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Introduction
This article discusses the role of Muhammad Taaher al-Tanneer (d. 1933) and his father, Abd Al-Wahhab Saleem (d. 1918) in the Christian Muslim relations at the beginning of the Twentieth Century. In this essay I will discuss the encounter between the Islamic scholarship and the Western writings where al-Tanneers participated greatly in this time. They both introduced some themes to the Islamic scholarship and some debates between Muslims and Christians which had significant impact at this time. These writings, especially the work of Muhammad Taaher on the pagan origins of Christianity, are still affecting the contemporary Christian Muslim relations, not only in the theological context, but in the legal discussions as well.

The authors’ encounter with the western writings went through translation and authorship. The purpose of these works was to counter attack the missionary writings published at this time. In addition, they were to immune Muslims students who study in what he calls “missionary schools”. 

The Western Sources  

Al-Tanneer the father, Abdul Wahhaab Saleem, did not travel abroad nor joined Western schools. However, he was interested in reading and translating some Western works. On the other hand, Muhammad Taaher al-Tanneer, the son, received his secondary education at the American University in Beirut. He then encountered directly with the Western Scholarship in Switzerland where he studied in one of its universities for one year. He then returned back to Beirut, where he established a primary school and a Magazine.[footnoteRef:1]  [1:  See Al-Ziriklī, Al-Aᶜlām, (Beirut: Dar al-Ilm, 2002); Zuhayr Ẓaẓah, Tartīb al-Aᶜlām ᶜala al-Aᶜwām, (Beirut: Dar al-Arqam Ibn Abu al-Arqam, 1990).
] 


However the tension between him and some Christian circles, Muhammad Taaher kept a network with the foreign figures who were living in Lebanon at this time. This is evident in his efforts to support Mostafa Farrookh, who was his student in the primary school. The latter was an artist whose talent impressed al-Tanneer that he hired him to work in al-Musawwir, a magazine established by Muhammad Taaher later on. Farrookh told that some people used to tell him that his work as an artist was religiously unlawful, but al-Tanneer and other teachers in his school told him the contrary. Some writers would consider these views as a Western influence to al-Tanneer’s culture. Al-Tanneer introduced Farrookh to Jol Lind, a German artist working in Lebanon. These communications reflect al-Tannīr’s network in Lebanon, and his position towards some sorts of arts which were considered prohibited by some religious figures at this time. This position towards the arts was considered a Western influence on al-Tanneer’s character and views.[footnoteRef:2] [2:  Ra’oof Qubaysii, Al-Nahar Magazine, https://newspaper.annahar.com/article/, accessed on 15/12/2018. See also, Muhammad Taaher al-Tanneer, ‘Al-Radd al-matīn ᶜalā muftarayāt al-mubashshirīn’ (The Solid Reply to the Missionaries’ Allegations), Al-Manār 17.2 (January 26, 1914) 138–147.] 


Later on, al-Tanneer recommended Farrookh to study in the American University in Beirut, and its president Howard Plus admitted him to the University, but his family refused to let their son study in what they call “missionary schools”. Muhammad al-Tanneer himself used this stigma in his response al-Radd al-Mateen to Louis Cheikho. [footnoteRef:3] The writings of the two authors were among the main sources upon which Rasheed Reda relied to know about the Western culture and scholarship. They were publishing their articles al-Mannaar Magazine, directed by Rasheed Reda, which was one of the leading magazines at that time.  [3:  See Muhammad Taaher al-Tanneer, “al-Radd al-Mateen” (The Solid Reply to the Missionaries’ Allegations), Al-Manār 17.2 (January 26, 1914) 138–147.] 


The Morality of the Bible
Abdul Wahhab Saleem al-Tanneer translated an article of Charles Watt entitled The Morality of the Bible. He presented this translation in Arabic under the title: Adraadu Taleem al-Tawraah wa al-Injeel (The Harms of Teaching Torah and the Gospels). Rasheed Reda recommended this piece of work for the Muslim students who were studying in the foreign schools in Lebanon at this time. Reda also stressed the all of al-Tanneers’ woks are relevant to those students to be immune from the missionary activities practiced in these schools.

Astronomy
Abdul Wahhab al-Tanneer second encounter with the Western scholarship is his co-othering a book with his son about astronomy. Their source was Edward Holden the famous American astronomer [footnoteRef:4] whose books were part of the school curricula in North America and Europe.[footnoteRef:5]  [4:  See W. W. Campbell, “Edward Singleton Holden, Sc.D., LL.D., Litt.D.” Publications of the Astronomical Society of the Pacific, Vol. 26, No. 153 (APRIL, 1914), pp. 77-87.]  [5:  ᶜAlī, "Makhṭūṭāt wa Maṭbūᶜāṭ", al- Muqtabas  72 (1950), p. 71] 


Muhammad Taher al-Tanneer’s Works 
Muhammad al-Tanneer list of unpublished works includes some books that are related to Christian Muslim relations. One book about the etiquettes of Islam compared to the morals of the Torah and the Gospels. However this book in not published, but it could be an extended version of his father’s translation of Charles Watts article about the morals of the Bible. He authored two other books about the morals and the status of Jesus in Islam and Christianity. He published a summary for one chapter of one of his books about Jesus in al-Manaar. The article is signed with the two al-Tanneers which may denote being co-authored book too.[footnoteRef:6]  [6:  See Muhammad Taaher al-Tanneer, ‘Al-Radd al-matīn ᶜalā muftarayāt al-mubashshirīn’ (The Solid Reply to the Missionaries’ Allegations), Al-Manār 17.2 (January 26, 1914) 138–147.] 


Al-ᶜAqaed al-Wathaniyyah Fi al-Deyaanah al-Nasraaniyyah
Muḥammad Ṭāhir al-Tannīr also introduced Western critical studies on the Bible throughout his book: Al-ᶜAqaed al-Wathaniyyah Fi al-Deyaanah al-Nasraaniyyah (Pagan Doctrines in the Christian Religion).[footnoteRef:7] Following his father’s steps, al-Tanneer brought forth his book as anti the missionary works published at this time.  At the outset of the book, Muhammad Taher sarcastically dedicated his book ‘to the Missionaries. It was reprinted in Tehran,[footnoteRef:8] Kiewit,[footnoteRef:9] Pakistan,[footnoteRef:10] Riyadh[footnoteRef:11] and Egypt.[footnoteRef:12] [7:  Muhammad Taaher al-Tanneer, al-ᶜAqāid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, (Beirut: n.p. 1911).]  [8:  Muhammad Taaher al-Tanneer, al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, (Tehran: Maktabat al-Aḥmadī, 1972).]  [9:  Muhammad Taaher al-Tanneer, al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, ed. Muhammad ibn Ibrāhīm al-Shaybānī, (Kuwait: Maktabat ibn Taymiyyah, 1978).]  [10:  Muhammad Taaher al-Tanneer, al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, (Karachi, Pakistan: Idārat al-Qurᵓān wa al-ᶜUlūm al-Islāmiyyah, 1993).]  [11:  Muhammad Taaher al-Tanneer, al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, ed. Muhammad al-Majdhūb, (Riyad: Dār al-Shawwāf, 1992).]  [12:  Muhammad Taaher al-Tanneer, al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, ed. ʿAbdullāh al-Sharqāwī, (Cairo: Dār al-Ṣaḥwah, 1988); al-ᶜAqāid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah, ed. Ahmad ᶜAbd al-Raḥīm al-Sāyiḥ and Tawfīq Wahbah, (Cairo: Maktabat al-Nāfidhah, 2005).] 


Al-Tanneer was the first writer to introduce the theory of ‘Pagan Christs,’ in an independent work. Few passages referred to this idea in the writings of previous scholars, but what is unique also in this book is its several Western sources. Jacques Jomier indicated that the number of his Western sources exceeded 30 works.[footnoteRef:13] [13:  Jacques Jomier, Le Commentaire coranique du Manār: Tendances modernes de l'exégèse coranique en Égypte, Paris: Maisonneuve, 1954, p. 310.] 


In the preface, al-Tanneer stated that the incentive behind writing the book was not ‘hostility’ towards other people. He continues, I composed this small book as counter objections to missionary books which were full of ‘slander and attacks against Islam and Muslims’ according to him. The second reason was to call the Christians back to the truthful religion, i.e. Islam. The missionary and the anti-missionary literature were very common in that time.[footnoteRef:14] [14:  See Richter, Julius, A History of Protestant Missions in the Near East, 1st edition, New York: AMS Press, 1970 (reprinted from the edition of 1910).] 


 Al-Tanneer emphasised that there were similarities between the story of Jesus and the stories of other ancient pagan religions. These similarities allegedly prove that the Biblical story of Jesus was nothing more than a composite or rehash of ancient myths. Rita Gross stresses that this attitude is incarnate in the monotheistic religions. She writes:
“throughout their history and into the present, monotheistic religions have displayed two attitudes toward other religions. The attitude that is more familiar and popular, the attitude transmitted to me and to many others by mainstream religious institutions of our society, censures other religions, especially those falling into the vague and negative category of "paganism." "Pagan" religions are categorically inferior, apparently because of associations with "polytheism," their use of icons, their reverence for nature and, in many cases, for sexuality and feminine symbolism as well. In some cases, not only "pagan" religions but other monotheistic faiths, or even subsects within one of the monotheistic religions, are censured and evaluated as "idolatrous" and inadequate.”[footnoteRef:15] [15:  Gross, Rita, Religious Diversity: Some Implications for Monotheism”, Cross Currents, 49 no 3 Fall (1999), p. 355.] 


 So, al-Tanneer’s attention focused on seeking nearly identical parallels between the story of Jesus and other mythical figures, such as the Krishna story as told in the Hindu Vedas and the Horus myth, which was also said to be identical to the Biblical tale about Jesus. He developed these ideas from a long list of historical and Biblical Western studies, such as Huxley’s Evidence as to Man’s Place in Nature,[footnoteRef:16] Jameson’s The History of Our Lord,[footnoteRef:17] Bunsen’s The Angel Messiah,[footnoteRef:18] Fiske’s Myth and Myth Makers,[footnoteRef:19] and Ferguson’s Tree and Serpent Worship.[footnoteRef:20] [16:  Thomas Henry Huxley, Evidence as to Man’s Place in Nature (London: Williams and Norgate 1863).]  [17:  Jameson, The History of our Lord: as exemplified in Works of Arts, with that of these Types; St. John the Baptist, and other Persons of the Old and New Testament, (London: Lady Eastlake, 1892).]  [18:  Ernest De Bunsen, The Angel-messiah of Buddhists, Essenes and Christians (London: Longmans, Green, and Co., 1892).]  [19:  John Fiske, Myth and Myth Makers: Old Tales and Superstitions interpreted by Comparative Mythology, (‎Scotts Valley, California: CreateSpace Independent Publishing Platform, 2016).]  [20:  James Fergusson, Tree and Serpent Worship (London: India Museum, 1873).] 


The method of drawing an analogy between Jesus and pagan deities or heroes of Antiquity was first introduced by Western authors in the nineteenth century. The American atheist Kersey Graves (1813-1883), for instance, found that stories of a crucified savior had circulated in the first civilisations.[footnoteRef:21] The story was very old and had been accepted in all of these cultures throughout the Far East, the Middle East, and the Mediterranean countries. Gerald Massey (b. May, 1828), the English Egyptologist, also found over 100 similarities between Jesus and Krishna. Robertson followed the same method of comparing Jesus to Krishna. [footnoteRef:22] [21:  Gerald Massey, The Historical Jesus and the Mythical Christ, (San Diego: Book Tree, 2000).]  [22:  See Robertson, John M., Pagan Christs: Studies in Comparative Hierology, (Whitefish, Montana: Kessinger Publishing Co, 2003); Christ and Krishna, (London: Freethought Pub., 1890).] 


 From beginning to end, al-Tanneer followed the comparative method of drawing an analogy between Christian doctrines and elements and traces in other different ancient beliefs.[footnoteRef:23] The main object of the book was to argue that there was wholesale influence of pagan mysteries and other foreign doctrines and practices on Christianity. The doctrine of Trinity, for example, which was taught by Christians, was borrowed from heathenism.[footnoteRef:24] He attempted to find parallels of such doctrines in other ancient religions in Egypt, India and elsewhere. The same held true for the cross, the incarnation, the virgin birth of Jesus, the appearance of the star in the East, and other events in the life of Jesus. Christianity, according to him, largely borrowed from the records of older nations. He insisted that the idea of a suffering God atoning through his death for the sins of men, descending into the abodes of darkness and rising again to bring life and immortality to light, was found in the oldest records of the beliefs of the human race, such as those concerning Buddha and Krishna.[footnoteRef:25] [23:  See Umar Ryad, Islamic Reformism and Christianity: A Critical Reading of the Works of Muḥammad Rashīd Riḍā and His Associates (1898-1935), (Leiden: Brill, 2009), pp.  57–59.]  [24:  Al-Tanneer, the Pagan Doctrines, pp. 17-39.]  [25:  Al-Tanneer, the Pagan Doctrines, p. 185.] 


 The question of the virgin birth was of special interest in the treatise. Tannīr sought an analogy between the myths of the birth of Krishna and how the divine Vishnu himself descended into the womb of Devaki and was born as her son Krishna. In this, the deity was not only the effective agent in the conception, but also the offspring. He also placed special emphasis on the relation which the idea of the virgin birth in the Gospels supposedly had with ancient Egyptian religious conceptions. However, he found that the Egyptian story of the virgin birth was much more complex and cruder than the Biblical one. In the story of the birth of Horus and in the idea of the divinity of the pharaohs a great resemblance was thought to be found.[footnoteRef:26]  [26:  Al-Tanneer, the Pagan Doctrines, p. 59. See also F.F. Bruce, ‘The Person of Christ: Incarnation and Virgin Birth,’ in Basic Christian Doctrines, ed., Carl F. H. Henry (Grand Rapids: Baker Book House, 1975), p. 128; Gresham Machen, The Virgin Birth of Christ, Grand Rapids: Baker Book House, 1977.] 


The Reception of al-Tanneer’s Book
In the Muslim scholarship, this book was widely celebrated. Al-Sharqaawi, the editor of this book indicated that this is the first book arguing for pagan origins of Christianity. Saaleh Mukhles Reda denoted in one of al-Manaar articles that this book is the most effective work in the debate among Muslims and Christians.[footnoteRef:27]   Another writer at al-Manaar called Saaeh Naaseh preferred this book to the most prominent Muslim writings in this context, such as the famous classical book of Ibn al-Qayyim entitled: al-Jawaab al-saheeh, and another contemporary book written by Rahmatu Allah al-Hindee entitled: Izhaar al-Haq. For Naaseh, al-Tanneer’s book was short and easy to read, unlike the above mentioned works which are long scholarly works.[footnoteRef:28] The book’s popularity spread to Arab World and Rasheed Reda referred to it regularly in his commentary on the Quran, his legal verdicts and discussions. Al-Tanneer was one among three writers who formulated Rasheed Reda’s sources for the Western literature.[footnoteRef:29]  [27:  Ṣaaleḥ Mukhliṣ Reḍa, ‘al-Maṭbūᶜāt al-Jadīdah’, Al-Manaar 15, (1912), p. 394.]  [28:  Saaeh Naaseh, ‘Duᶜāt al-Naṣrāniyyah fī al-Baḥrīn wa Bilād al-ᶜArab’, Al-Manaar 16, (1913), p. 379.]  [29:  Umar Ryad, Islamic Reformism and Christianity, pp.  57–59.] 


On the other hand, the book had a negative impact on the Christian Muslim relations. Many Christians complained against this book until it was banned in Lebanon.  Louis Cheikho dedicated two articles in his magazine al-Machreq to refute al-Tanneer’s claims.[footnoteRef:30] Then he republished these articles under the title Tafneed al-Tazweer fi al-Radd ala al-Tanneer (Responding to the lies through refuting the claims of al-Tanneer).[footnoteRef:31] As a result, Muhammad Taaher replied to Cheikho in two articles published by al-Manaar.[footnoteRef:32] This journal debate should be considered in the context of the Christian Muslim polemic literature in the East between the Catholics and Rasheed Reda who was a Syrian who moved to live in Cairo, where he established al-Manaar magazine. [30:  Louis Cheikho, ‘al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al-Naṣrāniyyah: Intiqād lī Abb Louis Cheikho (the Pagan Doctrines in Christianity: A Critique by Father Louis Cheikho)’, Al-Machriq, (1912) 432 – 543.]  [31:  Louis Cheikho, Tafnīd al-Tazwīr lī Muhammad Ṭāhir al-Tannīr (Refuting the Falsification of Muhammad Ṭāhir al-Tannīr), (Beirut: al-Maṭbaᶜah al Kathūlīkiyyah līĀbāᵓ al-Yasūᶜīn, 1912).]  [32:  Muhammad Taaher al-Tanneer, ‘Al-Radd al-matīn ᶜalā muftarayāt al-mubashshirīn’ (The Solid Reply to the Missionaries’ Allegations), Al-Manār 17.2 (January 26, 1914) 138–147.] 


Al-Machreq was a Catholic Arabic magazine and the mouthpiece of the Syro-Lebanese Jesuits in Beirut. Since its first publication in 1898, this magazine attempted to convey for the Catholic Arab communities the value and significance of Western science and technology as well as the cultural heritage of the Near East.[footnoteRef:33] Reda was involved in controversies with al-Machreq around a variety of issues, especially on what he often wrote in his journal on Christianity. According to Reda’s archival documents, he used to exchange the published issues of al-Manaar with those of al-Machreq. The Oriental Library of the Jesuit Saint- Joseph College was subscribing to his journal, and many of its issues were kept there. Despite their heated polemics, the library secretary praised Reda’s journal as having been the ‘mouthpiece of the Islamic Salafī renaissance’. [33:  Bell, Campbell Robert, ‘The Arabic Journal, ‘al-Mashriq’: Its Beginnings and First Twenty-Five Years Under the Editorship of Père Louis Cheikho, S.j.,’ (PhD dissertation, the University of Michigan, 1972); Ryad, Islamic Reformism and Christianity, pp. 97-99.] 


As soon as Muhammad Taaher al-Tanneer published his anti-Christian book, Father Louis Cheikho fervently attacked the author. Al-Tanneer’s treatise, for him, was nothing but ‘a childish’ attempt to emulate earlier European works of ‘unbelievers, Protestants, and heretics’ in their critique of Christianity.[footnoteRef:34] In the same year, al-Machreq accused Reda’s journal of having ‘exceeded the proper bounds by attacking the Catholic belief.’[footnoteRef:35] When al-Manaar quoted an article from the Russian Muslim paper Shūrā (Council, founded in 1908) in which Luther had been eulogised for his reformation, the editorial of al-Machreq immediately blamed Rasheed Reda for praising him on the basis of his conflict with Catholicism. ‘Had the Shoora and al-Manaar known who Luther and his works precisely were,’ al-Machreq wrote, ‘they would have entirely discarded him and would have never contaminated their pages by mentioning his name. [34: Cheikho, Al-Machreq, vol. 15, pp. 435-436.]  [35:  Cheikho, Al-Machreq, vol. 15, 718.] 


Reda, according to Cheikho, failed to recognise the sense of the Trinity’s divine mystery. His article was specifically formulated in reaction to Reda’s views that: ‘Muslim theologians agree that there is nothing in the Islamic faith which is logically impossible, meaning that the Muslim is not required to believe in anything that is logically impossible Other religions than Islam require people to believe in what is rationally impossible, i.e., the reconciliation between two antitheses or opposites, such as the real Unity and the real Trinity. In other terms, that God is truly one, and truly more than one at the same time.’

 Cheikho rebuked Reda for his allegation that the Catholic doctrine insists on combining contradictions. ‘It is not logical,’ Cheikho contended, ‘that such a paradoxical faith would be adopted by more than one third of the inhabitants of the globe among whom are the most civilised nations—such as the Greeks, the Romans and the Arabs.’


Al-Tanneer criticism of Trinity was consistent with al-Manaar’s editing policy of attacking the Catholic Church. Reda published some articles criticizing Trinity.  In response to al-Manār’s postulation of the doctrine of Trinity, Cheikho counterattacked Reda for using the Gospel of Barnabas as a weapon against it. Al-Machreq challenged Reda that he brought forward an Arabic translation of a ‘forged’ Gospel, when he lacked solid proofs against Christianity.[footnoteRef:36]  [36:  For the controversy of using apocryphal gospels in the Christian Muslim debates see Ragg, L. ‘The Mohammedan’ Gospel of Barnabas,’ Journal of Theological Studies 6, (1905), pp. 425-433; Ragg, L. ‘Dante and the Gospel of Barnabas,’ The Modern Language Review 3/2, (1908), pp. 157-165; Slomp, Jan, ‘The pseudo-Gospel of Barnabas, Muslim and Christian Evaluations,’ Bulletin Secretariatus pro non christianis 9, (1976), pp. 69-76.] 


Contrary to al-Tanneer and Reda’s claims about Trinity, Cheikho stresses that Trinitarian concepts had been taken from the divine revelation, and Biblical prophets implicitly referred to them in the Old Testament. He pointed to many examples, such as God’s use of the plural form with reference to Himself, and to the plural form for ‘Lord’ used frequently in the Old Testament. In his conclusion, Cheikho reminded Reda that Catholic believers do not entirely grasp the mystery of the Trinity. But it is enough for them to know that God revealed it to them. He further upheld that there are many secrets that cannot be interpreted by human intellect, and that it is impossible for human beings to grasp God’s true nature; otherwise they would share with God his divine essence.[footnoteRef:37] [37:  Cheikho, al-Machreq, vol. 22 (1924), pp. 737-744; Ryad, Islamic Reformism and Christianity, p. 98.] 


Al-Tanneer’s book received international interest by Smauel Zwemer who reviewed the book in his Moslem World Journal.[footnoteRef:38] Also, in the same journal, William St. Clair Tisdall wrote an independent study about al-Tanneer’s book.[footnoteRef:39] [38:  Zwemer, Samuel Marinus, “The Present Attitude of Educated Moslems towards Jesus Christ and the Scriptures”, International review of Mission 3.4 (1914), pp. 696-707.]  [39:  W. St. Clair Tisdall, ‘The Latest Muhammadan Mare’s Nest’, The Moslem World 3.1 (October 1913), pp. 407–15; Deanna Ferree Womack, “Images of Islam: American Missionary and Arab Perspectives, Studies”, World Christianity 22.1 (2016), pp. 22–36.] 


The Contemporary Impact of al-Tanneer’s Book
This book continued to have an impact among Muslims and on the Christian Muslim relations. In the Islamic scholarship the book is still used as the main source for drawing similarity between Christianity and the pagan doctrines. Many editions of this book are online available for free,[footnoteRef:40] and many websites recommend it regularly. The comments on the online threads on this book reflects widespread celebration of this book among the different Islamic different groups and sects.[footnoteRef:41]  [40:  See for example, The Comprehensive Muslim Library, https://www.muslim-library.com/arabic, accessed on 19/01/2019.]  [41:  For a shi’I site posts and recommends this book, see Nargis Online Library, http://www.narjes-library.com/2012/07/blog-post_2279.html, accessed on 19/01/2019] 


The Theological Debates 
The notion of drawing the pagan origin moved to the Jewish Muslim relations. Hasan al-Baash published a book in 1990 under the title: the Pagan Doctrines in Judaism.[footnoteRef:42] Also, in the Islamic intra dialogue some sufi groups claim that the pagan trinity has moved from Christianity to Wahhabism. According to the magazine of al-Tareeqah al-Azmiyyah the three subdivisions of Tawheed is a Trinitarian concept.[footnoteRef:43] [42:  Hasan al-Baash, The Pagan Doctrines in Judaism, (Beirut: Dar Qutaybah, 1990).]  [43:  Lajnat al-Buhooth wa al-Dirasaat Bi al-Tareeqah al-Azmiyyah, the Pagan Doctrines and the Divine Religions, (Cairo: n.p, 2005), pp. 122-130.] 


In 2005 a new edition of Muhammad Taaher’s book was published in Egypt.[footnoteRef:44] This publication participated greatly in the debates between Christians and Muslims in Egypt that was manifested in the different media. A Christian programs presented by Brother Rashid broadcasted three episodes to refute this book’s arguments.[footnoteRef:45]  Mu’aadh Illian, responded to Rashid’s attack on Muhammad Taaher’s book through an online video too.[footnoteRef:46]   [44:  Muhammad Taaher al-Tanneer, al-Aqaa’id al-Wathaniyyah fī al-Diyaanah al-Nasraaniyyah, ed. Ahmad Abd al-Raḥeem al-Saayiḥ and Tawfeeq Wahbah (Cairo: Maktabat al-Nāfidhah, 2005).]  [45:  Su’aal Jaree’, Islam Explained Website, http://islamexplained.com/UVG_0_ar/UVG_video_player_0_ar/tabid/89/VideoId/54/UseHtml5/True/language/ar-JO/Default.aspx, accessed on 22/01/2019.]  [46:  Mu’aadh Ilian, YouTube, https://www.youtube.com/watch?v=3S4QmrSjSL4, accessed on 20/01/2019.] 


The Legal Impact 
The impact of the pagan origins theory is not confined to the theological debates only, but it is extended to the legal fatwas which significantly govern the Christian Muslim relations and the Muslim integration in the Western societies. For example, there are many fatwas that prohibit participating in Easter, Christmas and Valentine because their pagan origin.[footnoteRef:47] These fatwas are going viral online each season, especially after the increasing space of the social media and the websites that are overtaking the role of the Islamic TV channels.   [47:  For more about “the Pagan Festivals” and their transformation from one tradition to another, see Ronald Hutton, “Modern Pagan Festivals: A Study in the Nature of Tradition”, Journal Folklore, Volume 119, 2008 - Issue 3, Pages 251-273 (2008); Magical Religion and Modern Witchcraft, ed. James R. Lewis (New York: State University of New York Press, 1996); S. H. Taqizadeh, “The Iranian Festivals Adopted by the Christians”, Bulletin of the School of Oriental and African Studies, Volume 10, Issue 3, pp. 632-653 (October 1940).] 


Nowadays, a phenomenon known as “ASK moftis” is increasing. The fatwas provided on this site about the above mentioned festivals differ based on considering their origin. Some Ask mofti’s prohibits celebrating Valentine because of its pagan and/Christian origin.[footnoteRef:48] Kamal al-Marzouki, on the other hand, sees it as permissible as the pagan or Christian origin is not proven.[footnoteRef:49] The latter prohibited celebrating Easter as of a pagan origin.[footnoteRef:50] [48:  See for example Muhammad al-Rasheed, ASKfm, https://ask.fm/MrMesk266/answers/145866986825?utm_source=thearchive.me, accessed on 20/01/2019.]  [49:  Kamal al-Marzouki, ASKfm, https://ask.fm/kamel_marzouki/answers/145395309137?utm_source=thearchive.me, accessed on 20/01/2019.]  [50:  Kamal al-Marzouki, ASKfm,  https://ask.fm/kamel_marzouki/answers/146633860433?utm_source=thearchive.me, accessed on 20/01/2019.
] 


Conclusion 

To conclude, Muhammad Taaher al-Tanneer and his father Abdul Wahhaab Saleem participated greatly in the cultural and encounter between Islamic scholarship and the Western writings. Abdulwahhaab Saleem started this trend by translating Charles Watts about the morality of the Bible. Then he and his son, Muhammad Taaher, co-other a book about astronomy depending on Edward Holden books. Later on, Muhammad Taaher authored his treatise about his claims about the Pagan Origins of Christianity. This book caused a debate at the beginning of the Twentieth Century and participated in the Muslim Christian polemic literature at this time. This book was published many times, and still recent editions are widely circulated. It is widely available online too, and thus it still a subject on theological and legal debates.
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· Al-Ziriklī, Al-Aᶜlām, (Beirut: Dar al-Ilm, 2002).
· Bell, Campbell Robert, “The Arabic Journal, ‘al-Mashriq’: Its Beginnings and First Twenty-Five Years Under the Editorship of Père Louis Cheikho, S.j.,” (PhD dissertation, the University of Michigan, 1972).
· Bruce, F.F., “The Person of Christ: Incarnation and Virgin Birth,”in Basic Christian Doctrines, ed., Carl F. H. Henry (Grand Rapids: Baker Book House, 1975)
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· De Bunsen, Ernest, The Angel-messiah of Buddhists, Essenes and Christians (London: Longmans, Green, and Co., 1892).
· Fergusson, James, Tree and Serpent Worship (London: India Museum, 1873).
· Fiske, John, Myth and Myth Makers: Old Tales and Superstitions interpreted by Comparative Mythology, (‎Scotts Valley, California: CreateSpace Independent Publishing Platform, 2016).
· Graves, Kersey, The World’s Sixteen Crucified Saviors, (New York: The Truth Seeker Company, 1875).
· Gross, Rita, “Religious Diversity: Some Implications for Monotheism”, Cross Currents, 49, no 3(1999), p 349-366.
· Hutton, Ronald, “Modern Pagan Festivals: A Study in the Nature of Tradition”, Journal Folklore, Volume 119, 2008 - Issue 3, Pages 251-273 (2008).
· Huxley, Thomas Henry, Evidence as to Man’s Place in Nature (London: Williams and Norgate, 1863).
· Illian, Mu’aadh, YouTube, https://www.youtube.com/watch?v=3S4QmrSjSL4, accessed on 20/01/2019.
· Jameson, The History of our Lord: as exemplified in Works of Arts, with that of these Types; St. John the Baptist, and other Persons of the Old and New Testament, (London: Lady Eastlake, 1892).
· Lajnat al-Buhooth wa al-Dirasaat Bi al-Tareeqah al-Azmiyyah, the Pagan Doctrines and the Divine Religions, (Cairo: n.p, 2005).
· Lewis, James R. ed. Magical Religion and Modern Witchcraft, (New York: State University of New York Press, 1996).
· Machen, Gresham, The Virgin Birth of Christ, (Grand Rapids: Baker Book House, 1977).
· Marzouki, Kamal, ASKfm,  https://ask.fm/kamel_marzouki/answers/146633860433?utm_source=thearchive.me, accessed on 20/01/2019.
· _____, ASKfm, https://ask.fm/kamel_marzouki/answers/145395309137?utm_source=thearchive.me, accessed on 20/01/2019.
· [bookmark: _Hlk536199143]Massey, Gerald, The Historical Jesus and the Mythical Christ, (San Diego: Book Tree, 2000).
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