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Analyse the roles of, and relationship between, cosmology and divination in ONE of the following: 
1. Ancient Egypt 
2. Ancient Mesopotamia 
3. Hellenistic astrology
For this essay I will be looking at the roles of and relationship between cosmology and divination in Ancient Egypt. I will be discussing how cosmology is related to divination and human interpretation, for example looking at how the cosmos works and how humans apply that to interpreting the divine. I will be exploring Ancient Egyptian firstly what cosmology is and what divination is and then practices and beliefs referring to divination through oracles and omens, divination found in dreams, divination regarding time, divination regarding celestial beliefs and practices. I will be looking at how divination and cosmology was practised and how and why it was important to the Ancient Egyptians. I will explore the roles of divination within Ancient Egyptian culture and what the broader cosmological worldview is in relation to divination. 
Cosmos is a Greek word that means order and beauty, whereas logos has a number of meanings such as reason, speech, ratios and relationships. Cosmology means ordered way of looking at the world and the heavens, or arrangement of the world or heavens. It is to look at celestial patterns as a means of communication with the divine. There are systems in which the Egyptians used to discover regular patterns of predictions, known as astrology. Astrology uses cosmology in Ancient Egypt in its practice and is historically considered as a form of divination. 
Divination is the process of seeking answers to questions. It is the use of signs and interpretations that links the past, present and future, discovering the hidden and pre-empting what is to come so we can know what to change and what we cannot change. It allows us to ask what the gods want of us, accessing divine will and how to achieve it and can operate on a level outside of our perception of physical reality, although using the material of the physical world. However, the is no word in Ancient Egyptian for divination, therefore each of these methods of divination are compared to other cultures and countries use of divination and their definition for it. An understanding of divination is that if there are gods and they love us, they are not ignorant of the future, they know this knowledge could be useful to us, it is not beneath them to communicate with us, they also know how to communicate, then divination exists. This understanding of divination is common through antiquity, and we can see divination simultaneously held with belief in gods[footnoteRef:31127]. In comparison to Mesopotamian divination, there are fewer categories of divination in Ancient Egypt but their cosmology assumes the stars are manifestations of gods and celestial mythology is very important within this. In Egyptian divination, the gods are expected to change what happens if we supplicate them and the ritual of divination can be a powerful experience for humans. There are a few categories of divination such as natural divination, that is intuitive, for example direct contact initiated by gods through visions, dreams and prophecies, celestial portents such as a comet or eclipse. There is artificial divination where the diviner makes a deliberate action to seek answers to questions using an instrument to create an interpreted omen, such as oracles, augury, extispicy (liver or entrail divination) and astrology (interpreting the patterns in the heavens). Finally, there is unprovoked divination and provoked or evoked divination. As the focus of this essay is cosmology and divination in Ancient Egypt, we will be focusing on oracles, dream interpretation, time divination and astral divination.  [31127:  DARYN LEHOUS, “Tomorrow’s News Today: Astrology, Fate, And The Way Out”, Representations, 95.1 (2006), 105-122] 

Firstly, we must define what an oracle is and point out the difference between oracles and omens. An oracle comes from the person asking the god a question, to which the god replies, and the human is to interprets the response from the god in a question-and-answer form. An omen however comes from the god through signs and is then interpreted by the human[footnoteRef:14609]. In this essay I will only be discussing oracles. Egyptian consultation of oracles can be described as the person asking a deity a question and it being answered by the god. The evidence for oracles are seen in four instances. Firstly, oracular decrees which are either engraved on outer walls of temples or on papyrus. Secondly, references to particular oracular process either in public or private records. Thirdly, there are few original petitions on papyrus laid before the gods. Lastly, statues and reliefs clearly associated with the gods[footnoteRef:9379]. Oracles are found in processionals honouring the god, usually some kind of structure such as a statue placed on a barque, carried around in a processional for people to ask the public image questions. The most prominent god involved in barque is Amun, known as ‘lord of gods’. These oracles were open to both royalty and common people. The questions coming from these common people were things of everyday life such as health, finding something lost, the timing of travel, asking if something has been stolen etc. Documents containing oracles are found to not predate the New Kingdom, however, most do come from the Third Intermediate Period[footnoteRef:3428]. The ‘lord of gods’ stresses his importance over lesser oracular gods of the region, and the procession of ‘lord of gods’ would be vastly different to other oracular gods which means people would not concern Anum with minor issues such as finding something that is lost but used for more prominent issues. The first secure attestation in reign of Hatshepsut (ca, 1479-1457 BCE) as she asks the ‘lord of gods’ the best way to go to Punt, Ethiopia. This oracle was not during a procession but rather the Queen ‘heard’ the order at the stairs ‘lord of gods’, where the bark was stationary, which hints at a speaking oracle. Thutmose the third was chosen by the god in his bark, who ‘perambulated’ and ‘settled’ in front of the prince[footnoteRef:7562]. Oracles are often described on stelae (stone monuments) or papyri. There are also oracular amuletic decrees that are protective in both physical and spiritual contexts, although there are not many of these, from the 3rd Intermediate Period, ca. 945-715 BCE. These were to protect the wearers from both physical and spiritual dangers, both for men and women and even maybe for children.  [14609:  von Lieven 1999, 78]  [9379:  Kruchten, JM, 2002, pp. 298-302.]  [3428:  Kruchten, JM, 2002, pp. 298-302.]  [7562:  Redford 2002, 299] 

During oracular proceedings, oracles could be uttered by any processional image which is why so many oracular gods are attested throughout the country. The statues would usually be hidden in a tabernacle, mounted onto poles and secured to the barque. The ‘lord of gods’ however, remained inside the booth at all times except at a scene in 651 BCE that represents him on a portable shrine[footnoteRef:20347]. Barks were carried around by priests and were the only ones who were able to be in the presence of nonremovable cult statues. However, Egyptians were aware that porters could interfere with oracular processes and they did find scribes of the temple guilty of embezzlement under Pinudjem the second[footnoteRef:16326]. Not only did people try to interfere with these oracles from the gods, but people also would seek a second opinion on some matters. Aylward M. Blackman[footnoteRef:15625] gives an example of a man consulting the gods over garments that have been stolen and asks if the man he is accusing of theft was the perpetrator. The god agrees it was, but the accused denies taking these garments and states he is going to seek an oracle in his local town, by a different god. It is not written what the outcome of this oracle was, but the accused comes back to the god and his accuser, is then spoken to by the god through a priest and eventually confesses to taking the garments. This shows that even Egyptians not only were sometimes sceptical of the oracles due to interference, but also they try to “hoodwink” the gods themselves. Although there a few of these instances recorded, we must assume that this was a practice that was common amongst people, especially those being accused of something. It is important to note that the judicial system however did not rely on these oracles to prosecute, but may be used as evidence during a judicial process. [20347:  Papyrus Brooklyn, 47-218-3]  [16326:  Kruchten, JM, 2002, pp. 298-302.]  [15625:  Aylward M. Blackman, “Oracles In Ancient Egypt”, The Journal Egyptian Archaeology, 11.3/4 (1925), 249 ] 

Oracles were also used to determine who was a worthy individual and who was an evildoer, and this was not explicit to royalty but also in office. The bark would be carried around the candidates and the stop in front of the appropriate person at its own accord. This was seen with the chief of policemen by the bark of Isis at Abydos under Ramesses the second[footnoteRef:4248]. Some oracles are supposedly spoken, by the statues themselves. These oracles would take place in a special room before the statue of the god and people would hear the voice of god answering their question[footnoteRef:2928]. From Ramesses VI onward, issues by the ‘lord of gods’, that the ‘lord of gods’ as a statue that can solidify the decisions of other gods during the oracular season and other yearly festivals.  [4248:  Stela Oxford 1894, pp 106]  [2928:  Kruchten, JM, 2002, pp. 298-302.] 

Oracles are clearly an important form of divination in Ancient Egypt, one that ranges from royalty to common people. As we have seen oracles were used for a range of topics and as they were used so vastly around Ancient Egypt, it shows the people of the time must have seen merit in the practice. If oracles were good enough for royalty, then they were eventually going to be adopted by the common people. Even if there could be some interference and others who tried to “hoodwink” the gods by other means, it was clearly a valued practice, that lasted for centuries. The fact that people were also accused and convicted of embezzlement for interfering with the practice shows that it was held in high regard to the Ancient Egyptians. As it has also been documented by the Egyptians also again shows it was an important practice of their culture. The range of gods and methods in how to receive an oracle shows depth in the beliefs of the people at the time, with dedicated festivals and a ranking order of which god you could consult over certain matters. As this was also used in other areas of the world such as Mesopotamia, which again shows its credibility. Oracles do not use the ordered way of the world to help answer questions but is something that is deliberately done or asked for by the recipient. As the recipient deliberately is asking a statue during a procession shows that oracles are something that is manmade and then delivered by either a person or by the movement of the people holding the bark. Although arguably within cosmology there would be divination, oracles are a branch of divination rather than cosmology. But it is important to note that the Ancient Egyptians did not rely on oracles for judicial purposes, this could be due to interference from those holding the bark and/or even the priest displaying the message.   
The Egyptian word for dream is rst, meaning ‘wakefulness’, but in a different state than being awake. Earlier, interpretations of dreams were restricted to royalty where the gods would come to the King in a dream with premonitions or revelations, which are first applied to the ruler as to what could happen to the whole country. Later, dream books for the common people existed and gods could also come to them in dreams. The oldest of these comes from 1200 BCE but they may reflect earlier practices and the books are key for interpreting dreams. The dream was interpreted in terms of the dreamer, not in and of itself, so interpretation would always be relevant to the person and people would go to a professional dream interpreter. Some examples of dream interpretations from a dream book are that if a woman dreams of the following: ‘if she gives birth to a cat, she will have many children. If she gives birth to a dog, she will have a boy. If she gives birth to an ass, she will have an idiot child. If she gives birth to a crocodile, she will have many children’.[footnoteRef:31398] We know that cats give birth to many kittens, along with crocodiles laying many eggs. We also know that comparing a person to a donkey, we are implying that person is ‘stupid’. Egyptians, especially in divination, use word play. In Ancient Egypt, dreams can be provoked by the recipient asking for the dream, where they may ask the god for something, and the answer is revealed in a dream. This shows correlation to oracles as the person is asking something of god, which is then answered and needs to be interpreted by the person. Dreams that are unprovoked, where the recipient may wake up thinking they must have their dream interpreted as it has sparked curiosity. Dream books usually explain naturally occurring dreams, not those that are requested. It is important to note that many cultures, past and present, dreams are considered extremely important for enlightenment, whether profound or mundane.  [31398:  Dunand and Zivie-Coche 2004, p. 135; trans. based on S. Sauneron, Les songes et leur interprétation (Paris, 1959), p. 37] 

Dreams are something that we all have experienced and will continue to experience. In this experience we can question the meaning of a dream that does not make complete sense to us. Even now people have their dreams interpreted, so is practice that has been used for thousands of years. For Ancient Egyptians, this is clearly no different and was seen as an important part of their culture. Dream interpretations were something that was reserved for royalty and perhaps could have been used discretely by common people, but dream books were not accessible to those common people. Then we see dream books were available for common people and people also made a career out of interpreting dreams professionally and then writing books. As it was not accessible for everyone to have their dreams interpretated, they would no doubt be making use of that service. Again, as it is documented, it was clearly an important practice and a part of Ancient Egyptian culture. As there were different methods of provoking dreams from gods shows there was a language discussed between people on which the best practice should be used. This shows the collective would be referring to dreams as oracles, premonitions and revelations about everyday life and even how to rule a country. As there is no order to dreams and it is rare to have the same dream twice, it shows there is no order in what we dream but there could be order to how they are interpreted. This being said, unless it comes from a dream interpretation book, dreams are related to the dreamer rather than no consistent order to what dreams mean, even if the books do attempt it, and there are few significant generic dreams that are worth interpreting.
Time divination in Ancient Egypt is both seen in days and months. Hemerology (hemeros meaning day) is the classification of whether days are good or bad. The historian Herodotus states, ‘The Egyptians, too, found out which god every month and day belongs, and to tell by the day of a man’s birth what fortune he will have, when he will die and what manner of man he is.’[footnoteRef:31110] Because the Ancient Egyptians have deities of good fortune, these would be connected to a particular month and then assigned to a person at birth as a guardian. There are also calendars of lucky and unlucky days in Egypt, similar to a modern idea that Friday 13th is an unlucky day. The Egyptians had both a civil calendar which went from the Old Kingdom around 3500 BCE right through to the Greco-Roman period, and they also had a lunar calendar.  The civil calendar was of 360 days, divided into three seasons called Akhet, Peret and Shemu and these were of fourth months each, divided into 30 days each. The calendar used for lucky and unlucky days were from the New Kingdom, but the language was from an earlier time period. The days were split into three sections, one good, one uncertain and one dangerous. The first part of the day was morning, the second was midday and the third was dusk, but there is no mention of whether this includes the night too. An example of some of the advice for a bad day would be to not go out on this day and anyone born on this day will die from a serpent and an example for a good day would be a day the gods received their hearts. As there were five days remaining of the year, the Ancient Egyptian saw these days as unlucky days and encouraged not to leave the house during these five days, or something bad would happen to them. This was then changed during the New Kingdom but the belief in lucky and unlucky days remained within the new calendar. [31110:  Histories II, 82.1, trans. Carter] 

Using time as divination was important to the Ancient Egyptians as a calendar is something that we all live by. We measure time through the calendar and during that time we eat, sleep, work and even give birth according to a calendar, therefore is an integral part of any society. As the Ancient Egyptians believed that there were days it would be luckier to stay home and rest, shows that it impacts society as a whole, and not just a certain class is subjective to it. As they also used different days to see what a person's death would be, that almost certainly would have impacted how someone lived day to day, therefore their culture. If we use the example of being born on a particular day means you will die from a serpent, then that person most certainly would stay away from serpents, perhaps more than people do anyway. These beliefs could also have the opposite effect on people born on a lucky day and leave people believing they are lucky all throughout life. This would have also impacted days in which festivals were celebrated and determine when the lucky days were for particular gods and even perhaps the unlucky days for other or less important gods. The use of cosmology is fundamental for using time as divination as time is measure by rising and setting sun (which is a problem that the Ancient Egyptians found, hence why adding 5 days at the end of their revised calendar). 
Celestial divination in Ancient Egypt had no distinction between astronomy and astrology, even is astrology is only attested at the end of the Ptolemaic period. Stars were the manifestations of the gods and represented constellations on astronomical ceilings of New Kingdom royal tombs. Within celestial divination, astral divination is the reading the will of the gods from the observation of the stars. This was a very old concern for Egyptians as they we see in Old Kingdom Texts that they are concerned with rising, setting and ‘imperishable’ stars, these are the stars that never set. Decans are also an early concern for the Ancient Egyptians as they are a group of stars that rises at ten-day intervals. These were observed at rising and culminating very early on at roughly ca. 2100 BCE continuing up to Late Antiquity. Decans were also considered as deities and were combined with a zodiac ca. 200 BCE. Rising decans begin around 2100 BCE and the Transit Decans begin in the Book of Nut. Also, in Egypt we have the idea of eclipses of heavenly bodies also used in divination, which we see in Osorkan Chronicle, 23rd Dynasty, 8th Century BCE and then in later texts on eclipse omina. This was a practice that had been taken from the Babylonians, and then adapted into Egypt. We also see the combination of zodiac with rising of Sothis (Sirius), for example in P. Cairo 31222: ‘If it rises when Mars is in the sign of Gemini: some people in the land of Syria will rebel against the King of Egypt’. Decans are completely an Ancient Egyptian concept, and it played a crucial part in replacing the houses in Hellenistic astrology. 
Celestial divination was important to the Ancient Egyptians because, as said before, the stars were manifestations of the gods. This means that the Egyptians saw the stars as something that held messages from the gods and were meant to be interpreted. As this was a practise that originated elsewhere and then adapted, it shows that again the Ancient Egyptians saw its merit and wanted to use it for themselves. As they saw the planets as gods or gods representatives, it is another way that human interaction with the gods is related to cosmology. The use of decans was clearly well situated within Ancient Egyptian culture as it was later used to develop the house in Hellenistic astrology. Not only did this impact the Egyptians, but later has an effect on the rest of the world and its cosmology, not just then but right up until the present day. Cosmology again is fundamental in interpreting celestial divination and therefore it is a necessity when interpreting the stars. As the stars were organised and predictable, visible stars were consistent and were probably understood as a definitive answer. Those stars that would appear from no overcast were probably the stars used for interpretation. As astrology is a practice that is commonly used today, we must pay homage to the use of celestial, astral and astrological divination used before, during and after Ancient Egypt.
In conclusion, cosmology means the order of looking at the world and the heavens. We can see through the different methods of divination used in Ancient Egypt that cosmology and divination go hand in hand with their practices. Both cosmology and divination were used across Ancient Egypt, and many other countries during that time, and even similar methods are used today. It is not something that stopped with the Ancient Egyptians as we have seen and had a greater impact in years to come. The role of divination also surpassed the elite classes of the time and also impacted common people and their culture, to the point of asking about field boundaries and marriage. But also relied upon to see who the next leader should be and how the Queen should travel her next journey. Divination was in integral part of Ancient Egyptian culture that was so prominent that it was recorded for others to explore the credibility and the outcomes of using divination when approaching the gods. As divination was used from the Old Kingdom right through to the New Kingdom, it was a clearly embedded part of the Ancient Egyptian culture. These practices will have been handed down through generations but was not something that was explicit to the household but rather society as a whole. The processions will have been provided by people who have taken up a career in delivering oracles and will have believed in the benefit of them to society. Again, dreams are something that everyone experiences and as the interpretation was not given to common people earlier during the time period, when common people were able to have their dreams interpreted it would have been a phenomenon, one which has been embedded by Ancient Egyptian culture. Just as we see with tea being part of the British culture, this was once only accessible to royalty and the wealthy, the moment the common people of Britain had access to it, it is something that is well affirmed in the culture. Using time as divination clearly will impact all people during Ancient Egypt and clearly was credible for it to impact the calendar so heavily, and even the revised one. Celestial divination again shows the connection between the heavens and the world and is a practice that has been used and trusted throughout thousands of years.  Therefore, it would be safe to say that the relationship between cosmology and divination is synonymous and with cosmology, divination may not be such an effective method of speaking with the gods. Although divination and its practices vary, without cosmology and the understanding of the order or the world and the heavens, divination could be inconsistent and vary from place to place, whereas in Ancient Egypt, divination was something that was practiced as a society and not just home to home. 
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