The Holy Spirit plays a particular role in the narrative of Luke-Acts. Critically discuss with reference to relevant scriptural texts.
This essay is going to look at the role the Holy Spirit plays within the narrative of Luke-Acts. The essay will first discuss the role of the Holy Spirit in Lukes infancy narrative (cf. Lk 1-2). It will argue that in the infancy narrative the Holy Spirit primarily plays a prophetic role, inspiring individuals as witnesses to Jesus. In comparison, the essay will note that the Holy Spirit plays a creative role in the conception of Jesus, which defines Jesus’ unique relationship to the Spirit. Secondly, the essay will discuss the Holy Spirits role in Jesus’ ministry, focussing on Jesus’ baptism (Lk 3:21-22), temptation (Lk 4:1-14) and the beginning of his ministry in Galilee (LK 4:14-30). The essay will highlight the Holy Spirit’s primary role in empowering and guiding Jesus in his messianic mission. Thirdly, the essay will explore the Holy Spirit’s role in the Acts of the Apostles, focussing on the Holy Spirit’s role at Pentecost. The essay will argue the Holy Spirit’s role at Pentecost is to empower and equip believers for witness and mission (Acts 2). Finally, the essay will discuss the role the Holy Spirit plays in driving the gospel to the Gentiles. The essay will emphasise that the Holy Spirit helps to authenticate God’s mission to the Gentiles (Acts 10). 
The Holy Spirit’s role in the infancy narrative
The Holy Spirit plays a central role from the very beginning of the Gospel of Luke. This is showcased in the numerous references to the Holy Spirit in the infancy narrative (cf. Lk 1-2; cf. 1:15, 17, 35, 41,67, 80; 2:25-26).[footnoteRef:31482] The infancy narrative primarily centres on two birth announcements, one in relation to John the Baptist (cf. 1:5-25) and the other to Jesus (cf. 1:26-38). However, significantly, the Holy Spirit’s role in relation to both these characters functions differently (cf. 1:15-17, 35).[footnoteRef:28265] This section will now discuss the role the Holy Spirit plays in relation to John the Baptist, Jesus and other spirit-inspired characters within the infancy narrative. [31482:  J.B. Shelton, Mighty in Word and Deed: The Role of the Holy Spirit in Luke-Acts, (Peabody, MA: Hendrickson Publishers, 1999), p.15. 
]  [28265:  D. G. Peterson, ‘The Pneumatology of Luke-Acts: The Spirit of Prophecy Unleashed’, in Issues in Luke Acts Selected Essays, eds. M. Pahl, S. Adams & F. Spencer (Gorgias Press, 2012), p. 195.     ] 

The first reference to the Holy Spirit is in the annunciation to Zechariah, where the angel Gabriel declares he is to have a son named John. Luke 1:15 (NRSV) states that ‘even before his birth he (John) will be filled with the Holy Spirit’ (plēsthēsetai). The phrase ‘filled with the Holy Spirit’ is usually noted to be a Lukan term to denote the ability of inspired speech (cf. Lk 1: 41, 67; 4:1; Acts 2:4; 4:8; 9:17; 13:9).[footnoteRef:28881] The language of being ‘filled’ with the Spirit is also reminiscent of Old Testament prophets (cf. 1 Sam 10:6, 10; Isa 61:1; Ezek 2:2; Joel 2:28; Mic 3:8). This casts John’s Spirit-inspired role primarily in prophetic terms. Specifically, John’s empowerment from the Holy Spirit is equated to his prophetic ministerial role as the one who will ‘turn many of the people of Israel to the Lord, with the spirit and power of Elijah’ (1;16-17).[footnoteRef:8537] Ultimately, John is prophetically inspired by the Spirit to prepare the way as a forerunner to Jesus (cf. LK 3:3-14, 16-17; 7:27; Isa 40: 3; Mal 3:1).[footnoteRef:21687] [28881:  Shelton, Mighty in Word and Deed: The Role of the Holy Spirit in Luke-Acts, p. 18. ]  [8537:  J. Hur , A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 198.]  [21687:  Peterson, ‘The Pneumatology of Luke-Acts: The Spirit of Prophecy Unleashed’, p. 197.   ] 

Although, commentors such as Alfred Plummer debate as to whether John is filled with the Spirit from the moment he is born, or whether he is filled from the womb.[footnoteRef:9868] However, it seems more applicable that this refers to the latter, as John seems to be inspired by the Spirit, bearing witness to Jesus whilst still in his mother Elizabeth’s womb (1:41,44).[footnoteRef:28767] [9868:  A. A. Plummer, A Critical Exegetical Commentary on the Gospel According to St. Luke. International Critical Commentary on the Holy Scriptures of the Old and New Testaments (Edinburgh: T & T Clark, 1922), p. 14.  ]  [28767:  D.L. Bock, Luke 1:1-9:50. Baker Exegetical Commentary on the New Testament (Grand Rapids: Baker Academic, 1994), p. 86.  ] 

However, as James B. Shelton notes, being ‘filled with the Spirit’ in Luke is usually prior to inspired speech (cf. Lk 1: 41, 67; 4:1; Acts 2:4; 4:8; 9:17; 13:9).[footnoteRef:12712] For example, Elizabeth is ‘filled with the Holy Spirit’ leading to her prophetic praise of Mary as the ‘Mother of the Lord’ (1:43).[footnoteRef:21588] Similarly, Zechariah’s infilling of the Holy Spirit is explicitly linked with the ability to prophesize (cf.1:67-79).[footnoteRef:2975] In both instances, the Spirt enables Elizabeth and Zechariah, ’He has raised up a mighty saviour’ (1:69), to bear witness to the unborn Jesus and his upcoming role as the Messiah.[footnoteRef:16185] [12712:  Shelton, Mighty in Word and Deed: The Role of the Holy Spirit in Luke-Acts, p.18..]  [21588:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 198.   ]  [2975:  R. P. Menzies, Empowered for Witness: The Spirit in Luke-Acts, (England: Sheffield Academic Press, 1994), p. 109.]  [16185:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 199. ] 

Another character inspired by the Spirit is Simeon. Significantly, the ‘Holy Spirit rested on him’ (2:25) and revealed to him that he would see Jesus before his death (2:26). Although interestingly, Luke notes that Simeon was also guided by the Spirit, leading him to see Jesus at the synagogue (2:27). Luke notes other individuals throughout Luke-Acts who are guided by the Spirit, most notably Jesus (4:1; cf. Acts 8:29, 39; 11:12; 13:2; 16:6-10; 20:22).[footnoteRef:19430] This highlights that the Spirit’s role is not only prophetic but also helps to guide and direct individuals in bearing witness to Jesus.[footnoteRef:20871]   [19430:  Shelton, Mighty in Word and Deed: The Role of the Holy Spirit in Luke-Acts, p. 24. ]  [20871:  Shelton, Mighty in Word and Deed: The Role of the Holy Spirit in Luke-Acts, p. 24.] 

Moreover, another character inspired by the Spirit is the widow Anna (cf. 2:36-38). Although unlike the other characters, there is no explicit reference to the working of the Spirit.[footnoteRef:23427] However, in Luke referring to Anna as a prophet, it seems likely Luke implicitly refers to the Spirit’s presence, due to the connection between the Holy Spirit and prophetic speech (cf. 1:41-45, 67-79; 2:25-35; 4:18-19; Acts 2:4; 11). Ultimately, these characters (John, Zechariah, Elizabeth, Simeon, Anna, see also Mary below) are inspired, whether directly or indirectly, by the Holy Spirit to bear witness and testimony to Jesus as the coming Messiah.[footnoteRef:11300] [23427:  Menzies, Empowered for Witness: The Spirit in Luke-Acts, p. 110.]  [11300:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 204.
] 

However, when it comes to the announcement of Jesus’ birth, the Holy Spirit is attributed a more unique function. The angel proclaims to Mary, ‘The Holy Spirit will come upon you, and the power of the Most High will overshadow; therefore the child to be born will be holy; he will be called Son of God’ (1:35). The future tense verb ‘epeleusetai’ (will come upon) highlights the active and creative role the Holy Spirit will play in Jesus’ conception.[footnoteRef:3617] As John Nolland notes, the ‘power of Most High will overshadow’ is used in parallel to ‘come upon’ to indicate the Spirit’s divine power. However, the creative force of the Spirit does not allude to any sexual undertones (cf. Gen 1:2; Ex 40:35-45).[footnoteRef:13323] Furthermore, the use of the adverb ‘therefore’ (dio) highlights that Jesus’ holiness, and sonship is because of his unique conception through the Holy Spirit (1:35b).[footnoteRef:22598] Evidently Luke wants to stress that Jesus’ conception is not the result of human agency but is the result of divine action through the Holy Spirit.    [3617:  Bock, Luke 1:1-9:50, p. 122.    ]  [13323:  J. Nolland, Luke 1–9: 20, Word Biblical Commentary (Dallas: Word Books, 1989), p. 54.   ]  [22598:  Bock, Luke 1:1-9:50, p. 122.    ] 

On the other hand, Robert P. Menzies argues that the Spirit’s role was primarily seen as prophetic within the Judaism of Luke’s day.[footnoteRef:292] Considering this, Menzies argues that Luke’s primary aim is not only to highlight the creative function of the Spirit in Jesus’ conception, but the Spirit’s prophetic role in relation to Mary.[footnoteRef:19378] This idea seems fitting, as Mary’s song of praise, the Magnificat, comes subsequently after the Holy Spirit ‘comes upon’ her (cf. 1:46-55). Significantly, the same verb epeleusetai is used in reference to the Holy Spirit coming upon the disciples at Pentecost (cf. Acts 2: 3).[footnoteRef:10644] This suggests the Holy Spirit also had a prophetic role in the conception of Jesus. [292:  Menzies, Empowered for Witness: The Spirit in Luke-Acts, p. 111.
]  [19378:  Menzies, Empowered for Witness: The Spirit in Luke-Acts, p. 112.]  [10644:  Shelton, Mighty in Word and Deed: The Role of the Holy Spirit in Luke-Acts, p.21.] 

However, as John Michael Penney notes, Menzies viewpoint of the Spirit primarily having a prophetic role is narrow minded.[footnoteRef:32431] For instance, the Spirit as a creative power can be seen in the Old Testament (cf. Gen 1:2; Ps 33:6; 104:30; Job 27: 3; 33:4; Ezek 37:14 etc).[footnoteRef:21296] Furthermore, the Holy Spirit’s creative role in Jesus’ conception is what, as Penney notes, ‘‘sharply distinguishes the Spirit's prophetic role played in John’s ministry.”[footnoteRef:7155] In comparison, Luke highlights the unique creative role the Holy Spirit plays in Jesus' conception, alluding to his upcoming role and mission in the power of the Spirit.  Although despite Jesus’ unique relation to the Spirit, Jesus is still reliant on the Holy Spirit in empowering him for his messianic mission. This leads onto the next section which will discuss the Holy Spirit’s role in guiding and empowering Jesus in his ministry. [32431:  J.M. Penney., Missionary Emphasis of Lukan Pneumatology, (Sheffield, England: Sheffield Academic Press, 1997), p. 30. 

]  [21296:  Bock, Luke 1:1-9:50, p. 122.    

]  [7155:  Penney., Missionary Emphasis of Lukan Pneumatology, p. 30.] 

The Holy Spirit’s role in the ministry of Jesus 
The Holy Spirit plays a central role in empowering and guiding Jesus’ ministry. The baptism account publicly inaugurates Jesus’ ministry (Lk 3:21-22).[footnoteRef:987] Although significantly unlike the other baptism accounts (cf. Mt 3:13-17; Mk 1:9-11), Luke minimizes John the Baptist’s role, noting that John is already imprisoned (1:20).[footnoteRef:1738] Instead, Luke’s focus is not primarily on Jesus’ baptism but on the events surrounding it; namely the descent of the Holy Spirit. [987:  F.I Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts. PHD Dissertation (University of Divinity, 2019), p. 139. 
]  [1738:  M. Turner, Power from on High: The Spirit in Israel's Restoration and Witness in Luke-Acts (Sheffield Academic Press, 1996), p. 194.  
] 

In Luke’s baptismal account, the descent of the Holy Spirit comes upon Jesus whilst he is praying, and at the same time the heavens open (3:21). Lukes notes that ‘the Holy Spirit descended upon him in bodily form like a dove’ (3:22). Notably, the phrase ‘in bodily form’ is unique to Luke’s account. The reference highlights the physical manifestation of the Spirit.[footnoteRef:14906] However, it is not altogether clear why the Spirt descends in a dove form. James D. Dunn suggests that it likely symbolises the Spirit’s role in bringing forward a new covenant/age.[footnoteRef:19488] This is possible, as the dove can be seen as a reference to new creation (cf. Gen 8:8-12).[footnoteRef:25399] Although Lukes's aim is likely to highlight the visibility of the Spirit descending on Jesus to legitimise and authenticate the beginning of Jesus’ public ministry. Luke will stress the physical manifestation of the Spirit again later at Pentecost (cf. Acts 2).    [14906:  Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts, p. 142.
]  [19488:  J.D.G, Baptism in the Holy Spirit: A Re-Examination of the New Testament Teaching on the Gift of the Spirit in Relation to Pentecostalism Today (London: SCM Press, 1970), p. 27. ]  [25399:  Dunn, Baptism in the Holy Spirit: A Re-Examination of the New Testament Teaching on the Gift of the Spirit in Relation to Pentecostalism Today, p.27.  ] 

In comparison to Dunn, Max Turner argues that the descent of the Holy Spirt on Jesus at Jordan, is the moment in which Jesus is empowered to fulfil his messianic mission. Turner notes that the Holy Spirit equips Jesus with divine power, enabling him to perform miracles and speak authoritatively (cf. 4:14; 4:31-36).[footnoteRef:11213] Although, Menzies argues that Luke does not equate the power of the Holy Spirit to Jesus performing miracles. Instead, Menzies suggests that Luke distinguishes between the power of the Spirit and the finger of God, attributing healing and exorcisms to the latter (cf. Lk 4.36; 5.17; 6.19; 8.46; 9.1; Acts 4.7;6.8).[footnoteRef:17497] However, Menzies argument does not seem convincing, as the power of the Holy Spirit is clearly linked to Jesus performing miracles, as well as other phenomena throughout his ministry (cf. Lk 1.17, 35; 4.14; 24.49; Acts 1.8; 10.38).[footnoteRef:32406]    [11213:  Turner, Power from on High: The Spirit in Israel's Restoration and Witness in Luke-Acts (Sheffield Academic Press, 1996), p. 30.   

]  [17497:  Menzies, Empowered for Witness: The Spirit in Luke-Acts, p. 125. 
]  [32406:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 2018. 
] 

Furthermore, once the Spirit has descended on Jesus, a voice from heaven declares that Jesus is the Son of God (3:22). Therefore, just like Jesus’ conception through the Holy Spirit (1:35), the descent of the Spirit at Jordan helps to validate Jesus’ identity and mission as the ‘Son of God.’[footnoteRef:24616] This prepares Jesus for the beginning of his public mission (cf. 4:14-30).   [24616:  Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts, p. 144. ] 

Furthermore, Jesus’ empowerment through the Holy Spirit at Jordan subsequently leads Jesus into the wilderness for the temptation (4:1-13). Luke 4:1 states, 'Jesus, full of the Holy Spirit, returned from the Jordan and was led by the Spirit in the wilderness’ (4:1). Menzies argues that one reference to the Spirit would have likely sufficed (cf. Mk 1:12; Mt 4:1).[footnoteRef:14500] However, in referring to the Spirit twice, Lukes makes it explicitly clear that Jesus’ endowment of the Spirit at Jordan is the moment in which Jesus is empowered by the Spirit to fulfil his messianic task.  Significantly, Luke changes the wording of Mark from ‘the Spirit drove Jesus out into the wilderness’ (ekballo) to ‘led by the Spirt’ (ēgeto) (cf. Mk 1:12; also, Matt 4:1).[footnoteRef:20053] Francis Otobo notes that Luke likely does this to highlight that the Spirit did not forcefully drive Jesus into the wilderness but instead guides and accompanies Jesus in preparation for his ministry.[footnoteRef:16125] Ultimately Luke indicates that since Jesus’ reception of the Spirit at Jordon, Jesus and the Spirit’s actions will be heavily intertwined.   [14500:  Menzies, Empowered for Witness: The Spirit in Luke-Acts, p. 141.
]  [20053:  Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts, p.147. 
]  [16125:  Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts, p. 147.] 

Moreover, after Jesus’ temptation, Luke notes that Jesus returned to Galilee ‘in the power of the Spirit’ (hypestrepsen) (14:14). Again, not only does this highlight that Jesus’ temptation was endured through the power of the Spirit, but it also indicates that Jesus’ ministry hereafter will be empowered and guided by the Holy Spirit. Significantly Luke immediately precedes to the beginning of Jesus’ ministry in Galilee, where Jesus declares at the synagogue, 'The Spirit of the Lord is upon me’ (4:18; cf. 4:16-30). Luke refers here to Isiah 61:1-2, in which the prophet Isiah proclaimed that the servant of the Lord would come to bring redemption. In Luke associating the beginning of Jesus’ ministry with Isiah 61:1-2, Luke makes it clear that Jesus was prophetically anointed at Jordan, to fulfil his redemptive ministry.[footnoteRef:21462] Significantly, from here on, Jesus will be empowered by the Spirit to ‘bring good news to the poor’ (4:18 cf. 4:32, 43-44; 5: 3; 17; 6:6, 20-49; 8:1; 9:11; 13:10, 22), as well as perform miracles and healings.[footnoteRef:9510] Having discussed the Holy Spirit’s role in empowering Jesus’ mission, this leads onto the next section which highlights the role the Holy Spirit’s plays in empowering and equipping the early church for witness and mission. [21462:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 215.]  [9510:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 216. ] 

The role of the Holy Spirit in the beginning of Acts 
Luke’s second volume, the Acts of the Apostles, continues to stress the role of the Holy Spirit as a driving force throughout the narrative.[footnoteRef:14263] Stylistically, the prologue of Acts provides a continuation to the Gospel of Luke by recording the instructions Jesus gave to his disciples before his ascension (Acts 1:1-11; cf. Lk 24:44-49). The opening preface notes that Jesus worked through the power of the Holy Spirit (1:2), the disciples are to wait in Jerusalem for the ‘Promise of the Father’ (1:4; cf. Lk 24:49), and the disciples ‘will be baptized with the Holy Spirit’ (1:5). Significantly, these references to the Holy Spirit anticipate the narrative of Acts, particularly the Pentecost event, where the disciples will be empowered by the Spirit to continue Jesus’ mission as his witnesses to the ‘ends of the earth’ (Acts 1:8).[footnoteRef:24414] This upcoming section will discuss the role the Holy Spirit plays at Pentecost. [14263:  W.H. Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts. PHD (Atlanta, GA: Emory University, 1994), p. 168.

]  [24414:   Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p.171.  

] 

Notably, the reader has been waiting for the outpouring of the Spirit at Pentecost since the end of Luke’s Gospel (cf. Lk1:49; Acts 1:5).[footnoteRef:15150] The narrative begins with the disciples all together in Jerusalem, following Jesus’ instructions (2:1; cf. Acts 1:4). Nevertheless, Luke still highlights the unexpected nature of the Spirit’s coming. Acts 2:1-2 states, ‘And suddenly there came a sound from heaven as of a rushing mighty wind, and it filled all the house where they were sitting.’  Significantly, the heavens opening recalls Jesus’ baptism, in which the heavens opened just before the descent of the Spirit (3:21-22). Likewise, the tangibility of the Spirit is emphasised with the coming of the Spirit sounding (ēchos) ’like a ‘rushing wind’ (pnoēs biaias) (cf. 3:22).[footnoteRef:17917] The reference to wind can be seen in Old Testament theophanies (cf. 2 Sam 22:16; Job 37:10; Ezek 13:13), alluding to the divine, powerful presence of the Spirit. [footnoteRef:24354] [15150:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p. 174.
]  [17917:  Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts, p. 181. 
]  [24354:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p. 175. 
] 

Furthermore, the Spirit appears on the disciples as ‘divided tongues, as of fire’ (2: 3). Again, the fire (pyros) highlights the visibility of the Spirit, and recalls Old Testament theophanies (cf. Exod 3:2; 14:20, 24; 19:18; Deut 4:11, 24; 1 Kgs 18:38).[footnoteRef:24498] Although, perhaps more importantly, the reference to fire recalls the words of John the Baptist, ‘I baptize you with water; but one who is more powerful than I is coming; I am not worthy to untie the thong of his sandals. He will baptize you with the Holy Spirit and fire’ (3:16).[footnoteRef:31565] This highlights once again the Spirit’s role in the fulfilment of prophecy.   [24498:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p.175. 
]  [31565:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p.176. 
] 

Once the Spirit rested on each disciple's tongues, the disciples were all ‘filled with the Holy Spirit (eplesthesan pantes) and began to speak in other languages’ (2: 3).[footnoteRef:27738]  The verb ‘filled’ (επλησθησαν) recalls the Spirit-inspired figures in the infancy narrative who are empowered to bear witness to Jesus (cf. Lk 1:15, 41, 67).[footnoteRef:27272] In this instance, the disciples at Pentecost are empowered by the reception of the Spirit to be witnesses to the risen Jesus (cf. Lk 24:47; Acts 1:8).[footnoteRef:14151] [27738:  A.C. Thiselton, THE HOLY SPIRIT In Biblical Teaching, through the Centuries, and Today (Grand Rapids, Michigan: Eerdmans Publishing Co, 2013), p.52. ]  [27272:  B. Witherington, Acts of the Apostles: A Socio-Rhetorical Commentary (William B Eerdmans Publishing Co, 2001), p. 133.  ]  [14151:  Witherington, Acts of the Apostles: A Socio-Rhetorical Commentary, p. 133.  ] 

Notably, the Spirit coming upon the disciples enables them to speak in other languages (2:4b). The Greek apophengesthai (gave them ability) clearly highlights that the Holy Spirit is behind the disciples’ inspired proclamation.[footnoteRef:12281] Although it is not altogether clear as to whether ‘other languages’ refers to other human languages being spoken (xenoglossia) or to unintelligible sounds (glossolalia).[footnoteRef:22019] However, on the basis that the crowd in Jerusalem are amazed that the disciples are speaking in foreign languages previously unknown to them (cf. 2:5-12), the former seems more appropriate. This further validates the Holy Spirit’s missionary role, with the Spirit allowing the disciples to proclaim the word of God in diverse languages (cf. 2: 7-11).[footnoteRef:8947] As Ben Witherington notes, “without the coming of the Spirit there would be no prophecy, no preaching, no mission, no conversion, and no world-wide Christian movement.'’[footnoteRef:1819] The Spirit’s descent upon the disciples at Pentecost commences the churches mission, just as the Spirit inaugurated Jesus’ (cf. Lk 3:22; 4:18-19).   [12281:  Witherington, Acts of the Apostles: A Socio-Rhetorical Commentary, p. 132.  ]  [22019:  Thiselton, THE HOLY SPIRIT In Biblical Teaching, through the Centuries, and Today Rapids, p.53.  
]  [8947:  Witherington, Acts of the Apostles: A Socio-Rhetorical Commentary, p. 135.]  [1819:  Witherington, Acts of the Apostles: A Socio-Rhetorical Commentary, p. 130.  
] 

However, the gift of the Spirit leads some of the crowd accuse the disciples of having drunk too much wine (2:13). This subsequently leads to Peter’s speech (2:14-21). In his speech, Peter refers to the prophet of Joel, emphasising the missiological role of the Spirit. Peter notes that the gift of the Spirit is not to be limited to a few people, but to be open to ‘all flesh’ (2:17; Joel 2:28).[footnoteRef:32030] The Spirit is open to young, old, men, women and slaves (2:17-18). This highlights the universal nature of the Spirit, in which Simeon prophesised under the influence of the Spirit (cf. 2:25-35). Although when Peter refers to ‘all flesh’, he only refers to Jewish people (cf. 10-11:18).[footnoteRef:31698] Nevertheless, Peter’s speech can seem to proleptically refer to the Holy Spirit’s missiological and eschatological role in the Gentile mission.[footnoteRef:19277] Considering this, the final section will now discuss the Holy Spirit’s role in driving the churches mission to the Gentiles. [32030:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p. 180. 

]  [31698:  Witherington, Acts of the Apostles: A Socio-Rhetorical Commentary, p. 145.]  [19277:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 225.] 

The Holy Spirit’s role in the Gentile mission
The Holy Spirit plays an integral role in legitimising the Gentile mission in Acts. This is showcased in the episodes surrounding Peter and the Gentile Corenelius, with Peter’s subsequent defence in Jerusalem (10:1-11:18). The discussion will now focus on the Holy Spirit’s role within the story of Peter and Cornelius.  
The beginning of Acts 10 is framed by two visions; one to Cornelius and one to Peter (10:1-8, 9-16). Cornelius, a Gentile, is characterised as a ‘devout man who feared God’ and a candidate of giving alms and praying constantly (10:2). Although a Gentile, Cornelius is described in the same terms as the pious Jewish recipients of the Spirit at the beginning of the Gospel (cf. Lk 1:5-7, 15, 16, 27).[footnoteRef:24496] Furthermore, Cornelius’s vision takes place during a time of prayer which as previously noted for Luke, is heavily associated with the reception of the Spirit (10: 3; cf. Lk 1:14; 3:22; 9:11; Acts 2:1-4). As Shepherd notes, Luke prepares the reader for Cornelius and his households Spirit reception (cf. 10:44-48).[footnoteRef:32593] [24496:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p. 217.
]  [32593:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p. 218. .
] 

Corenlius receives a vision, telling him to send men to Joppa to meet Peter (10:5-7). The next day whilst praying, Peter receives a vision, in which the heavens opened and ‘all kinds of four-footed creatures and reptiles and birds of the air’ appeared (10:12). Subsequently, Peter hears a voice telling him ‘‘Get up, Peter; kill and eat’ (10:13). Peter refuses three times, due to interpreting the vision in the light of Jewish dietary laws (10:14; cf. Lev 11; Deu 14).[footnoteRef:8692] [8692:  P.F. Esler, Community and gospel in Luke-Acts: the social and political motivations of Lucan theology (Cambridge: Cambridge University Press,1987), P.93.
] 

However, it is at this moment that Luke directly notes the involvement of the Spirit. As William Shepherd highlights, ‘‘Now the Spirit will be a direct actor in the story, a character, a protagonist.’’[footnoteRef:7240] The Spirit says to Peter, ‘Now get up, go down, and go with them without hesitation; for I have sent them’ (10:20). The word ‘diakrinomenos’ (hesitation) also translates to ‘discriminate.’[footnoteRef:19068] Through the Spirit, the reader learns that God does not want Peter, and therefore Jews to distinguish between themselves and Gentiles.[footnoteRef:29536] Importantly, the reader also learns that it was the Spirit who sent the men from Cornelius to Peter (10:5-6). This highlights the authoritative role the Spirt plays in carrying out God’s mission to the Gentiles, with Peter consequently going with Cornelius’ men to Cornelius’ household in Caesarea.   [7240:  Shepherd, The Narrative Function of the Holy Spirit as a Character in Luke-Acts, p.132. 

]  [19068:  A.J. Kuecker, The Spirit and The 'Other': Social Identity, Ethnicity and Intergroup Reconciliation in Luke-Acts (New York, NY: T & T Clark International, 2011), p. 206
]  [29536:  Kuecker, The Spirit and The 'Other': Social Identity, Ethnicity and Intergroup Reconciliation in Luke-Acts, p. 206] 

Whilst with Cornelius’ household, Peter confirms that the Spirit’s actions have shown him that God’s mission includes Gentiles, ‘I truly understand that God shows no partiality’ (10:34). Although notably, whilst Peter is still speaking, ‘the Holy Spirit fell upon all who heard the word’ (10:44). That the Spirit ‘fell upon all’ implies that it is not only Cornelius, but Cornelius’ household who receive the Spirit. This leads to the Gentiles, ‘speaking in tongues and extolling God’ (10:46). Significantly, the Gentiles speaking in tongues recalls the events at Pentecost (cf. Acts 2: 3-4). Luke highlights that the same Spirit which fell on the Jews at Pentecost, now falls on the Gentiles.[footnoteRef:22627] So, what implication does this have on the narrative? Ju Hur sums it up well ‘‘the coming of the Spirit upon the Gentiles and the notable manifestations is unapologetically designed to verify the Gentiles as members of God’s community.’’[footnoteRef:989] [22627:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 247.]  [989:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p.248.
] 

However, Nicolas J. Schaser argues that the Holy Spirit interrupts Peter’s speech to indicate ‘‘the redundancy of Peter’s new pro-Gentile outlook.’’[footnoteRef:16921] However, the Spirit plays a defining role in reaching believers at Pentecost (Acts 2:1-42), as well as to the Samaritans (cf. 8:4–25) and to the Ethiopian Eunuch (cf. 8:26-40). Schaser seemingly misunderstands the Spirits missionary purpose in spreading the Gospel mission to the ‘ends of the earth’ (Acts 1:8).[footnoteRef:27601] The Spirit coming upon the Gentiles leads Peter to proclaim, ‘Can anyone withhold the water for baptizing these people who have received the Holy Spirit just as we have?’ (10:47; cf. Acts 11:15-17). Ultimately, the actions of the Spirit help to authenticate the acceptance of the Gentiles as reliable witnesses.[footnoteRef:5592] [16921:  N.J. Schaser, N.J, “Unlawful for a Jew? Acts 10:28 and the Lukan View of Jewish-Gentile Relations.” BTB 48, no. 4 (2018), p.169. 
]  [27601:  Otobo, Overcoming Resistance: The Holy Spirit as Legitimator of Mission in Luke-Acts, p. 204.
]  [5592:  Hur, A Dynamic Reading of the Holy Spirit in Luke-Acts, p. 250.   
] 

In conclusion, the Holy Spirit plays a primary role in Luke-Acts, acting as a driving force throughout the narrative. This is shown from the very beginning of Luke’s Gospel, in which the Holy Spirit provides prophetic inspiration to pious Jewish characters (John, Elizabeth, Mary, Zechariah, Simeon, Anna) to bear witness to Jesus. Notably, John the Baptist is ‘filled with the Spirit’ in the womb to prepare for his prophetic ministry. However, the essay noted that the Holy Spirit plays a more unique function in relation to Jesus, with the Holy Spirit being the creative power in his conception. The essay also argued that the Holy Spirit plays a defining role in empowering Jesus’ ministry. This was shown at Jesus’ baptism, with the Spirt coming upon Jesus, equipping him for the temptation and the beginning of his ministry. 
Futhermore, the essay argued that the Holy Spirt plays an integral role in equipping believers to be witnesses in the early church. This is shown in the Pentecost narrative, with the Spirt coming upon the disciples, empowering them for mission. Finally, the essay highlighted the role the Holy Spirt plays in spreading the mission to the Gentiles. This was showcased in the narrative of Peter and Cornelius, whereby the Spirit came upon Cornelius’ household, enabling them to speak in tongues. This action of the Spirt helped to authenticate God's mission to the Gentiles. 
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