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Laozi daodejing hanshan jie

Chapter One
B. AlE. EEE. %. T%. FEESL.
Ep. Rwzih, A8. BOZE.
W& RUBRY. BF. SKUBEEE.
BERER . MRS, AR,
RZXZ. RWHZM,

[FE] R SEZEHER) AANE LR, Z RS, AR, This

chapter is a synopsis of the essence (noumenon) and manifestation/function

of the Dao as well as how to follow the Dao in practice. This is what Laozi’s

teaching is all about.
TR T T B (BB I S5 48) Fr, ey (R HE S Bl & 3% )t — &1 O

What the remaining 5,000 or so words narrate is mere further development of
this one chapter.

s [ hEFZIE. (P18 | 2 [ ] 5. Thefirst ‘18’ refers to the
true and constant Way (the law of nature?). The G&’ in ‘A]1&’ is the same as

‘speak’.



EiHEY 2 E, NEMAE4A, AnEER. The sentence means that the true

and constant Way is intangible and nameless (£ /4 H has no form and

no name? no form, sound, smell, taste), and it cannot be talked about/spoken

of.

ML E#, RIdERE 28R, [ JEH 18 J. Whatever can be spoken of is not

the true and constant Dao. Therefore, it says, ‘JF # i&".
EARM S, SR E [1E . 2R 2. i) L4, SR H,

M [dE% 44 1. Moreover, the Dao originally has no name. We now have to

name it and call it ‘Dao’. All that can be named are false names. Therefore, it
says ‘AE7 44,

=4, 162 #8411, These two sentences express the essence of the Dao.
NI 208, HES R, R B P, ARG
However, the essence of the intangible and nameless Dao is empty/void. Both
heaven and earth spring from it. Therefore it is the beginning of heaven and

earth. (Because there is a law such as gravity, the universe can and will create

itself from nothing. --- Stephen Hawking)
WrREAH AL 2 8RS, A MHA R, TSR0 R B2EE G AL

(nature) M4 %, Thus, the essence of the intangible and nameless Dao is

turned into heaven and earth that have forms and names, and all things spring

from heaven and earth, yin and yang in nature.



WHEE [—4 =, 4=, =48BY] s EYZ B, Thisis ‘one produces
two, two produces three, three produces all things’. Therefore it is the Mother

of all things. (So long as the universe had a beginning, we could suppose it had

a creator. But if the universe is really completely self-contained, having no

boundary or edge, it would have neither beginning nor end: it would simply be.

What place, then, for a creator? --- Stephen Hawking)

WorEiE Ht . A, JINIEZ 1. K(ability, state 1 7). The two

sentences speak of the manifestation of the Dao. The following two sentences

are about how to follow the Dao in practice.

[ ] W . (8K BB .. The character “i’ means common or usual.
The character “4X’ means hope.
Zra [REsEHHZ0R & ZUE(E R HE S BEEE, AN,
e.q. B /e g ‘BIR Ty TBOEHEGE. (B EE, AN HEZ .
T HHZ0RA, BELBIHEZ R, |

(By this sentence) Laozi means that ‘I rest my mind daily on the non-existence

N
S

and hope to see the wonders of the Dao. | rest my mind daily on the existence
and hope to see the boundary of the Dao!

[ jido REMEM. SiEERE R ER, BER T A8 ZEY. The
character ‘44’ means boundary. (What Laozi says) means the completely

empty essence/noumenon of the Dao turns into all things with names.



SRV &8 2 RSP AL, 1ERE — W) — Rh (A 2 SRR iR 46 TR 2
o RIBIETEAR 5> LLHT, #RAN [ KM ). So the essence/noumenon of the Dao

is found in everything. It is exactly what we call ‘one thing one origin’.
IR A BT F, w2 RIE 2 EFR (the truth of the Dao), Jif
i (meet, come across, encounter) 43 1M 31 2 BT £ . Hence we should see
the truth of the Dao in everything at the present and everything in daily life,
and nothing | (we) meet has no Dao in it (and we find the Dao in everything
we meet).

BT E [EERM tibai] [EFERIR |. Therefore Zhuangzi says ‘The Dao
is found in grass’, ‘the Dao is in faeces and urine’. ( {iF T-4Mks ) “Fndb s, w56
THRAETE: THRgE, BwaPaE? | irE: [#IALE. | KT
El. (MR A . | T E: [7EE. | B [ E)N8? | B [
AR | El [T N A8? | Bl T2 BUEE pi(d). | Bl [ R @mE AR ? |
Fl: TEPRES. | HE-FAME. Dong-guo Zi asked Zhuangzi, saying, 'Where is
what you call the Dao to be found?' Zhuangzi replied, 'Everywhere.' The other
said, 'Specify an instance of it. That will be more satisfactory.' 'lt isin an ant.’
What a low place!' 'lt is in grass.' ‘What an even lower place.' 'lt is in this
earthenware tile.' 'What an even worse place?' 'lt is in faeces and urine.' To

this Dong-guo Zi gave no reply. ‘AT 5l & H & A E —HISC EA)



IR E (Hsee), BAIEZWIE. W= [8] FHREZ. Only with
in-depth/profound observations like this can (we/one) see the wonders of the
Dao. The two characters ‘#i’(observe) are most important.

e R 28, s Y. 27 ERRE S, B, The text after ‘It
M [’ is to dispel doubts and reveal the wonders. As Laozi has mentioned
‘to see non-existence’ and ‘to see existence’,
BN A T8 7 HB WS YR H THW & L he further

explains that ‘the two are the same’ for fear of/just in case learners (scholars)

view ‘existence’ and ‘non-existence’ as two opposite sides.

AP, AT HLEB I, ISR RS, M AE Y. (What
he) meant is that ‘(When) | observe the non-existence, | don’t merely/only
observe non-existence, but also the wonder that things spring from the
essence/noumenon of non-existence.

WA, AEHEEEA, DBENR L4 R BDIEZ . (When) |
observe existence, | don’t merely observe existence, but observe that the
reason/principle of wonders of non-existence is found in everything.
SR, R —f8, &E [k A J. Therefore when existence and
non-existence are observed simultaneously, they are one entity. Therefore it
says ‘I 2 A"

RN e WEBERE, Wi 3oL T4 ][] 247 8OBEZ B THIM 524 |,

For fear of people questioning, ‘Since the two are the same, why name them



‘existence’ and ‘non-existence’?’, Laozi further explains that ‘H [fil £ % (they
are different in name after things arise from the Dao)’.

g IERE, A EERHEY). It means that the tangible heaven,
earth and all things emerge/arise from the intangible essence of the Dao.
MmAAER, DREUAR. BAHE, FAUE K. Existence does not
arise from existence, it has to emerge/arise from non-existence. Non-existence
does not simply be on its own, it is existence that manifests non-existence.

A A (U B A RR), =S A—, WE THITSRA o This is

existence and non-existence giving rise to each other and therefore there are

two different names / the two names are not the same. Hence, it says ‘Hi iy &2
4.
FIE N W EE: BE 2 M (relativity, 4815 absolute), RIS —8%, A

guestioning) ‘Since existence and non-existence are relative, they are not one
entity and so how could it be called the Dao of wonder?’ ( [ & aEiElr, 01T
T, ML RES 5 B AR 2 B 1Y relative, FLJE e £ R ARR 1Y 2
i, seBPnE, BERrR, BESRPER, %if At ffr(enable and being

enabled). Pl /2 HME, BRI LRE. SR EA, EBREFRE? A
(HER A, SEEAREASR], mMEEER. . o RO ERR, SRMH
fHy, &R, REJSmA /. i, RESMANE: &, ZRHImEIE,
BUEAIA R . NS, Rt A AR, EAME . - B EA)




(Oxford Dictionary: The dependence of various physical phenomena on

relative motion of the observer and the observed objects, especially regarding

the nature and behaviour of light, space, time, and gravity. Time is an

illusion...Nothing happens until something moves...Reality is merely an illusion,

albeit a very persistent one....Energy cannot be created or destroyed, it can

only be changed from one form to another...The world as we have created it

is a process of our thinking. It cannot be changed without changing our

thinking....Look deep into nature, and then you will understand everything

better...

A human being is a part of the whole called by us universe, a part limited in

time and space. He experiences himself, his thoughts and feeling as something

separated from the rest, a kind of optical delusion of his consciousness. This

delusion is a kind of prison for us, restricting us to our personal desires and to

affection for a few persons nearest to us. Our task must be to free ourselves

from this prison by widening our circle of compassion to embrace all living

creatures and the whole of nature in its beauty. — Albert Einstein)
OB FI[ [FFE 2 Z b WK L [RIAR, E4)—849. (Laozi further) explains that

‘FEE 2 %’ It means that heaven and earth share the same roots, and all

things are one entity.



RE R, SAWEE. 27 NERENT RN, AREIREBRZE, MOGEFT
27 WA AR, dismiss) Z FI[ % 2 X% |, Having observed here/reached

this stage of in-depth observation, isn’t it wonderful? Laozi worries that
learners who have reached this level cannot let go of their attachment to the
perception of mysticality, he therefore dismisses it and says ‘2 2 X %"
SRR A W EE, A OB (ANRIRES, AREIR, EALs i i
A5, BEWAL . It means that even if they observe existence and
non-existence at the same time, if they cannot let go of their thoughts and the
trace of what they do, say and think, the wonderful will no longer be
wonderful.

TRANEL, KEHE P ANE4ER 2 4, Little do we know that the essence of the
Dao has no such names as ‘existence’ and ‘non-existence’,
THBE X W BR(eER, BRRIAH, BRETSC MMM MVIE), WM [T
Z X% |. and italso has no sign of wonders, either. Therefore (Laozi) says ‘%
LXZ

TRAN, &I1%(%--forget/let go of ¥, OE. O&)IRYIIR—H
Pk unaffected, disentangled), fEAE ALY, #E [ R b2 T o W Jhi& (BuEk)
TH 2 it . When we reach this level/state, we will be able to let go of our
wondering thoughts and be disentangled from our environment and there is
nothing (we do) that will not be wonderful. Therefore it says ‘xx ¥ 2 [](the

gate of all wonders)’. This is the ultimate state of practising /attaining the Dao.




I —B TR, SA LIRS FE M it #. How could a state like
this be possibly fully expressed in words such as ?

& PE 2R R LA, 7 Rk 2 W H . This is what | humbly meant by
‘Only when one’s mind is in a state of perfect tranquillity can one observe the

wonders of the Dao’.

EWE, EHE.

(Legge) The Dao that can be troddenis not the enduring and unchanging Dao.
(Waley) The Way that can be told of is not an Unvarying Way;

(Chan) The Tao (Way) that can be told of is not the eternal Tao;

(Lau) The way that can be spoken of is not the constant way.

£W%. EES.

(Legge) The name that can be named is not the enduring and unchanging name.
(Waley) The names that can be named are not unvarying names.

(Chan) The name that can be named is not the eternal name.

(Lau) The name that can be named is not the constant name.

2. KRG,
(Legge) (Conceived of as) having no name, it is the Originator of heaven and earth;

(Waley) It was from the Nameless that Heaven and Earth sprang;



(Chan) The Nameless is the origin of Heaven and Earth;

(Lau) The nameless was the beginning of heaven and earth;

f4. BYZE.

(Legge) (conceived of as) having a name, it is the Mother of all things.

(Waley) The named is but the mother that rears the ten thousand creatures, each after its

kind.
(Chan) The Named is the mother of all things.

(Lau) The named was the mother of the myriad creatures.

WUH . AU,

(Legge) Always without desire we must be found,

If its deep mystery we would sound; (#0H fE4%,  DLER ED)

(Waley) Truly, ‘Only he that rids himself of desire can see the Secret Essences’;
(Chan) Therefore let there always be non-being so we may see their subtlety,

(Lau) Hence always rid yourself of desires in order to observe its secrets;

WA . U
(Legge) But if desire always within us be, its outer fringe is all that we shall see. (& 13 4/,

CABR L)

10



(Waley) He that has never rid himself of desire can see only the Outcomes.
(Chan) And let there always be being so we may see their outcome.

(Lau) But always allow yourself to have desires in order to observe its manifestations.

W ERE. HMEA,

(Legge) Under these two aspects, it is really the same; but as development takes place, it
receives the different names.

(Waley) These two things issued from the same mould, but nevertheless are differentin
name.

(Chan) The two are the same, but after they are produced, they have different names.

(Lau) These two are the same but diverge in name as they issue forth.

FFEZ X

(Legge) Together we call them the Mystery.

(Waley) This ‘same mould’ we can but call the Mystery.
(Chan) They both may be called deep and profound.

(Lau) Being the same they are called mysteries.

LX2ZXK. RWZFT,

(Legge) Where the Mystery is the deepest is the gate of all that is subtle and wonderful.

11



(Waley) Or rather the ‘Darker than any Mystery’, the Doorway whence issued all Secret
Essences.
(Chan) Deeper and more profound, the door of all subtleties!

(Lau) Mystery upon mystery —the gateway of the manifold secrets.
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