Materialities  (Intrinsic properties of material)
Case Study

Parker Pearson, M., and Ramilisonina. 1998. Stonehenge for the ancestors: the stones pass on the message. Antiquity 72:306-326*.

Mike Parker Pearson carried out substantial ethnographic research in Madagascar for himself (5 seasons?) and supplemented his data with other works by, most famously, Maurice Bloch. Secondly, he works with, and wrote the paper with, Ramilisonina, from the university of Antananarivo, Madagascar (brought over here on extended tour including TV programme made on Stonehenge). A heavy emphasis on the symbolic and structural approach. 

Stonehenge: multiple interpretations 

Phase 1 - 2950-2900bc orientated to rising moon
Phase 2 - 2900-2400bc wooden posts erected
Phase 3 - 2550-1600bc Welsh bluestones from Preseli mountains
ie the major stone building period of Stonehenge - was contemporary with the wooden enclosures at nearby Woodhenge (2500-2000bc). MPP and R go on to make some links between the wood and the stone monuments: six concentric rings, circle and oval, the mortice and tenon joints at Stonehenge. MPP and R go on to suggest that wooden henges are for the living, Stonehenge for the dead, the ancestors (suggested from Madagascar ethnography). What supports this is that:
A There is a spatial dislocation - i.e. you can go to a special designated place to contact the ancestors. 
B There is much more food rubbish at the wooden henges than there is at Stonehenge. 
C Peterborough ware, stone temper used at Stonehenge with Grooved ware (shell, grog) used at Woodhenge. 

Analogy of materiality - the physical properties of materials such as stone, wood, fire and water are such that they invite certain interpretations and rule out others. Based on intrinsic properties.
A little more detail on Malagasy ethnography:
Madagascar is twice the size of the British isles. There is a great deal of variation across the island. The region of Androy where the Tandroy live, the ethnic group studied by MPP and R. However, MPP does suggest that these groups share aspects of language, belief in ancestors and cattle symbolism. The belief in ancestors demonstrated across all groups by elaborate funerals and monumental funerary architecture, “dancing with the dead”. 
In general, houses in Madagascar are constructed in wood, tombs are made of stone. And MPP and R  go on to list the following characteristics of stone:
1. Standing stones are known as vatolahy (man stones) and are put up for many reasons
2. For highland groups, vatolahy may represent a deceased individual or a group of dead people.
3. Stones can be put up to commemorate a dead person whose body has not been returned to the ancestral (deme or clan) tomb
4. Stones are usually put up for men but occasionally a “gifted wise woman” gets a stone
5. For the Tandroy stones are incorporated into the tomb at the east and west
6. Standing stones are used to mark the boundaries of groups’ territories
7. Within the kingdom of Imerina in the highlands, royal palaces were linked by lines of stones along which messages were passed - a runner waits at each stone to take the message on to the next.
8. The people from Madagascar say “the stone passes on the message” Not crucially important here but explains the title on MPP and R’s paper - Stonehenge for the Ancestors: the stones pass on the message.
MPP and R then go on to talk about other Malagasy associations with stone - 
Human growth especially that of men, is likened to hardening - babies are born soft and fluid. At circumcision, men “harden” further, at death, as ancestors, people become hard, resistant, eternal. The tomb must be kept hard, dry (no water should enter). There is a saying - as sand we are separated but as stone we are united, there is strength in togetherness. The whole process of quarrying, moving and erecting a standing stone requires co-operation, togetherness. The ancestors continue to inhabit the world of the living, but at special designated places, e.g. the vatolahy, tombs. 
Critique of MPP and R’s paper
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