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[bookmark: _Toc530406021]1. Christian Privilege 
Christian privileges are the unearned, unnoticed benefits enjoyed by Christians, merely for the fact that they identify themselves and are perceived by others as Christians. These benefits occur mainly in western countries where Christianity is the state or majority religion. In most cases, they remain unrecognized by Christians themselves (Blumenfeld, 2012). The effects of Christian privilege works in two ways; it sustains the dominance of Christians and simultaneously sustains the subordination of people from others faiths and those who do not adhere to a faith (Larson & Shady, 2012).  
Christian privileges are mainly, but not exclusively, enjoyed by mainstream Christian denominations such as the Catholic and Protestant Churches. Minority denominations, such as The Church of Jesus of  Latter-Day Saints, or the Seventh Day Adventists, are less likely to enjoy privileges based on their faith conviction because they are not perceived by the general public as belonging to the Christian community, but rather as separate cults. Examples of Christian privileges enjoyed by Christians as individuals are; being able to disclose your religious identity without fear of judgement or prejudges; not being asked to personally represent your faith tradition; being sure that when God is mentioned on the radio or mainstream tv, that they are talking about your faith; being able to remain unacquainted with the language or custom of other faith traditions without facing any form of penalty for such a lack in interest (Schlosser, 2003). 
Closely connected concepts to Christian privilege are white privilege and male privilege, in other words, the unearned privileges a person receives on the basis of their white skin or male gender. The same processes underly these privileges as in the case of Christian privilege. It is argued that these exist due to a ‘non-conscious ideology’. Here, the analogy of a fish in the water is used by multiple scholars; a fish only knows it’s environment to be wet, it never has to think about any other possibilities and is therefore unconscious of other experiences. The same occurs with white, Christian or male individuals; they hardly ever find themselves in positions where they have to view society from the perspective of a minority group (Schlosser, 2003).
[bookmark: _Toc530406022]2. Social Implications
Christian privilege, next to being embedded into the identity of Christian individuals, can be interwoven into the structure of social institutions such as the government and schools. Consequently, this embodiment carefully sustains a structure of systematics inequity (Blumenfeld, 2012). One of the consequences of the institutionalization is that some refer to, for instance, America as a Christian nation and reason that it is therefore normal that American Christians are entitled to such benefits. This ‘normalizing’ effect consequently marginalizes people of other or no faiths (Schlosser, 2003; Fairchild, 2009). A famous example clearly demonstrating Christian privilege in the political arena occurred when in 2002, Vice President Albert Gore’s selected Orthodox Jewish Joseph Lieberman as his running mate. The public criticised this choice on the basis of antisemitic grounds (Schlosser, 2003). A few years later the same happened during the election of Keith Ellison to Congress in 2008. When he took office he publicly self-identified as a Muslim. By doing so, he received a massive amount of criticism from the public, questioning whether his religious conviction would not influence his work; the question whether Christian politicians are influenced by their religious conviction is often left unasked, or even socially excepted since all who take the oath of office, use the Bible (Larson & Shady, 2012). When Christian privileges are intentionally put forward as ‘normal’, this is referred to as Christian hegemony. Unlike Christian privileges, which can be unintentional, Christian hegemony specifically implies they intend to let Christian values prevail, and therewith purposefully limits the needs of other ethnic or religious groups (Blumenfeld, 2012). 
Other institutionalized examples of Christian privilege from America are, for instance, the multitude of Christian places of worship; Christians can often choose which Church they want to join based on preferred doctrine, community engagements and even music style. This in sharp contrast with people from others faiths who oftentimes have to travel miles to visit a place of worship (Larson and Shady, 2012). Another example is the time scheduling of holidays and vacations; where it is arranged institutionally, that Christian holidays are free days, while people of other faiths often have to go through great efforts to arrange free time during their religious prayers or festivities (Blumenfeld, 2006). 
[bookmark: _Toc530406023]3. Main Academic Works 
The study of Christian privilege developed out of the study of white privilege. The latter is a more matured field of study in comparison to the study of Christian privileges, which developed mainly in the past two decades. Peggy McIntosh’s essay on white privilege was one of the first works which laid the groundwork to further explore Christian privilege. In her essay ‘White Privilege; unpacking the invisible knapsack’ (1988), McIntosh explained the sociopolitical issues which arise when one is confronted with their personal privileges. Most recent studies on Christian privilege refer to her work and perceive it as the starting point of Christian privilege as a topic in the academic world (Larson & Shady, 2012; Watt, 2007; Fairchild, 2009; Nelson, 2010; Riswold, 2015; Seifert, 2007; Blumenfeld, 2006). With a few exceptions, they are carried out by female scholars (Larson & Shady, 2012; Watt, 2007; Fairchild, 2009; Riswold, 2015; Seifert, 2007; Fried, 2007). Another often cited work in relation to Christian privilege is that of Sherry Watt (2007) who is the inventor of the Privilege Identity Exploration (PIE) model. This model identifies eight reactions people demonstrate when they are asked to reflect on their social status position in society. Although the model does not address Christian privilege, it does reflect on similar privileges and paved the way for further research into this topic. The study of Christian privilege is, in addition to being closely linked to the study of white privilege, linked to the study of ‘the other’, as was already developed through the work of Edward Said (Said, 1985). This link involves the study of perception and understanding behaviours and attitudes from the viewpoint of those ‘other’ than you. In the case of Christian privilege, this involves the study of understanding what it means to be Christian, and moreover, what it means not to be Christian in a society with a Christian majority (Blumenfeld, 2006). 
[bookmark: _Toc530406024]4. Education and Christian Privilege
Most contemporary studies conducted on this topic are positioned within the study of the American academic/school context (Blumenfeld, 2006, 2012; Watt, 2007; Moran, Lang & Oliver, 2007; Riswold, 2015; Fried, 2007; Clark & Brimhall-Vargas, 2003; Seifert, 2007). The specific issues which these articles discuss range from; the promotion of Christian privilege in public schools in the US (Blumenfeld, 2006), to how teachers can respond to the issues brought forward by institutional Christian privilege (Riswold, 2015). Seifert (2007) explains how Christian privilege can be a hinder for American schools which increasingly invest in creating holistic student learning and spiritual development. Due to Christian privilege, Christian students might not be able to critically examine their position in academia. It also hinders non-Christian students to express their spirituals identities. It is clear that all these scholars operate in the same western context, mainly in the US, and focus in particular on overcoming the negative effects of Christian privilege in the classroom. 
[bookmark: _Toc530406025]5. Christian Privilege Paradox
In their work, Marion Larson and Sara Shady (2012) touch upon the paradox of Christian privilege. This paradox involves the unreceptiveness of American Christians to acknowledge their privileges because they themselves feel underprivileged in relation secular individuals and institutions. A large majority of Evangelical Christians in the united states feels they are being attacked by secular values, which undermine and ridicule their faith convictions. The very fact that Christian privilege is discussed in a public, academic or political setting is received by Christians as an attack in itself, by criticizing Christianity. Through this experience, some American Christians thus dismiss Christian privilege altogether and oppositely claim that they themselves are in the marginalized position and that secular individuals and institutions hold social, political and economic privileges. The feeling of oppression due to identifying as Christian is also felt among university students. Moran, Land & Oliver (2007) found that Christian students feel that the academic environment takes their spirituality less serious, in opposition to the appreciated scientific and empirical nature of the academic setting they operate in. Again, the paradox becomes clear in the sense that Christian students fail to acknowledge their Christian privilege because they sense an attack from the secular segments in society and consequently claim victimhood. 
[bookmark: _Toc530406026]6. Interfaith Dialogue and Christian Privilege
One of the few works devoted to understanding the relation between interfaith dialogue and Christian privilege is that of Marion Larson and Sara Shady (2012). They explored how the practice of interfaith dialogue with students in a university setting makes students aware of their (hidden) privileges and marginalization. Larson and Shady call this a sense of Christian student’s ‘social ambiguity status’. Similar findings are reported in Fairchild’s work, demonstrating the effects of interfaith dialogue on Christian students; they start recognizing their privilege, and, while in conversation with others, what it means if you don’t have that privilege (Fairchild, 2010). Research shows that the process of becoming aware of Christian privilege is much more impactful by face to face meetings than studying texts, listening to guest speakers or watching films on the subject. Through these real-life experiences, Christian students become aware of the many factors which influence one's social status, and they become aware that their privileges are unearned (Larson & Shady, 2012). Schlosser (2003) goes as far as to state that discussing Christian privilege is ‘breaking a sacred taboo’ because he finds that there is a continuing (conscious and unconscious) urge to maintain the unequal status quo, where Christian continue to solely enjoy privileges. Although the issue of Christian privilege in interfaith dialogue is a relatively new subject, research increasingly focusses on these salient and sometimes unnoticed process. These works are examples of how to pave the way to discussing the effects of Christian privilege in the practice and study of interfaith dialogue.
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