10. Mencius and the Classics in
the Service of Exemplar Historiography

10.1 The Second Sage and Confucian Discipleship

Mencius (385/3722-304/2897 BC) is accorded by scholastic tradition
and imperial fiat the supreme honor of serving as the Second Sage (Yasheng nit
&) in the Confucian pantheon of canonized saints; only Confucius himself stands
higher. The scholarly tradition commenced with the earliest commentator on the
collected essays by Mencius, one Zhao Qi 1 (ca. AD 108-201), and the

imperial imprimatur was conferred by the Yuan court in 1333.' D. C. Lau pairs
Confucius and Mencius together for another reason, that of linguistic association:

Only two Chinese philosophers have the distinction of being
known consistently to the West by a latinized name. The first is
Confucius. The second is Mencius, whose name is Meng Ke.
That Mencius should share the distinction is by no means an
insignificant fact, for he is without doubt second only to
Confucius in importance in the Confucius tradition, a fact
officially recognized in China for over one thousand years.>

This distinction, although meaningful only from the outside perspective of the
West, still emphasizes the roles played by these two philosophers in founding
what is commonly referred to as normative Confucianism and, affectionately, as
“‘the Way of Confucius and Mencius™ (Kong-Meng zhi dao L. % 2 i&). a
wholesale reorientation from a pre-Song period pairing of Confucius with the
Duke of Zhou.?

With the career of Mencius, we see a departure from the heavy emphasis
of Confucius on the socialization of ethics and the proper performance of the rites
toward the internalization of morality, including the process of self-cultivation on

.

' Thomas A. Wilson, in RoutledgeCurzon Encyclopedia of Confucianism, ed.
| Xinzhong Yaxo, 2 vols. (London: RoutledgeCurzon, 2003), 2:725.
- D.C.Yao, Mencius, revised ed. (London: Penguin Books, 1970), vii.
Chiin-chieh Huang, “Chinese Hermeneutics as Politics: The Sung Debates over the
Mencius,“ in Classics and Interpretations: The Hermeneutic Traditions in Chinese

g‘;‘f”ﬂ’& ed. Ching-1 Tu (New Brunswick, NJ: Transaction Publishers, 2000), 195—
s p. 196,
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the level of the mind and the gi. Teaching settin}g]s at{\; ::C:;)sig:; ég:eil;;:i ;Tii;
rmali irections of rising and sitting, even when ‘ y his
Z(;lsg;z}le?%s:z; this develoiment in the S‘hslinghai Mu‘seum. ma?us(i:-lpgfjtvg: ::1
fumu, B2 22, in which Confucius and ZlX.Ea engage ina dlalg%ue” ert lized},i
-ceremcmial preamble.” In Mencius, these set‘t.mgs are now fully l]s?te ecrzsza The;e
in terms of the focus being on the rhetoric of a drf.iwn-’outlc 1sctouhis;ns =
chapters, despite being couched in the pro fprma formdtd o- Cane:n wiodue
dialogue, are highly polished literary essays with developed ar gur e
proof. When the rites are at issue, they are now regar,deci as elxp}res?'lgll]g e
moral qualities. Witness Mencius 6A6, in Legge’s tf'ans atlofn. onevo fmn;
righteousness, propriety [i.e., ritual], and know{ed_gfe -a:l 9:: l-;Ot 13|1E1|1§e5|\%ﬁm -
without. We are certainly furnished with them’ L%’A{ﬂ% 3 = i
W% 2t and Mencius TA21: “What belongs by his nature to the super uér. m;-n
are benevolence, righteousness, propriety, and k.nowledge. These an?,.root'e in his
heart” B T i, CHEHBRC. Menf‘,ms does .treat the l;ltes in n;any
traditional ways, including the order they bnlng to_ society, ancilr1 t ; te;zrs.ozz
appear in his work on par with the number of times }t appears m’ €. I:}C:e Ovéra”
times for the former and 70 times for the latter. The issue, (?f cour se,.;;nem e
emphasis Mencius places on the inner psyf:hology ot." m(snal commi
the traditional attention paid to outer ritualized behavior.

10.2 The Life and Works of Mencius

The time of Mencius’s birth and death are not clear. Two specific sets o:
dates have been proposed by modern scholars: Yang Bolun‘ suggests 385 to 3.0
BC; Feng Youlan proposes 372 to 289 BC.° Sima Qian’s biography of Mencius

4 For a translation of this text, see Matthias L. Richtg, Tse'dE::{bgilﬁdzgg;,
Establishing Textual Identily in Early Chinese Manuscripts (Leiden: )

5 é?)].S: .penetrating analysis of how the rites figure in Mep‘m.a: t?)o:ffh:;;:: ;?‘az
Edward Fehl, Rites and Propriety in Literature .and L‘fje. . ‘eefsity e
Cultural History of Ancient Ching (Hong Kong: The Chinese Univ

—-103. o ‘ ]

6 iiﬂ%égggé’, ?1? RoutledgeCurzon Ei"zc‘yciopedia. of C onfuc'J-an.':sml,i;;iaand gli(liﬂgi ]
entry on pages 420-23 is a convenient synopsis of lvllenc,i’u;_: s% e e
Another recent freatment is Wang Bo E’E’rﬁ, “XlaH-Ql-ll juan \él:]:li‘% i
Ruxueshi P E{ES %, ed. Tang Yijie }/ﬁgﬁ and Ll.Zhonghuat AP
Peking University Press, 2011), 307-64, which takeg 111t0-accoctlmce e oroble0
of recently discovered manuscripts. Pages 308-9 briefly introdu
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in the Records of the Historian commences with a synopsis of his life and work
before examining aspects of his thought and interactions with political leaders of

the day. This opening synopsis is presented here in the translation of D. C. Lau,
with the romanization modified to pinyin:

Meng Ke (Mencius] was a man from the state of Zou. He
studied under a disciple of Zisi, and when he had mastered the
Way he travelled to Qi where he took office at the court of King
Xuan who, however, was unable to entrust him with affairs of
state. He then went to Liang. King Hui of Liang found
Mencius’s views, before he had fully listened to them, to be
impracticable and remote from reality.

At that time, Qin had put Lord Shang into power, greatly
enhancing the wealth and military power of the state; Chu and
Wei in turn entrusted Wu Qi with the government of the state
and were able to be victorious in war, weakening their enemies;
while King Wei and King Xuan of Qi made the feudal lords turn
east and pay homage to Qi by employing Sunzi, Tian Qi and
others, When the Empire, busily engaged now in vertical, and
now in horizontal alliances, valued only military prowess,
Meng Ke preached the virtuous tradition of Tang, Yu and the
Three Dynasties. For this reason he never secured a sympathetic
hearing no matter where he went. He then retired and, together
with Wan Zhang and others, wrote the Mencius in seven books,
giving an exposition of the Odes [Poems] and the History
[Documents] and developing the ideas of Confucius.

@¥l, BAt. ZETEZMIA. BEEE, HHEEETE,
BEEANREM. EE, RETARIE, R AERTR
REf. BERZE, RAWE, EEEE %, LH%E,
WIGER: BRE. SETHRERT. HR2ME, WHEERRT
WA . KT ABREMER, LIRAs, Em e,
B =R, RUFMNEANE. BTS2 s,
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dating the life of Mencius. The earliest articulation of the issues involved is by Yan
Ruoqu B #53E (1636-1704), Mengzi shengzu nianyue kao &1 %54 H %,
(HQIJ ed.), 1:247-49,

Shiji 121.2343; Lau, Mencius, 168. Qian Mu #£F2 (1895-1990), Mengzi yanjiu @
:fj‘ b % (Shanghai: Kaiming Shudian, 1948), 1-12, analyzes Sima Qian’s
bmgraphy in depth. Pages 1317 include a traditional biography in the format of a
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Sima Qian concludes with Mencius “transmitting the intent of Confucius,” what
onfucius.” But this translation

Lau loosely renders as “developing the ideas of C

obscures Mencius’s role as participant in the process of “transmission without
creation.” Zhu Xi also happily stresses this role by quoting Sima Qian’s same
formulation in his preface to his authoritative commentary on Mencius.® But even

more important than mere transmittal of teachings is Mencius’s imitation of
-dered the Poems and Documents” in strict

Confucius’s work, as he too “or
imitation of what Confucius had done earlier when he «grdered the Documents

and traditions” J¥ & & .° The terminology of discipleship and intellectual
transmission is purposefully adopted and used with precise significance by Sima
Qian and should be reflected faithfully.

A few additional facts in Sima Qian’s biography of Mencius may be
culled with profit. Sima Qian actually concludes the above passage with the words,
«Afterwards came the various Masters Zou” H 1474 5 ¥ 2 8. He then

introduces three masters surnamed Zou in the state of Qi 7% who figure in the

Ruist intellectual lineage between Mengzi and Xunzi. The first is Zou Ji BiS
(385-319 BC), a lute player who became prime minister because, when his
performances provided him proximity to the throne, his discussions of policy
impressed King Wei of Qi BWEE (r. 379-320 BC). Zou Ji’s counsel helped
convert the young king from being a detached wastrel to dedicating himself to
administering his realm; he is credited with ultimately strengthening Qi to a
considerable degree. The hoary aphorism “courtyard like a marketplace” (menting
ruoshi FEET) alludes to how his court became a bustling scene of earnest
ministers freely offering up advice without fear of reprisal.'® The second Master
7ou is the noted cosmologist Zou van Bif7 (ca. 305-245 BC), whose treatment
by Sima Qian exceeds even that of Mengzi and Yunzi.!! The third Master Zou is

chronological biography or nianpu. Xian-Qin zhuzi nianpu, 4:35-5:584, reprints
fifteen traditional nianpu of Mencius, one more than the fourteen devoted to
Confucius in vols. 1-3. See also Lang Qingxiao BN, Mengzi xue 'an ETF

(Shanghai: Zhonghua Shuju, 1937), 1—13. An exhaustive treatment by a modern
author is Yang Zebo %R, Mengzi pingzhuan FT-i4E, Zhongguo sixiangjia

pingzhuan congshu o [ AR S TAE AT (Nanjing: Nanjing Daxue Chubanshe,

1998), 1-109.

S Shiji 74.2343; Zhu Xi RF (1130-1200), “Mengzi xushuo™ = Fraft, Mengdl
Jizhu, 2a.

o "Shiji 47.1935.

10 Shiji 74.2344.
' Shiji 74.2344-46. See the short intellectual epitome by Deb

Xinzhong Yao, ed., RoutledgeCurzon Encyclopedia of Confucianisnt,
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T X i
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e e fact that Zou Ya.n and several other figures associated with hin
ol ied 2 members of the Jixia Academy: “With Zou Yan and tl g :
2:1 ds ;rs osf hJ_lXLa, such as Chunru Kun, Shen Dao, Huan Yuan, Jiezi "]FE':avag'OLlS
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2 Shiji 74.2347.
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ijéi dlﬁifllﬁt.léli ;); erview of the influence exerted on the intellectual development
year operation of this academy i i .
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14 “L“nr/: (gi%l?;gchun: Changchun Chubanshe, 2012), 14348 S <0
u’ = a5 7 & & 2 1) .
i n:anldua;t Jd antielun B8 (ZZIC ed.), 12. This source preserves court
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means the sc}el g dlf_ycgursed instead of working in the government e];S. hL'lt
s > ﬁl{i_]?;‘i Qf ’éj lic‘latﬂourished again, and numbered in the hu:1cired); :mlg
TR +7‘<7\Ifum§£§@“%f Enﬁ%m, ETH, mB BT, HEH
1 1= 1AW 7 Y T = - )
o 0 LT, KoK, TR LI T8t

an Yu is cited j i, i
cited in Zhu Xi, “Mengzi xushuo”, Mengzi jizhu, 2a
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classicist Wang Yinglin T JEfE (1223-1292) notes some of ‘the comm(;en‘tar_lal
observations of Zhu Xi scattered about his version of ‘the Mencius tl’1at un ?1 m‘me
Zhu Xi’s own reasoning. He also provides the basis ‘of Han Yu s conc flﬁn;
stating, “When carefully reading the seve.n c?hapters of the I\zle;aluzst,hwtecii!ati j
his w;iting style was refined by much pohshlng:fa:d not $o}1:r1§‘F jm?ﬁ ajr%ﬁaﬁﬁ
and editing could produce™ pam-b R, BILES, ﬂllﬁz’é%@h » 358 ‘h d
#t .17 His prose, refined into highly etched, d.amascened dlalogues,] 1ea‘: ed
soaring heights not seen again until the equally .hlgh—ﬂu.ng and e}%ueg;; a1] ?L;z
essays of Xunzi. As for Mencius’s argumentation, Pa: Zhen H — ]( ! ‘—l t)
applauds his orderly approach: “Sometimes pr_oceedmg from ge:nf:fa1 p[l.l:;lp] :Ss ;
specific concepts, and sometimes from specific conc?pt'?sto general principles.
was devastating” BT 53 A a, BT A . - )
James Legge collects many traditions .concernmg the {:h1lc%hoof h(?f
Mencius and the pervasive influence exerted byl his mother on the course o. 1i
education.'® These stories are “charmingly edify.m g, whet}}er or r‘lot theﬁf E;rtle tr ;lf;'
observes Bryan W. Van Norden.? Like Confucu_ls, Menclms early 0;: ?Mo; ¢ is
father (which is debatable in light of a statement in M_fencms 1B 16da E).I:l t a; itu;:
burying his father), so Mencius’s mother’s {nor?l mflt_len’ce a?] stric o
toward his studies became proverbial. The saymg‘Menc?lus m.ot er l.nox}fle by,
(Mengmu sangian =5 = 38) derives from the following episode in the life o

young Mencius narrated by Legge:

It was his misfortune, according to Chao Qi, “to lose Fns ’rsith;:r
at an early period; but in his youthful years he enjoye the
lessons of his kind mother, who thrice changed her residence on
his account.” At first they lived near a Femetery, and M_encl:m
amused himself with acting thel various scenes which he

witnessed at the tombs. “This,” said the lady, “is no place for
my son; —and she removed to a house in the market-place. But

17 Wang Yinglin & (1223-1292), Kunxue jiwen ﬁl%ﬁiﬁ'.olf], “3; volsr;o(tzilf;!;ii:;i;
i Guji : j 8). In 2:1003, Wang :

Shanghai Guji Chubanshe, 2008), 2:984 szc.m B A R, o :
ser?tri‘ients bYJ the Tang period scholiast Lin Jinsi B SE in his lost vtfon!u\u tgzné’
hu 487 F#; Lin just mentions the “collective recording” of Mem':lusis ‘:\?o;k
his &iscipies iﬁstead of crediting Wan Zhang an‘dﬁgc‘mgsun Chou with t1:: el

18 Daj Zhen MJE (1724-1777), Dai Zhen wenji #7224, ed. Duan Yuca
Zhonghua Shuju, 1980), 248. . oIl

19 Jan?esgLegEe, The Chinese Classics, 5 vols. (1895;’repr., Ho'n‘g Kcl);,]grl H’T‘lrfditiorls
Universitvaress, 1960), 2:14-38. See also Lau, “Appendix 2: Early
about Mencius,” in Mencius, 177-82.

20 \ian Norden, Mengzi, Xxiii.
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the change was no improvement. The boy took to playing the
part of a salesman, vaunting his wares, and chaffering with
customers. His mother sought a new house, and found one at
last close by a public school. There her child’s attention was
taken with the various exercises of politeness which the
scholars were taught, and he endeavored to imitate them. The

mother was satisfied. “This,” she said, “is the proper place for
my son.”?!

The second Mencius-derived saying is “Mencius’ mother broke her loom”
(Mengmu duanji o BEETH). 1t is based on an early anecdote preserved in a
commentary on the Poems: the Hanshi waizhuan 55 4ME: 2

Mencius as a child was once reciting his lessons when his
mother happened to be spinning. Breaking off suddenly, he
stopped in the middle, then started up again. His mother knew
his mind was wandering, and called out to ask, “Why do you
stop in the middle?” He replied, “I had forgotten part of it, and
then I remembered it again.” His mother took a knife and cut

her thread. She did this as a warning to him. After that Mencius
did not let his mind wander again.®

These and similar anecdotes prove interesting reading but shed little light on
Mencius’s career as a classicist. The development of the young defender of
Confucian doctrine is naturally foregrounded. Legge does explore one facet of
interest, that of Mencius’s teacher. He assumes that it could be plausible that
Mencius had studied with disciples of Zisi: “This may have been the case. There
is nothing on the score of time to make it impossible, or even improbable; but this
is all that can be said about it. No famous names out of the school of Zisi have
been transmitted to posterity, and Mencius nowhere speaks as if he felt under
special obligation to any instructor.” ** Zisi does appear in seven separate

scenarios in his work; he is certainly not promoted, but neither is he hidden out of
the way. Mencius is clearly familiar with his history: he invokes the example of
Zisi as the way an advisor should be treated (Mencius 2B11), he notes Zisi’s

bravery in staying behind to help resist plunderers (4b31), he quotes Duke Hui of

f' Legge, The Chinese Classics, 2:17.
= James Robert Hightower, Han Shih Wai Chuan: Han Ying's lllustrations of the

Didactic Application of the Classic of Songs (Cambridge, MA: Harvard University
Press, 1952).

M ovvs
Hightower, Han Shih Wai C. huan, 290. Legge recounts the story in The Chinese
Classics, 2:17.

Legge, The Chinese C lassics, 2:19.
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Bi 4\ claiming Zisi as his teacher (5b3), he commends Zisi for refusing to be
kept like a dog or a horse by constantly being presented with gifts from Duke Mu
(5B6), he praises Zisi for not being willing to be befriended by Duke Mu EN
instead of insisting that the duke serve him (5B7), and he served to exemplify
what happened to the state of Lu when Duke Mu failed to properly employ him
as minister (6B6). Mencius once compared Zisi positively with Zengzi at 4B31:

Mencius said, “The philosophers Zeng and Zisi agreed in the
principle of their conduct. Zeng was a teacher;—in the place of
a father or elder brother. Zisi was a minister;—in a meaner
place. If the philosophers Zeng and Zisi had exchanged places,
the one would have done what the other did.”

FFE: ¥F. TRAE. 87, i, St T
By, fts. @F. TESMAER

Although there is no evidence that Mencius studied with a disciple of Zisi, there
are some indications that he was intellectually aligned with the school of Zisi and
with the thought of Zengzi. An argument from statistics can be made that of eleven
major disciples of Confucius mentioned in the Mencius, the names of Zengzi and
Zisi appear with the most frequency, twenty-two and sixteen times respectively.
The next highest frequencies are Zigong and Yan Hui with seven times each; Zilu
appears six times, and Zixia, three times. Ziyou, Zizhang, Ran Niu, and Minzi
bring up the rear with two occurrences each.2 In terms of intellectual affinity,
Yang Zebo isolates nine instances where Mencius’s teachings seem (0
sympathetically align with Zengzi’s words or deeds, and six instances where they
align with Zisi’s words or deeds.? T would add Mencius’s unyielding attitude
toward rulers that is traceable to Zisi’s precedent in 5B7 cited earlier. But it is not
surprising that Mencius does not cite any master to whom he owed his training
since he stresses another far more important allegiance—this was 10 Confucius
himself. Confucius is cited twenty-six times by Mencius, most often through
direct quotes; this is a greater number than Mencius cites either Zengzi or Zisi. It
would be surprising if Mencius concealed his direct intellectual connection to the
grandson of his self-appointed exemplar, Confucius, if he had any such

connection.

25 Qee the table in Yang Zebo ¥ i, Mengzi pingzhuan TR Ak, Zhonggll
sixiangjia pingzhuan congshu o [E] fE 48 % 1A% A (Nanjing: Nanjing Daxe
Chubanshe, 1998), 26.

26 Gee the tables in Zebo, Mengzi pingzhuan, 27-28.
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10.3 “Private Improvement” as Self-Cultivation

Mencius’s famous formulation in 4B22 stresses the importance of being

an intellectual disciple of Confuci i i
. inie: nfucius, notwithstanding lackir ir :
with him or his descendants: ¢ o mclienne

Mencius said, “The influence of both the gentleman and the
small man ceases to be felt after five generations. I have not had
the gooc_l fortune to have been a disciple of Confucius. 1 have
learned indirectly from him through others.” l '

wTHE: Brzmatimer, Az EAH ~ KA
A, TR, e TRR

The operative term “learned indirectly” is what I prefer to translate as “privatel
improved” (sishu F4ifl), an understanding reached as well by Bryaan Vay
Norden: “I was improved by others.”*® Shu appears in numerous poems in thn
“Airs of the States,” it appears in “Guanju” Bl ¥ (Mao 1), “Yanyan” ﬁﬁfﬁ (Ma:
28), “.']unzi xielao” #1-{ & (Mao 47), “Dongmen zhi chi” %Fﬁ‘zm&/{“;{; 139)
1'efi:1:r1n% t.o the virtue of a chaste woman (or lack thereof); in “Zhonggu you rui’:
54 #E (Mao 69) and “Shijiu” FEE (Mao 152) it refers to the vir:ue of a
l‘ll.}Sb&Hd (or lack thereof). In the “Minor Elegentiae,” it appears in “Guzhong” &
o FMaO 208) referring to virtuous lords. In the “Major Elegentiae,” it ap e:rs?i
‘.‘YI" #l (Mao 256) as a moral quality that a lord is exhorted to st;ive tozard' in
“Sangrou”.%?{é’ (Mao 257), it is used to refer to the general improvement i;l a
st?te, and in “Han Yi" §825 (Mao 261), it describes the excellence of the fine
dlaglon b.anner bestowed by the king on the Marquis of Han. In the “Eulogia”
section, it appears in the Lu lauds in “Panshui” #7/K (Mao 299) describin at;
Eo?d qflalities of the examiners of prisoners of war. In the Documents Oldg“’l“ "
Bi Ming” # 7 chapter, it is a generic term for the “good” ver;us “b ec)i{:E
lt:fﬁcers;29 it is explained by the pseudo Kong Anguo ?L‘E;@ commenta i
good” (shan 35). When shu is eventually glossed by Zhao Qi as “good "r}-lye Eiz

drawi i i
- nilng (:n a.lc?ng history of archaic usage. Here in Mencius, it is used verbally
ying “striving after goodness.” Zhao Qi explains it is as follows; “Shu mean;

—

21
Lau i ’ i
‘Th,eﬂi/{legsms, 92. Legge s.translatlon of the first part is erroneous: “Mencius said
- ence of a sovereign sage terminates in the fifth generation. The inﬂuencé
b if'li? c;}‘.)esd the Tme.” Legge, The Chinese Classics, 2:328
nw. orden, Mengzi: With ! j s ‘aditi . i
mé}l}l;dmnapohsz e oot i 108_19 . Selections from Traditional Commentaries
ngshu zhengyi 19.8a; Legge, The Chinese Classics, 3:573.
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‘good;’ 1 privately improve myself through the means of worthies, and simply
lament that I could not study with a great sage” EAE B AH. FIRRA
/R Ak 8 A .50 Kong Yingda makes Mencius’s statement more pointed by
clarifying that this was the way he could claim to have received the residual
influence (ze 7#) of Confucius, the great sage himself, without having been a
member of his circle of disciples.’! Zhu Xi adds some interesting points:

Si is the same as “gurreptitiously;” shu means “good.” Mr. Li
takes the phrase as a dialectal term; this is correct. People say
that [Mencius] was a disciple of Zisi. From the death of
Confucius until the period of Mencius’ travels throughout the
state of Liang, it was a little more than a hundred forty years.
By then Mencius had already grown old, but his birth was less
than a hundred years after the death of Confucius. Hence
Mencius stated that, although “I was not able to personally
receive the teachings of Confucius as a member of his
following,” the influence of the sage still remains. So some still
exist who were able to transmit his learning. Hence [ was able
to hear about the way of Confucius from others and privately,
surreptitiously improve myself.” This statement probably was
designed to venerate Confucius and humble himself. This
statement also continued the previous three periscopes in
successively narrating the history of Shun and Yu all the way
up to Confucius during the Zhou, and concluded with this
statement. Although his statement was humble, still what he
appointed unto himself was very burdensome. It is something
that he could not avoid doing.
%oﬁﬁmaﬁo%ﬁgﬁﬂqAo%?EZ%ﬂo?%
%i%ﬁ?ﬁﬁ%uﬁ§@+%¢aﬁﬁ¥a%o%%ﬁ
FZiuiﬂ?%ﬁﬁmuﬁﬁ?%%%k%ﬁ%%%ﬁ
?Zﬁu%¥AZ@ﬁﬁoﬁﬁ%%ﬁﬁﬁgMﬁ%ﬁ%
%Zﬁ%kuW%ﬁ%%ﬁ%oﬁﬁ%%?ﬁﬁﬁZ%mu
klﬁiz%aﬁﬂﬁ%oﬁﬂﬁﬁoﬁu%%zoﬁﬁ
M%o%ﬁmuﬁﬁz%ﬁuﬁﬁ$%ﬁ$%%u”

Mencius was not only a supporter of Confucius’s political program; he was

committed to following his example of personal cultivation toward sagehood.
After all, he held in common with Confucius the fundamental belief that the basis

30 Mengzi zhengyi 8A.13a.
3 Mengzi zhengyi 8A.13a.
32 Mengzi jizhu 8.8b.
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of good gov i
o ingso :::ment wgs the fully cultivated person; it also was the foundation of
e i Mty ‘and in the family. In the words of Kwong Loi Shun “‘L'LliJ
conel b; ; e:c-ms regarded the transformative power of a cultivated ejrsot .
i rslﬂs O'I government. In addition, he spelled out more explicitlyp the i:ias
X : . ea
ponds on ctﬁ;l\e’ti'.depends (;n proper attitudes within the family, which in turn
ating oneself.”** From this angl iti i
e : m th gle, political effectiveness w
vaided p:)he efi;felctlveness of self-cultivation. The ancient sages and wo:)rthieElS IE]1
werful precedents for morall i i »
oy : y authentic behavior in vari
; ious
f:ﬂ::ei icll:cums‘tances. But Confucius was the paramount ideal for l\/it;[ri/é)iﬁ3S o
. . . us,
S igure of peer less_ sagacity, and it was his brooding residual inﬂuencz
—; e e sought. Once while discussing various ancient sages such as Bo Yi {1
) a . . = n e oy - . - l &
\l-; 1;(m {7 with his disciple Gongsun Chou 7474 11, Mengzi granted th
il i . HaH, e
“Thesteywe thelllr approaches to government service. But his C()an]IJSiOH W
g Ire _ah sag;s of antiquity, and 1 have not attained to do what they deilcj,
at [ wish to do is to learn to be lik i :
! » e Confucius” & B AW, FRfE
T8, TiRTER, RIS4LF .3 o
; "y Rlls2 .>* He could only accompli i
. % . . IS . -
conception of “private improvement.” PI (s fhroneh i
Mencius once associ i i
iated private improvem
| : — ent toward goodness wi
ruEelslwho had to “set their wills on benevolence” (" to avoid later W‘ﬂ:
ruination. i ems - ni
The quote Mencius selected from the Poems to confirm h]?s point

i : t the more Ubl ;

gitll;ebiri;;ces do not sq:lt their wills on benevolence, all their days
sorrow and disgrace, and they wi i i
50 i y will be i

death and ruin. This is illustrated by what is said in ;}1]20‘]8\{’;1 (]j}

Poetry, “How otherwi i
AEHYs, Sk wise can you impro i
will only with it go to ruin.” Y prove the kingdom? You

RAER, BEEE, LIBREET. Fz, HATasm,

* Stanfor ; . .
accéisecc: ILIZ]C;LIIogea’;%]gf Thdasophy‘ s.v. “Mencius,” by Kwong Loi Shun
€xpansive tl'eatme;]t S aKlttp://plaFo.statiford.edu/entries/menciusl. For nmré
Order,” in Mencius a {?r;e i W0|1g—101 Shun, “Self-Cultivation and the Political
Press, 1997) 163_7;6 foyChmese Iflifjﬁghr(Stanford, CA: Stanford University
B3, vol. 1 (Taip and Huang Junjie SR, Menguue sixiang shilun &7 &
B o vitin g)el. Df}ngda Tgshu Gongsi, 1991), 161-80. For Mencius’s
Confucian Moraj 5 10(;1fucl:lan.trad1t10n of self-cultivation, see Philip J. Ivanh
Mencius 279 - elf .:r.'mrf{non, 2nd ed. (Indianapolis: Hackett 2000)- v oe,
: Legge, The Chinese Classics, 2:194. ' » 1528,
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S R, ez, ¥
This group effort, characterized in Analects 12.24 as “aiding the cultivation of
humaneness” CAJ#{~ is stated by Zengzi: “The philosopher Zeng said, ‘The
superior man on grounds of culture meets with his friends, and by friendship aides
mmummmMMWMW”%%a=%¥ui%E,uﬁﬁtJNMmme
should look to friends for support along the path of self-cultivation. Through the
use of the specialized vocabulary of self-cultivation, the earlier search for
humaneness of Confucius through his disciple Zengzi, and the improvement of
goodness that he himself advocated, Mencius allies his efforts with past
precedents, thus legitimizing and strengthening his own conceptualization of the
process.

Jiao Xun Bi1E (1763-1820), compiler of the authoritative commentary
on Mencius, the Orthodox Meaning of Mencius & I 1F 3%, interestingly describes
Mengzi as having been born with a “good character” (shuzhi #’H).3° His moral
burden is depicted as coming at the end of the line of legitimate sages that
culminated with Confucius: “Mencius grieved that the enterprise of Yao, Shun,
Tang, Wen, Zhou, and Kong would soon fall into obscurity ... so he then imitated
Confucius and circulated around, anxious over the age. He subsequently travelled
among the feudal princes, imparting the Ruist way” T SERESURAL
o, . PRRERIEME, A FB i, ROMEEGEEE. T

This original focus on Confucius and “private improvement” pethaps has
been obscured by Mencius’s theory of “befriending and evaluating men of
antiquity (shanglun guren W ) or “judging people and discoursing on the
age” (zhiren lunshi 1 ) as he explained to his disciple Wan Zhang & &

Mencius said to Wan Zhang, “The scholar whose virtue
[literally “scholars of goodness” shanshi 3% -] is most
distinguished in a village shall make friends of all the virtuous
scholars in the village. The scholar whose virtue is most
distinguished throughout a State shall make friends of all the
virtuous scholars of that State. The scholar whose virtue is most
distinguished throughout the kingdom shall make friends of all
the virtuous scholars of the kingdom. When a scholar feels that
his friendship with all the virtuous scholars of the kingdom is
not sufficient to satisfy him, he proceeds to ascend to consider

35 Mencius 4A9; Legge, The Chinese Classics, 2:301.
36 Mengzi zhengyi (ZZIC ed.), 4.
37 Mengzi zhengyi, 6.
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boz ll(nen 0(1{C antiquity. He repeats their poems, and reads their
s, and as he does not know what they were as men, to

ascertain this, he considers their hi is i
. > h eir history. This is to a
make friends of the men of antiquity.” seend and

FTMMEE: 2 BL, WK

e e e s (2 Ed, Wix—MeEL;, —BzE
.l;_:ﬁhf‘&ng.?ﬁ:j:? f?Z%i, zﬁﬁjiaiiﬁ‘Z%%o [j\
ERFZBLRRR, MREZA. T, B

THEA, TE? LOGRKH, RUAE,

pesplte'Mcl:ncius’s general extension of his common humanity and sociali

mto‘anthmty to connect with all “scholars of goodness,” he o)fzten .50(;“;“@ -
particular sages for emulation, Yao and Shun. For inst;mce whensllqng . Ou't FWO
by Duke Wen of Teng, “Mencius discoursed to him how the’natme ofe i _VlSlfed
and whei s:peaking, always made laudatory reference to Yao and Ssh]L]:na’]’1 ggﬁ)o;
'ﬁ%, 5 Wb SESE. 3 Nevertheless, Confucius was superior even to thes e
ancient sages, as Mencius explained to his disciple Gongsun Chou % \m;e t‘f"o
reference to a quote from one of Confucius’s disciples: i S

l

Menqus replied, “Zai Wo, Zigong, and You Ruo had wisd

sufficient to know the sage. Even had they been rank?m
themselve's low, they would not have demeaned themselve II:g
flatter their favorite. Now, Zai Wo said, *According to m i
of our Master, he was far superior to Yao and Shun.”” P

g%ﬁc ?‘ﬁ %’%%Eu%ﬂ%iku iy A 20 .
EREL: TULF8RRT, B, ©
Tvoi : -
c;fllc;]] sttudlles of I\_/len.clus s program of self-cultivation miss this crucial
ponent, that of imitating Confucius. For example, Qian Mu distills Mencius’
2 5

Ez?l%mtn Elg fo}u‘r distinctive emphases: (1) setting the will on the way and bein
ent ;518 H 44, (2) realizing the sense of shame and reducing desires %Dli*l‘:;

® Mencius 5BS: ]
Langgi:;?éolﬁ%fge’ _T_hr.a C'hmese Classics, 2:391. For this Mencian theory, see
| ol u;;ili ;n_g;f ,\zr]e an, l77~91'. Che:n Chao-ying approaches this pas!sage
B incinding tre Ptn explaining Men.cms.’s insistence on the key to understanding
B e e {J/e:ms_. is proper hlstor@al contextualization. See his “Text and
B e iew on Understanding the Poems of the Ancients,” i
on and Intellectual Change: Chinese Hermeneutics in Hr's!(;rr'carj’

Perspective, ed. Chi
iy , ed. Ching-I Tu (New Brunswick, NJ: Transaction Publishers, 2005)

¥
Menci .
4o cencius 3A1; Legge, The Chinese Classics, 2:234.

JME i .
Heius 2A2; Legge, The Chinese Classics, 2:195.
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10.4 Use of the Documents

ning historical profile has always Ibeen tl:la}t o}f a
moral philosopher. Despite the unrelieved attention h.is bll'an.d lof vu'tlt:;:ee:n 11:;2 1;5
: he crucial historical role his psychologlcal'mslg hts on i 1; i
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an'd POlmcaIdP Icaﬁnp t)l({e doctrine that the people are more important than 1uleéls.
tl,h']'nl;:(;)ifsath\;: inte!glectual stance to the Confucian school of thought on the
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Documents.
Mencius quotes the Documents some seventeen

twen nine tl[“es, on ar V\«lth l”s Cltatlo 1 Of the j oems ome thl fWE

% i zhi xi lun” & T2 &%, in Me"ng
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instances.™ This is in contrast with Confucius, who, apart from being described
as chanting the Documents along with the Poems and ritual directions in the
classical manner (dnalects 7.18), only quotes the Documents twice, once on his
own initiative (2.21), and once in response to a question posed by Zizhang (14.40).
This new emphasis by Mencius of including the Documents in the curriculum is
an important innovation in early classical education.

Chen Mengjia categorizes Mencius’s use of the Documents into three
types: (1) narrating the events contained in the work, (2) explaining the
significance of these events, and (3) criticizing the historicity of these events, ¢
This typology, however, focuses on the semantic content of these quotes, not their
functions in forming Mencius’s narrative argumentation. An examination of the
way Mencius utilized quotations from the Documents to support his
argumentation reveals three general types: (1) confirmation, (2) secondary
support, and (3) explication.

With type 1, the quoted passage is directly related to the theme of
Mencius’s argumentation; such a quote serves to confirm the validity of the
argument. In Mencius 1B11 Mencius twice quotes from the Documents in the
same paragraph. The first quote is an example of type 1:

Mencius replied, “I have heard of one who with seventy [i
exercised all the functions of government throughout the
kingdom. That was Tang. I have never heard of a prince with a
thousand /i standing in fear of others. It is said in the Book of
History [Documents], ‘As soon as Tang began his work of
executing justice, he commenced with Ge.” The whole kingdom

had confidence in him. ‘When he pursued his work in the east,

the rude tribes on the west murmured. So did those on the north,

when he was engaged in the south. Their cry was “Why does he

put us last?” Thus, the people looked to him, as we look in a

time of great drought to the clouds and rainbows. The

frequenters of the markets stopped not. The husbandmen made

no change in their operations. While he punished their rulers,

he consoled the people. His progress was like the falling of

opportune rain, and the people were delighted. It is said again

in the Book of History, ‘We have waited for our prince long; the
prince’s coming will be our reviving!*”

B THE: EREFREABRETE, BAM. REUT
BRANEW., &E: B, GEH. RFEZ. RETH

-

0
A Wang Bo E#, “Xian-Qin juan,” 355,
Chen Mengjia, Shangshu tonglun, 14,
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The second quote is an example of type 2, which is explained next.
Type 2 is a quote from a passage not obviously relevant to the theme of
the narrative, but, given the context of the argumentation or the context of a
previous quote from the Poems or Documenis, it can be utilized to support the
earlier citation. In the example above, the second quote from the Documents is
elicited for its general value in elevating the people’s esteem for a generic prince;
the first quote is centered on an explicitly identified prince, the Sage King Tang,
who is the subject of Mencius’s discourse. Given this context, the anonymous
ruler (or “prince”) in the second quote would obviously be associated with King
Tang. Of course, knowledgeable readers of the Documents would know who
unstated historical figures were, but the point is that the entire quote is not
obviously relevant to the theme of the argumentation. The unidentified quote
“Why does he put us last?” is another citation from the Documents that Mencius
utilized three times: once here in 1B11, another time in 3B5 (along with its earlier
context), and in 7B4 (also with its context). It, however, does not appear in the
current text of the Documents. The first two times it is quoted, it is invariably
explained by Mencius with a simile: “Thus, the people looked to him, as we look
in a time of great drought to the clouds and rainbows.” This example illustrates
Mencius’s skill in persuasive writing in that he is able to use quoted passages
differently in a given passage of narrative for different rhetorical ends—in this
case, both types 2 and 3.
Another instance of a secondary supporting role is in Mencius 1B3. Here
Mencius cites the Documents not to confirm the main argument concerning the
righteous valor of a king but to support an earlier quote from the Poems:

“I beg your Majesty,” was the reply, “not to love small valor, If
a man brandishes his sword, looks fiercely, and says, ‘How dare
he withstand me?’—this is the valor of a common man, who
can be the opponent only of a single individual. 1 beg your
Majesty to greaten it. It is said in the Book of Poetry [Poems],
“The king blazed with anger, And he marshalled his hosts, To
stop the march to Chu, To consolidate the prosperity of Zhou,
To meet the expectations of the nation.’ This was the valor of
king Wen. King Wen, in one burst of his anger, gave repose {0
all the people of the kingdom. In the Book of History
[Documents] it is said, ‘Heaven having produced the inferior
people, made for them rulers and teachers, with the purpose that
they should be assisting to God, and therefore distinguished
them throughout the four quarters of the land. Whoever are

TS R,
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offenders, and whoever are innocent, here am 1 to deal with
them. How dare any under heaven give indulgence to their
r{?fractory wills?* There was one man pursuing a violent and
Ehsorgierly course in the kingdom, and king Wu was ashamed of
it. This was the valor of king Wu. He also, by one display of his
anger, gave repose to all the people of the kingdom. Let now
your Majesty also, in one burst of anger, give repose to all the
peo_ple of the kingdom. The people are only afraid that f
Majesty does not love valor.” o

HE: ERMETAD. KEATNE, BB RS
@%2%,M#A%ﬁn£%i21%ﬁ:%%g%;g
WHH, LUBMEE, DB, UM TRF. kot s
e XERHERFLR. BE: RETR, (F2H
(B2 0. WEELELEY B3, Mz DU, BT WAL
KT RUHBIA? — AETRET, RERL. KT
2, MREF—BHERTZE. 4 F %%k
F2R, RAEBEZ FTH . )

Despite the slightly belligerent tone of the quote from the Documents. it i
dqubtfu] that an application relevant to Mencius’s argument could be disée;n 1(;5
without first reading the passage from the Poems. At best this lends the quote fro?
the Docume{m a supporting role. In Mencius 3A1, the concluding quote from th]::
JlDocu_mems is an example of a type 2 quote in that it has nothing ostensibl
1dent[ﬁablt? with the theme of the passage: “Now, Teng, taking its length with 'ty
breadth, will amount, I suppose, to fifty /i. It is small, but still sufficient to ma]lcS
a good State. It is said in the Book of History, ‘If medicine does not raise Z
commotion in the patient, his disease will not be cured by it"™” 4 i, 4@-E%8%0
WP, WTUAEE. BE. FENR, WERE,
. re\};l:gtthug type, that of explicatioln, is illustrated in Mencius 3BS5. The
s 4] ‘ ang and‘the lead up to his conquest of the neighboring state of
ey scx.eant ruler refused to offer the requisite sacrifices. When Tang
Z']:tn;rzesipdply tranja to provide the necessary sacrificial livestock, Ge had the train
e bp; e wﬁ\t ;}us point, thfa Documents is quoted to the following effect: “There
- th mg aq some millet and f.lesh for the laborers, who was thus slain and
e o is said lm thfz Book of History, ‘The chief of Ge behaved as an enemy
. ET provision-carriers,” has reference to this” 4 % T LIZ P, RiiE .
Doa,' 1A ﬁL ﬁﬁ]u. iktlz.ﬁﬁ.ﬂ?.‘” Here Mencius sets up the citation from the
Mments with a historical introduction that provides the context for the quote

N
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Legge, The Chinese Classics, 2:272.
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After citing it, he makes sure his readership realizes its referent by pointing out
that the quote “has reference to this” historical episode.

Continuing with his historical exposition about King Tang, Mencius
supports it with another citation from the Documents, which reads, “It is said in
the Book of History, “We have waited for our prince. When our prince comes, we

may escape from the punishments under which we suffer’” EE: BRE, &

e L i % . This instance of secondary support is followed by a passage of
expository prose, which Legge explains is a commentary: “From HE T onwards,
Mencius explains the meaning of the Shujing. ... This quotation from Pt. VI,
Section 11 8, is to illustrate the last clause of the preceding paragraph.” 4
Immediately after his commentary, Mencius quotes another passage from the
Documents, this time referenced by the name of the chapter, “Taijia” A, the

name of King Tang’s grandson and successor:

In the “Great Declaration” it is said, “My power shall be put
forth, and, invading the territories of Shang, 1 will seize the
oppressor. 1 will put him to death to punish him—so shall the
greatness of my work appear, more glorious than that of Tang.”
Song is not, as you say, practicing true royal government, and
so forth. If it were practicing royal government, all within the
four seas would be lifting up their heads, and looking for its
prince, wishing to have him for their sovereign. Great as Qi and
Chu are, what would there be to fear from them?

KEE. BEMEE, BTz, RET®E, Bk T

K. RETHEE, HTTE, g2z NERETE

¥, AR, BEMR FARE
This quote is a quasi example of the secondary support quotation in that it is not
directly related to the theme of King Tang, yet his grandson gives voice to his
hope to not only emulate his grandfather Tang but to exceed his exploits. It
therefore can partly function to confirm Mencius’s original point, that of the

greatness of King Tang.

To map the distribution of these different types of quotations, Mencius
directly mentions the Documents seventeen times; sixteen of these include a
nine are type 1, confirmation; five are type 2, secondary support; and two are type
3, explication. One quote can be regarded as functioning as both types 2 and 3.

4 | egge, The Chinese Classics, 274n1.
49 This chapter is among the spurious portions of the Doc

AR,

A FEroats
uments, now entitled “Taijia

quote:

10. Mencius and the Classics in the Service of Exemplar Historiography 31

Cher? Mengjia isolates one other example of passive explication wher Menci
rewrites quotes from the Documents to clarify their meaning: “We are v:fa't'enc;us'
our so-vereign #H 5" of “Taijia” to be changed to £ %15 3% thel ltl]lg N
a;lapean{ng }E)hrase r-loted above.* This effort to clarify by rewordiné an arzliz:
?:}; ;Zi :lzut {; ; fe&)lfiljf‘l:sl example,” according to Chen Mengjia, “of a commentary
The above examples demonstrate Mencius’s overall approach to citi
the Do.?zfmems. His main concern is the use of ancient historical anecdot ’:g
exemplify moral lessons—righteous conquests, upright rulership, concern foﬂs‘ch0
pe.ople, and, most importantly, the moral role of the Sages, especial]y Yao SL )
King Wu, and the sage-minister Yi Yin.>> We have not seen any interes£ in 3?
Documents as a classical text that needs linguistic explication. Rather, he is ae
e>'<em]-3]ar historian, utilizing an ancient source for its value for :exem lan
historiography. This is the approach to historical writing of seeking mEra;
examp.les, good and bad, from the pages of history to guide contemporary ethical
behavior. It was the earliest formulation of the function of history that held swa
until tlhe nineteenth century, and ultimately gave way to the Rankean concern fo);
histF)rlcal political narrative wie es eigentlich gewesen (as it really happened)
N.atwl‘lal historiography itself yielded to the modern paradigm of rs)olvin :
historical puzzles with publication of the journal Annales d’histoire économi z:ﬁ
et sociale in 1929 in Strasbourg by Marc Bloch (1886—1944) and Lucien Febcir
(1878-1956), later moving to Paris.** )
One passage in Mencius (4B12) isolated by David Nivison reveals three
aspects of the Spring and Autumn Annals that are applicable to any historical
source and includes the function of exemplary historiography: its matter (shi )

its form (wen 3C), and its moral significance (yi 3%); the last aspect is the most

50
The quote from “Taijia” i Z / '
ﬂ B it ijia” is found at Shangshu zhengyi, 8.22a; Legge, The Chinese
i, ghen Mengjia, Shangshu tonglun, 14.
ee Mencius’s treatment of these mythico-histori in Nivi
: > mythico-historical figur “ i
. thllompher b omanapion) 1gures in Nivison, “Mengzi as
A(;;;Thfje threﬁ historice?l paradigms, see Traian Stoianovich, French Historical
Fﬁ h? ; I'Vhe Af'an(.zfes‘ Paradigm (Tthaca, NY: Cornell University Press, 1976)
ther 1st]of'lca! variations on each paradigm, such as the marked differences Between.
b ]C]_‘Ht ic historiography of the Greeks and the Romans, and the complexities of
iy ristian c‘ommonwealth of medieval times, see Ernst Briesach, Historiography:
zoo;f?ﬂ.Tifedzev_a[, and ..-1-4oa"em, 3rd ed. (Chicago: University of Chicago Press .
immd.uwdebnationa] leﬁi)r‘mgraphy of Leopold Von Ranke (1795-1886) is:
oduced by Leonard Krieger, Ranke: The Meani istory icago:
Unwersny of Chicago Press, 1977). HEIG A Bty (Ciengh
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pertinent. % In this, Mencius follows the lead of Confucius. What actually
happened—that is, the historical validity of a particular event—is not usually the
issue. In fact, Mencius held the Documents at a healthy distance, even stating that
“it would be better to be without the Book of History than to give entire credit to
it. In the ‘Completion of the War’ chapter, 1 select two or three passages only,
which I believe” ZFH: WEE, BIAMME. BRRMR, RE=HMG
%2 %5 Legge’s interpretive addendum, “which I believe,” is not found in the
original. The sentence could just as easily be parsed to read, “I select two or three
passages only, for their value as moral exempla.”

This approach to history was read back into Confucius’s historical
attitude by Ruist tradition, which created and transmitted legends of the Sage. The
best illustration of this reworked and retrospectively transplanted historical
attitude that 1 have found is a catechism between Confucius and Zizhang
preserved in the Kong congzi that hinges on the Documents:

Zizhang asked, saying: “When the sage receives the mandate he
must receive it from Heaven, yet the Documents states ‘He
received [Yao’s] retirement [from his duties] in the temple of
the Accomplished Ancestor.”* Why is this?” Confucius said,
“Those who received their mandates from Heaven were Tang
and Wu. Those who received their mandates from man were
Shun and Yu. Now, if one does not read the Poems, Documents,
Changes, and Spring and Autumn Annals, then he does not
understand the heart of a sage and further has no means to
distinguish the abdications by Yao and Shun and the conquests

of Tang and Wu.”

FEME: TASHLIERTERZHET O, fAT 4,2
AFHE: SHAFRERRER. ZHRAZGEERZL. R
TS, B, 5. BRARMEAZC. LGSR
#, HRzb. ¥

5 Mencius never quoted from the Spring and Autumin 4 nnals, yet made a great impact
on how later classicists viewed it by attributing its authorship to Confucius. His
other major contribution was to view this work as replacing the Poems in revealing
the mores of the people. See the treatment by Wang Bo, “Xjan-Qin juan,” 361-63.

55 Mencius TB3; Legge, The Chinese Classics, 2:479.

6 A quote from the Old Text Documents, «ghundian” 5% #t: the New Text version
includes it as part of the previous chapter, the “Canon of Yao” £ IiL. See Shangsht
zhengyi, 3.4b, and Legge, The Chinese Classies, 3:32.

$7 «unshu” S, Kong congzi 1.3 T, Congshu jicheng chubian RS A ed.

(Beijing: Zhonghua Shuju, 19835), 1.6.

v
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This passage reflects the concern for reading the classics for histori

of moral behavior—in this case, how the heart of a sage operat:l o
cl(mcretg historical reasons for the actions of gl el s;and.for the
cn‘-cumsta‘nces of the abdication of two early sages. This new tist : dlffm:em
Tmndset is indebted to Mencius’s initial adoption of the Docunrlographlca]
nnpm‘tan-t P'd_ﬂ of the curriculum, and specialized use of this and the :t?le H{S o
as |‘epl051torles of moral wisdom. Ultimately, Mencius’s advocac 1eidClass'1cs
thetorical utilization of the Documents are other important legacies gf fi“ .
Sage in the development of early classical scholarship. e Sesond

10.5 Use of the Poems

o When citing the Documents, Mencius more often than not referred
nl'ﬁdlwdulal chapter names. This reflects his familiarity with the text whic.hre o
likely circulated independently as separate works. But the Poem; are s 12110“
1;;:’[”errcr.ri1 to by name'. And when citing both classics in the same pericope theequ(ont];
e;;?n aii sn;oems invariably comes first, indicating its higher status in his

Mencius quotes from the Poems thirty-five times. One of these is a lost
poem that does not appear in the extant version, and twelve of these po :
in wording from the received version.*® Five poems are from the "Airsp ’,ETPS;a‘Y
the “Minf)r Elegentiae,” three from the “Eulogia,” and twenty from thae ‘?gre] (‘Zm
Eleng'ant!lae.” The pr‘eponderance of quotes from this last section illustr:t:;
E/f[]iiﬁl;i]i cor}cenlwnh promoting the “l_{eyal Way” based on humaneness, the
- ‘Eg vu'tlfe ;af the e’c?rly thu being the “intention” of the poems of the

reater legentl‘ae, according to “Confucius’ Discourse on the Poems.”

In Mencius’s treatment of the Poems, we see a complete transﬁ.ormati
from the old approach of “break off a line to get the meaning” to a new paradi ;:1“
that of “lengaging the intention with one’s own faculties (yi yi ni zhi u%@f
;hi} 21;;1;: :or;nﬁlatlo.n“of this par'fldigm is translated from Mencius 5A4 by ;alll
. ] 9 oWSs: One- who Il?terprets the Odes does not take the words to

istort the lyric or the lyric to distort the [poet’s] intention. T i
T, , . , . To engage this
n with one’s own faculties—that is to comprehend it” #EfEs %, AL

53 o
b ';l;fse insights are taken from Wang Bo, Xian-Qin juan, 360
a complete tabulation of these citations, see Qian Peiwen #5{f & “Mengzi

Yinshi shuoshi T30 B 2k 2y =
yanjiu® & 5] 55 EF T A e x .
Journal) 23, n0. 2 (1995): 71-79. RRF 5T, Zhongyuan xuebao (Chung Yuan
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g, AUAREHE. PR, A, This “exhortation to avoid
literalism,” as it is put by Goldin, was an additional step away from the level of
literal linguistic message, a step back that was also enjoined by Confucius, albeit
unconsciously and exemplified by his practice of “preaking off lines to get the
meaning.” Bryan Van Norden’s characterization of Mencius’s hermeneutic
principle is a “holism of meaning.”®' Mencius’s attempt to harness the resources
of the mind to interpret the Poems is of a piece with his internalization of the
process of self-cultivation. At any rate, literalism is of little value with Mencius,
given the fact that he often made errors in his quoting of the actual wording of
individual lines—if we take the received version as sacrosanct. In contrast to
Wang Bo’s conjecture about the circulation of the Documents as individual
chapters, Zhu Xi explains this orthographical fluidity as the natural effect of the
lack of written texts and the unavoidable dependency on Mengcius’s memory of the
the Poems and Documents, as orally imparted by his own master.”
efore to be hung up by a superficiality.
The teaching setting that gave rise to Mencius’s introduction of his novel

h to the Poems is Mencius 5A4. His student Xianqiu Meng interprets a
vidence of a poem, “Boshan” dkil (Mao

corpus of both
To be hung up by his orthography is ther

approac
point of history by appealing to the e
205):
Xianqiu Meng said, «On the point of Shun’s not treating Yao as
a minister, | have received your instructions. But it is said in the
Book of Poetry, ‘Under the whole heaven, Every spot is the
sovereign’s ground; To the borders of the land, Every

individual is the sovereign's minister;’—and Shun had become

sovereign. [ venture to ask how it was that Gu Sou was not one

of his ministers?”

e e

6 paul R. Goldin, “The Reception of the Odles in the Warring States Era,” in After

Confucius: Studies in Early Chinese Philosophy (Honolulu: University of Hawal'i
Press, 2005), 35. Van Norden’s translation is similar: “Hence, in explaining an ode,
do not interpret a character to the detriment of the phrase, and do not interpret 8
phrase to the detriment of the poem’s intent. Let your thought meet the poem’s
intent. Tn this manner you will understand it.” Mengzi, 122. For traditional views
of Mencius’s formulation, see Lei Qingyi FRHE, “Yiyini zhi’ bianxi” LA

WA, Hengyang Shizhuan xuebao 4 (1987): 66-69, and Cai Zonggi BT
“Cong ‘Duanzhang quyi’ dao “yi yi ni zhi’'—Mengzi fuyuanxhi jieshi Jilun de
chansheng yu fazhan” b O F] LR &= E?‘Eﬁﬂﬁ@%ﬂwm
7zt b5 % Jig, Zhongshan Daxue ‘uebao, shehui kexueban 6 (2007): 44-50.

61 \an Norden, Mengzi, 122.
6 7hu Xi 48 (1130-1200), Zhu

1980), 10.8b.
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Mencius corrects him for being ove
message of a few li g overly dependent on the appar istori
e e ot?;r];f:dzf )t(hi(:l:);in;;l :rff;eﬁ of the leavening COlizxtB(J:; tgéslt'zlslc;l
of “breaking off a line.” ’ g was engaging in the thou ;
i 0 68 ? ;gﬂzf;ﬂ;& e;il:: to an f.idvanced thinker like Menciufl:;li??sp;z:ttl}ie
individual words or en%ire L'Lnes5 e’fpiﬂms tha o st it et e sneaning of eith:’
Another possible lef: lt mfthe el of apprehending the intention of the poem (’;
of figurative language-—is of reading Mencius’s new poetic apothegm—th‘ t
RN T o 1,1,22%;%2?8[1;31 Han ‘(‘iYnast}l/ commentator Zhao Qi Hae
lead, ]IEWiS explains that th; poegm iri’iac]};.y T;I:Zr:al }c;vnaments.’ms With this
example of rhetori y Xiangi %
g o e el U A = ol
and other forms of tral e'm- 10gra_1pher Yang Zebo adds metaphor, Symlbolismo
et Bt PTG atitious tropes. ® From this perspective, Menci
g™ b icdigR Bk allzt asound the .futility of philological exe’gesis onu:h:
flourishes, or the expresswin“ the pOSS{’ble obscurity engendered by rhetorical
intuiting of the intent & ornament”; each could inhibit the unobstructed

For the poetic intenti
ention to be apprehended, i i
& " e ‘
b et e d, it requires the engagement of

63
Legge, The Chinese Classics, 2:352.

64
Mark Edward Lewi iti
. s, Writing and Authority i
University of N uthority in Early China (Albany:
ew York Press, 1999), 165, reads words - 315 asbi?i{ét SFatei
: orica

ornaments,” i
AT Léwfsolé{;wlm‘g the gloss of wenzhang JLE by Zhao Qi at Mengzi ;
example of rheto‘r?czll rLS that the poem initially cited by Xiangiu M;gﬂ éheiqﬁy”
perspective, Menci ,YPETbole, and not to be taken at face value.,” F o A0
2 clus’s argument then revolves not around .them;'"nt!fms,s
utility of

philological exegesi
xegesis but : .
argumentation, around the possible obscurity engendered by rhetorical

65 10
Jiao Xun £ 1§ = 9
R4, Mengzi zhengyi %T 1E3% (SBYJ ed.), 9a.10b

66
Lewis, Wit

61 . Writing and Authority i v . :
Y v in Early Ch

@, & Zebo, Mengzi pingzhuan,SSO.y e, 165

A recent sty
id .
y posted January 2, 2010, by Yang Haiwen VST regards
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“words.” See Yan . -
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Mencius answered,
way—it speaks of being la
business, so as not to be able to no
author said, ‘This is all the sovereign’
that I alone am supposed to ha
it?" Therefore, those who exp
one term so as to do violenc
so as to do violence to the genera
their thoughts to meet that scope, an

it.”

“That ode is not to be understood in that
boriously engaged in the sovereign’s
urish one’s parents, as if the
s business, and how is it
ve ability, and am made to toil in
lain the odes, may not insist on
e to a sentence, NOr ON a seNence
| scope. They must try with
d then we shall apprehend
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Yang Zebo's summary of what it means to “engage th
faculties™ is that “it is to grasp the intent and emotions of the author in

his work through employing the rea
understanding.”® In the case of Mencius, hi
way, as is evinced by his pattern of heavily quoting from the

not to mention the obvious po
Based on Mencius’s exchan
Dong Gu divides Mencius’s conception 0

First, he proposed that the
in its own context, not on @
Mencius  emphasized the
contextualization in the rea

against understanding wor
embellishment to hurt the intention of the author. Fourth

believed that a poet’s original intention cou
through adequate and sensible readin
“pne Uses one’s own un
originally in the writer’s
positive thesis on reading.”!

% yang Zebo, Mengzi pingzhuan, 380-81.

10 Por Mencius’s political thought, see Yang Zebo, Mengzi pingzhuan,
Bo, “Xian-Qin juan,” 346-54.

71 Ming Dong Gu, Chinese Theories g
and Open Poetics (Albany: State University of New York Press,
Mencius's contributions to the Chinese theory of reading is analyzed

litical themes of much of his discourse.
ge with Xiangiu Meng, modern scholar Ming
f reading into a four-step pr

f Reading and Writing: A Route to

is intention with one’s own

composing

ders’ own impressions, experiences, and
s “understanding” is his theory of the
“Greater Elegentiae,”

70

0Cess:

meaning of a text should be decided
few separate elements. ... Second,
importance of  proper
ding of a text. ... Third, he argued

ds literally and allowing literary
, he

Id be recovered
g. His proposed method:
derstanding to trace it back to what was
mind” constituted the core of his

131-94; Wang

Hermenemiﬂs

2005), 1920
in pages 18-21
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Mencius then retur
ur . _
“Boshan.” This cocli]ii“:::c} ﬂ;e o lg[.na[ point of discussion, the true intent;
intentions but must becs the crucial point that poems do have their Ei?tloq of
piety and the ill tr onstrued properly. In this case the intentio -
catment of the filial Shun by his wicked fatl n concerns filial
ather:

Of all which a fili
ilial son can attai
than hi y . attain to, there is : ) _
e 1 ]l:)iz ;lci)lnox ing his parents. And of what can g;ogl;g‘g g(jeata
3 ’ - ; n i
nourishin ﬁl one’s parents, there is nothing greater ﬂ_c; to_m
father of %h em with the whole kingdom “Gu S -
e sovereign—this w o ou was the
nourished him wi as the height of
nourishi?ghlln,: \t’\}f]I.Ih the whole kingdom—this was It]hoenﬁgj ihlm.
Poetry “E."’er ['S‘.WEI'S VBI'n_"led the sentiment in the Bog,j: %
Henaine: 4 cherishing filial thoughts, those filial th ot
Histor ‘iRexamp]e to after ages.” It is said in th Boughts.
Son alnr};;i waevif:rﬁntlg performing his duties, he waiti:d ooquf
i s tull of veneratio : on Gu
him : ation and awe. Gu So .
and conformed to virtue.” This is the mlllealcs:sbel?v}c;d
e ot the

scholar of complete vi i
div plete virtue not being treated as a son by his
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de his discourse, Mengzi draws a
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related lesson from a passage in the Documents.

In this exchange with Xiangiu Meng, Mencius illustrates the historical
utility of the Poems as a source of exemplary historiography. Other historical uses
by Mencius of these poetic records have been isolated by Lewis and serve as
sources of historical events, fonts of historical and cultural facts, repositories of
institutional history, testimonies for protoanthropological practices, and matrixes

of moral maxims.” Lewis writes in conclusion, “Thus the odes in the Mencius are

not treated as a distinctive form of speech, but rather as a body of writing that is

authoritative through its antiquity and its role as written testimony to the deeds of
the sages.”™ I should add that Mencius’s theory of “befriending and evaluating
men of antiquity” predisposed him to look at the historical contexts of the Poems;
in this way, his conceptual approach to the Poems was on par with that of his

approach to the Documents.
Another commonly cite

is Mencius 6B23:

Gongsun Chou asked about an opinion of the scholar Gao,
saying, “Gao observed, ‘The “Xiao Pan” is the ode of a little
man.”” Mencius asked, “Why did he say 507" “Because of the
murmuring which it expresses,” was the reply. Mencius
answered, “How stupid was that old Gao in dealing with the
ode! There is a man here, and a native of Yue bends his bow to
shoot him. I will advise him not to do so, but speaking calmly
and smilingly; for no other reason but that he is not related to
me. But if my own brother be bending his bow to shoot the man,
then 1 will advise him not to do so, weeping and crying the
while; for no other reason than that he is related to me. The
dissatisfaction expressed in the ‘Xiao Pan’ is the working of
relative affection, and that affection shows benevolence. Stupid
indeed was old Gao’s criticism on the ode.”

ABOFE: EFE: M DAAZE, #FE: Lk
=27 H: 8. B B8 W A AR,

d example of Mencius’s approach to the Poems

AMETisy, MORETEZ: b, Bz, HOLH
Biisty, RISEHRTEZ: &L, Bzt MRz
Wi, B, S Bk, mEzAl!

tling criticism of this poem was

Mencius’s strictures against Gaozi's foo
he quicksand of linguistic

based on Gaozi's “stupidity” in wallowing in t

7 | ewis, IVriting and Authority in Early C hina, 164-65.
5 ewis, Writing and Authority in Early China, 166.

TR

10. Menci s
encius and the Classics in the Service of Exemplar Histor;
riography 319

llteragless that blinded his understanding. Mencius ex
verb “to complain” should not be immediately ascri
petty person. It is certainly not the complaint of a
but the earnest entreating of one relative to anoth

plains that in the poem the
bed to the personality of a
pet]ty ?erson against his liege
er. In fact, C i i
endorsed the : essi : i i ‘
dorsed e p!ropel expression of “complaint” (yuan #2) via the Phlmse[f
Analects 17.9. i i I ; |
n reading this poem, such factors as vocal pitch and expems‘ .
ression

should be accounted for
d for as part of the
orthography. ™ context, elements not obvious in the

10.6 Conclusions

Mencius valorizes the Poems and Docum .

. o ! ) ents for their utility j

ﬂ?f};?;:;ith;i ;“;)/!I EL i(;)nfucml? crusade against the intellectual ini‘oadsurzlz;;); bm
historicity. Historical ¢ Cam]PS, this valorization overrode any concern for thei):'
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Mestis, sscnaliianic , not informing the mind about the facts of history. For
Confuciu,s, Indocd ghe € ?{)urces paralleled hi§ almost worshipful discipleship of
Sovamne his,disC :urzz ?Ou?fled lfonfucms .in tandem with the Poems or
tatioe, Manchis 28 s typical of‘t}?i:f;.];l;ft incontrovertible authority. For
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situation. If a prince hates di e e
! sgrace, the best course for hi
pursue, is to esteem virtue and h i S B
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Wi“r I:.g't n;ﬁrzetsot, 'Novifg 1 thought, ye people below, Perhaps ye
: insult me.” Confucius said, ‘Did
made this ode understand the way of govern’ing'f"”’ not he whe
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Consult the insightf :
57 insightful exegesis of this example by Wang Bo, “Xian-Qin juan,” 356
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For an example of pairing Confucius and the Documents. witness Mencius SA4:

Mencius replied, “No. These are not the words of a superior
man. They are the sayings of an uncultivated person of the east
of Qi. When Yao was old, Shun was associated with him in the
government. It is said in the ‘Canon of Yao,’ ¢ After twenty and
eight years, the Highly Meritorious one deceased. The people
acted as if they were mourning for a father or mother for three
years, and up 10 the borders of the four seas every sound of
music was hushed.’ Confucius said, “There are not two suns in
the sky, nor two sovereigns over the people.” Shun having been
sovereign, and, moreover, leading on all the princes to observe
the three years’ mourning for Yao, there would have been in

this case two sovereigns.””

MESEME. BaRELL, BARBTE, KAEMT
FETATHIT AL, g (o AL T T L g R AL T T AL
FEEN, KEGE. LTH: T, RTFAAW, %

BT RRERA TR ™

al formulation, known as “the Poens state and the Master says”
(shiyun ziyue 5 ZFFl), and its variation of “the Documents state and the Master
says,” are an obvious embodiment of Confucius’s notion of wenxian, sources and
worthies, texts and testators. In this sense, Mencius is assuredly following the
hoary precedent set by Confucius himself in “transmitting but not creating.””
Despite Mencius’s creative historical use of the Documents and Poems as the
basis of his exemplar historiography, the Second Sage indeed seconded
Confucius’s role in transmitting the sage’s classics-based curriculum, in
advocating his morally based education program and in faithfully fulfilling the

role of devoted disciple, even at the removal of several generations. In this role,

Mencius’s contribution to the history of classical scholarship was of paramount
s centuries of Confucian scholarly lineages emulated Mencius's
fucius. Thus, Mencius’s contribution was not limited t0

Mencius’s structur

importance a
example of imitating Con

75 Qee also Mencius 4A2, where Confucius is quoted first, then the Poems 4AT and

6AG6. For a study of this Mencian practice, see Yang Haiwen 5% L, “Mengzi YV

Shi Shu de xianghu quanweixing” = o B R LR R, Gansu shehui kextie

6(1996): 32-36.
7 See also Mencius 4A.8, where Menciu

quotes from the Documents.
77 yang Haiwen, “Mengzi yu Shi Shu de xianghu quanweixing,” 34.
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encius and the Classics in the Service of Exemplar Historiogrant
i graphy 321

transmitting the i e the :
dynamicallg he Ccllasswal texts or their applied hermeneutics; his personal ex
= s lone)l/yconthucted the spiritual inspiration of Confucius to fuel :}11 Ckﬁmlple
path toward self-cultivation. Classi SUHIE acoiyie
found motivation i iom. assical teachers and dijsci
impmvemerll\tfzj}]on in the person of Mencius and his model ot}lp}f’s__both
l et 2 -model perhaps more approachable tha priva e
archetypical sage himself. n the recondite,
Zhu Xi's borrowi P .
ing of Sima Qian’s initi .
clinch i S initial evaluation ;
Poemses n:iy ;lgument here about wen and xian: Mencius’s writin : f I\ff“CIUS
presﬁgea(;lfCh Oczm'z.?nls, and transmit the intent of Confucius.” 7sg Fino 11] ) t:]e
engzi is invoked by Zhu Xi to : ally, the
i i underscore the rol .
nheritor - P role of Men
‘l‘on[ I ;J;BO:'F ((Jj(.)i?fucms s mantle: “Since the death of Confucius,” say:!(;u; > th-e
Seek}ill tovfi mgn of Mr. Meng Ke inherited his legitimacy. Hence foretl}:gm’
ﬁﬁiﬁqégg ; 'e:/t e \i/kay of the Sages, they must start with Mencius.” E’%L?‘%—; >
BESEREG: B g, R, ’
encius’s final pericope, in 7B38 u
s , concerns the a ;
every five g ppearance of
thatri/here hundred years, a cycle that ended with Confucius. Mencius la;ages
been one Efasdn .O one to succeed Confucius. Yet he also observes that it had : ”]t ,
dwellingw:;nledbyei;s or so since the time of Confucius and that his forn?e)t/'
earby. His concluding question is, “ i
is, “In these circumstances, i
L . .18
I;ﬁ?ﬁn;%?;%%sm]t his doctrines]? Yes, there is no one to do s0.” %&tﬂ;&tt&ere
Fox AN R ﬂ] 7T AE T 8 . . ' = b ’
e ki £ , Jﬂj‘,.\.-ﬁ?ﬂﬁ. " Legge’s translation might be better phrased as
b a;gr_able circumstances, is there none to succeed him? No, there i ’
cee ® Mi i o ! No, there i
B e ncites utn. ‘Mtght.we see in this plaintive query and forlorn answer ali
lineage? ! Che:m (o his disciples and later generations to add him to this storied
e Cont:ucian !ngl' a.nd Zhu Xi accepted this invitation, as did all later generation
— c a:§1c1sts and moralists. Prominent among them is Dai Zhen, wh :
is sentiment of Han Yu to con i WAL
: . clude his great ; : :
philosophic X great work of philologico-
phical commentary on Mencius, the Explanation and Veriﬁcifion o%"f/?e

Meaning of Words i :
¢ in Mencius (Mengzi zivi - . 2 N
o (Mengzi ziyi shuzheng % T 3 58— also

;‘g follow the doctrines of Yang Zhu, Mo Di, Laozi, Zhuang
‘hou, or the Buddhists and at the same time to hope1 that onz

- L

B
Cite - .
7 d by Zhu Xi, Mengzi jizhu, “Mengzi xushuo”, 2a,

Zhu X gk
hu Xi, Mengzi jizhu, “Mengzi xushuo,” 2b—3a.

N Legge, 7he Chinese Classics, 2:562.

N Mencius a i i
3 ; i
the inheritor of this lineage that culminated in Confucius, see the

insightful discussi
sion by Watanab M Afsch P
Shuppansha, 1971), 209-14, abe Taku {38 &, Moshi 3 (Tokyd: Meitoku
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will arrive at the way of the sages is like sailing into a harbor or
d hoping in this way to reach the

a cove which has no outlet an
open sea. Therefore, if one wishes to perceive the way of the

sages, he must begin with Mencius.
iﬁﬁ’:‘ff%ri%_%ﬁ‘i1%'2’-@@'5&‘2%&)\21%, AR LR R
. HORIREEAZIE, WEEEE, BT SR

e ———

82 Dai Zhen, “Xu” ¥, Mengzi ziyi shuzheng
Guangwen Shuju, 1978), 1b: Ann-ping Chin and Mansfield Freemar, traﬂ?-’Y o
Chen on Mencius: Explorations in Words and Meanings (New Haven, ke

University Press, 1990). 66.

F o %FisE (Zhonghe, TaiP;‘;
a

11. Xunzi and the Culmination of
Confucian Transmission in the Zhou

Accordi - i i
s umbt saS;rslg to Neo-Confucian theory, the line of legitimate descent from
ges came to an end with the passing of i
e e : : : g of Mencius, not to be
o (dl (;“(;12 o:rgag 5a)‘rgousand years, until the private beautification of Cheng
= 51 = y his younger brother Cheng Yi :
= g Yi #2ER (1033- :
Accordin i i < s
sl g_tfol Cheng Yl,‘C;;eng Hao had discovered the “un-transmitted Ieaminl”
ok t;] nt.; i xue A8 2 £2) that had been obscured for fourteen hundred yeact"s
e * 332 H
s Dlme 0}1;] J'\ﬁi;l[;;m. Zhu Xi rather traced the beginnings of this restoration
unyi & ZH (1017-1073) and then t
o the Cheng brothers in hi
codification of an official * i o
succession of the way” (daotong TB%5 i
; . sio o IE%T)—that is, the
;L;c?es§10n ale subsequent transmission of the Way from the ancient line of sa;
o
) Og;;tf% }wth Yao and Shun, and culminating in Mencius.® This neat Nges
: W 3 €O~
i lc:an ;n'mulatlon of the roots of its intellectual legitimacy was embosked i
ow i i .
Con%wiusc;l . my;hlc. sage kings and the unrecognized claimant to the throne
i hH;S? fi it w.as to hold sway over the history of Confucianism in China:
e fe;, ou%g Asian nations until modern times. What this means for
study of Xunzi %] ¥ (ca. 313—ca. 238) e
A \ , the next great Confuci
g . . nfucian master after
huma:‘lus;; llshthat we must'apploach him on the very mundane, terrene realm of th
th , without the amf:horatm g blinders that are customarily worn when viewi .
e sages. And, according to many, Xunzi was no sage. e

11, . jon . }
1 Xunzi’s Reputation in Comparison to Mencius

A Con);:;?s 12 ;c‘rjldl\ljtllonzflly regarded as the thir‘d great early Confucian master,
N~ encius. Quan Zuwang 2 HE (1705-1755) expressed it
g iterary anthology, Jiegiting ji fifi¥§5 4% “Xunzi was a mixture

efect. Still, no one can say that he wasn’t a notch below Mencius”

=

{
But accordi :
oicine ﬁ:;gn;? tt}lll:tclassmal Confucians before the rise of Neo-Confucianism
Wenciu true successor of Confucius; see John Williams, -
* Quoted Sgya{ll"if}}z;jost;?n of True Succession,” Philosophy East and ;Ifésrg%]}ﬁu;gg
of Confiucicmi over, in Xinzhong Yao, ed., RoutledgeCurz e
Hficianism, 2 vols. (London: RoutledgeCurzon, 2003%"3! 15”9_ ot Encyclopedia

Hoyt Till i
man, in RoutledgeCurzon Encyclopedia of Confucianism, 2:841
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% TR, AAREAEE TR .4 This was Xunzi’s default
reputation in pre-Song China before the chief concern came to center on the
cultivation of the mind and the internalization of morality. His early eminence
was witnessed by Sima Qian and reiterated by Ban Gu: “By the time of Kings
Wei [r. 379-320 BC] and Xuan [r.319-301 BC] of Qi, men of the rank of Mencius
and Sun the Minister both venerated the teachings of the Master and embellished
it, making his learning prominent in the contemporary world” £ E. EZE
 ET. EWzAIRERTZEMHEAL, L), £ g 7 5 .3 Despite his
greatness as a scholar, he was never accorded sagehood for his personal

les. In fact, he was studiously overlooked over

embodiment of Ruist moral princip

the ages due to the dark shadow of the flawed, almost unforgivable, philosophical

solecism of his negative stance on human nature. For those who could overlook
exible, almost expedient, defense of

this aspect, he is praised for his fl
Confucianism in an age of power politics, his mastery of the classical curriculum,

and his personal authority as a teacher.
Xunzi's transmittal of the Confucian Way was not limited to the

conveyance of doctrines through oral transmission but included the passing down
of textual explanations; it was through his teaching that the Han received much of
the classical canon through the work of his students.® For this contribution alone,
he should be regarded as one of the most influential figures in the history of
classical scholarship. In fact, his role as linchpin between the Zhou past and the
Han future as the orthodox Confucian par excellence for his age is colorfully
depicted by Noah Edward Fehl as follows: “Winds of change and of false doctrine
blow from the hundred schools, but wrapped in the cape of Confucius, he is a
viator indefessus, the undaunted, either as the last champion of an age at its end
or the leader who marches toward the Han wherein the Confucian conquest was

24 hhR (SBCK chubian ed.), “1ibu,” 95:500.
£ Confucians™ {551 (%, 121.3116; repeated
of the Shiji, the word rank is written
e the meaning. T akigawa

4 Jiegiting ji waibian f§;

5 Shiji, “Biographies from the Grove 0
at Hanshu 88.3589. In one early manuscript
as peers (lun ffi), which does not substantially chang
Kametard 51| A EE (1865-1946), Shiki kaichi koshd
Taipei: Hongye Shuju, 1987), 1253 (juan 121.4). '

¢ For aspecialized monograph devoted to this issue, see Xu Pingzhang g1 5, Xuet
yu liang Han ruxue % T BN E1H 2 (Taipei: Wenjin Chubanshe, 1989). A brief
review of the influence exerted by Xunzi on later ages and historical appraiSBJS of
him is Kong Fan L%, Xunzi pingzhuan HjFi4%, Zhongguo sixiangjia pingzhudl
congshu (Nanjing: Nanjing Daxue Chubanshe, 1997), 279-313.

s R (1934 1P
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almost complete,”?

Two more contributions may be laid at Xunzi’

(1902-1982) clari - unzi’s feet. Xu Fuguan 447 ##
i }!y ?;;S:Sb i);znhz‘l s importance to ﬂ:le development of fongla]ncg:@ﬁﬂ
the reason classical schol ";{Hﬂuence as helping to lend it a coherent form: ‘S‘gal
58 4165 emsens ﬂm(; aris ip can be regarded as classical scholarship is ;h tl_lt
e —— that has becomelconcrete through how it is organijec;t
iy 'r)jh"\ e Eg:;ezlﬁ‘to coalesce in all its essentials.” {HAE S Y Frpy), ﬁj
#.% Lofty yet ;omewl:t 'Iﬂilhﬁﬁﬁﬁ%{%zﬁﬁu AR, ﬁﬁj%ﬁﬁﬁ%&
s revzaréher vy ':IN Z;Eﬂ:;i zilzlls;zs li\.fen higig:;- lauds are awarded him E;y
& daten . N 1m as a Confucian magisteri
;cc(imj)r:;:]ii;c;zr l(r;?d:xhcath"edm,. }?hras?d in Chinese as a “Gatghe:r”g? }gizi:
el e ch1 i tenf:.he SR, one who inherits all past learning
Ee—— ; it. Yu demo‘nstrates this exalted status by the simpl
(chuanyue {ﬁgtmg the numerous times Xunzi cites “a commentary stz:tls ’e’
possesied th:texzs_;;(:ﬁ] ;\gfee]r.}z? ;2211::1;;e5,9 This strongly implies that Xunszi
- ; - ous commentaries; he apparentl
e texZu;rllhlii ﬁzg 1(\)/1]063(:‘!1.15 .s n'lffmtle of _defender of the Confuciaipfaith b){;tﬂ;fst
B i s the st his t:ad1tlon.letunately, his role of conservator wa
e evelopment of the history of classical scholarshi i e

mmentator. hip as his work as

F .
- ritesu::?zf;ga”ﬁ ).(11221 retumeq t!]e focus of the Confucian project back
Confucius himself. % In Cllllj[s a;i:teksrel;](tlr:iciemt()f ﬂl’efSiﬂgle-minded pligea.ch
B i \ ) set a lofty standar i
dei{a}:;i,llis:guzt;i;]e i&i;&nf:e,lr!chness of diction, subtlety of argucjngrft;li?;tyarsg
b ence or the mosd s;%lca corpus, most o‘ften in the form of the Paems’. His
B lGasco in ritdl o r a teacher for training in moral self-cultivation and
al performance set the trajectory for later Confucian master-

" Noah Edwgrd Fehl, Rites and Propriety in Literatur »

a Eg:i?;);ji%!:'roz) of Ancient hinapﬂ-;z rJl,g”lq{o:lrg (glzﬁse(slgfjifér‘:igegﬁ{ﬁgifgg;

; %f% QIEIE"“‘; (%L?é;;«fgLﬁ{ii%h;igéojmg“"e‘“’” de jichu 1 ERARE: i

%hi:z‘;;]?;;‘;: g}lql;zﬂ’ri!?f:et?;gglzl)??il )f;;ﬂ;g WA 24K, 2 vols. ( Shanghai: Huadong

Bt il andscholusiy v sl Conie, s g s s
nd of contemporary schools such as those Eea:e?i:ctgitte)r(elzini

€ Jixia acad i
; emy, which s i .
eXpedient politics. ought to divorce the two in favor of practical and
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disciple relations. But because of his advocacy of the doctrine that “man’s nature
is evil”—the polar opposite of the Mencian stance—and perhaps also due to the
role played by his students in providing the intellectual underpinnings of the
detested Qin regime, his person has been denigrated by later Ruists, his teachings
ignored, and his works neglected.

Ma Duanlin’s Hii i (1245-1322) great work, Wenxian tongkao TR
ifi#%, published in 1317, assembles an array of typically negative appraisals of
Xunzi from the preceding Tang and Song dynasties. Here I translate large excerpts

from all of them, ad seriatim.
The most even-handed appraisal is by Han Yu HiE A1 (768-824), who first

noted the dichotomy between purity and defectiveness:

As for the work of Mr. Xun, when examining its terminology
(ci f¥), it sometimes seems less than pure (cui f); but when
summarizing its substance, it rarely differs from Confucius.
Should he perhaps be placed somewhere between Mencius and
Yang Xiong # (53—18 BC)? ... Mencius is the purest of the
pure. Xunzi and Yang Xiong were on the whole pure but
defective in parts. ) K, HHEE, B ARE, IR,
BA T RERES, HORTER. T ceoen T T HETBE
o, LR, KW Y

Su Shi &fdit (1037-1101) was exponentially more astringent:

Formerly, they commonly blamed Li Si for serving Xunzi, and
for burning and destroying his book, for greatly transforming
the rule of the ancient first sages and kings, and for being
unstinting in treating him as an enemy despite their master-
disciple relationship. But nowadays, when we observe Xun the
Minister’s work, we realize the reasons that Li Si served the Qin
dynasty all derived from Xun the Minister; this is not worth
wondering over. This Xun the Minister fellow delighted in
construing odd theories with no yielding and dared propose
lofty discourses without any scruples. His words startled petty
persons and yet delighted them. Zisi and Mencius are termed by

1! Ma Duanlin FE3#EER (1245-1332), Wenxian tongkao, 2 vols. (Taipei: Xinwenfen?
Chuban Gongsi, 1986), 2:826-27 (juan 35). Lii Simian could have been attempting
to clarify what Han Yu meant when he wrote: “Xunzi’s work came out rather late,:
and it is much adulterated with the terminology of the various masters and recor 5
#p @, HChg, 2T MRCE; L Simian B 18, Xian-0it
xueshu gailun JaZFARBEE (Kunming: Yunan Renmin Chubanshe, 2005); 83.

.,
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¢ . :
tgzt\;qr!d de[\t/l]]y gentlemen. But Xun the Minister alone said
151 and Mencius were the ones wh I
: : ' o spread chaos in
:;:)dllq. lWlth so many men in the world, and with the humat}:e
righteous being so numerous, Xun the Minister alone sai:j:

man’s nature is evil, that a Jie
; and a Zhou were due t
01
but a Yao and a Shun were due to artifice. N

BHERENEGW, WIRHRILE, kWb mT o
&ﬁ@zﬁtﬁﬁﬁﬁﬁuﬁéﬁﬁng,giiiﬁ’
LD, EHAE, IAREE. R, #a
iﬁmxﬁ,@%ﬁﬁﬁmﬁﬁoﬁ%,%AZ%%,$
AZFE. B, GH, WA G, 4
ﬁkifTﬁkﬁgiﬁﬁ&okFZA,m%ﬁﬂﬁf
- 51 H. 17, ! i

CARE WUKT 6, WWRE, AE K. 6. b

He continues, matching this nadir of i
i adir of rebarbative rhetoric on Xunzi
. unzi g :
lengthy paragraph, which does not bear translating, over anothe
Master Cheng was briefer in his barbs:

éﬂ?tsthil ;\:ém)s{t.er was lofty in his talent but numerous in his
. long was lowly in his talent but in hi
‘ _ scarce in h
i’jults. When Mastex_' Han Yu said that he was largely pure th;:
Wa:hwlzong. As for both of these masters, I refute them ];oth
ith the phr ase that man’s nature is evil, Xun already lost t} ;
great foundation of the Way. ’ *

WA R, HBZ, SBiflE, giad, B7EE
™ sz i A Ry FAlm b, I%%*ﬁ)&‘j‘: 7,
*ﬂ:'&u ﬁ—-?s j(nﬁﬁ%o H'].}IF%'_'E’:/K?KB;‘%U B Er‘

A citation from Zhu Xi
; i concludes and significant
Duanlin’s short survey on Xunzi: : P clevates the fone of Ma

ﬁt:;tzel.lilrtimatel_y had good aspects, and seemed to exceed
o r Yang X:gng. But at points he is hard to read. It seems
e was a solid and enlightened man, just a little crude

%%ﬁ;ﬁ&ﬁ :L, B [ = A 7 b —= g
%Ek,ggm%%wﬁj’%F%%HEK@WW%W

Zhu Xi iber
b me!t r’:‘:ims deliberately to be making a contrastive pun on Han Yu's original
erm pure (cui F¢) with the graphically similar word crude (cu #1). If

- =2

12L A
U Simian, Xigp-

L Simion, Xian-Qm xueshu gailun, 827.

Oin xueshu gailun, 827-28.
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Ma Duanlin had quoted the incipit of the following paragraph from Zhu Xi, he “talking at cross purposes.”!® Such inquiri

would have drawn an even greater contrast between Xunzi and Yang Xiong: context of pure philosoph '] e éle iy e abs
o] bt phy, but in terms of illuminating the tradition. such

entation was not present anywhere within i ’
- . ; ithin it, as far

e exmoaens havs At Substantial Also irrelevant to the tradition is Dan Robins’s textual study of ¢} oo U.?U-

points. Although Xunzi did make mistakes, he nevertheless had concludes that the argument for evil is only a small part 0)f/ﬂ ';aptelj al ol

substantial points in what he said, better than Master Yang, who and that later Xunzi changed his mind, choosing t ; P —

talked in such a superficial, sterile manner.'* evil.'" Again, the tradition i " Al e

A ’ adition 1s not retroactively affected by these insights
‘ .s a counterbalance to Ma Duanlin’s litany of negative wit i
medieval times and the condemnation of history, let me ci < th e o
) : , let me cite the expansive view
olf oni modern at}thm ity who explains Xunzi’s early influence on the world oi‘
thought and learning, Xunzi’s modern English translator John Knoblock:

There is no need to read Master Yang. There are no good points

Dai Zhen BE (1724-1777) may be regarded as representative of late
pologists for the orthodoxy of the Mencian view. He takes it
he says when he employs the term evil or bad,
“Inquiry into Goodness™ Jii¥F as translated by

imperial Confucian a
as given that Xunzi means what
Witness Dai’s famous essay on
Chung-ying Cheng, with the expected changes in romanization:

It is only those persons like Xunzi and Gaozi who arbitrarily
maintain that nature is but the natural endowments and
capabilities of physical organs who fail to discern the presence
of the principles of reason and righteousness. This is a reversal
of right reasoning that causes him to conclude that man’s nature
is bad. ... The doctrine that human desires and feelings lead to
biases and self-interests is implicit in Xunzi’s assertion that
man’s nature is bad. But Xunzi sees those biases and selfishness
merely as the results of having a loss of balance and integrity;
he does not see man’s nature as having [its intrinsic] balance

and integrity.

FAATHREE, HTETRE. BT B i 40 A 2 1

D FE, WL, e BB e U AR S AL S

T2 Pt R, BRI RERIEZ AR, ARRE

BHAE,
This is in stark contrast to modern students of philosophy, who take it as an article
of faith that Xunzi must not have meant what he said, or that at the very least We
need a deeper structure within which to construe his true meaning. Philip J
Ivanhoe divides these attempts at “pehabilitation” in two ways. First are those who

argue that Xunzi’s “pessimistic theory™ complements Mengzi’s more “optimistic
view” on human nature; second are those who claim that both philosophers ar¢

14 Lt Simian, Xian-Qin xueshu gailun, 828; Zhu Xi k&, Zhuzi yulei %‘?%Eﬁ

(Taipei: Hanjing wenhua shiye, 1980), 2:1306 (juan 137.2b). -
'S Chung-ying Cheng, Tai Chén's Inquiry into Goodness (Honolulu: East-West Cente
Press, 1971), 92, 94.

— G
];]101(1)153).[ .Slg'a;l?o;a{ (.}:mjucmn Moral Self-Cultivation, 2nd ed. (Indianapolis: Hackett
» 30-31. A short survey of the more intriguin i : :
00) : urvey g attempts includes F iu-
I)](li::lgz i::;sr::;c_iem:g ((i)f evil as “lack of positive value,” based on his ai;unlizﬁtyt;lgt
1onale does not depend on human nature itself b
i : . ut the conse
ie[;\;wloi , a form of consequentionalism; Fung Yiu-ming, “Two Senses ocill‘i;r’]:fe;;’f
ew Interpretation of Xunzi’s Theor : - 3 187
| : ry of Human Nature,” Dao 11 (2011):
i?(?r.a ﬁticc)ﬁlj?zg. Lc:szzx(;ld ][2) Sglljes, Mencius holds a virtue-theoretic c(oncepi'i()]f?c‘)f
: subscribes to a rule-based conception of morali i
“ ality; 2
f)zl;z;c’;;q};egl\laturg ?ngg}rounds of Xunzi's Disagreement with MencairtlsD‘?\-ll] sdrc];:n
. » 9, no. 9): 123-33. Kim-Chong Chong s he distincti 1
in Xunzi’s differentiation between ¢ i AT o b (o T
| . apacity (keyi 7] LL) and ability ( Rt
. A : . e 3 ability (nen, s
- 0;1},2,203{;;?2; 1558)3/stemat1c.: Critique ofMencius,” Philosophy East and H";'gsrﬁs_“,)
nat.ure e .a > 0; ;d\;loj J :yuzlicn explains that from Xunzi’s perspective, “in (;11;
ifferent forms of appetitive desire. Oth :
not naturally lead to evil, or element: i | A e
. R s that might even lead to
"o . 2 good, do not se
Arlissttgt ]Y.u Jiyuan, Hu1nan Nature and Virtue in Mencius and Xunzi?mﬁfo
o elian lInterpretanon,” Dao 5, no. 1 (2005): 11-30. As a final exal:li 1n
g a)iiar;% ‘[:1 argues tPat I\_dencius focused on a new moral term, that of yi pé"‘;
i angdo(:sness,_‘ \thlCh Chenyang Li explains as a “potential capaéity oi”
e aCtL;a]ized ft letll the sages established ritual propriety this capacity had not
7, he essentially argues that to Xunzi y i
e k 5 ue unzi, there was rigi
.%ozrr:;isi} 2&\3}:‘,_ Li, Xl_mz; on the Origin of Goodness: A New Inte?:rett};"ti::}ﬁl
o taking X.u rirr;a’se Ph:[_nsophy 38 (IZOI 1): 46-63. An analysis that seems to me Eo
e S ez” si rtlet};nmologg seriously is Antonio S. Cua, “The Philosophy of
Chinese Py : uman Nature, Ritual, and History: Studies in Xunzi
S s : stor; unzi and
(Washington Dg %h tudies in Pht}osophy and the History of Philosophy, Vol. 43
" Dan - “The- 5 e Catholic University of America Press, 2005), 3-38 ‘
s evelopment of Xunzi’s Theory of Xing, Reconstructed on the

Basis ofa Te
Xtual Analysis of Xunxi 23, “Xing e” 1 Cing i
26—27(2001—2002):99)/_158. unxi 23, “Xing e” 1" & (Xing is Bad),” Early China,
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Though scarcely known in the West, Xunzi HjF occupies a
place of importance in classical Chinese philosophy
comparable to that of Aristotle. ... Like Aristotle, he molded
successive ages. During the Han dynasty, his philosophy
shaped learning and scholarship not only because of the
pervasive influence of his thought but also because of his
remarkable success as a teacher. Xunzi taught a whole
generation of scholars whose traditions of learning dominated
the intellectual world of the Han dynasty. Through the filiation
of master and student, he determined the Han interpretation of
ritual and its role in government, of the Classic of Poetry, of the
role of music, of the nature of education, and of the lessons of
history. More important still, the classical texts, understood
within the framework of his philosophy, were the source of
inspiration for countless thinkers, government officials, and
scholars.

His influence first began to decline when Buddhism introduced
alien patterns of thinking. ... Later in the Song dynasty, the
reemergence of Mencius as a major thinker caused Xunzi's
reputation to suffer an eclipse. Interest in him revived only
during the florescence of scholarship during the Qing dynasty.
With the advent of the modern period, and especially since the
Communist Revolution, he has again been recognized as a

thinker of great importance.'®

11.2 The Life and Works of Xunzi

Xun Kuang #77t, known as Xun the Minister A1 (ca. 312-230 BC)is

commonly called Master Xun % 7-." His surname alternates in early sources
between xun &1 (*zjwen) and sun & (*swan), with the earlier form most likely

18 John Knoblock, Xunzi: A Translation and Study of the
Books 1-6 (Stanford: Stanford University Press, 1988),
annotated Chinese versions of Xunzi, see Beijing Daxue Xunz

For a brief statement explaining the modern rehabilitation of Xunzi,
Goldin, Confucianism (Durham, England: Acumen, 2011), 68.

9 His dates are not firmly established; suggested dates range fro
his birth and from 310-219 BC for his death.

Complete Works. Volume |
“preface,” vii. For modern
i zhushizu L RF

] T IB L, Xunzi xinzhu BF %1% (Beijing: Zhonghua Shuju, 1979) and

Zhonglin F 4K, Xinyi Xunzi duben P 584 7545 (Taipei: Sanmin Shuju, i
see Paul i

m 340-245 BC fof
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correct.”® A short biographical digest |

et .rt blogtaphlcal digest is found in The Historian’s
) njunction with that of Mencius.2' He was born i Z]n By, st

: n Zhao

¢ e .
Lr:Si(t);d?qC }itl t};i dJl:eltauAczdemy .staningi from age fifteen,22 Aﬁeﬁiasnd ed.u i
i ga,ined - d?;; . to Qi and Jlxi.a in his mid-thirties, Sfayl'n:t“dless he
g ot e ._¥1‘ctlon‘holf becoming the senior resident mas N
1bationer™ (jijiu %), or hanorary officia by
the academy. But after being slandered by men of Qj
Chul, and because of the favor of the prime ministe?ltL
,ﬁj('l.e., Huang Xie 358, d. 238 BC), he was appointe
W 4. After the death of the prime minister he lost his p

as a private teacher for the rest of his life. His discip

for many
Thrice he
ry at the sacrificeg held at

he removed to the state of
€ Lord of Chunshen *H
d Magistrate of Lanling [
ost but remained in Lanling
les included Han Fe; LiElH

® Gu Yanwu noted long ago that Yan Shi j
! lor gu BRAT 7 (581
ietxa[:;n:s[;hz \;'E:;:fn;etw?en Sttt ?m(.i Xun as due(to a:;f ])J:iifd\jtfblgo W}l{"eﬂ "
i ki wo{;d i, S“iht' variation in sound (yuyin zhi zhyan E:‘Eé‘g;;r,
S060 oty o has elr?g reprfesented by alternate orthography that -
i 7 p ?jnou% see Rizhilu 2:2028 (juan 27.35a-b). ghenanas
i ‘fo ;-S’ ”esm_ ibing the Xun/Sun alteration as a case of “s s
SELE, in Liva s, o8 Yyl EEFIRES); “Shihui juli bajuan” i
e m L ]98::1;3 conglhe fﬁ]ﬁx%ﬁ%%iﬂ 3 vols. (Beijing: Bei:iing Shifna
Ay ﬁ;’;ﬁﬁg ()I, 3‘;:._ 2, juan ?.48a—b. For a thorough modern anal s-aﬂ
Being. Zhom ;hu. 1955), Siku tiyao bianzheng VU FE4R B H5E . 4 . IIS:
e, onghu JLI,.[9§0J,2.'5I9*24. e
p lographical studies include Kong Fan L%, Xunzi pingzhu H TP
<, Xunz zhuan “F

Zhongeuo sivianaiia vi
]99735.’8;_;2 nj::c;(ﬂgf[;a if)u;,g}zhuan congshu (Nanjing: Nanjing Daxue Chubansh

' - Dubs, Hsiintze the M B ubanshe,
Arthur Probsthain, 1927) T K”nee I{om’der of Ancient Confucianism (London:

. : . [, in Xinzh ;
neyelopedia of Confucianism, 2:718-2 1; Knobloc?g‘:’zr??f, E;{-ig g?gm;’edgeC i of
s Aunzi, 1:3-35. For events of

his life, see Wan T ]
» g Zhong VEH (1745-17 s
Xiaf?~Qin huzi n g o - 94), Xun Qingzi nianpu B TAESE
Chibsashe 216(134’)”2”[]62; iﬁ%%lﬁ?ﬂﬂ . 5 vols. (Beijing: Beijing ﬂ;;:gfg , in
T'oung Pao 26 (;92-9 : —24;J.J. L. Duyvendak, “The Chronology of Hsii tgua?’
(Taiwan: Sh 9): 73-95; Yang Yunru B850, Xunzi vanii e
2 His Shitt bi angwu Yinshuguan, 1966), 1-11 , Xunzi yanjiu 4 75 5%
I > .
S g\nfu ﬁ'léojzg_‘\rz‘;’ﬁ;%hyTstates that he headed to Jixia when he was fifty-
Fengs o {(} J% 01-1174), basing himself on Ying Shao JER) ((;[:1% gé] ]
B (1223-1296) yuu il’{d & textual variant preserved in Wangthninn’s_ I?)"
) Yuhai E#E, comes d : EEA
exfended not o own on the side of fifteen over
i C?u;ifg ;’n::‘;ha]: dushu zhi jiaozheng B3 145 £ FE g‘;:lﬁizt. Seelth.e
Mu 85 0 ubanshe, 2006), 1:422-23 (juan 10 : s. (Shanghai:
2 (1895- . X : # 10). See further t ;
16Dt Shan. 1990), %’.'an-Qm zhuzi xinian kaobian %%gg?r};le noite: at Qian
ghai Shanghai Shudian, 1991), 30102 R (155
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(ca.280-233 BC) and Li Si Z=1iff (ca. 280-208 BC); this negative association with

Legalism did nothing to augment his reputation among Confucians.”
A few additional details included in Sima Qian’s brief biographical

epitome may be extracted. They include one-line characterizations of the other
masters at Jixia, who were already mentioned above in conjunction with
Mencius—namely, Zou Yan. Zou Shi, Chunyu Kun, and Tian Pian. Xunzi
detested the political instability and moral decay of the time that portended
impending doom and the preoccupation with witcheraft and the occult. Sima Qian
des with an enigmatic summary of Xunzi’s intellectual tendencies:
duct and affairs, successes and failures, of the
He ordered and arranged his writing in several

tens of thousands of words, and then died, thereafter being buried in Lanling. i

A, B, MEZTHERE, FEH S A . H BB Given
Sima Qian’s often murky handling of the different schools of thought, an
egacy absorbed from his father Sima Tan ] Eoik (ca. 165-110 BC),

that he lacked clarity in defining Xunzi’s intellectual
unzi was not only exposed to these other schools
Jixia, but his thinking and writing profited from'

plains:

conclu
“Thereupon he promoted the con

Confucians, Mohists, and Daoists.

intellectual |
it is not surprising
allegiances. But it is true that X
of thought while in residence at
them in several ways, as T. C. Kline 11T ex

Often when Xunzi most vehemently criticizes another school of
thought, he simultaneously adopts and modifies some of his
opponents’ arguments, turning them to the defense of

Confucianism. This practice can be seen most clearly in relation

to the philosophies of Mozi and Zhuangzi. Xunzi soundly

criticizes both thinkers for failing to understand properly the
Way (dao), yet his own position owes a great debt to each.”
zi’s thought as he encountered it, and it

Apparently Sima Qian is presenting Xun
nd clear scholastic demarcations among

is the expectations of later times that dema
schools of thought.*

is not included in Sima Qian’s treatment of Xunzi,

23 This information about Han Fei
hy in chapter 63 of the Shiji.

but found in Han Fei’s biograp
2 Shiji 74.2348. _
» T €. Kline 11I, in Xinzhong Yao, ed., RoutledgeCurzon Encyclopedia of

Confucianisnt, 2:719. 9
2 O this important conceptual issue, see Kidder Smith, “Sima Tan and the [nvention

of Daoism, ‘Legalism,” ‘et cetera,”” Jowrnal of Asian Studies 62, 00 1 (2003): 1?9‘
56. For a case-specific study of Xunzi and Daoism from within the olassicd
iradition of Confucian apologetics, see Ruan Yuan 775 (1764-1849), “Kunz ¥

m
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More biog ol
source. The fathbel:zlr?atz]‘;fall ”-]_f‘?r.mﬂli.on is preserved in a late Wester
i reidence: ot the in; 12.1‘ cr mc:ls.m in China, Liu Xiang %117 (79-g ;gl Hin
Emolument” (Zianluge ;E?-]j]'%al alehwes known as the “Pavilion of H ey
7 BC) conceived a gi{ - £ P%L]) in Chang.’an when Emperor Cheng ﬁjz»;,‘;? veny
ol T s manz;m-?a to organize the archives and make sense 13 _fS 1—
completing each fext. Liu X,'C] Iptremains; the project commenced in 26 BC {;the
of the editorial work ile had a”? plrefaced the reconstituted text with a desct:‘ er
author. The combined bibl; (ire:agil?lj ;lni usualfly included an introduction ?;tiiz
the Separately Compi - o .7 aces formed his library ca
the welter Uf;;atfjep c';!;:lfsglster_s F$%.2” When Liu Xiang got ;l-ou;zl?f ;Zin eud
SR ieraplical il .oo strips of ).(l'mzi ’s works, he likewise included o
text, much of it based Sa-tlon 01‘1 anza in the preface to his newly ed much
st stidying i O al: a1ma Qian, {ricluding the erroneous asserti
- N &€ fifty. His preface is entitled
y Sun the Minister” 74 [ 2 45 28

Liu Xiang : o ;
ondistely Glls ési};al (egsinmm :] mteresffng information about Xunzi, whom h
Changes, and Spring ﬂna’,q-g. e was gfmt_j at explaining the Poems. Rit e
appointed magistrate of La::-z unn Annals” FA55 B HRH .2 When he v\;as ;‘]93;
the Lord of Chunshen wamﬂg’ SE(:mebody s.landered him to the prime minist S
King Wu since he wz;s i e Oglfiv(’;:;:;fiq(s power to rise up in imitation 2;‘
dismissed from o é ; Xianren B N). After ;
. C;flze,ascct:me({ne.els_fz reminded the prime mini)ster that il;n\?o::;s
Reinettion. whichever Staltn Imitation of the ancient worthy Yi Yin f#3# a g
emissary to Xunzi to rec ¢ ea.nployetd him. The Lord of Chunshen .
ruit him again, but Xunzi sent a missive criticajetl:lE t;:

reconstituted
us s on that Xunzi
Register on the Baok

Daojing jie” #j ¥ 5] it 4%

IBEESR, in Yanjingshi ‘
3.121-22. He explai > I Yanjingshi xu sanji SLAT 5 4 = 4 .
the entire contexii ?31,? i.thE}SO-ca] led “Daoisms” in Xunzi as miﬁ:(]gsjc ed.), juan
i Daodejing; and often tl-:Zs?s.UgF;t and not specific citations of passzgsan fdmgs lof

The extant regj tmilarities are traceable to th rom the
gisters from this catal o the Yellow Emperor
1843), ed. “C alog are preserved in Yan Kej efor.
Shangu Sanda?ngletﬁl Prose of the Han” (“Quan Han wen” Jgﬂﬁ E (1762~
Vals. (Boii lai Qin-Han Sanguo Liuchao wen 4 |-t = ft 229y = ), in Quan
B Quan | eijing: Zhonghua Shuju, 1987), 1:331-35 (; =RBU=EAH, 4
”“Qua: ;an wen,” 1:332-333 (juan 37 ;b)‘ -35 (juan 37.1a-9a).
an wen,” 1:332 (7 4D).
technical tery o (/uan 37.4b).The word wei i
mn : . is used i
Shi 73 (962 ﬂ;gzr;n.g to analyze and explain” (jieshuo i %l)ﬂ;f;zn%: 6b.23 as a
n . ’ EEi,
irst appears in dna!i ct?s hll; Tgexeges;s (shu 1); Mengzi zhengyi jﬁ;:s]e; Z)é 28u11
and Zhu Xi’ ik &) .10. For a collection of ol i s/ . It
s i 13 0Ssse:! 5
reading of wei as “to study” (xue %), fonsu]:! l::;)lf:'?ir:%'H;;g%;(an
Lunyy jishi, 3: _
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ate quote from the Poems. This offended the
nvitation to Xunzi. This early example of
reverse psychology ultimately provoked Xunzi into returning to resume his post.
Li Si is acknowledged as one disciple, something that Sima Qian already had
mentioned. Han Fei is a new addition, along with Fugiu Bo ¥ EL{A, “both of
whom received his instructions and became noted Ruists” B2 ¥R 4 H.°
Xunzi responded to several invitations from feudal princes, debating military
science in Qin and Zhao, but ultimately was not employed by either of them.

Xunzi's personal piety was noted: “Xunzi observed as his way the rites and

propriety, responding in his conduct to the regulations with the exactness of a
carpenter’s mark line; he was at case in poverty and lowly station™ TR E

%, TEALE, REE

A lengthy section explains his doctrine of the evil nature of man. We are
told he composed his chapter “Nature is Evil” expressly to refute Mencius’s
theory. He was heavily criticized for it by Su Qin fifZ% (380-284 BC), the original
orchestrator of the “Vertical Alliance” against Qin, who of course appeared too
early to make this claim plausible, and by Zhang Yi 5B (d. 309 BC), who

state in reply, along with an appropri
prime minister, who canceled his i

worked actively against it, for sprea
lords but was praised in the Han by the Confucian scholar Dong Zhongshu Hff
£ (179-104 BC). (Since Zhang Yi died in 309 BC, this argues for an early date
of birth for Xunzi.) After enumerating a long list of political thinkers and writers
from Chu, Liu Xiang concludes that “none of their works followed the way of the
former kings, none of them adhered to the arts of Mr. Kong. Only Mencius and
Xunzi were able to venerate Confucius.” & #& & - WA E 2 EME. EAEL
. WEE AN 2 6E 26 fH 2. In his final paragraph before the dedication,
Liu Xiang describes the virtues of Xunzi’s writings:

In perusing Xunzi’s book, his portrayal of the kingly way is
very easy to put into practice, but he was disgusted that no one
i1 the world was able to apply it. His words were heartbreaking,
and very easy to commiserate with. Alas! That such a man died
in an obscure alley, while his meritorious teachings were not
seen in the world, oh how tragic! This is something to shed tears
over. His book may be compared with a record or commentary,

and serve as a model.
ﬁ%wi%uEﬁiﬁ%%ﬁn%ﬁﬁﬁﬁaﬁﬁﬁﬁo
%ﬂﬁmo%wsﬁ%kﬁﬁmﬁ%ammﬁmﬁ%m@,

30 «“Quan Han wen,” 1:333 (juan 37.5).

ding this pernicious doctrine among the feudal

11 XU]]?_I ﬂJld the Hmination o (0) i]c ansmission i the 7 ou EER]
| C 1 C an '] I ] I 3 5

Wil ATAE. HELHEG. TURE.

Liu Xi

archiv;Tng;?rl;:S iﬁme - Chapters- f)f the works of Xunzi preserved in the
duplications theTn colel tcc:iurse i editing these chapters, he eliminated 290
entiled it T;?e . Ba ed the remaining 32 to produce a definitive version. He
™ f;e ;ok ‘af Sun the Minister (fR#7#. The “Bibliographical
Adimivter S 4 th.an.sh}z}z‘recordfs Ihe.work under title of Master Sun the
Wang Yinglin v1 memiz-ta; BZ secet;:;:.s gfastc}:li.cles," Pia;n J#).*! which number

A i r thirty-two. 3> The bibliographi

;‘;Zii‘g:ﬁ)lihl:nw;l;enSztushzf records the same title with twelve c;aplz;?llc(,f;?f;lllza,{
-ghan I : ot until AD 818 that the first commentary appeared, much lat::r
0) me]ntarles on the Analects and Mencius. Yang Liang #5315 (fl. AD 805

o bacinﬁ}joilrog;:ffita ti‘,xtllé‘l] commentary, which definitively changed the
——e On«;er -'if tl; Xunzi: The Annotated Xunzi #¥-7%, but he further
cesived : of the final nine c.hapters. This version is the basis of the

versllon and forms the foundation of Wang Xiangian’s 265 (1
1917) authoritative annotated version, Collected Explanations an;mJ’,' ﬂ,ﬁg—:;‘;ﬁ;

11.3 Xunzi’s Place in the Confucian Scholastic Lineage

o Xi;n i:: i ea;‘ly dismissal in his “On Reading Xunzi” $#j T~ is cited by
ol darino ;e ftrunch the preface to his own Collected Explanations:
i i: ! an_g dyr?asty, Mr. Han Yu regarded the work of Xunzi as
il e : e main p(l)mts but flawed in details. By the Song, attackers

ore numerous. In finding a reason for this, it is due to his tee;chings on

‘nature is evil™” B H G LVH T EH AR, i@k, HEE fEH B

j] Hanshu 30.1725.
2 W . ¥ e
L:i;gﬂifuﬁm{)iﬂ&?lﬁ% ( l2l_23ﬁ1296), “Han Yiwenzhi kaozheng” i 57 £ %55 in
4 i bubian . it ey
} W H S AR, 6 vols. (Beijing: Zhonghua Shuju, 1989),
Suish i i
se g i\zliﬁai?l For introductions to the textual history of Xunzi and relevant studi
The Soctoy, f;e:?fe, Sed., Early Chinesg Texts: A Bibliographical Guide (Berkle;:s"
s Ca}ieﬂ) rtrlllic;y cl)f(; 9E3a)rly](;§l;u;a and The Institute of East Asian Studieys.
e of California, ! —88; T. C. Kline III, i som
K’;C(’J}l;cigcz;f(fr? of Confiscianism, 2:721-24; Knoblock j.’zjgﬁleli]/;dgggﬁ-(m
Yang Yu;1 . hEyC hr{.)nolo_gy of Xunzi's Works,” Early China 8 F( 1’982—83)' ’28.10511:?
» Aunzi yanjiv, 12-35, and most recently, Maéayuki Salto 7T i:e

Confucian Quest fo
vucian Quest for Order: The Origi. g oH
Xunzi (Leiden and Boston: Brill, 20033’)’:’ ggc_i;gc.n mation of the Political Thought of
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i did not really teach this doctrine,
1 But‘ ws:tgh arog;l; Znt:a:vi)l{,u;nfj nature can conform with goodnej]s,
s Bt mn‘tams andg the transforming effect of the rites. He !amzntsthi
(e O'f’ Sage:jqk due to the chaos of his age. He ultimately con.clu e\;{ ! z;
n;g]ecizf;i(;cr:)zl;r:e\:oc;n learning and ruling are both b;sedllonntcli\emrﬁrsi.V By io
o i is arguments in detail, a
exte‘ndill'g his (tjhougnt{;]agiznsitfl‘igzt:zi 111112 :ai%not be excluded f:l:o_ljl ;P; E%c‘);\sanbd;
et Ell‘lrtl'e ating the Way and establishing doctrine. ﬁ)d;uaua:is He B
. BRI . A Wl 32 U5 41 I
e & 1Eéd rs;tanding Yang Liang states that he deserves hl.S placc:: )1(11 Suj
because. Ofthllf :m tiec lineage: ,“Mencius expounded wha;tlcame befor 'e, anf u lz
COI']fuCIan i me after” & 7 RFLAT, #HF#HRHIL.® No claim o STge.y
e i i. but he did make his contributions to .the sch'o. astic
chatgetst. Lere for .Xun;;ang explicitly links him up with the ‘entlre T.Tadlt!Ol"l a";
traditiop of cOnfuc.ulS-‘t into a scholastic lineage that transmlttf:d the cllassmsd,
Farte Conv'?"tmg_}i lso was used to put into practice the Su:( Classics, anI
“FUHha:int(;lr: ag?(;iy“:}[ Mi Kong, not merely the words of the various masters, It
increase ’ ,

S

s g i ol /L
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itti i f Confucius:
i’s role in transmitting the learning o .
tting forth Xunzi’s role in ‘ -
Sta;t S 10ff bi);;eof Xgun the Minister derived from Confuc;;s, anc;‘ Lw;:xs ij ol
* arn T Spte e /
Trio:ious in explaining the various classics™ 2 S H
merit

] “Xu”, 1. The title as
-k, Xunzi jiji THEfE (ZZ)C ed.), s : .
34 ianqian F 555K, Xunzi jijie ﬁ‘” i
Wa}n.g )fll afjcreserved in Ma Tongbo F&i&8 11 (185.4—1929), c;,dz.,O_HzalniS rarg S
(.)Flg:na é};?a B #£ e (Taipei: Huazheng Shuju, 1975), 1. e
Jraozhi‘ 5 = king the zi for “master.” The editor note§ that sdon e
?(U“s ﬁg?’ l?:so:zg 0 it- is not clear whether Han Yu 1ntelr:a‘5[ieed any
S]Cl:?;i;niy its a’bsence. This essay is usually cited as trans !
e]] Sad [ 4]
3% Wang Xiangian, Xunzi jijie, “Xu”, 1.
3 Yang Liang, Xunzi, “Xu:, ;
3 Yang Liang, Xunzi, “?.(u 2. 530,
3 Xun Qingzi tonglun Wil (HQJJ ed.), 5
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%% preserved in Ly Deming’s B A (556
commences with Zixia and concludes with th
tradition preserved by Lu Deming inc
course, Wang Zhong hastens to include
transmitted it to the man of Wei Li Ke;

Zhongzi; Meng Zongzi transmitted it to Gen Mouzi:
the man of Zhao Master

627) Jingdian shiwen éfiiﬂi‘\l'#j%jt; it
¢ Greater and Lessor M
ludes Xunzi within it lineag
+ “Zixia transmitted it to Zeng

40. Another
€, which of
Shen; Shen

HEGH, mEg |z WEE AT,
AT, BT HEAKREA DA
the “Monograph on Bibliography,” the “Bielu,” and the Yantielun, Wang
confidently attests that the Ly school on the Poems had been transmitted by Xunzi
when he imparted his teachings to Shen Pej R (219-135 BC), the founder of
the Lu school, As Wang Zhong finds more than forty citations of Xunzi’s

i rved in Han Ying’s Hanshi waizhuan, Wang
1 school of Poems exegesis is also the merit of

TR T RE T

dducing evidence from such sources ag

Next, Wang traces the transmission of Zuo s Commentary and G uliang’s

Commentary through Xunzi. Wang terms multiple chapters currently preserved in
the Records of Ritualists of Dai the Greater and other sources the “branches and

residual progeny” (zhi yu yuyi SZEETS) of Xunzi’s teachings on

the rites. In a
preliminary conclusion, Wang

states, “It seems that in the interval between the

o their continuous transmission relied on was
Master Xun Qing,” % [ TR, EREE R Rl R LA
 Fa b e U -~

th.% To conclude his essay, Wang Zhong
reveals the explicit link between C

onficius and Xunzi; it is the pair of disciples

- 0 0@

*For the original quote, see Wu Ch
A Shizheng 4% jiy 2 SCFF ST 3% (

odern scholarship identifies i
and inclydes passages in com
both clear indications of the he

engshi ek (18841 939), Jingdian shiwen xuly
Beijing: Zhonghua Shuju, 2008), 79,

fty-four quotes from Xunziin the Hanshi waizhuan
mon with eighteen of Xunzi‘s thirty-two chapters,
avy debt owed by Han Ying to Xunzi: see Knoblock,

W1z, 44, based on the work of Robert Hightower.

Omprehepsiye Discourse on Master Sun the Minister,”
onfliciug ang Xunzi, accordi

Zixia angd Zhonggong fr s,

5:6540. The link between
ng to Wang Zhong, is the master-disciple tandem of
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Zixia and Zhonggong {! 5—namely, Zigong 75 . In fact, in “Contra Twelve
Philosophers,” Xunzi himself placed Confucius and his disciple Zigong on par
with the ancient sages Shun and Yu:

With what task should the humane man of today occupy
himself? On the one hand he should model himself after the
regulations of Shun and Yu; and on the other hand, he should
model himself after the moral principles manifested by
Confucius and Zigong, therefore making it his task to silence
the theories of the twelve philosophers. When this has been
done, then harm to the world is eliminated, the undertakings of
the humane man are completed, and the footprints of the sage

kings are made visible.
Ao AL, HE TSR bR EZH, TRIEME
FEZH, UBETTZM. mMERMKRTFTZEE, A
TR, BEZHHER. ©
From Wang Zhong’s perspective, Xunzi’s bona fides as inheritor of the mantle of
Confucius and transmitter of the classical tradition are unassailable.*

11.4 Xunzi and the Classics

For Xunzi, the canon consists of the Poems, the Documents, the Spring
and Autumn Annals, the Rites, and the Music. In chapter 8, “The Teachings of the
Ru” 8%, he defines the function of each Classic as revealing different aspects of
the Way of the sage. To Xunzi, the canon is a code of conduct and a set of
standards exemplified by sages who can serve as models for others who toil along
the path towards sagehood:

The sage is the pitch pipe of the Way. The Way of the world

has its pitch pipe in the sage. The Way of the Hundred Kings is
at one with the sage. Hence the Way expressed in the Odes,

2 Yunzi jijie 61; Knoblock, Xunzi, 225.

4 Wang is not proposing anything startling from the point of view of historical
transmission, for the same linkages between Xunz and the texts of the Lu and Mao
schools of the Poems, and the Zuozhuan and Guliang schools of the Spring an
Autumn Annals, are presented in tabular form by Bi Yuan T (1730-1797).
Chuanjing biao {8#3%, CSIC ed. (Taipei: Commercial Press, 1965), 7, 71, 89: The
only linkages not supported by Bi Yuan are with the chapters in the Da Dai L
that have counterparts within the text of the Xunzi, the Liji, and the Han school of
Poems exegesis. On the primacy of Xunzi over these parallel chapters: S

Knoblock, Xunzi, 124-27.
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Documents, Rituals, and Music returns to this oneness. Th

Odcfs express the sage’s intentions; the Documents his o’["ﬁci (i
busmes;; the Rituals his conduct; the Music h?
harmon'lousness: [and the Annals his esoteric meaning] 4?‘
Accordingly, the “Airs” are not reckless because they choogse.t

employ his Way to moderate themselves. The “Lesser Ode -
are lgss elegant because they merely select it and elaborate ?t
The."Glreater Odes” are more elegant because they select it anci
glorify it. The “Ancestral Hymans™ are the most perfect because
they select it and universalize it. The Way of the world i

brought to completion in oneness. °

WAL, B2EH. RT2UERL, HE2E A

&%%%%zﬁ%%%ﬂ$%%§$%,%§E§$Eﬁ°
BERRTE, RERIAL, FHERIE, HEZ
BB TRES, UL EZ b, MEZFELAENMEE, T
RAIL2 AL, KIEZFTDA KIS, AT, Bz
FUAEH, REMNL ., KFLELER, MLEN,
EE%E;%%mxm,%ﬁm%t%,aaﬁ%.%g

?(un21"s em_iorsem.ent of the sage and how the classics embody the gamut of his
mten?mns, including business, conduct, harmoniousness, and esoteric meanings
certalflly parallels Xunzi’s more prominent emphasis on the role of the teacher to
?xp.lam the canon and apply its teachings. We may certainly regard this as an
mdnk']ect eivocanon of Confucius and the importance of taking his sagely precedent
as the ultimate model, though not with i
the same direct ferv i

o or as argued by
5 In al Eulogy,” separated by Knoblock as an appendix to the final chapter,

e Q_uesttlons of Yao” % [, Xunzi's followers in fact linked him with
Confucius in their separate roles as models and patterns:

Those who offer persuasions say: Xun Qing was not the equal
of anfucius. This is not so. Xun Qing was oppressed by a
chagtlc age and lived under the intimidating threat of stern
punishments. On the one hand there were no worthy rulers, and
on the other hand he faced the aggression of Qin. Ritual, and

kS
Kn ¥ 5
im;bl(())]c]t(. p!ace's this sentence in parentheses because he regards it as an
: erz? lation; nexther_Yang Liang nor Wang Xianqian concur.
Jijie 4.8.84-85; John Knoblock, Xunzi: 4 Translation and Study of the

Complete Works, V.
1990), 7&77.’ s. Volume 11, Books 7-16 (Stanford: Stanford University Press,
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moral principles were not observed. ... Students of today can
obtain the transmitted doctrines and remaining teachings of
Xun Qing in sufficient detail to serve as a model and pattern,
the paradigm and gnomon, that establish the standard for the
whole world. His presence had an effect like that of a spirit, and
wherever he passed by he produced transformation. If one
closely inspects his good works, one would see that even
Confucius did not surpass him. Because the age does not
examine things in detail or judge matters carefully, so it says
that he was not a sage.

B, BHAKRILT. AT, AWERELL, LS
R, FmEE, TBR%E, WRAT. .. SLEE, 3
EI RS 8, BUARTHERER. FFd, fnd
2y, BIEIEE, FLTIRE. MRS, RIEEAY

ess of this encomium by his followers, Xunzi does not partake

Despite the boldn
s in his work

of the same enthusiasm; he does not often openly invoke Confuciu
as his individual inspiration and model. Atmost in “Contra Twelve Philosophers,”
as cited above, he urges the humane man to “model himself after the moral
principles manifested by Confucius and Zigong.” Despite this rare instance, out
of some eighty-two times that the name of Confucius is mentioned, in only
twenty-six instances is Confucius mentioned as a topic. The remaining fifty-six

times Confucius is quoted; and in many instances out of these twenty-six

examples, Confucius is mentioned merely in the context of setting up the
quotation. Even in chapter 7, which is called “On Confucius” {f1J&, the “theme of
the book,” explains Knoblock, “is not Confucius but the genuine doctrine and
of those at the ‘gate’ of Confucius in contrast to those Ru who have
strayed far from the original doctrines of the ‘Great Gentleman.’”#” This means
that Confucius is seldom explained but often evoked as a figure of authority and

But the focus of Xunzi is obviously on the automaticity of the process,
particular sagely model to follow.*

practices

legitimacy.
not the inspiration behind initiating it or the

oblock, Xunzi: A Translation and Study of the

4 Xynzi jijie 20.32.363-65; John Kn
ks 13-32 (Stanford: Stanford University. Press,

Complete Works. Volume III, Boo
1994), 269,

47 K noblock, Xunzi, 2:51.

8 This is seen most clearly in
after ritual and find satisfaction in ritual principles
method and standards. Those who keep to the mean provi
to ponder and meditate on it are said to be able to think. .

“Discourse on Ritual™: “Those who model themselves
are said to be scholars who have
ded by ritual and ar¢ able
. Those who keep t0 the

e
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ritual texts may be approached not only as textual d(‘)cu?;nts ;Zl cizigtui:;cl ;:iﬂ
R e e o inStrlL:FtiiZ; os];;amiifIl:?:havtlr(;sfozfation requires the
ite scholar into a cultiva ,
:nftl;;lnd;:ion of extensive learning and refined deportment. R
The very next passage concerns the commencement o Sl
i f hearing: “The learning of the gentleman e_nt‘ers t m%lg e ear,
o ‘“efj‘“m i d. spreads through the four limbs, and visible lIl#hIS actl-vlty an‘d
R, AT, EFb, I, HFHE. Xund here s
iien}?JO;tTessly playing on the associations with !l;earmg Z;i]b]fo L;]( Llthseh egr:a??llz
components of the character for sage. shetwg Z. Acgor g X ph('metic
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the ears accord” Bt E &, FEHHNE. 11.1 rare cases, the grap Tl
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i T, This abbreviated
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form also appears in the Guodian bamboo manuscript “The Way of Tang and Yu”

Tang Yu zhi dao JEEE 2 1), strip six,*? and in the Mawangdui silk mamis:c'n?ipt!?,
ot 1o i in chapter 12, for instance. Phonetically, sage (sheng, *sjin) is
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L?Zt?idsgom;”-‘s Zhu Junsheng 4<%2% (1788-1858) provides early support for
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S Duan Yucai B 5k (1735-1815), Shuowen jiezi zhu 3} 3Lfft#FE (Taipei: Hanjing
ua i 4 )
Wenhua Shiye Youxian Gongsi, 1983), 12a.17a

52 dian Chujian wenzibian, 103._ . .
5 gé;fuessier, ABC Etymological Dictionary of Old Chinese, 461.
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54 William G. Boltz, “The Religious and Philosophical Significance of the ‘Hsiang
* Wi . B
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Boltz’s reading: “When the ears accord, this is called to be a sage”

Obviously, the emphasis is on hearing, not on being heard. Mo

Tang Kejing % A/ 4 summarizes the aspect of hearing associate
follows:

HIEZ zgEm so
dern specialist
d with sages as
hearing organs;
itions of ‘sage’

“It is appropriate that in the beginning sages had sensitive
hence the extended meanings were glossed the same. The defin
and ‘worthy” are also extended meanings. The three words ‘hearin g, ‘sound,’ and
‘sage’ have the same origin; at first they were at base the same word. (% 7 yjsy
R B el ey, BELH, W3 did, g8, 2.5
ZFER, B Ak, )**" For Xunzi, then, the sage is emblematic of the
hearing necessary to apprehend the Way; the sagely sounds he makes through his

teaching associates him with the same process of oral transmission as exemplified
by Confucius. This is one more link in his underst

indirect associations, and allusions that all lead b
Confucius.

ated chain of direct evocations,
ack to the sage par excellence,

11.5 Use of the Poems

Xunzi’s most often quoted classic, as was
Poems. In the previous chapter on Mencius,

Documents preceded that of the Poems. But Xunzi only directly quotes from the
Documents fourteen times, hardly the basis for

an examination of his approach to
this text.*® He did discourse on ancient history to aid his argumentation in the
manner of the exemplar historiography employed by Mencius. Antonio S, Cua
terms it “the use of historical appeal.”* Despite Xunzi’s paucity of quotes from
the Documents, his student Shen Pej was the teacher of Kong Anguo 1. %3 (ca.
156-74 BC) for the Poems: perhaps something of Xunzi’s teachings on the
Documents filtered down to Kong Anguo along with more official teachings of
Kong’s formal Documents master, Fu Sheng. At any rate, through his disciples,

Xunzi’s views may have possibly impacted the Old Text readin g of this important

common for the age, is the
my analysis of his use of the

“ Zhu Junsheng 2 B5%% . Shuowen fongxun dingsheng i SCiE | & 75 (Beijing:
Zhonghua Shuju, 1998), 880 (juan 17.47a).

7 Tang Kejing 17 AT 4, Shuowen Jiezi jinshi YiSUMRF-4FE, 2 vols. (Changsha: Yuelu

| shushe, 2001 ), 2:1679,

They are enumerated at Chen Mengjia BR%5 5,

ed. (1963; repr., Beijing: Zhonghua Shuju, 1986), 30-31.
Antonio 8,

X Cua, “Ethical Uses of the Past in Early Confucianism; The Case of
unzj,>

NZL™ in Virtue, Nature, and Moral Agency in the Xunzi, ed. T. C. Kline III and
Philip J. Ivanhoe (Indianapolis: Hackett, 2000), 39-68.

Shangshu tonglun %+5E 1%, 2nd




L ———

344 A History of Chinese Classical Scholarship, Volume I,
Zhou: Confucius, the Six Classics, and Scholastic Transmission

text in opposition to that of Fu Sheng.®

Based chiefly on Xunzi’s merit as interpreter and transmitter of the
Poems, Steven Van Zoeren proclaims him the classical transmitter primus inter
pares: “Probably no single figure exerted as great an influence over the
institutionalization of the study of classics in Confucianism as Xunzi.”®" This is
confirmed when we recall his merit in the lines of transmission of the Mao, Lu,
and Han schools of Poems, and the Zuo and Guliang schools of the Spring and
Autumn Annals. Yet Xunzi does not delve into textual details of the Poems, nor
does he betray a hint of any differences in the school readings of the verses he
cites that would develop with the rise of the four formal schools during the Han
dynasty. He apparently transmitted his own reading of the Poems, and then his
disciples or second-generation students developed their own views, with or
without the sanction of their master, Xunzi, to diverge from his standard readings.
From this angle, his merit in transmitting three different scholastic lineages of the

Poems may be overstating the case.

As for how he utilized the poetic corpus in his persuasive writings, his
various approaches are skillfully distilled by Mark Edward Lewis. Lewis contrasts
the use of the Poems by Mencius and Zuo's Traditions with Xunzi’s new calculus

in ethical argumentation:

In the Mencius and the Zuo zhuan the Zhou odes had served
primarily to urge, to justify, or to pass judgment. ... While the
Xunzi inherited this program, it also moved into the arena of
dispute and adapted rules of definition and argument pioneered
by the Mohists. In this context, the odes ceased to be an
alternative to argument and instead were adapted to serve as an
element within argument. The author(s) of the text employed
three methods of rereading the odes in order to turn archaic
verse into contemporary argument: (1) granting a figurative
sense to objects cited in the ode, (2) universalizing individuals
or incidents described in the poems, and (3) discovering
Warring States equivalents to phenomena mentioned in the
Zhou verse. A fourth type of reading, used largely in poems of
praise and blame, consisted of observing the original sense of

the ode.
All four types of citing verse use a common formula. Like the

Mencius and Zuo zhuan, the Xunzi sought to fix the sense of the
odes by incorporating them into another mode of writing, in this

60 On this point, see Knoblock, Xunzi, 1:43.
61 Van Zoeren, Poetry and Personality, T4.
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Structurally, it is instructive to view the distribution of quotes from the
Poems. Leaving aside chapter 26, which contains five pieces of rhyme-prose (fu
fit) and still uses the term shi once, in thirty-one remaining chapters of
philosophical, political, and doctrinal argumentation, shi appears ninety-eight
times. The Poems are directly quoted eighty-two times; sixteen times they are
merely mentioned as the name of the canonical corpus. This number of quotes is
significantly higher than the thirty quotes found in Mencius, even given the
increased length of the Xunzi, as noted by Van Zoeren.®® Each chapter features at
least one citation; the norm is three quotes per chapter. Chapter 8, “An Exhortation
to Learning,” contains eight quotes. Chapter 27, “The Great Compendium” %
. contains eleven, but one extended passage preserves five quotes from the Poems
that are put in the mouth of Confucius, not utilized by Xunzi as part of his
argumentation. That the entire passage is lifted from an old text is clear from the
fact that Confucius’s quotes are introduced with the irregular formula, “The
Poems state...” (Shiyun % %), reminiscent of the Zisi chapters in the Records of
Ritualists. Eliminating these five quotations from the calculus leaves “An
Exhortation to Learning” with the largest number of nods to the Poems. But out
of eight uses of the term shi, five of them merely mention the text; only three are
quotations that aid the argumentation. Taking into account such a limitation, two
chapters tie in the number of meaningful Shijing citations: chapter 8, “The
Teachings of the Ru,” contains nine references to the Poems, with six being direct
citations: chapter 10, “Enriching the State” % @, includes six quotations from the
Poems, with not a single stray reference to this classic. Five other chapters include
four quotations each, but the norm is three quotes per chapter. This all boils down
to two chapters that focus on the central Confucian concerns of learning and
teaching, sharing with an important political discourse the distinction of citing the
most quotes from or referring the most times to the Poems.®
It might not be overanalyzing to suggest that this increased attention o
the Poems reflects the brooding presence of Confucius, as is patently obvious in
chapter 27, “The Great Compendium,” with its succession of five direct citations
of Confucius quoting the Poems. The elevated density of references to the Poems
in the two central pedagogical chapters, “An Exhortation to Learning” and “The

65 Van Zoeren, Poenry and Personality, 265n34.

& Kwing-kin Cheng SBAIEE, “Xunzi #T (3132-238 BC) S E.577 (A study of the
literary works of Xunzi [3137-238 BC]) (Chinese University of Hong Kong:
master’s dissertation, 1999), 87-107, analyzes how Xunzi discusses or cites e
Poems. A convenient table that summarizes the quote or characterization, where It

: . . . . . 1 Dn
is found in Xunzi, and the provenance of each piece in the Poems 1S presented

pages 108-112.
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propriety” (remyi 1~ 3% i
vi 138 ) underwent in the inte i
rval after Confuci i i
used the term for generic morality, et i Mencs

* Here

The ri i i
B e n1f.‘es ﬁgm“e prominently in Xunzi’s readings of the Poems. One
B suggt.astw? of a linkage of some sort with a text from the soﬁthern
poetics like Confucius Discourses on the Poems, a so-called
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67 P
o 1nzi jijie 4.8.84; Knoblock, Xunzi, 2:76.

Unzi jijie 4.8.8; Knoblock, Yunzi, 2:79.
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“Commentary”

Of the eroticism of the “Airs of the States,” the Commentary
says: “They give satisfaction to the desires men have but do not
err in their stopping points. Their sincerity can be compared to
metal and stone whose sounds are permitted within the ancestral
temple.”
BR S at, fHE. BEGImAERLE. AT R
o, HMENAEE. NHERBST L, Hal kT,
gy BB, HEAXS, HEAERE. ©

Chen Tongsheng explicitly links up this passage with the sentiment expressed in

< on the Poems, which comments on Mao 1 as

strip 10 of Confucius Discourse.
follows, as already cited earlier in chapter 5: “The eroticism in the ‘Guanju’ is a

metaphore for ritual” Bk L), €806 17 4.7 Given that Xunzi spent his retirement
at Lanling in Chu and often treats the Poems from the twin vantage points of ritual

and emotions with the emphasis on poetic “intention,
that he was involved in the intellectual activities of the are

leading or reacting to it is problematic.” A
In Xunzi’s conception of the Confucian educational program, the rites

take second place to the teachings of a worthy master:

" it is entirely to be expected
a; whether he was

In learning, no method is of more advantage than to be near a
g. The Rituals and Music present models but do
d Documents present matters

osite: the Annals are laconic,
grasped. It is just on these
s the explanations of

man of learnin
not offer explanations; the Odes an
of antiquity but are not always app
and their import is not quickly

occasions that the man of learning repeat

the gentleman.

B iR A . EETTA, i A ], KK
M. FHRAZEATZHA

Of the direct routes to learning, nothing is quicker than devotion
to a man of learning. The next best route is exaltation of ritual

principles. If you can neither be devoted to a man of learning
nor exalt ritual principles, how will you do more than learn

8 Xunzi jijie 19.27.336; Knoblock, Xunzi, 3:230.

7 Ma Chengyuan, ed., Shanghai Bowuguan cang Zhanguo Ch

7' Chen Tongshen, Kongzi shilun yanjiu, 213-18 presents a stron
connection to the southern school of poetics in Chu as represente
Discourses on the Poems. He also examines Xunzi’s approach to the

reminiscent of Confucius’s stress on intention.

zhushu, 1:139.
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ths degrs accordi:g etroeganc% sglown to Confucius by his followers did nof?eice]s
) ) avid Elstein arguing acai : :
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" Xunzi Jijie 1.1.8-10; Knoblock
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in Chinese religion, society, and politics, even ethical thinking, comprises a major
component of his lasting legacy. It was through his ritual-oriented educational
program that he inherited legitimate succession from Confucius and Mencius,
something that could not be claimed for any other thinker of the age.™

Xunzi derives the importance of the rites and moral principles from the
very fact that man’s nature is evil. They are part of the necessary contrivances that
the sages instituted to overcome this flawed nature and lead man to restrict his
desires and order his conduct, as he explains in the opening paragraph of chapter
23, “Man’s nature is Evil™

Human nature is evil; any good in human is acquired by
conscious exertion. Now, the nature of man is such that he is
born with a love of profit. Following this nature will cause its
aggressiveness and greed tendencies to grow and courtesy and
deference to disappear. Humans are born with feelings of envy
and hatred. Indulging these feelings causes violence and crime
to develop and loyalty and trustworthiness to perish. Man is
born possessing the desires of ears and eyes (which are fond of
sounds and colors). ... Thus, it is necessary that man’s nature
undergo the transforming influence of a teacher and the model
and that he be guided by ritual and moral principles. ... Now,
since human nature is evil, it must await the instructions of a
teacher and the model before it can be put aright, and it must
obtain ritual principles and a sense of moral right before it can

become orderly.

Az, HEfpd. SAZE EMAEFNSE, B,
mETE, ATIEEHZ, AIFEOR. . RAEam
A, WEZE oS AZER, DIFEAARE,
HEssriE. ©

John Knoblock distills Xunzi’s logical grounds for the evil nature of man and the
way to overcome this nature down to four arguments, which T further condense:
(1) a love of profit is inborn in man; (2) “dislikes and hatreds” are inborn in man;
(3) the desires generated by the senses are inborn in man; and (4) ritual and moral
principles are not inborn in man; they were created by the sages, and they must

7 This is the insight of Chen Feilong BRTEHE, Kong Meng Xun lixue zhi yanjiu flik
#jHE T 7T (Taipei: Wen Shi zhe Chubanshe, 1982), 148.
S Xunzi jijie 17.23.289; Knoblock, Xunzi, 3:150-51.
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be learned and require effort to master.”

- Paul R. Goldin poses an unavoidable question: “What does X
y these ‘rituals,” in concrete terms?” His answer bears quoting: e mean

We k‘now from several passages that Xunzi has specific ritual
in nn;r,ld. ‘But with the exception of these rare instamt::&l "
Xunzi’s writings usually presuppose a basic familiarity on 315,
part of th.e reader with the rituals that he has in mind. Perh -
we may infer that they are similar to the rituals preéewedal')s
such compendia as the Liji (Record of Rites) and Y, l;l
(Cerjemonies and Rites), which cover such fopics as salutatio”
sgcnﬁce, courtship, and mourning. Usually, Xunzi takes t]n,
rituals as a complete set of moral prescriptions, and h »
absolutely convinced of their efficacy.”” , o

Ina c?omparative study of the concept of ritual in the thought of Confuci

Mencmts, and Xunzi, Chen Feilong broadly distinguishes their general doct(f'lusi
foundatllons as “humaneness” (ren 17), “rightness” (yi 35), and the “rit “mfl 3
r.espec'tlvely. Quantitatively, he points out that the word rffeseappears sev . E‘ .
tfmes }n the Analects, sixty-seven times in Mencius, and three hundred fe “_ty e
t]_mes in Xunzi.™ Therefore, it is not that Confucius and Mencius did notmty-t'wo
1'ttuals: .but these religious and familial ceremonies plus the lmer'?on
p]‘BSC']‘Ip.thﬂS for wider social interaction, were all 511b0rdi1;ate to cardinalna:]tumd
Qualitatively, harmony is prized in the Analects as social cement. while t;;:a- i
were used by Xunzi to regulate desires and distribute goods thus, differenti ”'tes
s.oc-lal strata. Xunzi explains that desires and distribution a;e the source li"n?lg
rites in “Discourse on Ritual Principles™ 1 5 S

Hox_v did ritual principles arise? I say that men are born with
destlres which, if not satisfied, cannot but lead men to seek to
satisfy them. If in seeking to satisfy their desires men observe
no measure and apportion things without limits, then it would
be {mpos.smle for them not to contend over the means to satisfy
their desires. Such contention leads to disorder. Disorder leads
to poverty. The Ancient Kings abhorred such disorder; so the
esFab‘hshed‘ the regulations contained within ritual ar;d mora);
principles in order to apportion things, to nurture the desires of
men, and to supply the means for their satisfaction,

6
. Knoblock, Xunzi, 3:141,

I
Paul R, Goldin, * i’s Pi
‘ n, “Xunzi’s Piety,” in C ] irituali i
e s “onfucian Spirituality, ed. T i
® Ch:;yFE\.felyn Tucker (New York: Crossroad, 2003), 291. i + M
eilong, Kong Meng Xun lixue zhi yanjiu, 149,
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Chen summarizes Mencius’s approach to the rites with the quote from Mencius
5B7, in Legge’s version: “Now, righteousness is the way, and propriety is the door,
but it is only the superior man who can follow this way, and go out and in by this
door” K3, Bih; ¥, Pitl. MEE FREHRAR, HAEFE. For Mencius,
the rites are the entrance to the moral path towards sageliness; for Xunzi, the rites
are the performative path toward social order.

Masayuki Sato includes a survey of the meaning of the rites to Mencius
in his magisterial study of the political thought of Xunzi. Mencius generally views
them less as rituals than social norms. He even defines ritual as one of the four
moral values, along with humaneness, propriety, and wisdom. Li is the source of
“the mind of yielding” and equivalent to the “mind of modesty and reverence.”
Viewing ritual as a moral abstraction, explains Sato, allows Mencius to internalize
it, along with other virtues. Sato argues that the basis of his political system was
“penevolence and righteousness” (my “humaneness and propriety™); not so for
Xunziit was ritual 2 This is expressed most effectively by Xunzi in chapter 15,

“Debate on the Principles of Warfare” &1

Where the lord is himself worthy, his country will be well
ordered. Where the lord is personally incapable, his country will
be anarchic. When he exalts ritual principles and values
morality, his country will be well ordered; when he disdains
ritual principles and despises morality, his country will be
anarchic. What is orderly is strong; what is chaotic, is weak.

FEEH B, BAREHLEAL: ReERe e,

MR AL vaE s, ALEE.S
Returning to statistical figures, it is surprising that out of some 343 citations of
the term ritual (Ii) in Xunzi (according to computer tabulation—one more than
Chen Feilong found), only six instances refer to a text, and three times Rifes are

associated with the Poems, Documents, and Music.*> Only one example quotes
from a text: “The treatise Rituals of Goodwill Missions says: ‘If ceremonial

7 Xunzi jijie 13.19.231; Knoblock, Xunzi, 3:55.

%0 Masayuki Sato, The Confucian Quest for Order, 200-8.

81 Xunzi jijie 15.10.179; John Knoblock, Xunzi, 2:221. 3

82 Masayuki Sato, The Confucian Quest for Order, Appendices 5.1, 5.2, and 3.
tabulate every instance of the term /i in full linguistic context.
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offerings ar gl i
exwavagé am*eﬁzzz{u:ﬂ}, }tldalnfages moral authority, If displays of wealth ar
e gt i thzi cflll) fs are dc?srroyed.‘ Surely in saying ‘ritua princi 12;?
Pyl i i%%;?. erings Hof_;ade and silk!” &3 4, fﬁéfﬁiﬁljfggﬁp i
C el o _._T-alx. 55, LT3 This quote is a paraphr: '“""
¢ feir;:;r?mals ajwd Rites, chapter 7, “Pinli” J£3#, 24.6b, 8 The only othgr lija:{f': . ?m
o e H;Eeapgﬁe]li nttm]clt 1s.ﬁ:c‘)m c]@pter I, “An Exhortation to Learnin;; ]’C:]tzg
end! Tsaye e el;}& 1shLea'mmgﬁwhelre should it begin and where,should
el :dinmet od IS.tO st~a:‘£ wnlh the recitation of the classics and
cone the g of the Ritual.” BTFIR? T4k2 5, & 4
W AE . AT EEM % Four other inst here : s
araphrasing & vt nstances occur where Xunzi seems to be
i xt such as the Cef.'emom'es and Rites. Given these few
R teapc o Ig[iz nlqgntlo’nedl e.j:ll‘ilell', where Xunzi describes the rites as
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than the specific details of ritualizid S:eielfl;?:izs o ofrlalized oty e
L ]:Xt ;nu.i—Q_ing specialist on the rites, Ling Tingkan 25 ¢ 4 (1757-1809)
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Xunzi jijie 19,27 |
b -27.322; Knoblock, Xunzi. 3:
: : . Aunzi, 3:209,
) Xzzil}-o”block, Xunzi, 3:362n14,
< jyte 1.1.7; Knoblock, Xunzi, 1:139,

Ling Tingkan
gkan BIEHE, Jiaolis enji Kot 4 ;
1998), 10.67_3. aolitang wenji KEH % L4 (Beijing: Zhonghua Shuju,
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teachings were at variance with the Rifuals. Ling concludes that Mencius was only
able to grasp the “salient points” (daduan K3ii) of the rites.
Ling’s evaluation of Xunzi on the rites continues as follows:

As for the work of Mr. Xun the Minister, what he transmits are
all the lost literature on ritual, what he promotes are all the
essential meanings of ritual. Hence Mister Dai used them to
make his record; Mr. Zheng used them to explicate the classics.
His extant chapters are all available, and cannot be calumniated.
Now as for when Mr. Meng spoke of humaneness, he invariably
extended it via morality; when Mr. Xun spoke of humaneness,
he invariably extrapolated its foundation in ritual. ... It is close
to the aim of the sage in regulating nature and preventing
lasciviousness, and the source of dignity and ceremonies
settling mandated destiny. Nevertheless, the regulations and
adornments, ritual implements and protocols, are tortuous and
vexatious; it is difficult for those who accord with them, and
easy for those who avoid them. Those who are fond of them are
few, while those who deliberate over them are numerous.
Thereupon Mr. Xun gradually devalued the way of human
nature and at first grounded himself in vapidity, regarding
humanness as an unfathomable entity, distant and dark. ... Still,
we know that the learning of Mr. Xun does not contravene that
of sages. Men of later ages venerate Mencius and denigrate
Xunzi; but don’t they thereby place themselves outside of the
rites and models? My “Paean” states ...

Ling Tingkan proceeds with his paean, thirty-six lines of quadrisyllabic verses. I
start in medias res and include a number of relevant lines:

FEREE  Eminent indeed was Xun the Minister,
HuiE48F  Taking later kings as his model.

48 F  He composed his work in Lanling,
#EH#7LLE And Confucian learning thereby flourished.
A=H:  Based on ritual he preached about humanness,

JE 7548  Human nature was thereupon restored.

F8[CHE  Mr. Han had a saying,

KEE/NIE “Pure in the main points but flawed in details.”
A EER Those who ignored his learning rose up en masse,
HMEEE 7 Denouncing him, a myriad voices.

FEMEFE Mencius said nature is good,

R
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HEME  Xunz said nature is evil.

i omisi
2 Compromising these positions is the utmost ins
a
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BT & venly thingg,
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EEAH Theni .
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FEZ T4 Extending them over a thousand years m in one blography’

A1 respectfully announce to men of later times:

Do not differentiate®” in how you regard them, %8

11.7 Conclusions
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5 #ifpses His chariot and ritual clothing accord with the

i, requirements of the Duke of Zhou,

g7 His dignity and deportment were cultivated by his
1%, disciples.”

A4 AT Inhis residence was heard the sounds of strings and
[ woodwinds,

B4 (84 Inhis wall remained bamboo manuscripts.®

9 4H (8T His ritual vessels were handed down over thousands of

E2 ages,

=iy His cap and gown covered the Nine Provinces.”
Mo

4= Fe -k Only the temple remains from the time of ravaging troops,

1%,
AgE R But they did not plot to use the temple hall.'’

7 Lines 5 and 6 are indebted to Sima Qian’s account of his visit to Confucius’s temple
in Qufu, as preserved in the “appraisal” to chapter 47 in his biography of Confucius:
“When I went to Lu, I observed the chariot, clothing, and ritual paraphernalia in the
hall of Zhongni’s temple. His various pupils from time to time practiced in order to

ritually honor his school” &% TR R R R, R DA B A (p

1947).

8 Hanshu 53.2414 records the context of this incident, treated over lines 7 and &
“Initially King Gong #&TF of Lu (d. 128 BC) was fond of building chambers onto
his palace; he was demolishing Confucius’ former residence in order to expand his
palace. But he heard the sounds of bells and chimes, lutes and zithers. Subsequently
he did not dare demolish it. In a wall he found old classics and commentaries in the

old script.”

9 «Cap and gown” FI&, is short for hangfu T, “black cloth cap,” and fengye £

(or 4&) i, “long-sleeved garments.” It alludes to a passage in the “

Confucian

Conduct” {E4T chapter of the Records of Ritualists (Liji zhengyi, 59.1a, trans.
Legge, Li Chi, 2:402): “Duke Ai of Lu asked Confucius, saying, ‘Is not the dress,
Master, which you wear that of the scholar?” Confucius replied, *When I was little,
1 lived in Lu, and wore the garment with large sleeves; when 1 was grown up, |

lived in Song, and was then capped with the zhangfu cap. | ha
studies of the scholar are extensive, but his dress is that of the state

ve heard that the
from which he

sprang. 1 do not know any dress of the scholar.”” Legge notes that this cap Wa

characteristic of Shang clothing, worn by Confucius’s ancestors W

in the state of Song.
10 Traditional commentator Huang Jie HiH (1874-1935) mentions t
temple shortly after pillaging Qing troops had passed through the area,

hen they settle

hat Gu visited the

though the

Epilogue
359

13 iy " .
b # The old Junipers bloomed in the courtyard, '

RS
o= M- L
ARG The pure -
it N pure Zhu river wound around the tomb.
—2]elER Coming to tour Que Quarter,'?
@, )
InfgBLE Was like bei
i e bein S b ,
. g able to travel with him again.

What is especi . )
comportm::} tCla'lg lrf:levam to this book is Gu’s frequent affirmation of the ritual
nt, ritual implements, and ritual clothi € Hiua
N e al & othing that helped form Confucius’
infe][zctu; : aerlty.. In Gu’s view, Confucius is not merely the greatest mol d:rms c!s
- wm-[dnjfmtter ofa bo"j}’rof ethical teachings of incachtlable inﬂuencean
e “’:W, the l.ﬂ}’thlc “unity of the way”; nor is he solely the sch l011
e classu:s th'at informed this ethical tradition. For Gu, Confuci " ér-
tlans&; tzﬂzl’r:g] ar of ritual behavior, the “dignity and dep 01"tmen't" ;]E:S is the
L nitte X ~axi ’ " that
ol thre ough praxis and precept to his disciples. It was this combinati "
ree that made Confucius the sage that he was mbination of
Yet G . L '
T \;Jahad anotge:(lj hero, the historian Sima Qian, whose own encomium
s appended to his biography of T
Histori e e phy of the sage in the Recor
orian. 1 cite it here as the thematic backdrop in pl‘OZe e pza:t 'ds" of _!he
€liC praise,

ultimately bringing the i
\ he conclusion of thi :
classicist- this work back around to Confucius the

TI ) i e
hj:;] (]irillaIu}dIHJsl,(tonan said, “The Poems include the lines ‘The
s looked up to; / The great road is easy to be travelled

troops did not offer sacri i
! :::igi? 2 Rl 1;?6[?,%5 in the temple to plot to legitimize their actions. Gu
ordin

th;eeju“igpéi te;e::(;c?h%azenéer, the Queli zhi [ HL:E, Confucius himself planted
the Jin vy 01.1| ) y were called regeneratingjunipers, for they died off duri
s dur the,early Toareggnerate during the Sui. They died again about 60 Leg}'g
B Cezt n% ynasty, oply to spring to life again during the Sﬂf'l in
B o 1 e tl‘ll'y. hurmg the Jin dynasty, the trees were burned by invad% o
B » tiny shoots emerged in the ruins of a side building tl ’n.g
b ¢ original sites of the three trees. Gu Tinglin shiji hnf:glmmlt';&(si;e

i uQ'
ue Quarter”
wa
s the name of the area of the town in which Confucius’s resid
ence

Was located, Ti ;
. The Family Sayi - .
Wher: X ly Sayings of Confucius iden i ; ;

¢ Confucius taught his students. Kongzi jiayvu 9t![§f;BS vk Trmatiens SE TS U




i f Chi “lassical Scholarship, Volume I,
A History of Chinese Classical Sc 5 Vol L
300 Zhou: C(;nfuz’ius. the Six Classics, and Scholastic Transmission

; o, i
on.”” ¥ Although he was unable to achieve this, : }11\;15 hflzziz)‘tn\g:vas;
foucli i I read the books of Mr. 5
inclined towards it. When i B
i n he was. Travelling to Lu,
wished to see what sort of ma . e ekl
i i nd ritual vessels in the
observed the chariot, clothing, ar | st
' i. His various pupils were on '
the temple of Zhongni. rious . .
practicing to ritually honor his Imegge. I]dtf:)]te?eat\i?:renle
tions, and cou ;
reverence, among other emo , !
ruling kings in the world who have 1ea§hed the _statu:hof
worthies can be numbered by the hosts. During their t]meli -eeziy
! h they were no longer remem ered.
were honored; but after deat ; : el
i , yet his fame has been transm
Confucius was a commoner, ye o e
-ations. Scholars regard him as
over ten and more generation y as ther
i i the Son of Heaven down g
intellectual ancestor. From . . o kings
i in China discourse on the
and marquises, when those in : 8 |
Classics qthey take the master’s views as correct;'” he may be
termed the utmost in sageliness.

sy & AT IR, BEREEE,
-'4==%ﬁz=ﬂmmm,§wwg i A
fﬁ&znﬁ%ﬁ&%,ﬁﬁﬁ%Afﬁg,%ﬁ@@g
IR, DR, AMERY RREET. R
TE%E?%A%§,%ﬁ%%,ﬁ%5%2§¥ﬁkk
Mg, BESy . BRI, RS AEE R
ST, THEREAR

i further
inese Classics, 4:393. Legge IUr
B Ohiting - i, 14b.15b; Legge, The Chmes? ‘ 5 i
igg::el;tls?egl%: the lesson to be drawn from this poem is the “carnest p
e 1. 508 in hi i not attained
14 Svilr::{:)ig}:l i3s orl)ly supporting Confucius in his own assertion that he has
re of a man of humaneness. el
. ::[ ;:e satlng?@ (89-158), the Eastern Han commentator. on ﬂ:‘i l(;:;«: !
*heviga-ong #77F in the sense of “to correct” when it appears mq';h)e Shit 471941,
.i'n the Suoyin % & commentary of Sima Zhen ] H (679-732).
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