What happens next?
Jurgen Moltmanns book has been described as being a theological sensation.[footnoteRef:1] The work can be summarised in that Moltmann believes eschatology has been robbed of its relevance for the present.[footnoteRef:2] Moltmann leaves his readers with the thought that the first step to understanding eschatology as a doctrine of the Christian faith is to have a hope seeking knowledge.[footnoteRef:3] Hope may seem in stark contrast to what is often thought of when understanding eschatology as it is initially described as the doctrine of the last things or the end.[footnoteRef:4] Eschatology is easily understood as to mean end times when compared with biblical passages such as those that speak of, ‘A pale horse! And its riders name was Death and Hades followed him’ (Rev6:8). The focus previously therefore has been in regards to the end of the living earth. However, Moltmann argues that eschatology should instead be a doctrine of Christian hope looking forward at the things to come.[footnoteRef:5] Moltmann writes that eschatology should not be its end, but the beginning. That however he identifies as raising the problem of future and how can one speak of things that have not happened yet?[footnoteRef:6] To address this question hope is introduced when considering the figure of Christ and the hope people have in him. Eschatology in Moltmann’s opinion therefore speaks of Christ and his future.[footnoteRef:7] The focus being on the beginning rather than an end.  [1:  Jacobus M. Vorster, 2023. ‘Six Decades of Moltmann’s Theology of Hope and Tangible Hope in South Africa Today’, Hervormde Teologiese Studies (Pretoria), 79.1, p. 1. ]  [2:  Jacobus M. Vorster, ‘Six Decades of Moltmann’s Theology of Hope and Tangible Hope in South Africa Today’, Hervormde Teologiese Studies p. 3. ]  [3:  Jurgen Moltmann, Theology Of Hope, (SCM Press, London 1967), p. 25.]  [4:  Jurgen Moltmann, Theology Of Hope, p. 8.]  [5:  Ibid. p. 8.]  [6:  Ibid. p. 9.]  [7:  Ibid. p. 10.] 

The hope that is spoken of is the very thing that allows Christians to speak of future events. What characteristics make up hope is examined within his book. Hope is to be understood not within in the present experiences but in the future experiences to come.[footnoteRef:8] Hope does not take life as it stands currently, but life as progressing and moving with possibilities.[footnoteRef:9] This is echoed in the scriptures, ‘if we hold fast our confidence and our boasting in our hope’ (Heb3:6). The author of Hebrews acknowledging that the hope is not a response for the current situation, as the instruction is to hold fast, but boast in the hope, in the future to come. The hope therefore is the expectation of those promises that have been promised by God.[footnoteRef:10] It is the promises that Christians have faith in. The reason for Christians can have hope is because of their faith. Faith in believing that what God said is true.  [8:  Ibid. p. 10.]  [9:  Ibid. p. 16.]  [10:  Ibid. p. 12.] 

If belief or faith is the beginning of hope, unbelief or sin, can therefore be considered to be grounded in hopelessness.[footnoteRef:11]  [11:  Ibid. p. 14.] 

In addressing hope in respect of how it is formed and intertwined between the present and future Moltmann provides a reasonable understanding of eschatology and how the subject should be approached. Moltmann’s thinking is similar to Karl Baths in that eschatology is not completely realised in the imminent, although it can be an immanent force.[footnoteRef:12] The way in which eschatology is approached is significant. With hopelessness one would examine eschatology through the lens of the end of the world. However, in understanding the theology of hope it allows one to encompass eschatology within all characteristics of Christian doctrine.[footnoteRef:13]  [12:  Jacobus M. Vorster, ‘Six Decades of Moltmann’s Theology of Hope and Tangible Hope in South Africa Today’, Hervormde Teologiese Studies p. 3.]  [13:  Jurgen Moltmann, 1969, Theology Of Hope, (SCM Press), p. 8.] 

Who is Jesus?
Thomas Weinandy attempts to understand who Jesus is through examining the significance of three major councils namely, Nicaea, Ephesus and Chalcedon. Weinandy introduces the three truths which must be simultaneously affirmed and preserved in order to identify Jesus.[footnoteRef:14] That being that Jesus be truly the son of God who is man, truly man that the son of God is, and the son of God is truly man. The three statements however throughout Christian theology have caused problems when determining Jesus, his nature and who he is.[footnoteRef:15]   [14:  Francesca Aran Murphy, (ed.). 2015. The Oxford Handbook of Christology, First edition. (Oxford: Oxford University Press) p. 550.]  [15:  Francesca Aran Murphy, (ed.). 2015. The Oxford Handbook of Christology, First edition, p. 550. ] 

Pre Nicene thoughts were held that Jesus is divine, if this is true then this thought raised questions as to what extent is Jesus divine.[footnoteRef:16] Early thoughts are explored such as Jesus being adopted through the indwelling of God’s word. The idea of Jesus adoption can easily be understood through scriptural references such as the word becoming flesh (Jhn1:14). Another theory proposed was modalism with God being one but taking on different forms, both theories however were rejected for their flaws.[footnoteRef:17] [16:  Ibid. p. 551.]  [17:  Ibid. p. 551.] 

With the Nicene creed introduced a new word not found within scripture was used to describe Jesus’ nature, this word being homoousion, meaning to be or the same substance or of the same being.[footnoteRef:18] This allowed the church to acknowledge that the son of God is truly God whilst also being of the same substance of man.[footnoteRef:19] The introduction of homoousion by the Nicene creed is described by Weinandy as one of the most significant works in the doctrine of Jesus.[footnoteRef:20] The significance of the word homoousion continued when Jesus humanity is explored. Claiming that Jesus Christ is fully human, questions are raised as to whether Jesus can be man as well as God.[footnoteRef:21] The importance of Jesus being fully man is that if Jesus was simply appearing to be a man, then his life can be considered a charade and his suffering as man contains no actuality.[footnoteRef:22] In determining his humanity the terms one and the same is used multiple times to solve the problem of being truly man. This argument is significant in being able to address to two aspects as earlier dictated.[footnoteRef:23]  [18:  Ibid. p. 553.]  [19:  Ibid. p. 554.]  [20:  Ibid. p. 555.]  [21:  Ibid. p. 555.]  [22:  Ibid. p. 555.]  [23:  Ibid. p. 560.] 

Understanding who Jesus is, poses a great significance however people may not be able to truly provide an adequate answer.[footnoteRef:24] This inadequacy forms part of the mysteries of the Christian faith that some Christians are willing to accept. Christians doctrinally believe that God is able to exist simultaneously as God and as man.[footnoteRef:25] Christians need to believe that Jesus can simultaneously be both entities as if he could not then this would contradict the council of Chalcedon which demands Jesus be with humankind.[footnoteRef:26] Therefore it is accepted that Jesus be authentically fully human, and to profess that he is divine is not to deny anything regarding his humanity.[footnoteRef:27] This idea can be found within the works Sung Uk Lim who argues that Jesus identity is to be understood as being from two different but simultaneous perspectives.[footnoteRef:28] Perspectives from above, but also from bellow, his divine and his human nature. [24:  Ibid. p. 563.]  [25:  Ibid. p. 563.]  [26:  Francesca Aran Murphy, (ed.). 2015. The Oxford Handbook of Christology, First edition, (Oxford: Oxford University Press), p. 565.]  [27:  Francesca Aran Murphy, (ed.). 2015. The Oxford Handbook of Christology, First edition, p. 565. ]  [28:  Sung Uk Lim, 2021. Otherness and Identity in the Gospel of John (Basingstoke: Palgrave Macmillan) p. 37.] 

The answers to which can be found within the gospel of John whereby the word is said to have been in the beginning with God (Jhn1:1). The word became flesh and dwelt among mankind, seeing his glory who is the only son (Jhn1:14). Jesus is also described as the light, who has overcome the darkness and call himself the light promising light in the life (Jhn8:12). Who Jesus is in nature is significant to theology as it determines whether what he said and taught can be true as well as understanding his role within humanity and the divine.  
What went wrong? 
Freewill appears to be the common argument for the problem of evil. Pelagius thought that we all had free will in that what we will or actually do is our responsibility. The ability and creativity to do it however comes from God.[footnoteRef:29] For this reason Pelagius aspired for adults to imitate Christ and viewed Christian sanctity as a task and duty for the faithful.[footnoteRef:30]  [29:  Harvey, Susan Ashbrook, and David G. Hunter. 2008. The Oxford Handbook of Early Christian Studies (Oxford: Oxford University Press) p. 265.]  [30:  Susan Ashrbook Harvey, and David G. Hunter. 2008. The Oxford Handbook of Early Christian Studies p. 266. ] 

Augustine also recognised the importance and significance of freewill. Augustine writes that he knew he had a will, and when choosing to do something, it was him that choose to do it.[footnoteRef:31] The problem surrounding evil however left more questions unanswered from one who viewed God as incorruptible.[footnoteRef:32] Augustine acknowledged the evil which he saw in the world and suffering which he had experienced. Augustine put sin down to his freewill choice to sin, and when on the receiving end of the evil he viewed this as judgement.[footnoteRef:33] Whilst working through Augustine’s logical thought process, his process is as follows, if God made mankind and mankind is capable of evil thoughts, then who put the evil thoughts there? If it should be explained as the Devil and God created the devil who by his own freewill choice choose evil then who put the evil will in him?[footnoteRef:34] Especially if he is considered to be inherently good made by a good creator.  [31:  Augustine, The confessions, book VII, Chapter 3.5. ]  [32:  Augustine, The confessions, book VII, Chapter 2.]  [33:  Ibid. Chapter 3.]  [34:  Ibid. Chapter 3.] 

The problem of Evil therefore causes a number of problems namely where does evil originate from? if it simply does not exist then the questions asked is why do we fear it? Aristotle settles on that if there is nothing to fear itself, then the fear is evil in its own right.[footnoteRef:35]  [35:  Ibid. Chapter 7.] 

Augustine in chapter 11 finds no answer for evil however the concept of evil existing does not deter Augustine in his faith.[footnoteRef:36] Despite this Augustine persists in his work identifying that evil itself is not a substance. The corruptible in the world must have come from something good. As to be corrupted itself implies that at some stage the thing that has now been corrupted was good. Augustine therefore distinguishes a difference between what God created as good, which could be corrupted, against what is made of a higher good, which cannot be corrupted.[footnoteRef:37] [36:  Ibid. Chapter 7.11.]  [37:  Augustine, The confessions, book VII, Chapter 12. ] 

The problem of evil is one that is still discussed even today, with many scholars utilising the argument to make cases for or against Gods existence. J L Mackie produces an argument based on the logical problem of evil, that being if God is omnipotent, wholly good and evil still exists then how can all three exist at the same time?[footnoteRef:38] The significance of this topic however is important because it results in shaping the very God in which Christians believe. If he is wholly good, then where did evil come from? For some the problem may be too troublesome to come to a conclusion and detract from the existence of God, as is evident from Augustine’s writing this was a thought-out struggle but ultimately did not deter him with his view.  [38:  Yugin Nagasawa, 2024, The Problem of Evil for Atheists (Oxford: Oxford University Press), p. 10. ] 

What has God made? 
Within the first two chapters of Genesis readers find the creation accounts. The first account found within Genesis 1 fits the narrative of Gods mastery over chaos and ordering the world.[footnoteRef:39] The first verse establishes the foundation upon which the narrative then follows, that is in the beginning God created the heavens and the earth (Gen1:1). The notion of God creating is continued throughout the first chapter with different elements being commanded into being by God.  [39:  Alister McGrath, 2016, The Christian Theology Reader. 5th ed. (Wiley Blackwell), p. 327.] 

Beyond the literal creation of matter and animals there is a message to other religions which can be overlooked. The creation of the sun, moon and stars in Genesis 1 can be understood to represent more than the creation of a physical sun, moon and stars. The mention of these elements is to address other gods that other religions had been worshiping at the time. The message conveyed here is that their gods have no divine nature and were created beings just like the rest of creation.[footnoteRef:40] The true divine nature belonging to the God the creator.  [40:  Alister McGrath, 2016, The Christian Theology Reader. p. 327.] 

Symbolism continues through the ordering of the seas. Seas in ancient near east thinking were believed to have spirits, a thought that continued into Greko roman with Gods of the seas being Neptune and Poseidon.[footnoteRef:41] Ordering the seas could therefore be having dominion over the other Gods. [41:  F. Pieter Craffert, and J. J. Pieter, Botha. 2005. ‘WHY JESUS COULD WALK ON THE SEA BUT HE COULD NOT READ AND WRITE: Reflections on Historicity and Interpretation in Historical Jesus Research’, Neotestamentica (Pretoria), 39.1, pp. 5–38. P.10.] 

More might be said then of what was not created and appears to have always existed. Darkness appears within the text but it is not addressed as to where it derives from. Understanding the darkness metaphorically means blight or despair then one can read this to support the idea that narrative is not simply about creation, but God asserting his divine nature of every aspect of what people can perceive.[footnoteRef:42]   [42:  Douglas Estes, 2020. ‘DUALISM OR PARADOX? A NEW “LIGHT” ON THE GOSPEL OF JOHN’, Journal of Theological Studies, 71.1, pp. 90–118, doi:10.1093/jts/flz168 p.110.] 

In respect to how this is important to our understanding of theology, Christians see the importance of in marrying the God of the old and the New Testament together. The God of the Old Testament being the God speaks creation into being is the same God of the New Testament who is the redeemer of mankind and creation.[footnoteRef:43] There is symbolism found within Jesus’ walking on water. By walking on water Jesus in asserting this divine nature above those other deity’s ascribed to the sea.[footnoteRef:44] Marrying the Jesus of the New Testament and God the creator in the Old Testament can be found within scripture where Jesus proclaims to be the light himself, and the promise for those who follow him to have ever lasting life in the light(jhn8:12).  [43:  Alister McGrath, 2016, The Christian Theology Reader. 5th ed. (Wiley Blackwell) p. 325. ]  [44:  F. Pieter Craffert, and J. J. Pieter, Botha. 2005. ‘WHY JESUS COULD WALK ON THE SEA BUT HE COULD NOT READ AND WRITE: Reflections on Historicity and Interpretation in Historical Jesus Research’, Neotestamentica (Pretoria), 39.1, pp. 5–38. P.10.] 

This divine nature comes with divine authority. By understanding what God has made one can understand his authority over world which God has created.[footnoteRef:45]This authority is evidence within Genesis 2 with the instructions to not eat of the tree of life. Despite being made in Gods image, mankind is still given rules to follow to draw distinction between that which is divine, and that which is divinely created.  [45:  Alister McGrath, 2016, The Christian Theology Reader. 5th ed. (Wiley Blackwell) p. 332.] 

What is the holy spirit? The key factors and its importance for understanding theology
Amos Yong begins to examine what the holy spirit is. Yong acknowledges that he himself is a Pentecostal theologian, and advises that the chapter itself is one that is designed to construct a theology of the spirit, which itself is inspired by the spirit.[footnoteRef:46] As the holy spirit is introduced and discovered now through the Bible questions must be asked whether the holy spirit was historically for the ancient prophets of the Bible? for the ancient Hebrews? or whether the spirit still speaks through the church today?[footnoteRef:47] [46:  Gene L. Green Et al, 2016, ‘The Spirit Over The Earth’, Majority World Theology Series, (William B Eerdmans), p. 14. ]  [47:  Gene L. Green Et al, 2016, ‘The Spirit Over The Earth’, Majority World Theology Series, p. 33. ] 

The early orthodox understanding of pneumatology was that the spirit is there to generate one’s faith, it enables humanity to receive the Messiah and is seen as a regenerative work to bring about sonship and union with God.[footnoteRef:48] To summarise orthodox thinking Yong explains that this largely remains embedded in scripture, which is liturgical in orientation and poetic in the expression of the spirit.[footnoteRef:49] [48:  Ibid. p. 16. ]  [49:  Ibid. p. 18. ] 

Understanding the Orthodox view, attention is given to a larger global understanding by examining the thoughts of those from other cultures. In an Asian context, there is much diverse thinking across the continent. Some focus is given to reconsidering how best the spirit mediates and communicates with people. Expressive forms such as dance, music and drama are being introduced as means in which the spirit communicates with people.[footnoteRef:50] [50:  Ibid. p. 19.] 

In countries such as India Christian theology can be considered to be underpinned by Hindu philosophical and contemplative traditions.[footnoteRef:51] Thus, having an impact on the understanding of pneumatology.  The impact of culture can also be found within African pneumatology. African Christianity is one that involves healings, miracles, exorcism, deliverance, signs and wonders.[footnoteRef:52] There is a culture of witchcraft in Africa which when considering the holy spirit is prominent throughout their pneumatology.[footnoteRef:53] [51:  Ibid. p. 20. ]  [52:  Ibid. p. 21.]  [53:  Gene L. Green Et al, 2016, ‘The Spirit Over The Earth’, Majority World Theology Series, (William B Eerdmans), p. 21. ] 

After considering the cultural and historical impact Yong revisits scripture. Referencing the Genesis account Yong examines the Lord as being the giver of life and the divine wind giving life to creatures including people.[footnoteRef:54] A problem arises with the spirit giving life in this context as it is not a spirit of salvation that is often agreed upon within the church. Reconsideration must then be given to the relationship between the spirit of creation and the spirit of Pentecost.[footnoteRef:55]  [54:  Gene L. Green Et al, 2016, ‘The Spirit Over The Earth’, Majority World Theology Series, p. 25.]  [55:  Ibid. p. 25. ] 

All of the traditions and understanding of what the holy spirit is, impacts and influences our understanding of the role in which the spirit plays, the trinity and ultimately of God. It can be said that the spirit is present and continuing to speak today not confined to a purely historic event. The evidence for the spirit at work beyond prophets and ancient Hebrews is found within the scripture. Apostolic witnesses are said to have received the spirit and continued to speak through the followers of Jesus.[footnoteRef:56] Furthermore in Luke Jesus tells his disciples that they would be empowered through the spirit to the ends of the earth. The Greek word ‘breadth’ referring not only to a physical space, but to the ends of the times of the earth.[footnoteRef:57]  How and who therefore is empowered is fundamental to developing pneumatology, a task that Yong acknowledges may not be completed overnight.[footnoteRef:58] Yong’s chapter is an introduction therefore to understanding a small historical and partial cultural response to this question. It is not the only answer but an answer that will continue to be debated.[footnoteRef:59] [56:  Ibid. p. 33.]  [57:  Ibid. p. 15. ]  [58:  Ibid. p. 20. ]  [59:  Ibid. p. 33. ] 

During the writing of these reviews of material, I have not utilised any artificial intelligence, all references are recorded within the footnotes and sources within the bibliography. 
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