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INTRODUCTION
This essay examines ‘Sun’, ‘Soul’, and ‘Stars’ in Egyptian cosmotheism and their importance to later Christianity via the two themes: ‘The Sun and the Ascent of the Soul’ and ‘The Sun and Stars’. Within these two themes, this essay will examine possible Hermetic links between Egyptian cosmotheism and Christianity, as well as consider two central terms: ‘Cosmotheism’ and ‘Astral Religion’. According to Jan Assmann cosmotheism is defined as ‘the stoic worship of cosmos as a god…[and] abolishes the distinction between god and world.[footnoteRef:1] ‘Astral Religion’, as examined by Jeffrey Cooley, is defined as the ‘veneration of the stars and planets as unique or occasional hypostases of particular deities’.[footnoteRef:2]  Lastly, this essay will explore competing arguments and contested evidence against an Egyptian cosmotheistic influence on Christianity. [1:  Jan Assmann, 'The Mosaic Distinction: Israel, Egypt, and the Invention of Paganism', Representations, vol. 56 (1996), p. 58]  [2:  Jeffrey L. Cooley, 'Astral Religion in Ugarit and Ancient Israel', Journal of Near Eastern Studies, vol. 70, no. 2 (2011), p. 281] 


THEME 1: THE SUN AND THE ASCENT OF THE SOUL
This first theme examines the sun and the ascent of the soul in Egyptian cosmotheism and Christianity. It addresses the concepts of the Pharaonic Soul, the Egyptian ascension myth and its parallels to Christianity, and the aspects of a divine trinity. Lastly, this theme explores the possible hermetic link between Christianity and Ancient Egypt in conceptual manifestations of the sun and soul in the cosmos.

Ka and the Pharaonic Soul
Within Egyptian cosmotheism of the Old Kingdom, the soul was intrinsically connected to the sun, a relationship exclusive to the king in the concept of the ‘Pharaonic Soul’. The pharaonic soul existed in djet time and, according to Assmann, this form of time was ‘preserved in immutable permanence’, in existence eternally.[footnoteRef:3] The sun, was regarded in the Ka under the term ‘Fixed of Kas’, referring to the sun’s ‘role as the permanent source of life’.[footnoteRef:4] The Ka, as Allen explained, is a critical element of soul which contains the will and the ‘life force’ originating from the creator.[footnoteRef:5] Concepts of the soul for ordinary Egyptian citizens did not emerge until the Middle Kingdom where the soul was defined in its parts as the ka, ba, and akh, according to Baines’ claims.[footnoteRef:6] The aspect of the akh, representing the transfigured essence of the deceased, was cultivated by acts in alignment with Ma’at as written in the Pyramid Texts.[footnoteRef:7] [3:  Jan Assmann, The Mind of Egypt (New York: Metropolitan Books, 2002), pp. 18-19]  [4:  James P. Allen, The Ancient Egyptian Pyramid Texts (Atlanta, Society of Biblical Literature, 2005), p. 355]  [5:  James P. Allen, Middle Egyptian (Cambridge, Cambridge University Press, 2014 [2000]), p. 100]  [6:  John Baines, 'Society, Morality and Religious Practice' in Religion in Ancient Egypt: Gods, Myths, and Personal Practice, ed. by Byron E. Shafer (London: Cornell University Press, 1991), p. 145]  [7:  Allen, The Ancient Egyptian Pyramid Texts, p. 7-8] 


It could be that syncretism transmuted the concepts of ka and akh to Christianity. Similar to the aspect of ka, the Christian soul is measured by one’s choices enabled by free will, with a key passage from Galatians 5.13 describing the freedom of man in his choices.[footnoteRef:8] Further, the concept of salvation is achieved, not through ritual or rites but in salvation through Christ.[footnoteRef:9] [8:  The Holy Bible, Authorised King James Version (London: Oxford University Press, n.d.), Galatians 5.13]  [9:  The Holy Bible, Matthew 8.22] 


The Ascension Myth
Parallels may be drawn between Christ and the Egyptian king’s ascension myth of the Old Kingdom found in the Pyramid Texts. Mercer describes the texts as dealing with the ‘moral fitness of the deceased king… and his transformation into an eternal spirit’.[footnoteRef:10] Davis describes the ascent as the king re-entering the ‘celestial divinity’ and given royal authority of that realm, where his divine powers correlated with his earthly ones.[footnoteRef:11] In Allen’s translation of the pyramid text describing the ascension of Osiris, the description of ascension is termed as ‘going forth to the sky’.[footnoteRef:12] [10:  Samuel A. B. Mercer, Literary Criticism of Pyramid Texts (London: Luzac & Co, 1956), p. 10]  [11:  Whitney M. Davis, 'The Ascension-Myth in the Pyramid Texts', Journal of Near Eastern Studies, vol. 36 (1977), p. 165]  [12:  Allen, The Ancient Egyptian Pyramid Texts, p. 57] 


The dual role of the pharaoh between the earth and the celestial plane is similar to the dual role of Christ. John 1.14 states that ‘…the Word was made flesh, and dwelt among us,’ describing Christ’s role as both man and divinity.[footnoteRef:13] Like the pharaohs of Egypt, Christ is described as ascending in all four gospels, being received into the heavens to a position of direct divine authority, with Mark 16.19 stating ‘So then after the Lord had spoken unto them, he was received up into heaven, and sat on the right hand of God’.[footnoteRef:14]  [13:  The Holy Bible, John 1.14]  [14:  The Holy Bible, Mark 16.19] 


The Sun Cult and Trinity
Lastly, it is important to examine the possible parallels between the sun cult concepts of the Egyptian Old Kingdom to that of the Christian concepts of the trinity. As Malek explains, the Egyptian theological understanding of the sun took the form of a trinity, where the god Ra was the ‘ultimate giver of life’.[footnoteRef:15] Assmann defines the ‘Amun,’ the primal aspect of the trinity, as the ‘source of all being’.[footnoteRef:16] Ptah, according to Allen, was the ‘creator’s thought and utterance’ as functioned as an ‘intermediary’ of creative thought through the word.[footnoteRef:17] [15:  Jaromir Malek, 'The Old Kingdom', in The Oxford History of Ancient Egypt, ed. by Ian Shaw (Oxford: Oxford University Press, 2000), p. 99]  [16:  Assmann, The Mind of Egypt, p. 302]  [17:  Allen, Middle Egyptian, p. 205] 


As Allen states in Middle Egyptian, Christianity shares this divine division of three with Egyptian cosmotheism.[footnoteRef:18] He explain that unlike the Abrahamic faiths of Islam and Judaism, Christianity ‘recognizes the existence of three different “persons” in a single God’, manifesting as Father, Son and Holy spirit, each of which having distinct aspects.[footnoteRef:19] This divine triplicity is explored in the Gospel of Matthew 28.19: ‘Go ye therefore, and teach all nations, baptizing them in the name of the Father, Son and of the Holy Ghost’.[footnoteRef:20] [18:  Allen, Middle Egyptian, p. 223]  [19:  Allen, Middle Egyptian, p. 223]  [20:  The Holy Bible, Matthew 28.19] 


The Hermetic Link between the Egyptian and Christian Sun
An understanding emerged in hermetic philosophy during the early Christian era which integrated an Egyptian understanding of the sun. In Hermetic thought, attributed to Hermes Trismegestus, known to the Egyptians as Thoth, Fowden writes of the sun as the demiurge around which the planets revolve.[footnoteRef:21] This craftsman god, as described in Copenhaver’s Hermetica, is the ‘the sun’, and shares similarities to Ra in his relationship to Amun (the source of all) and Ptah (the word), and even the Christian trinity.[footnoteRef:22] [21:  Garth Fowden, The Egyptian Hermes (Cambridge: Cambridge University Press, 1986), p. 77]  [22:  Brian P. Copenhaver, Hermetica (Cambridge: Cambridge University Press, 2000 [1992]), p. 61] 


If these two components of Amun and Ptah of the Egyptian trinity and God and the Holy Spirit of the Christian trinity are associated through a hermetic lens, then the same might be said for Jesus Christ and his association to the Egyptian Ra or the sun. Campion states ‘the boundary between metaphor and the literal truth- between Christ symbolized by the sun and Christ personified by the sun, is a fine one to tread…’.[footnoteRef:23] The Gnostics integrated the former viewpoint in their cosmological approach and understood Christ as a spiritual metaphor or symbol; This concept is expounded in the teachings of Silvanus: Christ is a means of salvation and is associated with the sun in the manner in which he ‘illuminates every mind and… heart… and gives light to every place…’.[footnoteRef:24] [23:  Nicholas Campion, Astrology and Cosmology in the World's Religions (New York and London: New York University Press, 2012), p. 166]  [24:  Silvanus, 'The Teachings of Silvanus', in The Nag Hammadi Library, trans. by Malcolm L. Peel and Jan Zandee (1972) <http://gnosis.org/naghamm/silvanus.html> [accessed 12 April 2019]] 


As the Christian world continued to develop, science and the mundane understanding of the cosmos was not immune to hermetic influences. Through his scientific study, Nicolaus Copernicus shared the hermetic understanding of the planets revolving around the sun, of which he poetically referred to as a ‘lamp of a very beautiful temple’, citing Trismegistus in claims that the sun was a ‘visible god…[gazing] upon all things’.[footnoteRef:25] [25:  Nicolaus Copernicus, On the Revolutions of Heavenly Spheres, trans. by Charles Glen Wallis (Amherst, New York: Prometheus Books, 1995 [1543]), pp. 24-26] 

Theme 1: Summary 
The Egyptian sun and the ascent of the soul manifested in astral religious concepts in Christianity through a deified understanding of the sun in the veneration of Christ as both man and god, but not without parallels to his solar-religious roots. The Egyptian Pharaonic Soul and Egyptian Ascension Myth might have indeed influenced the Christian understanding of soul, ascension and salvation. The sun as an aspect of a divine Egyptian triplicity certainly echoes in the concept of the Christian trinity.[footnoteRef:26] Lastly, in the examination of the possible hermetic link between Christianity and Ancient Egypt, this theme explored conceptual manifestations of the sun and soul in the cosmos: Hermeticism and its related Gnostic counter-part directly supports an influence of Egyptian cosmotheism on the astral-religious concepts in the Christian understanding of Christ via soul and sun.[footnoteRef:27] [26:  Malek, 'The Old Kingdom', p. 99 and The Holy Bible, Matthew 28.19]  [27:  Campion, Astrology and Cosmology in the World's Religions, p. 166 and Silvanus, 'The Teachings of Silvanus'] 



THEME 2:  SUN AND STARS
The second theme examines both the sun and the stars in their placement in the sky and the philosophical understanding of spiritual belief. It examines the significance of the sun and the winter solstice in Egyptian cosmotheism and Christianity, and its associated symbolism of stars and the virgin birth. Lastly, this theme explores a hermetic helio-centric concept from which emerged the central spiritual sun.

The Winter Solstice
The position of the sun in Christian religion may expose an important link to a broader influence of Egyptian cosmotheism. In Egyptian cosmology the sun was embodied in the god Ra and, as Wells claims, the birth of Ra signified the sunrise in contact with the body of Nut, the sky goddess.[footnoteRef:28] There were annual occurrences of the sun’s position that were important to the Egyptians as well. The time of the winter solstice was attributed to the birth of Horus and in Plutarch’s claims the child, Horus or ‘Harpocrates,’ was ‘born of the winter solstice, unfinished and infant-like’.[footnoteRef:29]  [28:  R. A. Wells, 'The Mythology of Nut and the Birth of Ra', Studien Zur Altagyptischen Kultur, Bd. 19 (1992), pp. 310-311]  [29:  Plutarch, Moralia, Volume V: Isis and Osiris, trans. by Frank Cole Babbitt (Cambridge, MA: Harvard University Press, 1936), 377C] 


The Christ connection to the winter solstice is evident in the celebrated birthday of Jesus, on 25th of December, three days after the solstice when the sun’s light has increased. Thorburn references the official date of the commemoration of December 25th occurring in 354 A.D. when Pope Julius I ‘assimilated the festival with that of the birth of Mithra’ in order to ‘facilitate [a] more complete’ Christian empire.[footnoteRef:30] Christian fathers also referenced Christ as the sun and his relationship to the solstice. In a homily, Chrysostom draws parallels between Christ and the sun, stating that he was born in the month of December, calling his birthday the ‘Birthday of the Unconquered’ like the birthday of the sun, stating that Jesus is the ‘Sun of Justice’.[footnoteRef:31] [30:  Thomas Thorburn, A Mythical Interpretation of the Gospels (New York: Charles Scriber's Sons, 1916), p. 33]  [31:  Cyril Charles Martindale, 'Christmas' The Catholic Encyclopedia, Vol. 3 (New York: Robert Appleton Company, 1908), <http://www.newadvent.org/cathen/03724b.htm>, [accessed 14 April 2019]] 


Even in their religious structures, the sun’s position in the sky seemingly played a role in the orientations of religious structures. Lockyer described the Egyptian temple of Amun-Ra at Karnak as a solar temple, and that the temple complex comprised of two edifices: one facing sunset at the summer solstice and the other facing sunrise at the winter solstice.[footnoteRef:32] He drew a parallel to Christian structures with his claim that ‘any church that is properly built today will have its axis pointing to the rising sun’ on the day of the saint to whom the church is dedicated.[footnoteRef:33] [32:  J. Norman Lockyer, 'The Dawn of Astronomy: A Study of the Temple-Worship and Mythology of the Ancient Egyptians', Publications of the Astronomical Society of the Pacific, vol. 6, no. 35 (1894), pp. 102, 119]  [33:  Lockyer, 'The Dawn of Astronomy', pp. 95-96] 


The Symbols of the Star and Virgin
Supporting the importance of the sun during the solstice are the coinciding virgin birth story, and the symbol of the star and its manifestations between Egyptian cosmotheism and Christianity. Thomson describes Isis as the virgin mother of a son who was born at the winter solstice.[footnoteRef:34] Often connected to the star Sothis in the birth story, the symbol of the virgin Isis is mirrored in Christianity in reference to Mary; Isaiah 7.14 states, ‘Behold, a virgin will be with a child and bear a son, and she will call His name Immanuel’.[footnoteRef:35] Adding to the significance of the solstice is the appearance of an omen as the Star of Bethlehem, further signifying Christianity’s ties to astral religious notions. Matthew 2.1-2 indicates the occurrence of a star that was seen ‘in the East’ that rested over the place of Christ’s birth.[footnoteRef:36] [34:  Authur Thomson, On Mankind: Their Origin and Desitny (London: Longmans, Green, and Co., 1872), pp. 468-469]  [35:  The Holy Bible, Authorised King James Version (London: Oxford University Press, n.d.), Isaiah 7.14]  [36:  The Holy Bible, Matthew 2.1-2] 


The symbol of the star is more broadly examined in the idea of the ‘morning star’. Brady discusses the mythology of the Egyptian Old Kingdom in the examination of the king being associated with a star.[footnoteRef:37] Not only will the king return to the ‘Imperishable Stars’ but he ‘is a star’, and Brady adds that the King’s ascension might have been attributed as taking place with the rise of the morning star.[footnoteRef:38] In comparison, Hill wrote that Christ is ‘described as the “morning star”’ and cites both 2 Peter 1.19 and Revelation 22.16.[footnoteRef:39] In the aforementioned Revelation chapter Jesus describes himself to be ‘the root and the offspring of David, and the bright and morning star’.[footnoteRef:40] Thus, these concepts of the virgin birth and the manifestation of a star in connection to Christ are important because they closely mirror Egyptian cosmic myths. [37:  Bernadette Brady, 'The Egyptian Ascension Mythology of the Old Kingdom and the Phenomenon of Star Phases' in Current Research in Egyptology 2011, ed. by Heba Abd El Gawad et al. (Oxford and Oakville: Oxbox Books, 2011), p. 41]  [38:  Brady, 'The Egyptian Ascension Mythology', p. 41]  [39:  Andrew Hill, The International Standard Bible Encyclopedia: Revised (Grand Rapids:  Eerdmans, 1986)]  [40:  The Holy Bible, Revelation 22.16] 


Hermetic Notions of the Central Spiritual Sun
Although the timing of the sun’s emergence is important to both Egyptian cosmotheism and Christianity in the aforementioned examples of the solstice and related star-significance, Hermetic concepts indicated a divine understanding of a ‘sun’ in a position man cannot measure in the physical world: the central spiritual sun. Campion references Blavatsky in his examination of this term which roots are tethered to ‘hermetic heliocentric cosmology’.[footnoteRef:41] He states that the incorruptible eternal nature of our soul emanates from the invisible sun and will, according the Blavatsky, be ‘reabsorbed by it at the end of time’.[footnoteRef:42] Not only is the timing of the winter solstice important in regards to the sun and the emerging (birth) of the divine sons Horus and Christ, but Blavatsky furthers the sun’s divine notions by merging the terms ‘son’ and ‘sun’ in the divine understanding of the central spiritual sun.[footnoteRef:43] She states the individual is connected to ‘one’s own logos’, where one may derive his ‘life and sustenance’ from the ‘divine rays’ of the central spiritual sun.[footnoteRef:44] [41:  Nicholas Campion, Prophecy, Cosmology and the New Age Movement: The Extent and Nature of Contemporary Belief in Astrology (doctoral thesis, Bath Spa University College, 2004), pp. 138-139]  [42:  Campion, Prophecy, Cosmology and the New Age Movement, p. 139]  [43:  H. P. Blavatsky, The Secret Doctrine, ed. by Boris de Zirkoff (Wheaton: Quest Books Theosophical Publishing House, 1993 [1888]), p. 100]  [44:  H. P. Blavatsky, The Secret Doctrine, pp. 100, 574 ] 


Theme 2: Summary
The Egyptian sun and stars manifested in astral religious concepts of Christianity by the veneration of celestial events. The parallels between the winter solstice of Egyptian cosmotheism and the celebrated birth of Jesus in Christianity today are not just similarities of coincidence but indicate a spiritual meaning in the annual reemergence of the sun and the related mythologies of stars. Lastly, in the examination of the possible hermetic link between Christianity and Egyptian cosmotheism, this theme explored the central spiritual sun, which was distinct from the charted celestial occurrences, for it is spiritual and invisible in nature.[footnoteRef:45] Blavatsky’s work may have highlighted a previous hermetic shift in focus from a physical sun representation of god to that of an invisible sun connecting all of spiritual nature. [45:  H. P. Blavatsky, The Secret Doctrine, pp. 100, 574] 



COMPETING ARGUMENTS
There exists doubtful perspectives towards the notion that Egyptian cosmotheism may have influenced Christian concepts of the soul. In order to examine this, one needs to understand the landscape from which Christian ideas emerged- under the framework of Greek notions of the soul which may have been influenced by the long-established Egyptian concepts. Harrison asserts that the Greeks would have been completely capable of coming up with notions of the immortal soul without any influence of the Egyptians. Yet, she concedes that there exists ‘a probable influence of Egypt,’ citing a connection to animal worship of Egypt and the sanctity of these creatures inspiring the doctrine of the immortal soul.[footnoteRef:46] There are, indeed, scholars who unequivocally defend the Egyptian influence on the Greek philosophy (which was an essential element in the development of Christian thought); Stricker argues that the relationship of ‘Greek systems of religion or philosophy exist only in so far as [they] are dependent on the Egyptian [systems]’.[footnoteRef:47] [46:  Jane Ellen Harrison, Prolegomena to the Study of Greek Religion (Princeton: Princeton University Press, 1991 [1903]), p. 589]  [47:  B. H. Stricker, 'The Corpus Hermeticum', Mnemosyne, series 4, vol. 2 (1949), p. 79] 


Beyond the concept the soul, the Christian nature of the celestial sphere as being part of the divine framework prohibited one to imbue an astral religious significance to elements of Christianity. The claim against Christ as an embodiment of the sun god is best found in Christianity’s religious text itself. In Deuteronomy 4.16-19 a clear warning is given against worship of the sun; It warns not to ‘lift up thine eyes unto heaven…[and] be driven to worship’ the sun, moon and stars.[footnoteRef:48]  [48:  The Holy Bible, Deuteronomy 4.16-19] 


More claims against Christianity’s possible astral religious roots can be best apprehended by the examination of St. Ignatius remarks regarding the nature of the appearance of the Star of Bethlehem.  In section 19 of his address to the Ephesians, he argues that the star’s appearance signifies the ending of the old astrological beliefs, where every form of ‘magic [and ignorance would] be destroyed’ and points to the newness of eternal life in Christ.[footnoteRef:49] Astral Christianity’s possible roots are further negated by the objection that Christ is in anyway associated with the morning star, and that the star is instead associated with Lucifer. Isaiah 14:12 states ‘How art thou fallen from heaven, O Lucifer, son of the morning…’ and in the New International Version of the bible the name ‘Lucifer’ is replaced with ‘morning star’.[footnoteRef:50] Unfortunately, due of the aforementioned Revelations 22.16 passage in Theme 2, the bible at best contradicts itself on this matter of the morning star.[footnoteRef:51] [49:  Ignatius of Antioch, 'To the Ephesians' in The Epistles of St. Clement of Rome and St. Ignatius of Antioch, trans. by James A. Kleist (New York: Paulist Press, 1946), <https://www.ewtn.com/library/sources/igneph.txt>, [accessed 10 April 2019] ]  [50:  The Holy Bible, Isaiah 14:12 (KJV) and The Holy Bible, Isaiah 14:12 (NIV)]  [51:  The Holy Bible, Revelation 22.16] 


In spite of the competing arguments against Egyptian cosmotheism’s influence on the development of the Christian religion, the evidence supporting the influence appears worthwhile due to a long history of syncretism between different beliefs in the area in which Christianity developed. Although there existed biblical warnings against sun worship, the possible Egyptian influence of seeing Christ as the sun was enough of an issue for Augustine to address. In his 34th Tractate on the Gospel of John he states, ‘Let us not suppose that the Lord Jesus Christ is this sun which we see rising from the east…to whose course succeeds night… the Lord Christ is not such a thing as this’.[footnoteRef:52] [52:  Augustine, 'Tractates on the Gospel of John' in Nicene and Post-Nicene Fathers, First Series, ed. by Philip Schaff (Buffalo, NY: Christian Literature Publishing Co., 1888), <http://www.newadvent.org/fathers/1701.htm>, [accessed 10 April 2019], Tractate 34] 


The concept of syncretism emerges again in the context of the solstice. Campion explains the significance of the date of Christ’s birth being related to the Roman feast of Sol Invictus, for Christianity emerged in a landscape where it was attempting to integrate the pagan worshipers. Through this association he suggests the ‘sun metaphor for God’ became ‘part of the Christian narrative’.[footnoteRef:53] This pagan connection, with influences that might be attributed to Egyptian cosmotheism, wasn’t lost to Christian worshipers.  Nissenbaum even describes modern Christians who rejected the celebration of December 25th Christ’s birthday, citing American fundamentalist groups who objected to the date before it became a federal holiday in 1870 in the United States.[footnoteRef:54]  It is understandable that church leaders might have sought to distance Christianity from pagan beliefs, especially those of sun worship, yet syncretism might have played a large enough role to facilitate a synthesis between these belief structures. [53:  Nicholas Campion, Prophecy, Cosmology and the New Age Movement: The Extent and Nature of Contemporary Belief in Astrology (doctoral thesis, Bath Spa University College, 2004), p. 137]  [54:  Stephen Nissenbaum, The Battle for Christmas (New York: Vintage Books, 1996), pp. 4-7] 



CONCLUSION
This essay examined ‘Sun’, ‘Soul’, and ‘Stars’ in Egyptian cosmotheism and their importance on later Christianity via the two themes: ‘The Sun and the Ascent of the Soul’ and ‘The Sun and Stars’. Within these two themes, this essay examined possible Hermetic links between Egyptian cosmotheism and Christianity and consider two central terms: ‘Cosmotheism’ and ‘Astral Religion’. This essay explored the Egyptian sun and the ascent of the soul in astral religious concepts in Christianity through a deified understanding of the sun, manifested as the veneration of Christ as both man and god, but not without parallels to his solar-religious roots. Hermeticism and its related Gnostic counter-part directly supported a possible influence of Egyptian cosmotheism on the astral-religious concepts in Christianity, particularly in the notions of Christ via soul and sun.[footnoteRef:55] The Egyptian sun and stars manifested in astral religious concepts in Christianity by the veneration of celestial events. Furthermore, in the examination of hermetic links between Christianity and Egyptian cosmotheism, this theme explored the central spiritual sun, which was distinct from the charted celestial occurrences, for it was described as spiritual and invisible in nature.[footnoteRef:56] Lastly, this essay examined competing arguments and contested evidence against an Egyptian cosmotheistic influence on Christianity. Although there were biblical, religious and academic dismissals of the notion that Egyptian cosmotheism may have influenced Christian concepts of the sun and soul it is important to recognize that syncretism may have played a large enough role to facilitate the synthesis of these belief structures, despite church leaders seeking to distance Christianity from pagan beliefs, particularly those of sun worship. [55:  Campion, Astrology and Cosmology in the World's Religions, p. 166 and Silvanus, 'The Teachings of Silvanus']  [56:  H. P. Blavatsky, The Secret Doctrine, pp. 100, 574
] 
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