2212291		Emily Nixon
[image: ]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name: Emily Nixon


	Module code: HPCA7027

Module title: Cosmology, Magic and Divination


	Student ID number:
2212291
	Educational support needs:
Yes/No

	Module tutor: Dorian Greenbaum, Dawn Collins

Assignment due date: 11/3/24- Differentiated Deadline- 18/3/24

	If your module has multiple submissions please indicate which piece of work this is.

[bookmark: Check13][bookmark: Check14][bookmark: Check15][bookmark: Check16][bookmark: Check17][bookmark: Check18]1st |_|    2nd  |_|     3rd  |_|      4th |_|      5th |_|      6th |_|

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed …EFNixon……………………………
Email submission: if you are submitting this form via email, please tick this box □√
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	Agreed Internal Mark: 

	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.




For completion by Marker 1 :
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:




	Marker’s Signature:
	Date:

	AGREED INTERNAL MARK (where necessary):

Comment on process of arriving at agreed mark:









	External Examiner’s comments (if relevant)








	External Examiner’s Signature:
	Date:





Write a critical review of Cicero’s arguments against divination in De Divinatione.

De Divinatione was written between 45-44BCE[footnoteRef:2]by Marcus Tullius Cicero during a time of significant political and philosophical engagement, change[footnoteRef:3] and growing scepticism within the Roman elite.[footnoteRef:4] Cicero was a Roman politician, lawyer, skilled orator and writer, with a background of travel through Greece and Asia Minor.[footnoteRef:5] His education, like other elite Roman men, took him to Greece where he studied subjects including oratory and philosophy.[footnoteRef:6] By using Socratic questioning, De Divinatione carefully weaves together the Greek philosophical style with Cicero’s own experiences and the knowledge he gained throughout his life, creating a vital dialogue questioning the validity of divination and encouraging Roman philosophical exploration.  [2:  Cabrera, Frank, ‘Evidence and explanation in Cicero's On Divination’, Studies in history and philosophy of science, 82:08 (2020), 34-43 (p.34).]  [3:  Beard, Mary, ‘Cicero and Divination: The Formation of a Latin Discourse’, The Journal of Roman Studies, 76 (1986), 33-46 (p.36).]  [4:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.33.]  [5:  Prus, Robert, ‘Creating, Sustaining, and Contesting Definitions of Reality: Marcus Tullius Cicero as a Pragmatist Theorist and Analytic Ethnographer’, Journal Qualitative Sociology Review, 6:2 (2010) 3-25 (p.10).]  [6:  Schofield, Malcolm, ‘Cicero for and against Divination’, The Journal of Roman Studies, 76 (1986) 47-65 (p.51).] 

De Divinatione presents a character based dialogue between the author, Marcus Tullius Cicero, representing the sceptic perspective and his brother Quintus Tullius Cicero representing the stoic perspective. This is very clearly structured into two separate books, which is a highly effective method for a well-balanced and easily accessible debate. Cicero often used this technique in his writing to exhibit conflicting philosophical ideas.[footnoteRef:7] Book one follows Quintus’s monologue on the stoic arguments for divination which reflected the “…ancient view, [and was] supported by general [Roman] consensus.”[footnoteRef:8] Book two presents Marcus Cicero’s monologue with the sceptical arguments against divination. Cicero recognises his style as ‘New Academy’[footnoteRef:9]; a stage of Plato Academy focusing on scepticism, which by 44 BCE “…had been out of fashion for…forty years.”[footnoteRef:10] The traditional use of dialogue, direct questioning in a conversational style, the balanced ‘for’ and ‘against’ arguments, and a lack of conclusion[footnoteRef:11] clearly reflect a Socratic style. De Divinatione was written at a point “…intellectually dominated by Stoic philosophy.”[footnoteRef:12] Cicero did however adapt his writing, his style a response to the political backdrop of the time, which led to a questioning of how gods choose to communicate with people.[footnoteRef:13] While Cicero’s own views are widely contested, the arguments against divination were certainly challenging and provocative to contemporary readers.  [7:  Fox, Matthew, Cicero's Philosophy of History (Oxford;  Oxford Academic, 2007), p.2. ]  [8:  Schofield, ‘Cicero for and against Divination’, p.51.]  [9:  Schofield, ‘Cicero for and against Divination’, p.47. ]  [10:  Joseph DeFilippo, ‘Cicero and the Stoic Defense of Divination’, in Essays in Greek and Roman Philosophy in Honor of Phillip Mitsis, ed. By David Sider, David Konstan (Fonte Aretusa: Parnassos Press, 2022), pp.313-330 (p.313).]  [11:  Fox, Cicero's Philosophy of History, p.2.]  [12:  Prus, ‘Creating, Sustaining, and Contesting Definitions of Reality: Marcus Tullius Cicero as a Pragmatist Theorist and Analytic Ethnographer’, p.9.]  [13:  Peralta, Dan-El Padilla, ‘Ecology, Epistemology, and Divination in Cicero De Divinatione’, Arethusa, 51:3 (2018), 237-267 (p.237).] 

The combination of an appreciation of Hellenistic thought and a classic Greek education[footnoteRef:14] with a rise in Roman power, exposure to new environments and cultures and the recent civil wars, created the perfect catalyst for fresh philosophical reflective practice.[footnoteRef:15][footnoteRef:16] Caesar’s death in 44BCE, which is the same year as De Divinatione was written, particularly highlights the rapid and turbulent political atmosphere of the time, which encouraged a, “…critical and reflective attitude.”[footnoteRef:17] Cicero goes on to stress that these particular philosophical musings are the result of an inability to express his political opinions under  tyrannical rule.[footnoteRef:18] In setting philosophy and free political thinking as mutually exclusive with tyranny, Cicero is suggesting a stark move away from the comfortable and familiar ways of superstition and divination, into a world of self-improvement, through logic, critical thought, science and learnt skill. Cicero claims that De Divinatione aims to “…instruct and train the youth”[footnoteRef:19] and to enhance the “fame and glory [of Rome]…independent of Greek writers…”[footnoteRef:20] He presents himself as duty bound to provide texts to educate both young and old Romans, due to a societal need for philosophical exploration. He outlines an extensive list of his previous written works in the prologue of book 2, showing himself as highly qualified for this task. Divination in the ancient world had provided explanations and comments upon natural world phenomena and human action and experiences, giving it a role in society similar to that of science in the modern world.[footnoteRef:21] Cicero boldly marks out learning and divination in strict opposition, stating that it is “…those devoid of Human learning [that] are the authors of divine science.”[footnoteRef:22]  [14:  Prus, ‘Creating, Sustaining, and Contesting Definitions of Reality: Marcus Tullius Cicero as a Pragmatist Theorist and Analytic Ethnographer’, p.8.]  [15:  Peralta, ‘Ecology, Epistemology, and Divination in Cicero De Divinatione’, p.237.]  [16:  Darby Nock, Arthur, ‘Religious Attitudes of the Ancient Greeks’, Proceedings of the American Philosophical Society, 85:5 (1942), 472-482 (p.480).]  [17:  Darby Nock, Arthur, ‘Religious Attitudes of the Ancient Greeks’, p.480.]  [18:  Cicero, De Divinatione, Book 2, Chapter 2, Line 6]  [19:  Cicero, De Divinatione, Book 2, Chapter 2, Line 4]  [20:  Cicero, De Divinatione, Book 2, Chapter 2, Line 5]  [21:  Denyer, Nicholas, ‘The case against divination: an examination of Cicero's De Divinatione’, Proceedings of the Cambridge Philological Society, 31:211 (1985), 1-10 (p.1).]  [22:  Cicero, De Divinatione, Book 2, Chapter 38, Line 80] 

The use of Roman examples mark the shift Cicero makes into a new Roman philosophical approach to his style of writing[footnoteRef:23]. De Divinatione arguably offers “…little exposition or criticism of Greek philosophical positions,”[footnoteRef:24] instead focusing on distinctly Roman examples throughout. Flower asserts that “…Cicero is not as clever as he thinks…”[footnoteRef:25] however it is vital not to underestimate Cicero. Though his arguments may show areas of repetition, Cicero is successful in presenting, “…a strong case against the theoretical validity of divination.” [footnoteRef:26][footnoteRef:27] Cicero was “innovative” [footnoteRef:28] in the modification of philosophy in Rome[footnoteRef:29] being one of the first to, as Schofield helpfully characterises it, create a “…marriage of the Greek and the Roman…”[footnoteRef:30] philosophical style.  [23:  Schofield, ‘Cicero for and against Divination’, p.55.]  [24:  Schofield, ‘Cicero for and against Divination’, p.50.]  [25:  Flower, Michael, The Seer in Ancient Greece, (Berkeley: University of California Press, 2008), 104-131 (p.113). ]  [26:  Darby Nock, Arthur, ‘Religious Attitudes of the Ancient Greeks’, p.480.]  [27:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.38.]  [28:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.36.]  [29:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.36.]  [30:  Schofield, ‘Cicero for and against Divination’, p.47.] 

The significance of the “…massive battery of examples…”[footnoteRef:31] within De Divinatione cannot be understated. Examples form the foundation of the argument for divination whilst simultaneously acting as a key method of its demise within book two. Cicero questions the lack of standardisation of practice amongst soothsayers in different regions and the influence of “…different ecological regimes”[footnoteRef:32] which impact methods, opportunities and approaches to divination. The examples which seem to so strongly support the concept of divination in book one, then quickly and definitively become unwound when this evidence is used to expose a lack of consistency and “no uniformity of practice.”[footnoteRef:33] Prus correctly asserts that Cicero’s use of ethnography contributed to an “analytic rigor…[which was] truly exceptional.”[footnoteRef:34] Schofield counters this, suggesting that Cicero fails to successfully address the philosophical argument that if even one correct result is gained from divination and cannot be explained by luck, then divination must exist.[footnoteRef:35] This however fails to acknowledge Cicero’s questioning of the credibility of unexplainable experiences, stating “…we ought not to give credence to fictitious incidents or to quote them as authority.”[footnoteRef:36] [31:  Schofield, ‘Cicero for and against Divination’, p.52.]  [32:  Peralta, ‘Ecology, Epistemology, and Divination in Cicero De Divinatione’, p.240. ]  [33:  Cicero, De Divinatione, Book 2, Chapter 12, Line 28 ]  [34:  Prus, ‘Creating, Sustaining, and Contesting Definitions of Reality: Marcus Tullius Cicero as a Pragmatist Theorist and Analytic Ethnographer’, p.5. ]  [35:  Schofield, ‘Cicero for and against Divination’, p.52.]  [36:  Cicero, De Divinatione, Book 2, Chapter 55, Line 113] 

Cicero connects ethnographic examples to his understanding of a universal natural law which affects all people and locations, stating that as we are all “firmly bound together in a harmonious whole”[footnoteRef:37] there should not be contradictions within divination which fundamentally pull away from the laws of nature. Cicero describes a natural tie[footnoteRef:38] which can be found, as one area of the natural world impacts another, for example the movements of the moon impacting tides. Alternatively, while exploring the zodiac beliefs held by the Chaldeans he is able to exert his view that the stars, moon and planets do not and could not impact people, considering the impact of parents, location and the lack of similarities between those born on the same day.[footnoteRef:39] Cicero expertly uses his knowledge of science and logical observations, intertwined with ethnography to show how natural law can both support and go against the concept of universal connections whilst simultaneously  deconstructing the validity of divination. It could also be argued that ethnography allowed Cicero to more readily express his views, which may have appeared too direct when referring to Roman divination; for example, Cicero goes as far as to refer to Chaldean divination practices as “…inconceivable madness!”[footnoteRef:40] Denyer offers an alternative perspective, suggesting that this entire philosophical argument is completely ineffective  as “…divination…does not even pretend to be scientific…[and is therefore]…immune from the charge of being no more than pseudo-science.”[footnoteRef:41] This consideration is useful when attempting to understand how De Divinatione may have been received by his contemporaries, as it may have made Cicero’s argument less impactful or effective for Stoics, however Cicero’s argument is still theoretically effective.  [37:  Cicero, De Divinatione, Book 2, Chapter 14, Line 33]  [38:  Cicero, De Divinatione, Book 2, Chapter 14, Line 34]  [39:  Cicero, De Divinatione, Book 2, Chapter 45, Line 94 ]  [40:  Cicero, De Divinatione, Book 2, Chapter 43 , Line  90 ]  [41:  Denyer, Nicholas, ‘The case against divination: an examination of Cicero's De Divinatione’, Proceedings of the Cambridge Philological Society, 31:211 (1985), 1-10 (p.2).] 

Cicero’s public life and time as an augur, gave him great insights into both divination and its impact upon Roman society.[footnoteRef:42] Goar accurately asserts that “Cicero carefully defines the object of his attack: not a benevolent deity, but divination.”[footnoteRef:43] For Cicero superstition was a significant problem and was the key defining factor between religion and divination. He argues that “…true religion…is closely associated with the knowledge of nature so it is a duty to weed out every root of superstition.”[footnoteRef:44] Cicero aimed his writing only at the literate[footnoteRef:45], though it was possible for his arguments to filter through society, his goal was not to disrupt state religion. He highlights the need for intellectual scrutiny and a move away from divination for his audience (a literate elite minority) but also “…recommends retaining practices of divination…[due to] their beneficial social effects…”[footnoteRef:46] for the majority of Roman society. It could also be argued that to attack state religion would have required the impossible task of “…reconciling philosophical self‐awareness…”[footnoteRef:47] with the established approach to Roman public life. Publicly speaking out against state religions could also negatively impact Cicero politically, as Beard argues his “disillusionment with state religion…[was] exploited by the Caesarean faction.”[footnoteRef:48] [42:  Giovanna Simonetti, Elsa, ‘Divination in Plutarch’s Life of Cicero’, Plutarch’s Religious Landscapes, 6:18 (2021) 332-347 (p.332).]  [43:  Goar, R, ‘The Purpose of De Divinatione’, Transactions and Proceedings of the American Philological Association, 99, (1968) 241-248 (p.243).]  [44:  Cicero, De Divinatione, Book 2, Chapter 72 , Line 148]  [45:  Goar, R, ‘The Purpose of De Divinatione’, p.245.]  [46:  DeFilippo, p.318.]  [47:  Fox, Cicero's Philosophy of History, p.209.]  [48:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.34.] 

Cicero is rigorous in exploring the issues of chance, fate and pre-determination. He compares divination to playing a game of luck, “…in which recklessness and luck prevail rather than reflection and judgement…[which has been] fraudulently contrived from mercenary motives, or as a means of encouraging superstition and error.”[footnoteRef:49] Suggesting that divination practices which rely upon luck are easily manipulated, the apparent successes appearing to confirm the validity of divination, with errors ignored. Cicero uses logical reasoning to express chance in opposition to fate. He expertly argues divination can exist neither if chance or fate is real, as it is “impossible to foresee…[the] uncertain…”[footnoteRef:50] while also managing to argue that fate too is illogical and therefore “…there is no such thing as divination.”[footnoteRef:51] Cicero uses the example of Zodiac to explore this further, considering disabilities and birth defects and how medical intervention and learned skills may improve a person’s circumstances.[footnoteRef:52] Cicero repeatedly suggests that skill can defeat divination, and in this case uses medical skill to show the undoing of fate. He further highlights the gaps in the knowledge and ability of soothsayers, arguing that if diviners offer no skills, then they have no purpose. He asks if a diviner has more capability in predicting “by chance” than those with learnt skills.[footnoteRef:53] Cicero also suggests a potential disadvantage to knowledge of the future, referring to the death of Caesar and commenting on the “agony of the soul”[footnoteRef:54] which would have affected his life had he known about his death and how this may have disrupted his actions in life adversely. Showing the disadvantages of divination and showing divination in juxtaposition to fate and chance, strongly support Cicero’s overall arguments against divination’s existence. [49:  Cicero, De Divinatione, Book 2, Chapter 41, Line 85]  [50:  Cicero, De Divinatione, Book 2, Chapter 10, Line 25 ]  [51:  Cicero, De Divinatione, Book 2, Chapter 10, Line 25]  [52:  Cicero, De Divinatione, Book 2, Chapter 46 , Line  96 ]  [53:  Cicero, De Divinatione, Book 2, Chapter 5, Line 13]  [54:  Cicero, De Divinatione, Book 2, Chapter 9, Line 23  ] 

Cicero questions the motives of the gods in order to expose the lack of credibility and knowledge of diviners. In suggesting that gods may be fickle when results of divination practices differ, he is successfully persuading readers, for whom the credibility of the gods is not being questioned, to examine the contradictions and question divination. This is explored through the “…inexplicable dream-messages…”[footnoteRef:55] which offer unreliable, easily forgotten or misinterpreted offers of help from the gods. Cicero asks, “…what is the dream-interpreter's art other than a means of using one's wits to deceive?”[footnoteRef:56] Successfully  throwing the integrity of diviners into question. Cicero adds further to this separation between the diviners from those seeking information through divination by offering examples of the “…Delphic oracles [who] were not entirely free of guile”[footnoteRef:57] even though they were within a “…place of virtue.”[footnoteRef:58] The diviners morality is opened up to scrutiny, their motives exposed to questioning and their credibility damaged, particularly when viewed within the context of these actions taking place in a religious setting.  [55:  Cicero, De Divinatione, Book 2, Chapter 64, Line 131]  [56:  Cicero, De Divinatione, Book 2, Chapter 70, Line 145]  [57:  Cicero, De Divinatione, Book 2, Chapter 57, Line 118 ]  [58:  Cicero, De Divinatione, Book 2, Chapter 57, Line 117] 

When considering the relationship between the gods, divination and natural phenomena, such as solar eclipses and thunderbolts, Cicero relies upon the learnt knowledge and skills in subjects such as mathematics and astrology to explain the “…phenomena…due to natural causes.”[footnoteRef:59] This presents a highly provocative shift in worldview for those who practice divination, asking them to accept that natural occurrences around them are due to forms of natural law and do not offer any responsiveness from the gods upon the individual lives, actions or choices of humans.  What Cicero fails to explain is, if divination is not valid, how do the gods communicate with people, if at all? [59:  Cicero, De Divinatione, Book 2, Chapter 19, Line 44] 

Finally, the disparity between the arguments against divination in De Divinatione and Cicero’s approach to divination in his other works, such as De Natura Deorum is often commented upon in order to  decipher what Cicero truly believed about divination. Book two’s “spirited tone”[footnoteRef:60] and call for a rationalistic approach, particularly draws modern readers to the arguments against divination despite De Divinatione’s balance of books one and two.[footnoteRef:61] This often leads modern readers to view book two as an accurate reflection of Cicero’s true views.[footnoteRef:62] This however fails to take into account the use of Cicero and his brother as fictional characters within the text, which Fox asserts must be differentiated from the actual Cicero.[footnoteRef:63] In choosing to represent the dialogue through the voices of two brothers, Cicero gives respect and weight to both arguments.[footnoteRef:64] He chooses to conclude book two by reiterating the respect between views, stating that the “war of words”[footnoteRef:65] does not reflect any negative feeling between sides.[footnoteRef:66] Schofield offers that Cicero’s methodology, successfully finds a “…mechanism for counteracting authorial error and bias.”[footnoteRef:67] Thus allowing the reader to draw their own conclusion no matter Cicero’s personal convictions. [60:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.33.]  [61:  Schofield, ‘Cicero for and against Divination’, p.62. ]  [62:  DeFilippo, p.314.]  [63:  Fox, Cicero's Philosophy of History  p.209]  [64:  Beard, ‘Cicero and Divination: The Formation of a Latin Discourse’, p.44.]  [65:  Cicero, De Divinatione, Book 2, Chapter 72, Line 150]  [66:  Fox, Cicero's Philosophy of History, p.3]  [67:  Schofield, ‘Cicero for and against Divination’, p.63.] 

To conclude, Cicero was a nuanced writer, presenting the complexity of understanding life through the lens of religion, divination and science. Though Cicero did not fully consider the wide range of Greek philosophical arguments against divination available, he skilfully applied logical philosophical reasoning to examples from Roman life, producing highly effective and engaging arguments against divination. His unconventional methodology was the development of a new, innovative style, which successfully maintained the Socratic ideals to encourage readers to “…affirm nothing and question everything,”[footnoteRef:68] whilst also aiming to resonate more effectively with Roman readers. Though it has often been interpreted that De Divinatione fundamentally argues against divination, Cicero’s true views on divination are actually far more elusive. Cicero is highly successful in achieving his goal, not to merely persuade readers against the validity of divination but to allow readers to critically consider both sides of the argument skilfully and inspire the application and development of Roman philosophical thinking.  [68:  Cicero, De Divinatione, Book 2, Chapter 3, Line 8] 
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