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An Analysis of the Role of Divination Within the Theory and Practice of Ancient Greek Medicine



Medicine, divination and religion all played key roles in the lives of ancient Greek peoples. The degree to which these fields overlapped has been debated thoroughly since ancient times through to the modern day, but what is clear is that this overlap existed to some degree. When studying ancient Greece, it is generally unwise to approach subjects through a binary perspective of rational science versus irrational/traditional belief. Medical theory and practice are no different and often relied on a combination of naturalistic explanations and divine causality[footnoteRef:1603].    [1603:  Lucrezia Bottalico, Ioannis Alexandros Charitos, Nikolaos Kolveris, Donato D’Agostino, Skender Topi, Andrea Ballini, and Luigi Santacroce, ‘Philosophy and Hippocratic Ethic in Ancient Greek Society: Evolution of Hospital-Sanctuaries’, Open Access Macedonian Journal of Medical Sciences, 7.19 (2019), p. 3355] 

For the purposes of this discussion, we will adopt a broad definition of medicine that includes not only Hippocratic theories and clinical practices but also the ritual healing traditions found in sacred sanctuaries and the symbolic logic of dream interpretation.  Divination, in its Greek formulation, referred to the act of interpreting signs believed to originate from divine sources, including dreams, omens, oracles, celestial patterns, and physical symptoms. Greek healing traditions often deployed divination not only to predict outcomes but also to situate the illness within a broader cosmological framework that linked illness to divine will[footnoteRef:24748]. This cosmological framing did not necessarily oppose empirical analysis, however, but it may have shaped how patients understood their illness and how certain types of treatment, particularly those involving prayer, incubation and dream interpretation, were justified.  

Although certain Hippocratic texts famously sought to distinguish medicine from magic and superstition with an emphasis on observing bodily symptoms, the boundary between these domains was murky even within Hippocratic circles[footnoteRef:15241]. Additionally, divination remained central within many healing contexts and was prevalent throughout differing social classes and philosophical schools. While classical texts such as On the Sacred Disease attempt to distance medicine from superstition[footnoteRef:32053], closer analysis of Hippocratic texts reveals that even Hippocratic authors engaged in methods that resemble divinatory logic. The healing practices at sanctuaries such as Epidaurus[footnoteRef:19775] and the personal testimonies of Aelius Aristides[footnoteRef:13062] present a religiously grounded model of medicine in which dreams and divine communication play a therapeutic role alongside more physical treatments. The dream manual Oneirocritica by Artemidorus[footnoteRef:22426] also illustrates how symbolic interpretation could be viewed as an empirical system which could be used within the context of contemporary medical ideas. These frameworks were actually overlapping modes of understanding illness and restoring health. By examining key sources from the Hippocratic corpus, Asclepian inscriptions, Aristides’ Sacred Tales, and Artemidorus’ Oneirocritica, it becomes clear that the boundaries between rationally and irrationally acquired knowledge blurred and interacted in a variety of ways, and that divination still continued to play an important role as ancient Greek medicine evolved.

Among the earliest and most influential attempts to distinguish empirical medicine from divine causation is the Hippocratic treatise On the Sacred Disease. Written in the 5th century BCE, the purpose of this text is to reject the popular notion that epilepsy, then termed 'the sacred disease,’ results from a special divine cause. Hippocrates asserts, ‘It is thus with regard to the disease called Sacred: it appears to me to be nowise more divine nor more sacred than other diseases, but has a natural cause’[footnoteRef:21548]. This clear attempt to demystify illness has long been interpreted as a foundational moment in the rationalisation of medicine. However, it must be noted that the author does not do away with divine causation entirely, instead arguing that everything in nature is divine, and thus, when it comes to illnesses, ‘all are divine, and all human’[footnoteRef:4544]. Additionally, there is some insight to be gained into the existing medical practices available at the time, which Hippocrates generally disapproves of. He criticises individuals who base their medical practice on divine or magical explanations rather than rational observation, calling them 'conjurors, purificators, mountebanks, and charlatans' who obscure the true nature of disease by attributing it to the gods and emphasising their own religious piety. He describes these practitioners as claiming special insight or divine favour and using ritual and magical means to treat illness, often to maintain their own authority and mystique. Hippocrates argues that by assigning disease to the divine, they avoid the need to understand its natural causes and instead exploit fear and superstition for personal gain[footnoteRef:21932]. While his tone is very negative, it does highlight the existence of a prevalent, highly religious and superstitious medical worldview in ancient Greece. 

Despite the religious framing around medicine, there were still robust traditions of rational diagnosis. Hippocratic texts such as Prognostics highlight the importance of observing symptoms in order to anticipate disease outcomes. Symptoms are to be understood as meaningful signs that reveal the course of a disease. Prognostics advises physicians to develop foresight and the ability to predict the course of diseases by observing external signs such as pulse, urine, speech, and movement[footnoteRef:3328]. As some have noted, the role of the Hippocratic physician was to avoid under or over-treatment, and maintain the natural balance of forces that make up a human being[footnoteRef:20282]. It is noteworthy, however, that within this framing, the physician takes on a role strikingly similar to a seer or magic practitioner who discerns the future through various signs.   

It has been argued that although the Hippocratic thought seeks to ground disease in physical causes, the reliance on observable patterns and the language used still reflects a divinatory method which involves the interpretation of signs to foresee outcomes. Hippocratic prognosis serves to predict and explain outcomes. In this way, prognosis becomes a rational method to foresee the end of illness based on established patterns[footnoteRef:18945]. However, one must not overemphasise the secularism of Hippocratic medicine. Many physicians, even while rejecting direct divine causality, still believed that cosmic harmony, diet, and regimen influenced bodily health. The physical world itself could be understood as a divine order, with illness manifesting as the result of an imbalance[footnoteRef:16836]. This perspective preserves a theological framework within which naturalistic medicine can continue to thrive, even if the language of intervention shifts from gods to elements. Divination, in this context, could be seen as no longer seeking the source of illnesses, but rather as a tool to assist in their interpretation and treatment, casting the physician as a learned reader of bodily signs, not unlike a trained interpreter of omens.   

Further evidence that points towards Hippocratic medicine operating within a divine framework is the famous Hippocratic Oath itself. The Oath begins by invoking the traditional Greek pantheon of deities, mentioning Apollo, Asclepius, Hygieia and Panacea by name[footnoteRef:7879]. This religious opening immediately situates the act of healing within a divine framework, suggesting that medical knowledge and practice were not seen as purely secular pursuits. The physician’s responsibility is framed not only in professional or rational terms but also as a sacred trust upheld before the gods[footnoteRef:25145]. While Hippocratic texts often attempt to distance medical practice from superstition or magical thinking, the Oath reflects a worldview in which divine authority still validated the ethical and professional conduct of the healer.

It is evident that the Hippocratic tradition does not wholly discard divination, but it does not uncritically adopt it either. Instead, divination is reframed as a trained and informed reading of the signals as opposed to supernatural revelation. The priestly oracle and the rational physician may differ in their methods and legitimacy, but both seek to interpret signs with authority. This redefinition of medical interpretation laid the groundwork for later thinkers such as Galen, who would make use of empirical observation of physical symptoms alongside more esoteric and spiritual sources of knowledge, such as dream interpretation[footnoteRef:20484]. Galen himself drew on Hippocratic methodology but also acknowledged dream diagnosis and divine inspiration as a valid course of action. Galen distinguished between symptomatic dreams useful for prognosis and divine dreams that could deliver prophecy, so he did not view them as one and the same, but he did make space for divination and spiritual insight in his system when it is validated by the clinical experience and practice of a physician[footnoteRef:30743]. This combination of empirical and religious interpretations also seems to be more reflective of the real-life healing practices at sanctuaries, where both divine and observational interpretations of medicine coexisted.

Sanctuaries dedicated to Asclepius, the Greek god of healing, were important centres of medical practice. These sanctuaries, the most famous of which was located at Epidaurus, were largely structured around the purpose of being visited by Asclepius in a dream, in addition to offering treatments such as medicines and surgeries[footnoteRef:29853] [footnoteRef:8510]. In these sites, divination was an integral component of proper diagnosis and treatment. The sanctuary at Epidaurus features over seventy patient narratives carved in stone and publicly displayed, known as the Epidaurian miracle inscriptions[footnoteRef:6269]. Each follows a similar pattern. The patient arrives at the temple, performs ritual purification, sleeps in the abaton, receives a dream or vision of the god, and subsequently awakens cured or is instructed to follow a specific treatment plan[footnoteRef:11828]. These inscriptions act as narrative testimonies, in which dreams are the central factor in the healing process for the individuals involved. These dreams were not merely symbolic but were perceived as real communication with the divine, with the potential to cure and provide advice on medical ailments. One account records a woman with an intestinal worm who had been mistreated at a separate sanctuary who saw Asclepius arrive from Epidaurus in a dream, open her stomach, remove the parasite, and sew her back up before she woke up, now cured[footnoteRef:12136]. The Epidaurian narratives also likely served a public and somewhat performative role[footnoteRef:15461]. These inscriptions would likely have reinforced and legitimised the sanctuary’s status as a site of miraculous healing. In this way, divination functioned not only as a medical method but as a means of promoting and advertising the efficacy of the sanctuary’s practices.

Additionally, dream incubation at these sanctuaries was not a wholly passive exercise. The patient had to prepare ritually, interpret dreams under the guidance of priests, and participate in votive offerings[footnoteRef:28061]. This approach gives patients some agency in their healing process and contrasts with the Hippocratic view that a learned physician is necessary to interpret the body’s signs. However, it is important to note that Asclepian medicine was not opposed to empirical techniques, but rather, existed as a synthesis of religious ritual and contemporary medical knowledge[footnoteRef:26676]. Physicians were sometimes present at Asclepian sanctuaries, and inscriptions record practices such as bloodletting and diet alongside divine revelations[footnoteRef:4530]. Many sanctuaries, including Epidaurus,  also made use of surgical instruments and medicinal drugs in combination with dream incubation. Divination was undoubtedly a vital practice within Asclepian sanctuaries, but the abundance of Hippocratic-based therapies practised alongside divination suggests a hybrid approach which combined spiritual belief with scientific methods.

One ancient source which provides further valuable insights into Asclepian medical practices is The Sacred Tales by Aelius Aristides. This work offers a detailed and personal perspective on the experience of healing, divination, and interactions with the divine in the ancient Greco-Roman world. Composed in the second century CE[footnoteRef:12068], these texts recount Aristides’ wide range of chronic illnesses, for which he devoted much of his life to pilgrimage and residence at Asclepian sanctuaries[footnoteRef:22211]. Within the texts, Aristides records many dreams in which Asclepius appears, diagnosing ailments, prescribing treatments, and offering theological insights. The dreams often mix detailed medical instructions with symbolic imagery[footnoteRef:31927]. Aristides’ relationship with Asclepius is characterised by a cycle of dream incubation, divine instruction, and ritual or physical compliance. Dreams provided detailed guidance on therapeutic practices and occasionally demanded acts of devotion. In one account, Asclepius appears and instructs Aristides to eat a specific flower to facilitate a purge[footnoteRef:5896]. In another passage, he reports Asclepius instructing him in a dream to refrain from bathing for several days, which successfully relieved his symptoms for a time[footnoteRef:16926]. These divine instructions mirror known empirically based Hippocratic medical practices, but are delivered by means of personal revelation as opposed to prognostics conducted by a physician. 

Aristides’ accounts could be interpreted as examples of divinatory medicine, where illness itself can be a mode of and impetus for divine communication, and healing from an illness is an act of restoring cosmological and bodily order. Rather than treating illness based on physical symptoms alone, the divine dream integrates the patient’s spiritual state to form a unified diagnosis. However, it is clear that Aristides favours a theocentric model of healing, writing that he ’decided to submit truly to the God, as to a doctor and to do in silence whatever he wishes’[footnoteRef:1943], framing illnesses as something which the gods possess the ultimate authority to cure. Aristides seems to regard physicians as useful, but always subordinates their knowledge to that of Aclepius.  However, despite the focus on divine authority, the medical practices Aristides describes are not incompatible with contemporary medicine. As mentioned previously, he underwent empirically based treatments including vomiting, fasting, baths, and other Hippocratic-style therapies, but these were always within a divine framework[footnoteRef:22159]. This blend of religious devotion and physical regimen further points towards a culture in which divination and empirical observation were complementary, not contradictory.

The Sacred Tales are also structured in such a way that they highlight the interconnectedness of both physical and spiritual concerns. The narratives are constructed not only around symptoms and cures but also around revelation, obedience, and transformation. The dream is not merely a diagnostic tool, but also a method of divine introspection[footnoteRef:9446]. In this way, Aristides combines narrative, prayer, and self-interpretation into a hybrid medical-theological discussion. His method of recording, analysing, and responding to dreams reveals a view of healing grounded in personal revelation and religious discipline. As we have seen, this perspective stands in contrast to Hippocratic medicine but does not entirely reject its methods. Both are interpretive systems that operate within a very similar worldview and framework, but they differ in the language they use and the signs upon which they place importance.

Healing knowledge in antiquity did not suddenly switch from being ‘magical’ to being ‘scientific’ overnight. It is fairly clear that different ritual, empirical and theological interpretations both combined and coexisted in response to the needs and cultural expectations of both healers and patients. Hippocratic medicine was not entirely without a religious basis, and divine medicine did not entirely reject diagnosis based on physical symptoms and Hippocratic treatments. While Hippocratic authors attempted to reframe divination within an empirical context, Asclepian healing reflects a more traditional model of divination as a method of receiving diagnosis and revelation. However, for many, the study and interpretation of dreams was not necessarily considered to be irrational or unscientific. They could be tools for insight, operating through structured symbolism which could be reliably interpreted[footnoteRef:10935].  

While temple inscriptions and autobiographical works like The Sacred Tales depict dream divination as personal and religiously charged, Artemidorus’ Oneirocritica offers a more technical and systematic framework for interpreting dreams, including those pertaining to health. Written in the second century CE, the text presents many dream symbols, their meanings, and rules for interpretation, drawing on a wealth of professional experience and earlier traditions of dream analysis[footnoteRef:32282]. Artemidorus depicts himself as a skilled technician with a methodical approach to decoding signs rather than a mystic, which stands in contrast to many modern interpretations of divination as something which is irrational or unscientific. Though not a purely medical text, the Oneirocritica offers crucial insights into how divinatory interpretations interacted with ancient ideas about health and the body. Artemidorus explicitly includes interpretations regarding illness, disease, surgery, and recovery within his broader framework of symbolic dreams[footnoteRef:9113], revealing a worldview in which the boundaries between divination and medicine were again blurred.

It would appear that Artemidorus conceived of dreams as diagnostic and prognostic tools. His dream analysis was an attempt at empiricism, not mysticism. He based his interpretations on his own experience, as well as previously documented cases and a rich tradition that preceeded him[footnoteRef:10852]. Central to Artemidorus’ method is his distinction between two types of dreams that can be roughly defined as truthful, prophetic dreams, and non-prophetic, meaningless dreams that arise from bodily or emotional states. This distinction is crucial to understanding the role dream analysis plays within medical contexts. Non-prophetic dreams that arose from physical causes, such as fever, could be considered a valid symptom to take note of within a Hippocratic-style diagnosis. On the other hand, prophetic dreams from divine sources may contain information and symbolism relating to future illnesses, potential cures and treatment plans when interpreted correctly[footnoteRef:32364].

Several examples of dream-based medical diagnosis appear in the Oneirocritica, such as one instance where Artemidorus interprets the dream of being wounded in the throat or upper lip as foreshadowing an oncoming illness due to the entire body symbollically ’hanging’ on this area[footnoteRef:8215]. Elsewhere, he warns that dreams of clay can signify both illness and ’outrageous behaviour’, for which he provides passive homosexuality as an example[footnoteRef:15874]. He also writes that to dream of  many lice on your body often indicates terrible disease, especially if the dreamer does not manage to remove them before waking[footnoteRef:4004]. These interpretations are based on an interpretive logic in which parts of the body, objects, or actions represent known medical phenomena, allegedly derived from empirical real-world cases. Though heavily symbolic, these readings often intersect with medical realities and show awareness of specific illnesses and their treatments. This model of dream analysis rests on the interpretation of signs displayed by the body, both physically and during dreams. Illness is not merely a physical ailment, but something which affects and can manifest across the entirety of a person, including rational and spiritual dimensions. Artemidorus’ approach is representative of a genuine attempt to systematise dream interpretation into a rigorous and empirical interpretive art that sometimes anticipates and informs upon medical issues[footnoteRef:31952].

Artemidorus also insists that dream interpretations cannot be universally applied to every patient. In fact, interpretations must take the individual’s circumstances, habits and occupation into consideration. For example, a dream of vomiting blood or phlegm is considered to be a positive sign for the poor but a harmful sign for the wealthy[footnoteRef:20074] and dreaming that you have become a god may signify priesthood or prophethood in your future, unless you are sick, in which case you are likely to die[footnoteRef:12853]. For Artemidorus, dream signs were not universal, but should be taken as personalised diagnostics, interpreted through a logical analysis of symbolism. This attention to the patient’s context aligns with Hippocratic teachings on individualised treatment and environmental factors. Even in this heavily divinatory interpretation, empirical factors remain critical.

Given all of this, it is perhaps not surprising to note that some of Artemidorus’ medical-related dream scenarios bear a close resemblance to Asclepian dream narratives, including visions of physical signs, bodily purges, or divine interventions. However, Artemidorus maintains a slightly more detached interpretive stance, not necessarily viewing divination as a revelation granted by a god, but rather as an intellectual human exercise in the empirical observation and interpretation of signs, much like how a physician would read symptoms[footnoteRef:11644]. Rather than opposing Hippocratic medicine, Artemidorus’ work simply provides another alternative diagnostic method grounded in empirical analysis, accumulated expertise, and symbolic reasoning. While not medically focused in the same sense as Hippocratic texts, Oneirocritica provides evidence for a divinatory framework which includes concerns such as the prognosis of illnesses, along with their causes and treatments. Therefore, the work of Artemidorus serves as yet another example of an intellectual tradition where divination was not incompatible with rational inquiry but simply one of the many tools available to us for understanding human health. 

For Artemidorus, dreams are not merely mystical occurrences. They are a legitimate source of medical insight that, like physical symptoms, can be decoded through structured observation and analysis. He repositions dream interpretation as a legitimate branch of human inquiry that demands skill, training, and attention to detail, thus bridging the gap between Hippocratic medicine and sacred healing. In this sense, Artemidorus’ approach can be seen as part of the broader spectrum of ancient diagnostic practices, which include the Hippocratic tradition and sacred healing practices. In all of these systems, rationality and divination were not mutually exclusive, but complementary. While they may differ in the types of signs they pay attention to and to whom they assign the authority to heal, they all contain both empirical and more spiritual divinatory components to some degree.  What we see emerging is a vision of medicine in antiquity that is both flexible and adopts both spiritual and empirical perspectives within its systems of medical diagnosis and care.

As we have seen, a close examination of medical texts, healing sanctuaries, and dream interpretations in the ancient Greek world reveals a rich and complex interplay between rational inquiry and divinatory practice. Rather than standing in opposition to each other, these two methodologies of understanding human health coexisted and were often seen as complementary even. The Hippocratic corpus, the healing narratives of Asclepian sanctuaries, the personal revelations of Aristides, and the analytical dream interpretations of Artemidorus all demonstrate a culture in which signs, whether they be from the body, the cosmos, or from dreams, were central to diagnosis, prognosis, and healing.

Hippocratic authors stressed the importance of observing physical signs, but even they did not reject divine causality outright. Instead, many reinterpreted the divine as inherent within nature, making it possible to treat diseases without necessarily denying their sacred character. Additionally, some viewed certain types of dreams and spiritual signs as valid empirical evidence, provided the correct methodologies are applied. The physician, in this view, was not so different from a priest or spiritual healer. Both were trained readers of signs, operating within structured systems of interpretation. Prognosis relied on identifying meaningful patterns and forecasting outcomes, which is a process that, while grounded in bodily observation, mirrors the logic of divinatory practice.

Asclepian sanctuaries existed as sites where patients partook in ritual activity, worshipful practices, and received visions from the god Asclepius, which were often highly symbolic and required skilled interpretation. The miracle inscriptions at Epidaurus and the medical equipment found there reveal a hybrid system where medical and religious expertise coexist. Asclepius did not replace empirical healing or Hippocratic methods in these dream narratives, he often legitimised them and recommended their use. Inscriptions mention surgeries, medicinal treatments, and physician involvement alongside divine dreams, creating a picture of ancient medicine as a flexible system incorporating insights from various traditions of knowledge.

Aelius Aristides’ Sacred Tales provides a fascinating first-hand perspective on the integration of spiritual and empirical healing. Aristides’ dreams often contain complex medical advice and symbolism. In addition to this, they are deeply personal and theologically framed. However, many of the therapies and much of the divine advice he receives echo Hippocratic treatments. For Aristides, too, it seems the divine and the medical are not two separate and opposing categories. They are a unified system in which the god’s knowledge encompasses both the physical and the otherworldly realms. His writings reflect a worldview in which illness is not merely a problem with the body, but is also a means of divine communication and personal betterment.

Artemidorus provides us with an example of dream interpretation which has been turned into a empirical, evidence based system. While not a healer or physician, his symbolic logic often extends into the realm of medicine. He mentions numerous signs and symbols which can be interpreted as being related to illnesses. This attitude mirrors the diagnostic practices of physicians. He takes dreams seriously as sources of knowledge and insists that their signs are often just as valid as physical symptoms, they just need to be read and understood by a trained interpreter.

Across all these sources, a core theme of interpretation is evident. Whether divine or scientific, healing involved reading the signs present in the world and the body. As such, trying to frame ancient Greek religion and medicine as being a battle between science and religion is a mistake. It seems to be more of a spectrum of interpretative practices where dreams, omens, and empirical data could all inform a therapeutic response. Ancient Greek medicine did not require the rejection of religious belief, and divination did not require a denial of physical symptoms and Hippocratic methods.

Evidently, the role of divination within Greek medical theory and practice was not merely peripheral or minor, it was integral. Whether guiding the hand of a learned physician or revealing truths and cures through dreams, divination offered a framework through which the unpredictable nature of illness could be understood and acted upon. This system challenges overly simplistic notions of scientific and intellectual progress in antiquity. Instead, we see that the ancient Greek world blended science and religion to form a flexible system that placed a premium value on signs from multiple sources and the ability to interpret them meaningfully. The evidence suggests that the Greeks did not view the body, the mind, and the divine as separate and unrelated. They all operated together within an integrated framework, in which health could be understood as a balance of spiritual, physical, environmental, and moral well-being. The lines between religious ritual, philosophical reasoning, and empirical science were far more blurred than we often assume. As such, Greek healing traditions offer a powerful reminder that knowledge and practice are often shaped by the needs, beliefs, and experiences of those who seek and engage with them. [24748:  Ido Israelowich, Society, Medicine and Religion in the Sacred Tales of Aelius Aristides (Leiden: Brill, 2012), pp. 154-155]  [15241:  Vivian Nutton, Ancient Medicine, 2nd edn (London: Routledge, 2012), chap. 4. This citation refers to the digital version of the book, which is unpaginated.]  [32053:  Hippocrates, On the Sacred Disease, trans. by Francis Adams, in The Internet Classics Archive, ed. by Daniel C. Stevenson (Cambridge, MA: Massachusetts Institute of Technology, 1994) https://classics.mit.edu/Hippocrates/sacred.html [accessed 23 July 2025]]  [19775:  Lynn R. LiDonnici, The Epidaurian Miracle Inscriptions: Text, Translation, and Commentary, SBL Texts and Translations, 39; Graeco-Roman Religion Series, 11 (Atlanta, GA: Society of Biblical Literature, 1995), pp. 5–14.]  [13062:  Aelius Aristides, The Sacred Tales, in C. A. Behr, Aelius Aristides and the Sacred Tales (Amsterdam: Adolf M. Hakkert, 1968)]  [22426:  Artemidorus, Oneirocritica, trans. and ed. by Daniel E. Harris-McCoy (Oxford: Oxford University Press, 2012)]  [21548:  Hippocrates, On the Sacred Disease]  [4544:  Hippocrates, On the Sacred Disease]  [21932:  Hippocrates, On the Sacred Disease]  [3328:  Hippocrates, Prognostic, trans. by Francis Adams, in The Internet Classics Archive, ed. by Daniel C. Stevenson (Cambridge, MA: Massachusetts Institute of Technology, 1994), https://classics.mit.edu/Hippocrates/prognost.mb.txt [accessed 23 July 2025].]  [20282:  Lucrezia Bottalico et al., ‘Philosophy and Hippocratic Ethic in Ancient Greek Society’, Open Access Macedonian Journal of Medical Sciences, 7.19 (2019), p. 3355.]  [18945:  Nutton, Ancient Medicine, chap. 6.]  [16836:  Nutton, Ancient Medicine, chap. 6.]  [7879:  Ludwig Edelstein, trans., The Hippocratic Oath: Text, Translation, and Interpretation (Baltimore: Johns Hopkins Press, 1943)]  [25145:  Nutton, Ancient Medicine, chap. 4.]  [20484:  Steven M. Oberhelman, ‘Galen, On Diagnosis from Dreams’, Journal of the History of Medicine and Allied Sciences, 38.1 (1983) p. 37.]  [30743:  Oberhelman, ‘Galen, On Diagnosis from Dreams’, p. 39.]  [29853:  LiDonnici, Epidaurian Miracle Inscriptions, p. 12.]  [8510:  ‘Sanctuary of Asklepios, Epidaurus’, Warwick Greek Religion Database, University of Warwick, https://warwick.ac.uk/fac/arts/classics/intranets/students/modules/greekreligion/database/clumcc/ [accessed 23 July 2025].]  [6269:  LiDonnici, Epidaurian Miracle Inscriptions, p. 1]  [11828:  LiDonnici, Epidaurian Miracle Inscriptions, pp. 20–39]  [12136:  LiDonnici, Epidaurian Miracle Inscriptions, p. 71]  [15461:  LiDonnici, Epidaurian Miracle Inscriptions, pp. 18-19]  [28061:  Nutton, Ancient Medicine, chap. 7.]  [26676:  Nutton, Ancient Medicine, chap. 2.]  [4530:  Lucrezia Bottalico et al., ‘Philosophy and Hippocratic Ethic in Ancient Greek Society’, pp. 3355-3356]  [12068:  Israelowich, Society, Medicine and Religion, p. 14]  [22211:  C. A. Behr, Aelius Aristides and the Sacred Tales, pp. 23-26]  [31927:  Israelowich, Society, Medicine and Religion, p. 6]  [5896:  Aelius Aristides, The Sacred Tales, trans. in C. A. Behr, Aelius Aristides and the Sacred Tales, pp. 225-226.]  [16926:  Aelius Aristides, The Sacred Tales, trans. in C. A. Behr, Aelius Aristides and the Sacred Tales, p. 206.
]  [1943:  Aelius Aristides, The Sacred Tales, trans. in C. A. Behr, Aelius Aristides and the Sacred Tales, p. 206.]  [22159:  C. A. Behr, Aelius Aristides and the Sacred Tales, pp. 37-38]  [9446:  Aelius Aristides, The Sacred Tales, trans. in C. A. Behr, Aelius Aristides and the Sacred Tales, p. 238.]  [10935:  Daniel E. Harris-McCoy, Oneirocritica, p. 54.]  [32282:  Daniel E. Harris-McCoy, Oneirocritica, p. 40.]  [9113:  Daniel E. Harris-McCoy, Oneirocritica, p. 10.]  [10852:  Daniel E. Harris-McCoy, Oneirocritica, pp. 4-8.]  [32364:  Daniel E. Harris-McCoy, Oneirocritica, p. 13.]  [8215:  Artemidorus, Oneirocritica, trans. Daniel E. Harris-McCoy, p. 89.]  [15874:  Artemidorus, Oneirocritica, trans. Daniel E. Harris-McCoy, p. 275.]  [4004:  Artemidorus, Oneirocritica, trans. Daniel E. Harris-McCoy, p. 265.]  [31952:  Daniel E. Harris-McCoy, Oneirocritica, p. 6.]  [20074:  Artemidorus, Oneirocritica, trans. Daniel E. Harris-McCoy, p. 327.]  [12853:  Artemidorus, Oneirocritica, trans. Daniel E. Harris-McCoy, p. 267.]  [11644:  Daniel E. Harris-McCoy, Oneirocritica, pp. 37-38.] 
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