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jing toward the Hour
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f scholars, including P. :
A number 0 > g Farsenios, argye o
 ud ed as part of the discourse because i g tha narra:'t 13:1-30 shoulg be
foundation for what Jesus says in 13:31 1V€ scene thar seryes

s : : ~17: z

’ :slerit to this observation since Jesus’ actions often prozrgl-niecrir.amly, th.ere is

. Gospel of John (e.g., 5:1-18; 6:1-15; 7: 1-13). T have sectionecis;:;u;;e l1I16t.£5le
:51-16:33

ere because it marks the departure of Judas [ses-:

ff;: r i Father, Thiy e
shen, is Jesus final fpeech to his disciples, “his own” who hal‘lllng e
with him to this point even though Jesus knows that future bei re:lmne'd
' lso come (18:2-9, 25-27). As an extended scene with limited narrfa}’ ; iy
,: ruptions, this speech also reaches out from the confines of the Go:l t:lr tl: t(;xr-
~ ,udience listening. When gathered to hear the Gospel of John thepaudiextl :
_ hears directly from Jesus in 13:31-16:33, and they too recei;e encour. :—3
" ment and consolation. They may not have seen Jesus in the flesh, but :}?e
" hear his words through the flesh of others and through the Paraclete whc)),
already resides in their midst.
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A 13:31-14:31: Commandment to Love
The first section of the FD stretches from 13:31-14:31 and lays out a number
of themes that recur in 15:1-16:33, including Jesus’ commandment to love
(13:31-35; 14:15, 22-24), his return to the Father as a reason not to be trou-
bled (14:1-7, 27-31), the unity between himself and believers that enables
them to ask in his name (14:8-14), the coming of “another” Paraclete who
is the Spirit of truth (14:15-21), and his gift of peace (14:25-31). According
1 Brant, this speech showcases the Gospel’s “epideictic nature,” its goal to
motivate action based on praise and shame rather than logical arguments.
Brant suggests thar all of 13:31-17:26 “bolster[s] the beliefs and values of
audience, elaborating on, and interlacing four assertf'ons abouF _]esu.s
1”: his departure is a return to the Father; his death is a Pafadlgma;ic
of love; he lives on in the community when they love and recogn;z e:h.e
*ataclete; and his “death is a revelation of God’s glory” (201 1210 ln e

’ i i consoled about
3 nce i imitate Jesus’ love and be :
e / also his resurrection and

e, which includes not only his death but
ed ascension (20:1-18).
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13:31—356’_ IIZ\-,;CETPIanations for Confused D"?‘_"Py
13:313'36.——38, Jesus and Peter iy :

14:1—14, Jesus, Thomas, and Philip

14:15-24, Jesus and Judas (not Iscariot) !;‘ j

14:25-31, Another Paraclete

i i i f the FD

£ this opening portion ©
C;H that will follow in 13:36-17:26
s final prayer on behalf of .

resent, and future. Because of the overlap in them
I will focus most of the commentary here on 1
arance into the night, Jesus m
d the Son of Man, and God
and God will glorify him in himself, and immediarely he
The Greek of these verses is as messy as the English t aﬂ
emphatic. The repetition makes the point clear: this is the
fication. The verses are two parallel phrases: the first wit
pivoting on “the Son of Man and God” surrounded by th
asthé (he was glorified), and the second with a repéatingz':AﬂB
resumes the immediacy of v. 31, “now” (nun) and “imr
Jesus also emphasizes the transition to his hour by repe
from 7:33-'34 and 8:21: “A little while I am with you; you :
ls cmsine oy (1559 B i dca L

u :33). i
Jesus® “little children,}”’ they too will Xguigiﬁitotﬁf);eznﬁii
departure. He does not, however, leave them without hope"f
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Headi"8 toward the Hour
. readers of the OT a.nd other Go
C1057'40; Luke 10:27-28) will see thar Jesus’ 1?‘29-31; Mare
22;-:’ John 13:34-35 reser)nb}lles commands
new- J- Lev 19:18) that wer
hbor ( € common] ¢ ‘

lo:;; gr:gas a summary of the Torah (Marcys 200)’9,c§"/:‘3t."n¢d in firse-
. new about Jesus’ command in John, however, :
4 The discipl
: [ loved you. ples are to learn from )
{wf‘lg’down of his own life (13:1; 15:12-14; 19;%(;8_;80;“31?1 }‘:f love, the
a}’ldf'l1 his love for his Father (10:17-18; 14:31; 15:9-10) a;‘d h'lc embodies
\l;:)rld (6:54; cf. 3:14-18). 's love for the

Jesus’ cornfrna:: to éf);e is sho-rthand for all that follows in his FD becayse
it is the core for the abiding unity that Jesus describes as existing between
pimself, his dJsclplt’:S, and the F.ather. As Lori Baron explains, love, whether
agapé of Pl_”.l”” carries connotations of loyalty rather than just feeling (2010,
57). This is true in the contemporary world as well as the ancient world:
we expect those who love us to show that love through faithfulness, just as
we show our love thrf)ugh'falthﬁllness. The one who loves is loyal to their
beloved, fulfilling their desires. Jesus, however, commands even deeper love;
he commands complete love (zelos, 13:1; teleios, 17:4; 19:28; cf. 1 John 2:5;

o centur
G uzer; Stern), What
Is emphasis o imitation.

4:12-18). As he will explain, such love not only means a willingness to die
~ for loved ones, or friends (philoi, 15:12-14), but also to live in unity with

. them so that one’s thoughts and actions imitate those of the beloved, the
- most beloved being Jesus and the Father. Jesus has shown this type of love for
- God by speaking only the words his Father gave him and by doing the works
- he gave Jesus to do. This is why Jesus says to Philip, “The one having seen
~ me has seen the Father” (14:9). Jesus not only invites his disciples into this
~ relationship by their unity with him; he commandsit. If they are his disciples,

. they will participate in this unity through love. A
* The disciples, however, need some help to understand and follow Jesus
teaching, Starting a chain of interruptions, Peter Grst insists that be himself
will model complete love by dying on Jesus’ behalf first (13:3§—38). Pgter

misunderstood his role. He cannot show complete love untz./ Jesus first
‘models it, which requires his death and resurrection as part Of hlshl'.cmi)l;ct:z

‘Father, Trying to usurp Jesus’ role will lead Peter to betraying léni?'hilip
283in proving the validity of Jesus' words (18:25-27)- T'ho_m;ls anr e
follow with interruptions of their own. In his characteristically l;r Zioing-
20¢, Thomas notes the obvious: “Lord, we do not know e }}:0: Thomas is
H""’mw«: able to know the way?” (14:5)- There is truth to wha

i Father.
f he disciples do not understand that Jesus is returnmcg tcz) :lhj] ‘:(t) ueld
ighli this in his response: “If you all had known me; Y
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160 her” (147)- My translation reflects 3 ¢, :
r i fhra) » i
known ™ Fat— z_fact condltlonal, statemcn't. E:ch d'lOu a’“‘! |
also have L “contraly t include it this translation is Probap, Moy
that creatcanslations do not e conversation in 14:8.3; w{kd%l ‘-
it i all know and have seen b, € he
[he Orlgl you 13 1 # hlm” (V v
to Ailsess «Indeed, Lot that “I am in the Father and the ‘9
(1) pro ilip for not b€ iot) that he will remain : F"hctj,
(2) chides Philip Judas (not Iscariot) ) ! Manifeg, "5
b e (v e another (i.e., the keepmg of his y, dg
n i A
iiisciples because i another contrary—to—fact cor.1d'1tlona1 s %
(vv. 22-24); and ;l 4 loved me, you all would have rejoiced becaluc[ :
“if you all abecause the Father is greater than me” (v, 28; of 13:],
i Fzﬁfecisciples have been with Jesus “from the beginniﬂ&” they
t d until his revelation is complete. ' !
nds of the FD, therefore, can only be followed “ﬁfr]csug 4
Thejcotihs n. return to the Father, and giving of “another Paraclere>
death, résurfrfcltllti (’1 4:17, 26). A “Paraclete,” meaning an advocate, ency,,
1 I 2 2 7 . . -8
thzrsp;;lcti ocomforter, is one who comes alongside, ,’cdllng and helping_~
?[ghe’ sk BT i “anoth?r Paraclete, continuing his oy
ministry; which is an extension of God’s will. The Holy Spm‘t, Jesus explajpg 1
“will teach you everything and will remind you of ever?rthmg which [ sig
o you” (14:26): The work of the Spirit is evidenced in the Gospel with 1
the “remembrance” passages in 2:13-22 and 12:15-16 where the disciples
are said to have “remembered” and interpreted Jesus’ actions and words i ]
light of Scripture only after the fact; they needed the Spirit to “believe the
Scripture and the word which Jesus spoke” (2:22; cf. 13:7). With the Spir-
it’s teaching, the community can understand the extent of Jesus’ revelation,
that when they saw him they saw the Father, and they can have joy even in
his physical absence. Only then do they receive Jesus® peace (14:27; 1633
20:19, 21, 26). This gift, as Jesus says, is why it is better if he should go away, -
even though his departure is painful (16:7).
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B. 15:1-27: Metaphors of Love and Endurance
Even though 14:31 ends with the command, “Rise, let us go hence,” Jests =
continues with his speech in John 15. It is primarily this apparent contradic
tCl;(:sl d}atphas lefi rnany.scholars to argue for an editorial seam here in JOh‘."s i
]ohrf?: éosar:le im;)S’ fagam, asserts that Jesus’ delayed departure to death if =
Sy di sﬁ ar from an uncommeon literary device. Instead, key Chafac_tm 3
in Greek trar;edil rech?ffer g ﬁ’nal “Big Speech” before they die, esp . ‘
tendency to have > “siven John's other similarities to Greek dramas—t¢ ~

Jesus appear alone with one other character in dialog!®




