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Discuss critically whether passages in the Mabinogi and ‘Preiddeu Annwfyn’ allow insights into pre- Christian Celtic religious practices and especially the nature and location of a ‘Celtic Otherworld’ or ‘Celtic Otherworlds’.
The text of the Mabinogi was written in Middle Welsh sometime between the eleventh century and thirteenth century from earlier oral traditions and the full versions that survive were collected in the fourteenth century in the White Book of Rhydderch and the Red Book of Hergest[footnoteRef:1]. The Taliesin poems are contained in a fourteenth- century manuscript but are from a much older period as the poet Taliesin was active towards the end of the sixth century[footnoteRef:2]. The likelihood of a work of literature based on earlier oral traditions that had been already been in circulation for several hundred years providing insights into abandoned religious practices and beliefs of those earlier times is slim. However, this essay will show that the Mabinogi and the poem ‘Preiddeu Annwfyn’ contain a vestige of memory of earlier religious rites, its characters being reimagined versions of the Celtic gods. Additionally, I will discuss what is meant by the term ‘Celtic Otherworld’ and demonstrate that the ‘Otherworlds’ referred to in these two works cannot be considered as part of a single kind of ‘Celtic Otherworld’ but that there are many ‘Otherworlds’ with separate purposes and uses. 	Comment by Alaw Mai: I cannot make comments in the footnotes so putting it here. It is not usual to have an empty line between footnotes. [1:  https://vanhamel.nl/codecs/Project:CODECS accessed online on 10th May 2018.
]  [2:  https://www.library.wales/discover/digital-gallery/manuscripts/the-middle-ages/book-of-taliesin/ accessed online on 10th May 2018.
] 

Mac Cana thinks the author of the Mabinogi was a male Christian monk as does Miranda Green,[footnoteRef:3] although she draws attention to scholarship suggesting Sulien the Bishop of St David’s or his son was the author[footnoteRef:4]. Andrew Breeze has thinks it was written by a woman, Gwenllian, daughter of Gruffydd ap Cynan, a twelfth century Welsh noblewoman[footnoteRef:5]. Green and others thinks the Mabinogi demonstrates a great deal of Christian editing in contrast to traditional Irish tales.[footnoteRef:6] Indeed, but there are few mentions of God and no interjections of Bible characters as there are in the Irish voyage tales, and although characters are sometimes punished for wrong doing this cannot be claimed as a solely Christian practice. Other societies have had laws governing behaviour and punishments in place for transgressions.	Comment by Alaw Mai: Yes, but his theory has been disputed by many scholars. 
	Comment by Alaw Mai: This sentence is too long and could be presented better.
 [3:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p. 57.
]  [4:  Ibid., p. 57.
]  [5:  A. Breeze, The origins of the Four branches of the Mabinogi (Leominster: Gracewing, 2009).
]  [6:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p. 57.
 ] 

Sir Ifor Williams and others believed that the term Mabinogi was based on the Welsh word mab which translated as, ‘a child, boy, son or young person’ and therefore referred to Pryderi son of Pwyll[footnoteRef:7] who appears in all four branches and is also referred to in ‘Preiddeu Annwfyn’. Pryderi, however, is not a child or son in The Fourth Branch. Eric Hamp has argued that the word relates to the deeds of the family of the god Mapanos.[footnoteRef:8] However but Mac Cana argues that even if this was the case, then by the time the story was written the word mab would have been understood by its audience to refer to a boy[footnoteRef:9]. Rachel Bromwich has suggested that the word means a tale of descendants[footnoteRef:10] and that the stories concern the Brittonic deities from whom the Welsh nobility families of the early Middle Ages claimed descent and as such it would be important that the stories would be collected and recorded [footnoteRef:11]. The relevance of the meaning of the word Mabinogi is important. There is a dichotomy between the meanings, the disjointed life story of Pryderi or the stories pertaining to the descendants of the Celtic gods. The ending of each of the entwined stories with the wording ‘And so ends this branch of the Mabinogi (n}’ suggests the word has an importance and meaning, adding weight to Bromwich and Hamp’s arguments and confirming their origins as a record of the myths of the area.  [7:  E.P. Hamp, Mabinogi, Transactions of the Honourable Society of Cwmmrodorian, (1975), pp 243 accessed online https://journals.library.wales/ on 10th May 2018
]  [8:  Ibid., pp. 245-249. [online] available at https://journals.library.wales/
]  [9:  Mac Cana, P. The Mabinogi (Cardiff: The University of Wales Press and the Arts Council, 1977),
p 24 
]  [10:  R. Bromwich, The Character of the Early Welsh Tradition in ed. N. K. Chadwick, Studies in Early British History (Cambridge: Cambridge University Press 1954) cited in The Mabinogion, Trans. J. Gantz (London:  Penguin 1976), p. 15
]  [11:  R. Bromwich, ed. Trioedd Ynys Prydein, The Triads of the Island of Britain (Cardiff: University of Wales Press, 2017), p. lxxii.] 

The druids did not record their beliefs or methods of worship in writing and therefore our only knowledge is based on Greek and Roman sources. The Roman poet Lucan in the first century AD wrote of Druids having strange and hateful rites – a belief that there was not a chthonic land for the dead, but a soul would be reincarnated after a short period and this reincarnation took place in an Orbis Alius[footnoteRef:12]. Sims-Williams believes the term Orbis Alius simply means another part of the world and notes that it was used in ancient times and up to the Middle Ages to describe unknown areas on the edge of the central Continental area and so the term does not denote a supernatural Otherworld but a distant land in the ordinary world. Diodorus Sicorus writing in the first century BCE also wrote of what he called the Gauls belief in reincarnation or a transmigration of the soul. [footnoteRef:13] Posidonius reported that the Gauls carried out human sacrifice[footnoteRef:14] and there has been archaeological evidence for this, including the finding of Lindow Man; however there is no obvious reference to this practice in the Mabinogi. Gildas, a sixth century British monk, witnessed and condemned pagan practices he witnessed, and his contemporary, Gregory of Tours, reported that pagan sacrificial practices were still being conducted in France[footnoteRef:15] . [12:  M. Annaeus Lucanus, Pharsalia, Sir Edward Ridley, ed. Accessed online at 
http://www.perseus.tufts.edu/hopper/text?doc=Luc.%201.426&lang=orial on 10th May 2018.]  [13:  Diodorus Siculus, The Library of History, trans C.H. Oldfather. Accessed online at http://penelope.uchicago.edu/Thayer/E/Roman/Texts/Diodorus_Siculus/5B*.html on 10th May 2018.
]  [14:  Freeman, P. The Philosopher and the Druids, a Journey Among the Ancient Celts (New York: Simon and Schuster,2006), pp.160-161.
]  [15:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p. 48.
] 

There is evidence and details from Posidonius writing in the first century BC for the continental Celtic practice of head hunting[footnoteRef:16]. Posidonius recorded that the Gauls decapitated their enemies after combat. Skulls were displayed and archaeological remains evidencing the practice found in France includes a major site at Ribemont[footnoteRef:17]. Evidence of a cult interest in human heads in Britain exists in the form of literature including the poem ascribed to Taliesin in which he boasts of having cut off a hundred heads[footnoteRef:18]. But the head for the Celts was not just a battle trophy as there are heads depicted on Iron Age metal work and carved heads worked from wood and stone[footnoteRef:19]. The memory of this head cult is present in the Second Branch. Bendigeidfran also sometimes referred to as Bran the Blessed, who has during the tale appeared to be a supernatural being or deity [footnoteRef:20], too large to be housed in a normal dwelling, able to wade from Wales to Ireland through the sea and lie down to form a bridge for his warriors to cross over a river[footnoteRef:21] has been mortally wounded by a poisoned dart. He tells his men to cut off his head but keep it with them through various sojourns in Otherworld locations as he will still be able to converse with them as he did when he was alive and to then take his head to London to bury it there facing France as it would prevent any invasions coming from that direction[footnoteRef:22]. The talking head of Bendigeidfran and its burial in London as a protection method has its roots in earlier practices of the vernation of heads in pre-Christian Britain.  [16:  Freeman, P. The Philosopher and the Druids, a Journey Among the Ancient Celts (New York: Simon and Schuster,2006), pp. 111-114.
]  [17:  https://balkancelts.wordpress.com/tag/ribemont-sur-ancre-tower-of-silence/  accessed online on 10th May 2018.
]  [18:  A. Ross, Druids Preachers of Immortality (Stroud: Tempus Publishing Ltd,2004), p.106.
]  [19:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), pp. 33-34.
]  [20:  Bromwich, R.  ed. Trioedd Ynys Prydein, The Triads of the Island of Britain (Cardiff: University of Wales Press, 2017), p. 290.
]  [21:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp. 28-30.
]  [22:  Ibid., pp. 32-34.
] 

Miranda Green notes that all sacred rock art whether created by ancient or more modern traditional societies, contains common themes notably half-human half-animal shape shifters and that they are common protagonists in Celtic myths[footnoteRef:23].The First and Third Branches of the Mabinogi contains both Otherworld localities and shapeshifters. Pwyll has transformed into Arawn in the First Branch but it is the shape shifting into animals that point to a pre- Christian Celtic religious practice. In the Third Branch a character called Llwyd son of Cil Coed transforms himself appearing in turn as a cleric, a priest and a bishop without Manawydan realising it is the same person. Llwyd has also transformed his retinue into mice so that they can destroy Manawydan’s crops, he is clearly a magician with shamanistic powers and therefore resembles a pagan druid. He is responsible for the appearance of the Otherworld castle into which Pryderi and Rhiannon have disappeared and for the desolation of Dyfed as revenge for the insults to his friend Gwawrl in the First Branch, so a very powerful magician, and Manawydan ensures through bargaining that no further revenge will be taken[footnoteRef:24]. [23:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p. 39.
]  [24:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp. 45-46.
] 

The shapeshifting of the Fourth Branch is far more disturbing and comes about as a punishment. The requirement of King Math to sit with his feet in the lap of a virgin unless he is at war suggests this may be because his origins lie in a pagan mythic tradition of sacral kingship. For a mortal king to rule he must be ‘married to the land’. The use of a virgin to represent the land as the goddess of sovereignty imparts even more potency into the tradition[footnoteRef:25]. When Goewin the foot holder is raped, Math punishes the rapist and his brother who had helped him. Math has an enchanted staff, so he is displaying druidic magic propensities and uses his magical powers to transform the brothers into animals, different animals for the following three years and in each different incarnation they will change sex and produce offspring[footnoteRef:26].  [25:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p.84
]  [26:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp. 52-53.
] 

Taliesin’s poem Preideu Annwfyn describes a voyage to Annwfn by Arthur in a boat., Sims-Williams suggests that the destination is not the Otherworld but a specific island possibly the Isle of Wight or Lundy.[footnoteRef:27] Sims- Williams also suggests that the name of the fortress in the poem called Kaer Sidi is in this case borrowed from the Irish but does not have to suggest that the Welsh author also borrowed the Otherworld concept.[footnoteRef:28] Sims-Williams confirms that he agrees with Tomas O Cathasaigh that the Welsh Annwfn is not drawn from any shared Celtic concept of an Otherworld. There is no description of the Otherworld in ‘Preiddeu Annwfyn’, but the cauldron and the survival of only seven of the original raiding party are elements of the second branch of the Mabinogi and it has been argued this is two versions of the same myth. There is another variant of the voyage in ‘How Culhwch won Olwen’ [footnoteRef:29] in which Arthur voyages to Ireland to capture a magical cauldron belonging to the ruler of the Otherworld. There is archaeological evidence that cauldrons played a part in Celtic religious ritual and cauldrons have been recovered from the bottom of lakes including one at Llyn Fawr in Wales dating to 700 BC[footnoteRef:30]. Cauldrons were important household items and used for religious ritual[footnoteRef:31]., The Gundestrup Cauldron, found in Denmark, but believe to originate from a Celtic region, was found in pieces in a peat bog and has been dated to around the first or second century BC. It depicts, among other things, what appears to be a line of warriors waiting to be dipped into a cauldron and reanimated[footnoteRef:32]. This depiction is identical with the supposed properties of the cauldron belonging to Bendigeidfran, but it has also been suggested that it depicts the Gaulish god Teutates drowning sacrificial victims[footnoteRef:33]. Bendigeidfran’s cauldron could reanimate dead warriors but they would not be able to speak[footnoteRef:34]. Celtic society valued speech, its druids, poets and bards all spoke in public, nothing was written down and the original audience of the Mabinogi would have realised that any warrior being dipped in the cauldron might be reborn, but their inability to communicate left them in a deathlike limbo[footnoteRef:35]. The importance of cauldrons is highlighted by to Arthur’s voyages to seize them although presumably these are the same tales reinterpreted and he was not just a fiendish collector of cauldrons. The cauldron motif continues in later Arthurian legend when it transforms into the Grail. [27:  P. Sims Williams, Some Celtic Otherworld Terms in Celtic Language, Celtic Culture a Festschrift for Eric P. Hamp, eds, A.T.E Matonis & D. F. Melia (Van Nuys: Ford and Bailie), p. 69.
]  [28:  Ibid., p.70.
]  [29:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007) pp 208-209.
]  [30:  Volume 1 of Celtic Culture: A Historical Encyclopedia, John T. Koch accessed online at https://books.google.co.uk/books?id=f899xH_quaMC&dq=cauldrons+celtic+religion+wales+llyn+fawr&source=gbs_navlinks_s on 10th May 2018.
]  [31:  M Hoffler in Volume 1 of Celtic Culture: A Historical Encyclopedia, John T. Koch accessed online at https://books.google.co.uk/books?id=f899xH_quaMC&dq=cauldrons+celtic+religion+wales+llyn+fawr&source=gbs_navlinks_s on 10th May 2018
]  [32:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), pp. 183 - 185.
 ]  [33:  Freeman, P. The Philosopher and the Druids, a Journey Among the Ancient Celts (New York: Simon and Schuster,2006), pp.153-154
]  [34:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), p.25.
]  [35:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p. 183.] 

The existence of a Celtic Otherworld or Otherworlds presupposes that there is such a thing as Celtic and this has been keenly disputed for some time. It is accepted that the Celts were an Indo-European people who populated parts of Europe in the Iron Age through to the Middle Ages and had cultural and language similarities. It is now generally accepted that the Iron Age inhabitants of Britain and Ireland did not describe themselves as or think of themselves as Celts. Welsh has similarities to Breton and Cornish but not to Irish as the split between these two languages took place at an early point.  However, there are definite cognates between Welsh and Irish deities. Sims -Williams suggests that ‘Celtic’ may be an anachronistic concept or ‘over simplified label’ [footnoteRef:36] for a mix of inheritance, geographical closeness and resulting influence and borrowing. He successfully argues that as there is no shared term used in Wales and Ireland for an Otherworld and that the Irish world Sid is only used rarely in Welsh texts it is therefore a late borrowing and that there is no link between the words Sid and the Welsh ‘sedd as in side or mound for there to have been a common ancient myth of an underworld[footnoteRef:37]. The mound of Gorsedd Arberth in the First Branch of the Mabinogi does have magical propensities. Rhiannon is first seen by Pwyll when he is sitting on this mound and she appears on a white horse as if from nowhere, but it is not from within the mound[footnoteRef:38]. She has Otherworldly properties as she cannot be overtaken on her journey in the usual way and the colour of the horse is an Otherworld motif. Gorsedd Arberth features again in the Third Branch when Rhiannon, Pryderi, Manawydan and Cigfa are there together a loud noise and blanket of mist descends and Dyfed is destroyed[footnoteRef:39]. [36:  Sims‐Williams, P. Irish Influence on Medieval Welsh Literature (Oxford Scholarship Online January 2011), p.63 accessed online at http://www.oxfordscholarship.com/view/10.1093/acprof:oso/9780199588657.001.0001/acprof-9780199588657?rskey=6gwNRC on 9th May 2018
]  [37: I Ibid. Accessed online on 9th May 2018.
]  [38:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp. 8-10]  [39:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp 36-37.
] 

The word Annwfn is translated variously as ‘very deep’, ‘under world’ or ‘lower world’[footnoteRef:40]. In the First Branch though there is no mention of going underground. The word for an underground Otherworld in Irish is Sid. The two words clearly have no resemblance, but it has been suggested that Annwfn is like the Breton word Anaoun which means underworld or the land of the dead. The Annwfn of the Mabinogi is not described as the land of the dead and it is not underground. In other medieval Welsh literature, the king of Annwfn is Gwyn ap Nudd [footnoteRef:41]. His kingdom is underground, and his Annwfn is the land of the dead and he is a harvester of souls[footnoteRef:42]. Gwynn ap Nudd is also mentioned in ‘How Culhwch won Olwen’, ‘God has put the spirits of the demons of Annwfn in him, lest the world be destroyed he will not be spared ‘	Comment by Alaw Mai: Gwyn ap Nudd is also named as King of Annwfn in ‘The Life of St Collen’ and as Lord of the Fairies (the ‘Tylwyth Teg’).
 [40:  Sims‐Williams, P. Irish Influence on Medieval Welsh Literature (Oxford Scholarship Online January 2011), p.57
]  [41:  Gwyn ap Nudd, Gwynn ap Nudd in J Mackillop, A Dictionary of Celtic Mythology (Oxford University Press2004) accessed online at http://www.oxfordreference.com/view/10.1093/oi/authority.20110803095913720/ on 9th May 2019
]  [42:  The Dialogue of Gwyddno Garanhir and Gwyn ap Nudd accessed online at http://www.maryjones.us/ctexts/bbc33.html on 9th May 2018.
] 

In the First Branch of the Mabinogi, the encounter of Pwyll the Prince of Dyfed with Arawn a king of Annwfn, the Welsh Otherworld is heralded by the separation of Pwyll, from the other members of his hunt, an often-used motif in the literature of journeys too. to His meeting with Arawn is preceded by his seeing Otherworld animals identifiable by their white coats and red ears, the whiteness also being an Otherworld motif that would be familiar to the audience of the tale who would now be aware that a supernatural occurrence was underway[footnoteRef:43]. Arawn tells Pwyll that he will take him to Annwfyn and his path will be smooth, and he will accompany him. No details of the journey are provided and so it seems that Arawn’s court is only a short geographical distance from Pwyll’s own lands but Arawn’s guarantee and assurances suggest that in normal circumstances this could be a perilous journey. Annwfn is obviously not just a physical land next to Pwyll’s but in a different dimension.  Arawn’s ability to magically transform Pwyll into his own image does not seem to disconcert Pwyll who finds that Arawn’s court contains beautiful people and copious food and drink, these are Otherworld characteristics. Arawn has also offered up his wife for Pwyll to sleep with each night, an Otherworld theme of sexual freedom that Pwyll does not act on.  [43:  M. Aldhouse-Green, The Celtic Myths, a Guide to the Ancient Gods and Legends (London: Thames and Hudson, 2015), p. 180.
] 

Another encounter with the Otherworld in the Dyfed area is in the Third Branch. Pwyll’s son Pryderi and his mother Rhiannon’s new husband Manawydan have gone hunting and see a gleaming white boar indicating a pending Otherworld encounter. A fort has appeared where no fort has stood before. Pryderi goes into it and being drawn to a gold bowl finds he is stuck to it and can no longer speak. Manawydan waits until evening for his friend to return but then returns to Rhiannon who chastises him for having left Pryderi behind and goes out and finds the fort herself, touches the bowl and she is also glued to it. The fort then disappears from the landscape in a clap of thunder and blanket of mist. This Otherworld castle can move in time and place and has no visible occupants[footnoteRef:44]. This Otherworld is not an underground Otherworld, nor does it contain the dead and the bowl may be a version of a cauldron the relevance of which is lost.   [44:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp. 39-40.
] 

James Carney has argued that the Irish Otherworld voyages or Immrama have always been Christian stories and that the Voyage of Máele Dúin and the Voyage of Bran are both secularized versions of Christian voyage tales and have no link to an earlier pagan Otherworld[footnoteRef:45] and he appears correct in his approach as the pagan features can be counted as little more than fantastical additions to entertain an audience. One feature of the Bran voyage that is shared with the supernatural Otherworld is when the voyagers return, hundreds of years have passed and one sailor who jumps to the shore is turned to a pile of dust[footnoteRef:46]. This is a feature of other Otherworld visits in Irish and Welsh texts. In the second branch of the Mabinogi the seven who return from Ireland with Bran’s head can feast for eighty years without seemingly being any older. The Otherworlds in the Second Branch are located at Harlech and Grassholm Island and there is no supernatural journey to get to them, but they have Otherworld motifs of time consistencies and copious food in addition to having a supernaturally maintained talking head present.  [45:  J. Carney, The Earliest Bran Material in Wooding J. ed., The Otherworld Voyage (Dublin: Four Courts Press,2014), p. 89.
]  [46:  http://www.sacred-texts.com/neu/celt/vob/vob02.htm, line 65 accessed on 9th May 2018.
] 

Setting aside the overseas Christian Otherworld in Irish tradition, the supernatural Otherworld as described by John Carey was contained under hill, mounds, lakes, wells, sea islands close to the coast and houses come across during storms darkness or mist[footnoteRef:47]. Carey has argued that in ancient Ireland the Otherworld had a ‘significance which extended beyond its narrative function as dwelling place of the immortals and setting for supernatural adventure[footnoteRef:48] . Carey extends the argument put forward by O’Cathasaigh that ‘the state of peace secure by the kings of the mythical past, whose kingship was sanctioned by the Otherworld, is seen as a re-creation in this world of the paradisal condition’[footnoteRef:49]. O’Cathasaigh argues that after Pwyll spent time in Annwfn, Dyfed had benefited from the rule of the disguised Otherworld King Arawn and when Pwyll returns he will resume ruling but to the benefit of the land as he has acquired Otherworld skills[footnoteRef:50]. A point is made in the story that after this Pwyll is called ‘Pwyll Pen Annwfn and the link with Annwfn continues for Pwyll’s son Pryderi who it is recorded in the Fourth Branch has received a gift of Otherworld pigs from Arawn[footnoteRef:51]. The beneficial effect of Otherworld contacts is therefore confirmed for Welsh kingship as well as Irish but there is still a linguistic and physical difference. Mac Cana described the characters of Rhiannon, Aranrhod and Blodeuedd as ‘literary reflexes of the Celtic goddess in some of her many aspects’[footnoteRef:52].The role of Rhiannon who can be interpreted as goddess of sovereignty is important in Celtic mythology, her willing union with a king or ruler provides a legitimacy to his rule and peace and prosperity[footnoteRef:53]. This is also the role of the Otherworld as described by Carey and O’Cathasaigh. The sovereignty myth Is present in three of the Four Branches.  [47:  J. Carey, Time Space and the Otherworld, Proceeding of the Harvard Celtic Colloquium, Volume 7 (1987), p. 2 online at http://www.jstor.org/stable/20557183.on 9th May 2018.
]  [48:  J. Carey, Time Space and the Otherworld, Proceeding of the Harvard Celtic Colloquium, Volume 7 (1987), p13. accessed online at http://www.jstor.org/stable/20557183.on 9th May 2018.
]  [49:  T. O’Cathasaigh, The Semantics of Sid in The Cauldron of Knowledge: A Companion to Early Irish Saga accessed online at https://books.google.co.uk/books?id=e00FDgAAQBAJ&dq=o%27cathasaigh+Otherworld&source=gbs_navlinks_s on 9th May 2018.
]  [50:  Ibid. accessed online on 9th May 2018.
]  [51:  The Mabinogion, Trans. S. Davies (Oxford: Oxford University Press,2007), pp.199
]  [52:  P. Mac Cana, The Mabinogi (Cardiff: The University of Wales Press and the Arts Council, 1977), p.57.
]  [53:  Ibid., p. 115.
] 

The Mabinogi and ‘Preiddeu Annwfyn’ contain vestiges of myths that when considered alongside archaeological evidence and the accounts of Roman and Greek writers can be used gain an insight into pre-Christian Celtic religious practices. It is also apparent from the various extant texts that Welsh and Irish Otherworlds are different although demonstrating shared qualities that could easily have developed independently of one another. There is not a ‘Celtic Otherworld’ but many ‘Otherworlds’.
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