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A. The Name “Eve”
The woman in the garden of Eden story (Gen 9:4h.

3:24) is given the name hawwd, “Eve,” in : .
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a different recension of the story is used here fromat;;su""e
Gen 2:23 where she is called 554, “woman.” Such a do abtlm
could,.however, arise from the oral tradition behinduthﬂ
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the story the woman is called hawwd because she is the
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“mother of all living (hay).” This suggests a derivation

from the root hyh, “to live,” but no immediate connection
can be sustained. ]'s etymology is based solely on a word-
play. No'te that the LXX translates hawwd by z0é, “life," in
3:20. Evidence from Ugaritic and Phoenician suggest an-
other ancient word “to live,” hwy from which hawwd could
be derived. If this is the case, then the name itself is either
borrowed or is an ancient traditional name.

The expression “mother of all living” has suggested ©
some a connection between Eve and various ANE mother
goddesses. The Akkadian goddess Mami is called bélet kalo
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associations with the_serpeng and sacred trees all have
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is mentioned. If such an allusion is intended, then we
should note that the circumstances of the Gen 2:4b-3.94
narrative are the exact reversal of what one might expect
in a story abot_l{ the mother godd.ess. Rather than produc-
tvity and fertility; the-outcome in the story in Genesis is
death, sterility, and hardship (Gen 3:14-19). Even the
«mother of all living” is to suffer in childbirth. The inter-
action between Eve and the serpent, also a symbol of
fertility, ultimately leads to death. The man’s toil with the
ground yields reward only at the price of pain and sweat.
Thus Gen 2:4b-3:24 would seem to embrace a polemic
against fertility themes of the Canaanite cult. This po-
lemic, however, has been reworked by ] so that now it
forms part of the background of the story.
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B. Theological Considerations

In Gen 2:20 it is stated that Eve is created to be an ézer
kénegdé, “a helper fit for him” (RSV). This expression has
often been seen to indicate the subordination of Eve to
Adam and hence generally of women to men in societal
and family life. However, the word “ézer, “helper,” does not
imply subordination. It can be used to refer to a superior
person or even to God, e.g., Ps 146:5. The phrase zer
kénegdd is best understood as meaning “a companion cor-
responding to him.” The fact that Eve is created second
from one of the man’s ribs and that she is tempted and
submits first have also been used to argue for either the
superiority of men over women or of women over men.
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EVERLASTING GOD. See NAMES OF GOD IN
THE OT.

'EVI (PERSON) [Heb >#ui]. A king of the Midianites (Num

31:8; Josh 13:21). The root >wy means “to seek shelter,
refuge” in Canaanite and Arabic, and produces the per-
sonal names *wy (Phoenician, Safaitic, and ancient Syriac),
’uy’b‘l (Punic), >w> (Ammonite), the tribal name wym (Sa-
baic), and the place names *wm (Sabaic, the main temple of
Ma’rib) and byt >wn (Heb). The name is therefore well
attested in Semitic (Knauf 1988: 89), and need not be
tla)ég;ained by Anatolian formatives (Mendenhall 1973:

Historically, the five Midianite kings in’Numbers 31 are
difficult to deal with. Whereas Albright (1970) assumed
that the Midianite war described in this chapter antedates
the domestication of the camel (an observation which
would now lead into the 3d millennium B.c.; Knauf 1988:
9-10), it is preferable to derive the Midianite “kings” from
a list of places forming an itinerary through N Arabia and
S Transjordan in the Persian period (Knauf 1988: 166—
67). For the localization of Evi, one of the natural strong-
holds in the Petra area (BaGah or Umm al-Biyarah) is
suggested.




