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the revolt against Assyria, was not per re an act of rebellion, then it 
is perhaps now necessary to think again about the degree of in- 
f uence and authority that was carried by Urdeuterononim, and more 
particularly by the peopk behind it, and to reassess its place 
among the causes of the reformation. But here we begin to go  
beyond the scope of the present study.110 

A S T R A L  B E L I E F S  I N  J U D A H  A N D  


T H E  A N C I E N T  W O R L D  


Whilst a growing number of scholars, as has been seen, are putting 
forward criticisms of Ostreicher and his more extravagant fol- 
lowers, there are as yet only a few who would deny completely the 
presence of officially imposed Assyrian cults in Judah. As the 
various recorded aspects of Judaean paganism come to be recog- 
nized as non-Assyrian, there is an increasing tendency to resort to 
a statement that the astral gods, particularly the Host of Heaven, 
represent the Assyrian official presence. I t  is argued that this must 
be the case, since the many references to the worship of the Host 
of Heaven, the record of the worship of the Queen of Heaven and 
the possible allusion to astrology in the Old Testament are all 
limited to the period of Assyrian domination; and it is well known 
that there was plenty of astral learning in Assyria. This argument 
often represents a retreat to a gap in our knowledge, for the Host 
of Heaven is never defined or illustrated by examples and could 
therefore be any group of star-gods, Assyrian or otherwise. The 
argument from limitation to the Assyrian period is open to the 
same kind of criticism, for it could also be applied to other material 
from any book of the Assyrian era or  its aftermath.1 In view of the 
weakness of these generalized arguments, it seems fitting to re- 
examine the assertions that the astral gods were Assyrian and that 
their worship was officially imposed. 

From Jer. 7.1 7-1 8 ;44.16-19 we learn that the Queen of Heaven2 
was worshipped in Judah at the end of the seventh century. This 
goddess has been identified with the Moo$ and the Sun,4 but is 
most commonly thought to have been the Babylonian Ishtar, one 
of whose titles, Yat.rdr ~ I I I E ,  means precisely 'Queen of Heaven'.5 



However, there were otlier goddesses in the ancient world who 
held this title. For example, the I-lurrian klebat, who was identified 
with the Hittite Sun-goddess of Arinna, was known as Queen of 
Heaven,R and on an Egyptian stele from Bethshan Anat is called 
'Lady of Heaven, Mistress of All the Gods'.7 Therefore the name 
Queen of Heaven itself cannot be allowed to prejudice the dis- 
cussion in favour of identification with the Assyrian goddess and 
it can hardly be taken to indicate that her cult was part of an obliga- 
tion laid on Judah by her overlord. 

There are a number of archaeological finds which show that the 
Palestinian mother-goddess in her own right had astral attributes 
before the time of Assyrian domination. They are all of the same 
artistic quality and the crudeness of some of them may suggest a 
popular, rather than a priestly origin. A roughly hewn, assymetri- 
cal, six-pointed star was found on the wall of one of the rooms of 
the temple of Anat at Megiddo,B and this, together with the 
Bethshan stele, would seem to indicate that Anat, who is now well 
known from the Ugaritic texts as a fertility goddess active in the 
restoration of Baal, was sometimes regarded as an astral deity. 
Confirmation for this conclusion would appear to come from a 
plaque found at Tell er-.Jij in the Shephelah on which is depicted 
the figure of a typically Palestinian mother-goddess (possibly Anat, 
but this cannot be certain) with an Egyptian Hathor hair-style, 
holding a serpent in each hand. Two stars, a hexagram and a 
pentagram, are impressed in the field or  background.' The same 
motif of a star in the field is to be seen on a votive altar from Gezer, 
which is roughly contemporary with theTeNes-.Ji,,plaque, belong- 
ing to the period of the monarchy.10 In the foreground is a lion 
being slain, and on its shoulder is imprinted a second star." Per- 
haps this second star should be identified with the 'King Star' 
(mulLUGAL), Regulus, which stands on the shoulder of the astral 
lion, the constellation Leo.12 The antiquity and importance of the 
astral lion in mythology and art is now well attested,l3 and al- 
though Regulus itself is not a particularly outstanding star, being 
the faintest of the first magnitude, it commands a position of some 
eminence standing, as it does, on the shoulder of the Lion. It  was 
also closely related by its position on the zodiacal belt with the 
summer solstice,l4 and was therefore associated with one of the 
major stages in the annual cycle, and hence with fertility. Thus it 
would have been natural to associate Leo with the mother- 
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goddess, and this Jllay well l)c thc esl,l:~nation of  the scc~ic clcpictetl 
on the Gezer altar. 'l'he star in the field is probably, after the 
pattern of the Telle:-$iifiplaque, the symbol of the mother-goddess 
who is seen to accompany the Lion of summer, her astral com- 
panion. This conclusion is supported by a bronze plaque from Ras 
Shamra on which the mother-goddess is portrayed standing on the 
back of a lion which has a star imprinted on its shoulder.l5 The 
mother-goddess, as well as caring for the crops of the soil, cares 
also for the beasts of the field; she is the a d ~ v r a  OTp&v,JG as sym- 
bolized by her association with the Lion, the constellation of mid- 
summer.17 

It may now be safely concluded that the mother-goddcss was 
associated with some star or planet very early in the history of 
fertility religion in Palestine. She was represented as an astral deity 
at Ugarit, Megiddo, Gezer, Bethshan and Tell es-5'ij before the 
time of Assyrian domination and it is in no way surprising to dis- 
cover that, perhaps because of an association with the King Star, 
Regulus, she was known in Palestine as the Queen of Heaven. It is 
therefore preferable that she should be seen in a wider context 
than officially imposed Assyrian cults in seventh-century Judd~.lg 
Indeed, it can hardly be maintained that her cult belongeh to any 
scheme of official religion, for it was located, not in the Temple or 
any other kind of state sanctuary, but in 'the cities of Judah and 
in the streets of Jerusalem' (Jer. 7.1 7 ;  44.1 7). IIer worship was 
local and popular, without priesthood or sanctuary, and must be 
ranked with common superstitition and the thousands of mother- 
goddess plaques from archaeological sites throughout Palestine.Jg 

If the conclusion is correct that the cult of the Queen of Heaven 
was part of the vulgar religion of the day, it must be equally correct 
to see the cult of the Host of I-leaven in the same setting. If it were 
true that the worship of the Host of Heaven 'came in with the 
Assyrian domination as part of the obligation of subject states to 
the empire',zo there would surely have been some trace lcft in the 
Old Testament of the adoption of the kind of astral beliefs that 
were particularly prominent in Mesopotamia, but there is nothing 
to indicate that it is possible to differentiate between the beliefs 
about the heavenly bodies held in Israel and in ancient Near 
Eastern paganism generally. 

Whilst it seems that the serious study of mathematical astt.onorny 
in Mesopotamia was a development of thc Persian cra,2' thc 














