms could, metaphorically speaking, see the Jews become the financial capital in settlement terms and the Christians become the interest.
 What can be garnered here is that the Jews in England were arguably treated favourably due by the Charter of 1190; however, if accounts are to be believed, then this Charter was born in the wake of the York Massacre, which had occurred on the 16th March 1190, with this Charter being sanctioned on the 22nd of the same month. So, in regard to the bigger picture and the underlying meaning behind the Charter, one can say with a degree of confidence that this was a response by Richard in protection of the Jews of England, like his father Henry, as well as this contradicting the account of Roger, in terms of the King’s response for the offenders; primary targeting them due to what they had done to Christians, rather than what was done to the Jews. 

However, what becomes apparent to affiliate this text with anti-Semitism, can be seen with the description Roger used to describe the Jew, William, also known as Benedict of York, who had converted back to Judaism after the massacre to support his original culture through this period.  The words he uses to describe William are that he was “like a dog, returned to his vomit” and that the King had called him a “man of Devil”.
 So, having investigated the sanctions made by Richard I with his Charter of Liberties, this to an extent could argue against this being the actual comments made by Richard due to his apparent support of Jews in this charter
. Although, what is most likely to have occurred, within this context of the piece, is that it was Roger’s personal opinion, and also the fact that anti-Jewish fever and exaggeration was spread, surrounding the event of Richard’s Coronation.
 What is becoming ever more apparent is that an event like the York Massacre was on the horizon, due to the discontent and hatred against Jews becoming more and more present within politics and society. To a degree it can be said that this event had led to the York Massacre, and specifically York, due to the possible defection from Christianity and return to Judaism that William (Benedict of York) had made to the King.

With this said, there is evidence found within Roth’s work that links the persecution that occurred in Richards coronation and that of the York Massacre. This link surrounds Benedict of York, as, according to Roth, the conspirators of the events that were to unfold in York targeted Benedict’s home and murdered his wife.
 This offers clear evidence of the defiance of Benedict converting back to Judaism, which had left a sour taste in the mouths of those within his own constituency in York. However, Roth also explains that the York Massacre had also foundations of being a purge on the Jews due to the local Baronage being indebted to the Jews.
 What seems to be happening here is the emergence of the Jews holding a high place within society as money lenders, due to their affiliation with the King, which as a result lead to persecution, which undoubtedly had come from the influence of the Crusades; although, one would imagine a level of jealously would have its part to play regarding the persecutors.

As for the primary account of the York Massacre, Ephraim of Bonn, the Jewish Chronicler, has to be considered, due to Ephraim being the only Hebrew account of the persecution of Jews during the period of 1171 to 1196.
 Ephraim’s account of York is fairly small regarding what had happened, and the details, which could be down to the fact that he was not present during this event, or even that he may have written this account substantially after the event which he is describing. As well as this we see a truly compelling event that had happened during the York Massacre and this is the role which Rabbi Yom-Tob played, because, according to Ephraim, the Rabbi, had killed sixty Jews as they came to him for sanctity, and also called for others to kill their sons.
 Why he did this it is not known, however one can speculate that he may have ordered the killings to save the Jews from a painful death, as it was known that many Jews would have been burnt to death. This is plausible, as those who did suffer at the hands of the persecutors were burnt and slaughtered, as Ephraim explains.
 A further point that is made within the piece is that the Jew’s gold and silver was taken from their homes.
 What can be gathered from this is an overarching jealousy and also belief in which Christians sought to exploit the Jews for their wealth, with the selling of their possessions. What has to be remembered here is the important point which Ephraim makes and this is the fact that their gold was sold in Cologne. The significance of this shows that the King still held the Jews within a high place within society, as was seen through the protection of Henry II and indeed Richard I, who was the ruling authority at this time.
 So, to be selling their gold in Cologne clearly shows that this event, to an extent, must have been frowned upon by the King, as he could not support any man in his country to have ownership over a Jew and his belongings, and so the Jewish belongings had to be disposed of elsewhere. 

What has become ingrained within the accounts of Jewish persecution, within England and also other parts of Europe, is this possibility of converting to Christianity to avoid death and punishments, which was realistically part of culture since the success of the First Crusade. This conversion shows its head once more within Roth’s work, just as it had done in Thomas of Monmouth’s piece, as he speaks of the Jews who were trapped within the Castle at York, being offered the chance of clemency if they convert to Christianity.
 So, what this tells of the period in question, regarding the persecution of Jews, is that the Crusades had a massive impact on society regarding the conversion of Jews. 

In summary, what has become apparent, when exploring these two pieces of primary accounts, is that there was a significant reasoning as to why the Jews were attacked at York. The most apparent reason has to be the influence the Jews had with the Kings, both Richard I and Henry II, as they were under royal protection, and were money lenders to local Barons, so were a strong authority amongst those in authority regarding their money lending. This reason alone would have caused discontent amongst the people of England who had high Jewish numbers residing in their towns, such as Norwich and York. However, you cannot escape the fact that the Jews had given Christians in York an ill reputation, with regards to Benedict of York denouncing Christianity in front of the King to return to Judaism, as this would have been an insult to Christianity and the King in their eyes. So, to some extent, you can see the reason why Benedict’s house was targeted in the early stages of the Massacre. To add more context to this, regarding York and the insult on Christianity that Benedict inflicted, is the fact that York was seen as the area in which the second most ecclesiastical authority resided, in the Archbishop of York, next in line to the Archbishop of Canterbury.
 This could also have been a reason as to why tempers and conflicts were likely to rise, due to this town being instilled in Christian authority within England.  Overall, a theme is beginning to emerge, and this theme is the influence in terms of money and authority, which the Jews are starting to have under the Angevin Kings, but also the overriding factor of ideologies that had remained from the start of the Crusading movement. What now must be considered is why this apparent stability and protection, which the Jews had under the King of England, had changed and thus led to their ultimate expulsion. Was this down to the recurrence of events, such as York, was it down to more and more propaganda pieces written, like that of Thomas of Monmouth, was it down to religious turmoil from the Crusading movement, or, finally, to the Jews being too big for their shoes? These ideas have to be explored further before determining an outcome.
         The Expulsion 1290
Having analysed two case studies within Medieval England, it is necessary to consider the effect they had on the expulsion of 1290, as well as addressing the reasons for the expulsion as being similar to that of the case studies investigated. Within this chapter, there will be a thorough investigation into Edward I and his dealings with the Jews during his reign. What has to be considered is whether this was due to the general progression of anti-Semitic feelings, which were gearing towards an out and out expulsion fuelled by hatred and the Church, or if it was down to economic reasons such as the influence of Jewish money and how it was used? As well as this there will be a comparison to the expulsion of Jews in Medieval France during 1182, as this could offer an understanding as to why expulsion had occurred within England. Having briefly examined the text surrounding the expulsion in France, it can also be useful to add further context by relating the ritual accusations made by Thomas of Monmouth.

Firstly, the expulsion in France of 1182 can offer a wider context of the period being investigated, as it does cover another case study that has been investigated within this piece. This expulsion came about through King Phillip Augustus apparently believing rumours of Jewish sacrifice of Christians; something which had been apparent within the medieval world, as is seen within the Thomas of Monmouth piece.
 This exemplifies the type of world in which the Jews are living within Medieval Europe, as is seen in two countries of Christendom being influenced by anti-Semitic texts in order to govern against a people. What is interesting is the expulsion in 1182 was fuelled by ritual accusations, but also Phillip Augustus’ need for money.
 What is being shown in comparison to the two texts is that ritual accusation had more of an impending result in France rather than that in England and this is ultimately down to the law which Jews were protected under in England rather than France. So,  the point needs to be reiterated, that expulsion was Augustus’ last resort in exploiting money from the Jews, whereas in England we see Henry I politically manipulating Jews, showing the stark differences and effects the two leaders had, but also the influence of such stories and accusation in England would not have led to the gradual expulsion in 1290 as effectively as it did in France, however one cannot dissuade their influence to some extent.

In terms of the Edict of Expulsion in 1290,
 there has to be a brief consideration as to how this expulsion had happened. As explored in this piece, the Jews of England held a high accord with the King, due to the Crown exploiting Jewish wealth for their own gains. However, what seems to dissuade this trend is what happens at the Council of Lyon in 1274, where Pope Gregory X reaches out to Christians with regards to the use of the sin of usury.
 What is significant with this, is the fact that Edward I was highly religious as he had previously been on Crusade and held the Church in high accord.
 With this said, it can be shown, to some extent, the role that the Papacy had in dealing with the countries that resided within Christendom and their influences. This is important due to usury being the main money contributor of the Jewish populist within England, which keeps them in favour of the state. However, prior to 1274, a tallage of 5,000 marks had be given to the Jews to help fund Edward I’s Crusade, which ultimately led to some imprisonment of Jews in the Tower of London to speed up the process, by their having to pay half of this tallage to be released.
 Subsequently this shows that Edward was not necessarily out to abolish English Jewry prior to 1274, so this point just reiterates the sheer influence the Papacy had over economic proceedings. On the contrary, what must be remembered is that this was not an anti-Jewish law that was set out to sanction against the Jews in Christendom, this was a law that Christian money lenders would also adhere to.

This theory has further credence, as a year later, in 1275, Edward had established a law known as the Statutum de Judeismo, which saw Jewish and Christian moneylenders banned from money lending with interest,
 and, as Roth states, this was used to economically abolish the Jews from England as now they had a limited role in what they could do in this country, although this law did not actually work in reality.
 However, even though the legislation had failed, it in turn pushed other factors, such as the hostility amongst the masses in England, the Baronial influence and pressure, and also the Italian influence with the funds they provided to the Crown.
 In terms of the wider context discussed in this piece, it is sufficient to say that this decision would have been backed by the people of England, as it was now becoming apparent that the Jews were losing the status they had gained under previous Kings of England; in terms of protection and use as money lenders. In addition to this, Roth argues that, Jews were expected to change their way of life, but under circumstances such as prejudice and insecurities, which had been present since the rise of the crusading movement and authority of Christianity, this was definitively an impossible task.
 Hence the point that the ‘Statutum de Judeismo’ was imposed to push the Jews out of the country and to surrender their business in effect of debt collecting.

What must be remembered, is the influence of the Second Barons War and how that had played into the expulsion of the Jews. What is known is that the Angevin Kings had used the Jews as a main source of money, through their moneylending and their protection of Jews due to this resounding factor. There was a system with regards to tallage and tax which benefitted the Crown substantially and offered the Jews an improvement in circumstances, however the problem with the system was that if there was a change in circumstances, in terms of tallage and Jewish interest, then the Jews would become unimportant.
 This happens, and the Jews become second to that of Italians, as funds were more accessible through other mediums rather than that of the Jews, due to the restricting legislation from the Crown caused by social and religious aspects.
 With this said, the importance regarding the Jew’s in the Second Baron’s War is that the Barons saw the Jews as taking away the agricultural wealth of land and giving the King direct financial gain and power, and this led to Jewish communities being sacked during this period of war.
 So, what is becoming apparent is the fact that Jews were being used in a political sense during the Second Barons War, as Henry III financial power, therefore, to limit Jewish influence and capital would have been a main agenda for the Barony of England, to strip the King of power. The significance of this, is the legislation known as The Magna Carta 1215,
 which was used to limit the royal authority, and yet the Jews are providing for the King funds to fight against such legislation and re-establish royal authority years later. The overarching factor being attributed from the influence of the Jews in the Second Barons War, is that they were a force which was holding a significant role of the politics of the land, so you can see why they were also targeted via anti-Semitic legislation and rioting due to them also being Jews; as is seen through religious sanctions. In addition to this, it is becoming more and more clear as to why expulsion would have been high on the agenda of the Barony, and that of the people of the lower classes, due to this irritation politically and socially that the Jews had been causing.

With all this said, a further theory comes to mind regarding the expulsion of 1290, and this is presented by Richardson who believes that it was caused in order to fund the last Crusade.
 Having explored the expulsion of 1182 in France, it is entirely plausible to agree with this theory, as it would have been a quick and efficient way to fund a Crusade. However, what has to be remembered is that Edward had expelled Jews for Gascony in 1288, and the blueprint from France in 1182 all had led to and influenced his decision when expelling Jews in 1290.
 There is also evidence that could support this, as we are seeing usury being forbidden in Christendom, and it is possible to suggest that the Papacy had found knowledge that Jews were the leading lights in money lending, so to quell their funds and put it into the pocket of Christian leaders would have astronomical benefits in funding a Crusade. This notion of the Papacy having influence can be seen in the mandate of Henry III, named ‘Mandate to the Justices Assigned to the Custody of the Jews’, this mandate coincides with the Papacy’s legislation which in turn conspired in the political world which was leading to an ultimate expulsion.
 Moreover, there is further evidence that supports Church policy being in tandem with anti-Jewish feeling with their involvement in English politics, as they were appealing to the people to help constrain the usefulness of the Jew.

Further investigation has to be considered, regarding a theory presented by Richardson, of accusations of coin-clipping and its role in the expulsion during 1276. It is believed that accusations of coin-chipping were happening so as to help fund Edward in 1270’s as he was short of funds.
 The coin-chipping saga, saw Jews being used as scapegoats in order for the King to imprison them and drain their wealth. With penalties for coin-chipping begin part of legislation in 1279, which saw the imprisonment of Jews and apparent murders.
 What is known during this period is that usury had been banned, so this was a way in which the King exploited the Jewish wealth without damaging the orders set out by the Church regarding usury in 1274. This would have been favourable amongst the lower classes, one would assume, due to the Jews being stripped of their wealth within the kingdom which would see those owing Jews money freed of their debts, however as have been seen within the Barony and their jealousy towards the Jews and Kings relationship regarding funds, one cannot believe, through the evidence within this chapter, that the Barony would have been acceptant of this due to the funds the King had managed to raise. However, there is a contrary argument to apprehend, because this could have given the King support from the lower classes and possibly the Barony for tackling the Jewish influence within England. It can, to an extent, show the change in the political relationships between the King and his subjects, and also the change in attitudes Edward has had due to the influence of the Church, but also the internal pressure from the Barony. On the whole this shows that some anti-Semitic legislation, and events that had transpired, were caused through a political medium rather than that of influence from anti-Jewish texts and religion. Although this cannot be ruled out, as these pressures are ultimately going to take their toll on the Crown’s perception of Jewry, but also due to Edward being a strong supporter of the Church, he would not have needed much convincing to strip Jews of their assets whilst keeping the Church and the ever-growing conflict amongst his subjects on side.

In summary, what has been investigated within this chapter can give a substantial amount of evidence in regard to the bigger question surrounding anti-Semitic feeling in Medieval England. In addition to this, the chapter has given evidence of the feeling towards Jews during the period of their expulsion. What can be gathered from the piece is that there were many contributing factors that led to the Jewish expulsion, however, having weighed up the different arguments present by Richardson, Roth and Sholom, one can systematically suggest that the three theories are plausible as to why the expulsion occurred. The most important factor, regarding England and the expulsion, has to be the influence the Jew had on the Crown, and their part in the Second Baron’s War, which led to the Barony despising Jews due to their influence in giving the King more royal authority. With this factor itself we see the pressure the Barons would have exerted on the King, and, with the legislation of the ‘Magna Carta’, the Barony had become a political force that was jockeying for power itself. With all this said, it cannot be forgotten the influence that religion had upheld to limit the Jewish influence and status of power. Though the banning of usury had become a European piece of legislation, it had directly affected the Jews of England who held a reasonably high accord with the Crown due to their lending of funds. So, with this legislation it had caused the Jews to struggle to find a new area in which to exploit their skills, as well as the fact that there was still a jockeying for power in terms of religion within Medieval Europe itself, and to limit Jewish influence and power would have ideally been a positive act for the Church. This leads to the final thought which caps off the expulsion, and this is the conspiracy regarding the coin clipping in 1276. Here there is a ploy created by the King to extort Jewish wealth due to the ban on usury, this was a political move by Edward I to gain funds. This shows that the Jews were not highly regarded within society, and the creation of them being a scapegoat is shown, this notion ultimately drains the Jew’s wealth and gives further reasoning for them to be exiled from England. Overall these factors can be viewed as a subjective to the time period in question, 1200-1290, however one has to keep in mind that this seems to be a gradual progression that has always been present within Western Christendom since the First Crusade, and England were likely following suit to countries such as France in expelling their Jewish population.
Conclusion
In summary, this piece has offered various thoughts and theories as to why anti-Semitism was present within Medieval England between 1100 to 1300. However, to conclude this piece there will be three separate areas to sum up, in order to establish what was the main factor behind the persecutions and writings which led to the label of anti-Semitism. These three areas to conclude are: the influence of religion, such as the Papacy, with the influence of the Crusades; the political dynamics caused by the impact of money lending and wealth distribution and finally, how these two elements potentially lead to the notion as to why anti-Semitism occurred.

The role that Christian religion, the Church and Papacy had played during this period is arguably a key factor that had been ongoing regarding the development of anti-Semitism, which therefore shows that these played an important role in anti-Semitic development throughout Medieval England. The main factor for this was the Crusading movement, as this movement was key to Christianity developing into the leading force in religion throughout Medieval Europe; which encompassed England. The Crusades caused a resurgence in the belief that the Jews were the enemy of Christ. This has been investigated here through a variety of Urban II speeches on his call for Crusade. As well as this, the investigation conducted by Gilchrist develops the links missing through the Papacy and Church's messages on how to deal with the minorities who were not in accordance with the Christian belief, are explored; these minorities being Muslims and Jews. Other areas that have been reviewed within this piece, and more specifically in the chapter regarding Thomas of Monmouth, we see Christian monks creating chronicles based on anti- Semitic fervour that has spread due to the Crusade, but also, potentially, to justify the Christian religion as a leading authority in Medieval Europe and England. What is a rather simplistic way of describing a comparison to this fervour can be related to the modern-day perspectives, by some people, of Muslims as being blamed for certain events, and being categorised as an enemy. Although, what has to be remembered, when regarding the role Christianity as a whole had played in developing anti-Semitism that would have had significance in England, is that their quest for supreme dominance over Europe with the Crusading movement, and the development of the Papacy as a leading authority, saw the Jews as scapegoats and ideally a problem in this quest. 

However, the Jews were not the only problem that had faced the Papacy and the Church, because leading rulers of Christendom had challenged their authority as being the ruling elite over Christendom. This issue develops further as time goes on, but for this specific investigation, it shows its head with the Kings of England granting Jewish concessions with Henry I and Richard I. This goes against, to an extent, the conduct passed down through papal authority with the Charter of Liberties and the protection the Jews had under the Plantagenet Kings until Edward I. With this said, it must be understood that it is plausible to suggest that the Kings of England during this period of investigation were jockeying with the Church and Papacy for power, so it can be said that religious rule by Kings may not have been fully backed within this period.

In terms of the Kings of England being investigated within this piece, it can be seen that the money factor surrounding the Jewish myth of why they are penalised throughout society comes to fruition. What seems to come out of Jewish money lending under Henry I is that the Jews held a rank in society that sees them excel to an extent higher than the Christian money lender. This need for the Jew in society derives from the King being able to control and manipulate Jewish money lending to fund the Crown. What adds another thorn in the side of the English Christians, during this period of Henry I, is that they were protected by the Crown, which again would have caused conflict between Christians and Jews. In addition, the King has control over his subjects and whilst the Church is saying one thing to limit Jewish power, the King is completely doing the opposite, causing friction to develop, which culminates in the riots of Richard I's Coronation happening. You can also attribute the massacre in York to this event, as a Jew had shown his authority and apparent influence through the medium of the Crown, which saw him defect from Christianity in front of Richard, which again would have caused mass hysteria due to its tarnishing of the Kingdoms inferior religion. With regards to the banishment in 1290, it can be seen that there was Jewish influence in politics, with its support of the Crown during the Barons War which condemned them to banishment. Although external factor such as pressure from religious authorities, the example set in France a hundred years prior, and Edward's need for Jewish money lending drying up, sees the Jews banished from England.

Overall, why anti-Semitism had occurred within England during this period can be put down to the two factors discussed. This is apparent because religion had developed the idea of the Jews as the menace since the death of Christ and the call for Crusade in 1096, had ingrained a belief within Christendom's society to use the Jews as a scapegoat and treat them as the enemy. Although, In England we see religion having a background influence on society's views on Jews, as the money question takes the front seat in why anti-Semitism was seen and developed. The prime example that validates this is the York Massacre as this was fuelled by debts being owed to Jews, which led to the Massacre, but also the apparent link that has been discovered between the Jews that defected back to Judaism having previously been forced to by Christians. This leads the investigation to consider the view that religion had always had its place in developing anti-Semitism's presence in England, however the influential place the Jew took under the Plantagenets as a money lender added fuel to an ongoing thought which ultimately saw them become targets for anti-Semitic texts and riots, which continued until the expulsion in 1290. In conclusion, anti-Semitism had been fuelled by the Crusades, but became a driving factor in peoples' behaviours towards the Jew in England due to the role they had played as a money lender.
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