	
	
	






[bookmark: _GoBack]An intertextual and linguistical critical analysis of Caesar's description of Gallic ethnography in book 6.13 of De Bello Gallico 


 Caesar's description of Gallic institutions in 6.13 is commonly seen as a piece of rhetoric, used to defend his political and military actions and is not thought of as a serious attempt at ethnography[footnoteRef:23271]. While this particular view-point is persuasive, there may be other possible aitiai for Caesar's venture outside of the commentarii genre, aitiai which point to a sterner, less cynical attempt at histography. By analyzing these reasons, it may be possible to construct an alternative positive narrative.  To start off with, we will attempt to find out where Caesar stands in the ethnographic tradition, comparing his expression of the Druids and 2 other classes presented in 6.13 of the De Bello Gallico to similar descriptions in classical ethnographic texts from Diodorous and Strabo. Which in turn will lead to a deeper understanding of Caesar’s position in the tradition (both stylistically and contextually). Finally, we will attempt to understand Caesar’s literary lineage, who may have inspired him and whom he later inspired, to conclude that Caesar's literary expedition is both dualistic in its aims and pragmatically Roman in its placed genre[footnoteRef:12481].  [23271:    Although Krebs (2006, pg.112) notes that there is a current change of opinion on Caesar's use of propaganda.]  [12481:  It is important to highlight that there is debate among scholars over the question of interpolation and who the intended audience was (Krebs. 2006) (Schadee 2008) (Creer 2019)? A clear solution to the matter could change our understanding of Caesar’s position in book 6, unfortunately there is no obvious answer to the question. ] 

  Caesar begins his literary excursion by partitioning Gallic society into 3 divisions, the plebs, Druids and the equites (6.13.1-5). In 6.13-14 he gives a through exposition of the roles and powers of the Druids, then in 6.15 he explains the role of the equites and finally we look at Gallic pantheon in 6.17-20. Prima facie his ethnography, while somewhat out of place compared to his previous books[footnoteRef:19643], appears to be a non-motived 'academic' attempt to simply depict the people of Gaul. But a problem arises when we compare Caesar's German ethnography to his Gallic one. It becomes clear that there is a presence of intellectual ruthlessness, a use of book 6 as little more than a post hoc justification for not invading Germany and a painting of himself as the optimus imperator of the Roman world (Krebs, 2006, pg.115). In context alone, Germany is given significantly fewer chapters (6.21-6.28 compared to Gaul's 6.11-20). The people are nomadic barbarians (Schadee, 2008, pg.163 - 167), living off “lacte, caeso, carne” (6.22.2), with no substantive discussion about their society, other than a brief mention of their primal gods before spending half of the ethnography on the Hercynian forest and its fantastical beasts (Allen-Hornblower, 2014). Caesar has been unequivocally exposed as not only creating an artificial socio-cultural distinction between the Germans and Gauls (Krebs, 2006, pg.111) but of changing and morphing his colouring of the Germans from marginally cultivated northerners (Allen-Hornblower, 2014, pg.684) in book 4 to wholly unconquerable barbarians in book 6[footnoteRef:22142], all for the purpose of changing tact[footnoteRef:4005] and excusing his actions not to invade Germania (Allen-Hornblower, 2014, pg.683)  (Schadee, 2008, pg.169-176). Additionally, by creating this contrast, he presents Gaul as semi-cultured, passively conquerable and similar enough to be a part of the orbis romanae  (Tierney, 1960, pg.204). A clear tonal change from book 1 (Gardiner, 1983 pg.182) and a suggestion that his own mechanisms civilized the less-civil part of northern-Gaul (Allen-Hornblower, 2014, pg.686). This particular narrative seems almost black and white, and has led to a chorus of contemporary authorities unanimously declaring the whole ethnographic passage in book 6 as impure political propaganda[footnoteRef:13002], a land grab on the intellectual space of Gaul, straying from the rigors of traditional histography and so not to be categorized in the same genre (Krebs, 2006, pg.116) [footnoteRef:12801].  [19643:   Erickson (2002, pg.605) states that the digression is essential to the narrative and contributes to the theme. ]  [22142:  Krebs (2006, pg.111) suggest that some critics think Caesar might be a liar.]  [4005:  Allen-Hornblower (2014, 683) claims that Caesar was ready to push into the Suebian territory (ie German territory) in 6.9, but after the German ethnography he retracks his plan. ]  [13002:  Krebs (2006), Allen-Hornblower (2014). Schadee (2008, pg.159) also notes that Caesar uses a series of stereotypes, contrast and parallels, and changes to definitions and narrative modes, to justify his actions and augmenting his achievements. And Tierney (1960, pg.200 ) claims that there were no mentions of the Germans before Caesar.]  [12801:    Schadee(2008, pg. 175) states that the text is not an explorative ethnography but a consolidation for 3 reasons: to distract from Caesar's failure to take-action; to gain some novelty factor on already known territory; and to show that the Germans are unfit for conquest.
] 

  It is hard to disagree with tendez as the aim of book 6, but it's just as important to objectively question the narrative, to compare Caesar's work to 'purer' ethnographers[footnoteRef:11118] and try to grasp where his work actually stands in the tradition. Rather than focus wholly on the factual detail of the text[footnoteRef:14096], we will examine the syntax, style and language of the ethnographic discussion of the Druids in Strabo and Diodorous to gage a rough formula[footnoteRef:552]. We will then compare the framework to an analysis of Caesar's Druids, to see what similarities and differences arise. Firstly, we have Diodorous' Library of History:  [11118:  Krebs (2008, pg.213) mentions Seneca as being a 'purer' source of ethnography compared to Tacitus, due to their differing interests. Using the same logic, we can plausibly state that Diodorous and Strabo were less clouded by political motives than Caesar, making them a more reliable source of ethnographic style. ]  [14096:  The main reason for this is because of we know all 3 authors would have used Poisdious as a primary source (Tierney, 1960) (ALLEN-HORNBLOWER, 2004) and that Diodorous and Strabo, who were both writing after Caesar, may have used him as a source (Erickson, 2002, pg. 618). Looking at the structure of the texts means we can overcome some of the problems but cross-contamination it does retract strength from the argument.  ]  [552:  Tierney (1960, 197) suggest that Greek ethnography had some structure to it.] 

 εἰσὶ δὲ παρ᾽ αὐτοῖς καὶ ποιηταὶ μελῶν, οὓς βάρδους ὀνομάζουσιν. οὗτοι δὲ μετ᾽ ὀργάνωνταῖς λύραις ὁμοίων ᾄδοντες οὓς μὲν ὑμνοῦσιν, οὓς δὲ βλασφημοῦσι. φιλόσοφοί τέ τινές εἰσι καὶ θεολόγοι περιττῶς τιμώμενοι, οὓς δρουίδας ὀνομάζουσι.χρῶνται δὲ καὶ μάντεσιν, ἀποδοχῆς μεγάλης ἀξιοῦντες αὐτούς... ἔθος δ᾽ αὐτοῖς ἐστι μηδένα θυσίαν ποιεῖν ἄνευ φιλοσόφου: διὰ γὰρ τῶν ἐμπείρων τῆς θείας φύσεως ὡσπερεί τινων ὁμοφώνων τὰ χαριστήρια τοῖς θεοῖς φασι δεῖν προσφέρειν, καὶ διὰ τούτων οἴονται δεῖν τἀγαθὰ αἰτεῖσθαι.οὐ μόνον δ᾽ ἐν ταῖς εἰρηνικαῖς χρείαις, ἀλλὰ καὶ κατὰ τοὺς πολέμους τούτοις μάλιστα πείθονται καὶ...εἰς τὸ μέσον οὗτοι προελθόντεςπαύουσιν αὐτούς... (Diodorous, 5.31)
  Here we have 3 classes of prominent Gauls, the Bards, the Druids and the Vates (seers). The Druids are philosophers who are honored by a large number of people. The Druids preside over sacrifices, deal with the gods and must be sought for blessings. They are also involved in military matters and have the power to end a battle. Next, we have Strabo's Geographies:
  παρὰ πᾶσι δ᾽ ὡς ἐπίπαν τρία φῦλα τῶν τιμωμένων διαφερόντως ἐστί, βάρδοι τε καὶ ὀυάτεις καὶ δρυΐδαι: βάρδοι μὲνὑμνηταὶ καὶ ποιηταί, ὀυάτεις δὲ ἱεροποιοὶ καὶ φυσιολόγοι, δρυΐδαι δὲ πρὸς τῇ φυσιολογίᾳ καὶ τὴν ἠθικὴν φιλοσοφίαν ἀσκοῦσι: δικαιότατοι δὲ νομίζονται καὶ διὰ τοῦτο πιστεύονται τάς τε ἰδιωτικὰς κρίσεις καὶ τὰς κοινάς, ὥστε καὶ πολέμους διῄτωνπρότερον καὶ παρατάττεσθαι μέλλοντας ἔπαυον, τὰς δὲ φονικὰς δίκας μάλιστα τούτοις ἐπετέτραπτο δικάζειν. ...  ὅταν τε φορὰ τούτων ᾖ, φορὰν καὶ τῆς χώρας νομίζουσιν ὑπάρχειν. ἀφθάρτους δὲ λέγουσι  καὶ οὗτοι  καὶ οἱ ἄλλοι τὰς ψυχὰς καὶ τὸν κόσμον, ἐπικρατήσειν δέ ποτε καὶ πῦρ καὶ ὕδωρ. (Strabo, 4.4.4)

 The 3 most honored type of men are the Bards, who delve in poetry/song, the Vates, priests and natural scientists, and finally the Druids who are also natural scientists and philosophers. They are the most respected in their society and are believed to judge both private and public matters. They have the powers to stop battle and believe that the soul is ever-lasting. Both ethnographies introduce a tri-part division of Gallic society, which is followed by a lengthier description of each named class. The Druids are noted as philosophers and we learn about their powers in both private and public affairs as well as the scope of their powers in religious and military matters. Both authors use the word τιμώμενοι/τιμωμένων in reference to the Druid's position as top of a loose hierarchy and both authors depict Gallic society from an a-sociopolitical point of view. It does appear that the approach to subject matter is from a bottom-up, everyday man aspect. The use of interpretatio graeca[footnoteRef:7061] is soft and only seems to apply to the Vates class. It's important to emphasize that Diodorous' and Strabo's are likely to have used Posidonius as a reference source (Tierney, 1960).  [7061:  Interpretatio is a type of phenomenon seen in the linguistic-conceptual realm (Ando, 2005, pg.44)] 

  Now that we have an ethnographical framework, we can inspect Caesar's text:

  In omni Gallia eorum hominum, qui aliquo sunt numero atque honore, genera sunt duo. Nam plebes paene servorum habetur loco, quae nihil audet per se, nullo adhibetur consilio.Plerique, cum aut aere alieno aut magnitudine tributorum aut iniuria potentiorum premuntur, sese in servitutem dicant nobilibus: in hos eadem omnia sunt iura, quae dominis in servos. Sed de his duobus generibus alterum est druidum, alterum equitum.  Illi rebus divinis intersunt, sacrificia publica ac privata procurant, religiones interpretantur: ad hos magnus adulescentium numerus disciplinae causa concurrit, magnoque hi sunt apud eos honore. Nam fere de omnibus controversiis publicis privatisque constituunt, et, si quod est admissum facinus, si caedes facta, si de hereditate, de finibus controversia est, idem decernunt, praemia poenasque constituunt; si qui aut privatus aut populus eorum decreto non stetit, sacrificiis interdicunt. Haec poena apud eos est gravissima. Quibus ita est interdictum, hi numero impiorum ac sceleratorum habentur, his omnes decedunt, aditum sermonemque defugiunt, ne quid ex contagione incommodi accipiant, neque his petentibus ius redditur neque honos ullus communicatur. His autem omnibus druidibus praeest unus, qui summam inter eos habet auctoritatem. Hoc mortuo aut si qui ex reliquis excellit dignitate succedit, aut, si sunt plures pares, suffragio druidum, nonnumquam etiam armis de principatu contendunt. hi certo anni tempore in finibus Carnutum, quae regio totius Galliae media habetur, considunt in loco consecrato. Huc omnes undique, qui controversias habent, conveniunt eorumque decretis iudiciisque parent. Disciplina in Britannia reperta atque inde in Galliam translata esse existimatur, et nunc, qui diligentius eam rem cognoscere volunt, plerumque illo discendi causa proficiscuntur.   (Caesar, 6.13)

  The initial group is the plebs or common people, their role is kept brief and they are presented as little more than sentient human-cattle, who are forced into slavery either through force, debt or economic reasons. We then focus in on the 2 primary classes, the Druids and the equites. After their introduction, we follow a lengthy look at the responsibilities of the Druids. They partake in private and public sacrifices as well as judgements (murder trials, land disputes, inheritance) and preside over religious matters. They have the power to ostracize members of society and have a single leader, who is only succeeded in death. Finally, the discipline originates from Britain[footnoteRef:22055].   [22055:  The Druids‘ religious ideas and their other practices are explained further in 6.14.] 

  The similarities of Caesar's and Strabo’s/Diodorous’ text are the division of their society into 3 parts; the initialization of the name followed by a fuller description; a reference to the Druids' honore among Gallic peoples; the inconsistences of the interpretatio : and finally, an emphasis of the Druids' potency in private, public and socio-religious affairs. But if we delve deeper, we actually find more differences than similarities. Firstly, there is no mention of the Bards, Vates or the Druids as philosophers (which is present in both Diodorus and Strabo) and vice-versa with the Caesar's equites. Secondly, detail of generic and everyday Gallic habits is absent, a detail which is key to the heart of typical classical ethnography (Tierney, 1960). Thirdly, Caesar lenses the Gauls through a top-down Roman-centric socio-political view of their society (Tierney, 1960, pg.213)[footnoteRef:10940]. Finally, while Diodorous' and Strabo's account is short and to-the-point, Caesar, in an overly-detailed and overtly rambling manner, unevenly focuses on powers and procedures of the Druids. This is strange, since there is no mention of the Druid's omnipotence either before or after De Bello Gallico, nor did Caesar refer to them himself in his previous commentarii (Tierney, 1960, 211-216). Additionally, the use of emphasis in the passage (Dixion and Dixon, 1992) via pronouns, superlatives and compound verbs per se...eadem...sese... gravissima... procurant...admissum, the repetition of publica ac privata in a tri-colon-like manner, and polyptoton of interdicunt...interdictum point to a use of rhetoric, or rather a cyclical attempt to convince the reader, and not a serious attempt 'objective' ethnography which we see from the Greeks. [10940:  Which contrasts with the Greeks bottom-up view (Tierney, 1960, pg.200).] 

 Clearly Caesar is put into an awkward position; he does not quite meet the criteria for pure ethnography, but he also does not fit into the category of rhetorical sophism[footnoteRef:30044]. The question then is where can we place him? If we look closer at the text there is a subtle link between Caesar and Herodotus. In his Histories, he portrays the Scythians as semi-Hellenic, much in the same way that Caesar posits Gallic culture, and both authors use a fabricated half-civil picture to demonstrate how smooth assimilation would be for their respect cultures (Schadee, 2008, pg.176) (Lloyd, 1980, pg.44). Clearly there is some kind of connection between classical ethnography and Caesar, but in order to justify that link we need a look at Caesar's future influence.  Tacitus' Germanic ethnography is just that, his display not only mimics Caesar's portrait of the Gauls but he does so with similar intentions, flagging the Transrhenanum realm as the new conquerable northern real estate (Krebs, 2008, pg.204). The legacy of Caesar's text is clearly inherent in Tacitus and later authors (Krebs 2008), but there is still a problem of the fundamental differences between Greek and Roman ethnography.  By re- examine the text and bringing in the concept of interpretatio romana, we discover something unique about book 6. The colonial use of the words plebs and equites onto the Gauls, who most certainly would not have used such terms to refer to themselves, is both a broken mirror of the Roman social structure and an aggressive enforcement of concepts from the point-of-view of an outsider. Which this is a lucid departure from the Greek mindset, and an entry into the Roman one (Ando, 2005). The change into ethnography could be seen as functional tool, a smooth and practical description of the enemy (Erickson 2002 pg.605), which can add to our understanding of why there are perspective differences between Caesar and the Greeks. Creer (2019, pg.108) also points out that there is both an element of Hellenic ethnography and a political dimension to Caesar ‘s work. Which means that rather than seeing political propaganda and ethnography as an immiscible dichotomy, forcing a text to be one or the other, it is possible to deconstruct both concepts and synthesize them into one; and it is possible to postulate that Caesar was doing was just that. Caesar's pioneering moves as a military primus inventor could also have been a move to be a primus inventor in Romanized literature, an attempt at a new dual genre, pragmatic political ethnography. By combining the 2 ends of the spectrum, we get a more complex picture of Caesar an attempt to over multiple aims in one book, defending himself from his political opponents in Rome and advancing Latin ethnography [endnoteRef:29616]. [30044: In book 5, we see Caesar measuring the nights in Britain, which suggest some integrity in the text ( Schadee, 2008, pg.175).
]  [29616:  There is an interesting discussion in Tierney (1960, pg.214) about the politics of Caesar vs the philosophy of Posidonius and the clash of Greek and Roman ideals on ethnography.] 

  To conclude, by looking at the descriptions of the Gauls in Diodorous and Strabo, establishing a framework and comparing it to Caesar's picture we see some similarities to mark Caesar work as ethnographic but his persistent use of rhetoric and the divergence in style weight the text in 6.13 as propaganda. But by using interpretatio romana and observing his impact on later authors, we see that Caesar was re-inventing the genre for the Latinized politico-intellectual market, moving away from the utopic ideals of the Greeks and shifting to a multi-intentional type of ethnography for pragmatic Romans.  
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