


The Representation of Indigenous Communities in Two National Contexts, Focusing on Two National Museums.

Introduction
The Sámi, an indigenous people of Northern Norway, Sweden, Finland, and parts of Russia, and the Indigenous people of North America will be the two cultures that will be explored in this paper. These two cultures were chosen because, despite their distance from one another, they have been compared to one another (Parsons, 2015), regarding the way they have been treated as well as their material culture, shamanism, oral culture, archaeology, type of singing, and their pre-Christianity histories (Parsons, 2015).
The representation of these two indigenous populations in the two distinct political contexts will also be examined. The two areas that will be focused on within this essay will be the main national museums dedicated to these cultures, the Sámi Museum in Karasjok, Norway, and the National Museum of the American Indian in Washington DC, United States of America. Both of these museums share a mission to show an accurate representation of these indigenous communities. The representation of Indigenous communities has inherent issues that arise depending on the national, historical, political, and social contexts in which they reside. The positives and negatives of representation in the two museums will be considered in the analysis. It is noted that there are many Native American tribes, and it will not be possible to analyse every individual tribe within this essay, likewise with the Sámi. Therefore, the cultures will be discussed generally but that does not mean that each group is a homogeneous collective; each tribe has their own distinct languages and separate cultural practices. 

A brief history of the two indigenous groups 
This section of the essay will not be devoted to discussing how these groups are represented; instead, the section will examine the inequalities that these communities have faced in the past to provide an historical context. The section towards the end of the essay will cover external representation and discuss the inequalities in the groups’ representation today. 
Sámi
There have been many issues that the Sámi have had to face in the past, one of the largest of these land rights. Before the 18th Century, the Sámi had rights to their land, termed as the Sápmi, whereby every family would have a plot of land that they could use for reindeer herding, hunting, and fishing, therefore enabling them to make a living (Sámidiggi, 2021). After the 18th century circumstances started to change and the Sámi people found themselves losing more and more land to non-Sámi farmers who settled in the area (United Nations, 2021). Then, early in the 1920’s, the Sámi people caught the attention of Swedish Racial Biologists who were working in the eugenics research centre. The main goal of the scientists was to define what “being Swedish” was, and what “Swedishness” meant (Malmberg, 2021), and as the Sámi are Sweden’s only indigenous group, they were studied to see how they would ‘compare’ to the average Swedish person (Kjellman and Eld, 2015). The racial biologists then came to the conclusion that the Sámi were an 'exotic' race that was unable to develop and was fundamentally inferior (Malmberg, 2021 and Kjellman and Eld, 2015). The racism surrounding this kind of testing had a knock-on effect to the Sámi community all across the Sápmi; thisa also happened at approximately the same time that many fundamental rights of the Sámi were being infringed upon, such as their religious and cultural practices. This took place through “Norwegianization”, where Sámi children would be placed into schools that would try to assimilate them into Norwegian culture and strip them of their identity (Partida, 1999). This affected their ability to speak their native languages. Eleven Sámi languages are known to have existed. Akkala Sámi only went extinct in the 1900s leaving only nine Sámi languages that are being spoken to this day. Three of these are on the brink of extinction with only the elderly population being able to speak them (Truesdale, 2015 and United Nations, 2021). 
Native American 
By far one of the most infamous hardships the native American people have had to face is the Indian Removal Act in the 1830s. The American Government forced the relocation of tens of thousands of Cherokee people, and this was named the "Trail of Tears" (Logan, 1997). The relocation entailed Native Americans being moved off their land, and preferably out of the country entirely, into Mexico. This was done so the American government could seize native territory for monetary gain. More than 4000 Cherokee people perished on the journey as a result of sickness, severe weather, violence by army personnel, malnourishment, and dehydration (John, 2011). The number of deaths associated with the Trail of Tears is thought to be upwards of 10,000 people in total, which includes people who died in native infirmaries after their displacement and the people who died in concentration camps that were set up along the trail (Logan, 1997). This was then followed by the Indian Appropriations Act, which caused the implementation of the first Native reservations. However, these areas did not act as save havens for native Americans but were more like an open prison. The people were forced there, their land was taken and they were not allowed to leave the reservations without explicit permissions (Schultz, 2000). Many treaties were made to protect the indigenous population throughout the 19th and 20th centuries but frequently the treaties were broken by the American Government because they saw a financial opportunity, especially during the gold rush. At this point the government appropriated all of the money and did not give any back to the population living on the reservation. An example of this was the Black Hills Gold Rush in South Dakota (Miller, 2003). In the same way as the treatment of the Sámi languages, the native American languages have been severely affected by the effects of assimilation and colonization. From the 900 native languages that have been known to have been spoken across America and Canada, only 300 of them were spoken at the beginning of the 20th century and it is thought that only 30 of the languages will continue to be spoken after the next 20 years (Harrison, 2013). 

New museology
New museology needs to be discussed before the analysis of the museum representation can be addressed, because the techniques incorporated and disregarded within the subject of new museology are an important way to understand the choices made in the displays. New museology is directly mentioned in one of the texts relating to the Sámi museum in Karasjok (Lien and Neilssen, 2021, 2012), but the new museology approach can also be applied to the Museum of the American Indian in Washington DC as well. 
Museology is the study of museums, incorporating the elements that make museums what they are, such as the audience, the fact that museums are a repository for knowledge and study, and entertainment (Vergo, 1988). Museology is also heavily rooted with privilege, and is inherently connected to colonialism, colonial appropriation, exploitation, and imperialism (Henare, 2005). This old approach of Museology is notably Eurocentric and westernised; it is also outdated but at the same time it continues to influence museums and museum practices all around the world (Henare, 2005). New museology is a relatively new concept that was only recognised during the 1980s (Vergo, 1988), and it was created because there was a widespread dislike for the way that old museology functioned as a whole (Vergo, 1988). New Museology relies on empirical evidence rather than the theoretical assumption (Mills, 2012). This empirical method prefers to draw attention to how history is produced when studying the sociopast, rather than relying on hypotheticals with no empirical proof (Vergo, 1988). This concept will have the context applied to it within the museum analysis of this study. 
Critical Analysis of the museum representation and scholarly debate
Sámi
The Sámi Museum in Karasjok was established in 1972 under the name “The Sámi Collections” (Webb, 2006) and was the first of seven Sámi Museums that exist in Norway today. It is part of the RiddoDuottarMuseat (RDM) foundation, which is a museum association that encompasses four Sámi focused museums and art collections in Norway. The association’s purpose is to safeguard and manage all of the Sámi cultural history and material culture that is located in Norway (RDM, 2020). All representatives for the museum are Sámi and have been personally elected by the Sámi council (RDM, 2020). The main language used in the museum is Northern Sámi. The RDM was created by Sámi and sits under an assembly of Sámi people as a way for them to gain and maintain control of the way they are represented and reclaim their histories that were stolen from them (Webb, 2006). The museum being run this way is important for the indigenous people, as it provides a heterogeneous environment and also allows room for ethnopolitical mobilisation (Lien and Neilssen, 2021). The debate is said to be somewhat politically ‘solved’ with the creation of the Sámi museum (Lien and Neilssen, 2021). However, it is important to note that because the Norwegian government did help fund the building process for the Karasjok museum as well as the RDM, it is possible that the Sámi people felt they could not truly represent themselves fully in the way they wanted in the museum for fear that their funding would be cut. 

The aims and goals for the museum and RDM, as stated on their website, are as follows. The RDM aims to:
· actively protect Sámi identities including their languages and cultural traditions.
· run museums and exhibitions that showcase Sámi history, culture, art and traditions to inform the public. 
· actively raise the standard of their work consistently. 
· collect and specifically document Sámi material culture. 
· to ensure their collections are well managed and looked after.
· to provide other museums and learning institutions resources to teach the importance of Sámi culture.


The museum also has a heavy emphasis on the landscape and nature surrounding the building, which is of significant importance to the museum as the Sámi have always worked with the environment, as they were traditionally nomads who moved with the seasons (Webb, 2006). Their houses for example are built into the ground or up into the trees in some cases so that they can naturally decompose after the Sámi have moved on (Heaps, 2019). Some of these buildings are showcased in the grounds of the museum in an open-air museum style. Some of the buildings include a njalla (a storage room built into the trees and used for food storage (Norwegian Folk Museum, n.d.)) tents, tuft huts and turfed roof buildings (Heaps, 2019). 
Many of the material remains that are displayed in the museum are everyday items that the Sámi would use such as tools, handcrafts, traditional clothing, and items relating to reindeer husbandry (Webb, 2006). The other major exhibition in the museum are the art collections, which are partly a permanent display, while the other part consists of non-permanent contemporary art displays from Sámi artists (Lien and Nielssen, 2012). 
Many of the permanent contemporary art pieces in the museum have been made by modern Sámi artists such as Ivar Jåks (Lien and Nielssen, 2021). His artwork is described as cultural history displays, and they can be seen throughout the museum, with two noticeable pieces of art by the entrance (Webb, 2006). Jåks also helped with the building and designing for the museum in the 70s. It is made from wood and concrete, giving the building a natural but contemporary look. His artwork has been created to look like it does not come from any specific time period and does not look out of place, set between the considerably older pieces of Sámi art. It is a mix of new and old but there is no differentiation between those works which “belong to a unspecified, traditional past” (Olsen 2000, pg 18). There are two main reasons why there is so much contemporary art within the museum. The first is because the RDM wants to incorporate living Sámi artists into their exhibits, who are passionate about their work and proud of their culture; the second reason is that much of the material cultural heritage belonging to the Sámi was destroyed in World War 2 (Webb, 2006 and Johnson, 1999)
The museum has undergone quite a lot of criticism due to the presentation of its contents, most of this expressed by archaeologists and historians who are not Sámi. The main criticisms are that the museum is exhibiting without due concept of change, and this could mislead the visitor to think that Sámi culture is static and does not exist in the modern day, which could dangerously perpetuate ethnographical stereotypes of Sámi history (Lien and Neilssen, 2021). This is where the concepts of new museology are important to apply. This museum exhibits the way it does partly to break away from the dominant forces that encompass modern historiography and old museology. It is seen as a way for the museum to transcend time. The museum does not have photographs in their exhibits. It is thought that adding modern artifacts to the museum such as photographs could undermine the original intended context and suggest the concept of a chronological period, which the Sámi have purposely avoided (Lien and Neilssen, 2021). The presentation in the museum relies on new museology to specifically draw attention to how history is constructed through human experiences, rather than using a traditional theoretical methodology that prioritises theory and hypotheticals.
It is through these presentations of Sámi history, contemporary or ancient, that the authenticity of the museum is showcased. It is clear that the aims of the museum are genuine and that the people involved are very passionate about their heritage. The fact that almost everyone involved with the museum is Sámi allows for an intimate and personal experience of culture. It is important to recognise that many Sámi who were involved with the creation and building of this museum did not have an academically trained background (Webb, 2006 and Lien and Nielssen, 2012). 



The Museum of the American Indian

The National Museum of the American Indian is a part of the Smithsonian Institute, which is the world’s largest, education, research, and museum institute with currently 21 museums and a zoo that they oversea (The Smithsonian, n.d.). It is home to the world’s largest collection of north and south native artifacts from the arctic circle to the tierra del fuego, the southernmost part of south America. The museum is not run by native American people but the director of the museum is a native American woman, the museum also has a board of native American trustees.
The aims of the National Museum of the American Indian as stated on their website are as follows:
· to bring the voices of native people to the forefront of the conversation about colonization
· to bring equity and social justice to the native American people though inspiration, education, and empowerment 
· to work in partnership with native American people 
· to have native American people come together though their shared human experiences
The museum has a focus on the repatriation of cultural items that belong to specific tribes. There is a repatriation policy to help guide staff working inside of the repatriation department when they need to return artifacts back to their rightful linages. They put an emphasis on the fact that repatriation is a human rights issue for the native American people and understand that returning human remains or significant cultural items is of the highest priority (National Museum of the American Indian, 2022). 
The exhibits throughout the museum are also set up with New Museology in mind, although there is more of a coherent timeline in this museum there is still more of an emphasis put of the people behind the items rather than any other theoretic approach (Lonetree and Cobbgreethem, 2008). The main exhibits within the museum are clothing items, pottery, art pieces, sculptures, ceremonial items, burial items, and accessories (The National Museum of the American Indian, n.d, Lonetree, 2008) 
The problematic nature of the National Museum of the American Indian has started to be unveiled. There’s an article written by Jacki Thomas Rand in which they discuss the reasons why they will never be visiting the museum despite working for it for four years (Rand, 2007). To them, the museum is representative of a broken promise to the indigenous population similar to the way that the American Government broke countless treaties in the past (Miller, 2003). The museum promised accurate representations of Indigenous culture through their material remains as well as their art pieces, but they had seen it as a stereotype and a vision of indigenous commodification. Of course, this is one person’s opinion on the museum, but this is one of many papers and reviews about the museum and stress the exact same thing (Rickard, 2007., Lonetree, 2008). 
When approaching this section of my discussion surrounding the National Museum some key issues presented themselves, the first and most prevalent being the inaccurate representation of indigenous culture through the Museum, and the inaccurate promise to the native American people that their rights would be protected. Most scholars would argue that in the current political climate this promise is false. 

How the museums are seen by the native population vs a larger audience 
This part of the analysis mostly consists of reviews in the public domain such as google reviews and reviews from trip advisor. Utilising features like this is helpful for understanding what the public thinks of a place, as many people will want to show their satisfaction or displeasure with specific aspects of a visit. Using these features in this article is important because not everyone has access to scholarly articles written by academics and professionals and not everyone will understand scholarly language. This is especially important to note when discussing indigenous groups who may not have had the same opportunities as majority groups in terms of education. Trip advisor and google reviews allow anyone from any background to access them, as well as the fact that the public are the majority who visit museums and new reviews will come in every day, but the same can not be said about academic articles.
Sámi 
It was more challenging finding reviews left by Sámi people, there were none available. The main concerns of the tourists was that they would have like to see the modernisation and maintenance of the museum, and that the overall atmosphere of the museum was run down. Other people found the exhibits interesting and these where usually people who already had an interest in Sámi culture. 
Native American 
Trip advisor reviews for the national museum of the American Indian were mixed. When searching through the trip advisor reviews for opinions of Native American people who visited the museum in DC find themselves not being as represented as they thought they would be and many calling the museum outdated. In comparison, people who do not consider themselves native find the museum quite enjoyable and thought it was informative. 

External representation 
Sámi 
The tourism industry is seen as a temporary solution to the unemployment issue for the Sámi. This problem was caused by the lack of need to perpetuate the reindeer husbandry industry (Kelly-Holms and Pietikäinen, 2015). The tourism industry can be taxing for indigenous populations as many tourists who visit to see ‘traditional’ aspects of indigenous life are actually receiving a watered-down version of the truth, palatable for tourists who think of it as a spectacle. Sámi people find themselves giving in to the stereotypes that they have fought so hard to make invalid when they are veiwed inside of a commercial tourist space (samediggi, 2018). The way that the Sámi are trying to combat this issue is by advocating for culturally responsible tourism and by implementing ethical guidelines for the Sámi tourism industry (Samediggi, 2018).
The Girjas Ruling from the Swedish Supreme Court in 2020 was a monumental occasion for the Sámi people living in Sweden as they finally feel represented by government they live under. This ruling means that the Sámi living in the Girjas Region of Sweden have the rights to their land and are able to utilise it as they wish, from hunting to reindeer husbandry (The Supreme Swedish Court, 2020). 

Native American 
One of the main issues native American people face with representation today is their right to feel represented in politics and implementing their right to vote. Technically all native Americans got their voting rights in 1965 due to the voting rights act, some native Americans could vote before this time but not all (Reader Digest Association, 1997), but just because they could technically vote there still was some legal obstacles that native Americans had to overcome. For example, Arizona excluded natives from voting until the 1970s when the supreme court upheld the ban on literacy tests which many native American people could not pass because of their lack of proper education by the state  (Ferguson-Bohnee, 2020). In the 2020 election the voting rights of native Americans are still under threat (Ferguson-Bohnee, 2020). Many native Americans find their votes were being suppressed by the local and national governments (Ferguson-Bohnee, 2020) because of that Native Americans have the lowest turn our rate compared to any other race in America. They do not vote as much as other groups for many reasons including their general lack of trust in government officials, lack of information on how to register to vote, long distances to travel to register, low levels of internet access, an attitude of hostility and intimidation towards the community, conditions that intentionally isolate them such as, socioeconomic disadvantages, lack of transportation, no valid residential address, little access to mail, and a digital divide. (Ferguson-Bohnee, 2020). The native American and Alaskan populations have the highest rate of poverty compared to any other race in America with the poverty rate being recorded at 24.3, which is astronomical considering the native American population only takes up 2% of Americas population. (Ferguson-Bohnee, 2020). Voting is such a simple act but having a member of the community and in such a high position of power can be life changing. New laws continue to pass that directly affect a native Americans person’s right to vote by not being considered in laws, disregarded entirely or intentionally targeting the native American population. 
The voting rights of native Americans has been covered extensively here because it is one of the many major issues that native Americans have to deal with to this day and relates heavily to the theme of representation. Native American people feel like they are not represented in positions of power, not only that but some people do not even get the chance to represent themselves during a governmental election.

Conclusion 
There are many things that have not been covered in this essay as the hardships native populations have had to endure seems to be endless. When considering the representation of both cultures in their specific museums it is clear that the Sámi museum works to benefit the Sámi people significantly more than its Native American counterpart. The fact that the Sámi council and Sámi people are the ones who run it plays a big factor in other Sámi people feeling accurately represented. But this can not be confirmed as access to information about what the Sámi people think about the museum is not available. The one main difference between the political atmospheres is that America is much more hostile towards the concept of “other”. The representation of the National Museum of the American Indian is sufficient when considering it as a tourist attraction, but when considering the opinions of the native people who have gone too see their culture and had not seen themselves represented, it is clear that there needs to be more of an improvement.
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