1603804	Study Skills for Islamic Studies	TRDL7106
Module:
Study Skills for Islamic Studies (TRDL 7106)

Assignment Two:
Book Review on: The Making of Salafism By Henri Lauzière.
Columbia University Press, 
Published in 2015 




Tutor:
Prof Angus Slater






Reviewed by:
Mohammed Adebayo (1603804)
University of Wales Trinity Saint David 
Lampeter Campus
March 2019




Introduction

Henri Lauziere referred to an event that took place within professor Benjamin Braude and a renowned historian Carl Brown at the Harvard University. The discussion between Braude and his fellow classmates was on the Albert Hourani’s famous book ‘Arabic Thought in the Liberal Age’, this is the most widely recommended book on modern Islamic reformists written in European Language. From the discussion, it was noted that the word Salafism or Salafiyya movement was not known to them despite reading the Hourani’s book, but after the book was pulled out and they glanced through it, it turned out that the term Salafiyya or Salafiyya movement was not even mentioned in the book. Brown then explained what Salafiyya actually was and the century which they emerged.

This narrative of Brown about Salafism or the Salafiyya movement and the problems with which the presumptions of how Salafism enhance our knowledge of the field using both the primary and secondary sources. The concept of ideologization of the modern reformist, the historical origin of Salafism and the emergence of purist Salafism were all what Lauziere based his book upon and as the name of the book itself indicates, ‘The Making of Salafism’.








The Making of Salafism

It’s been noted that the vagueness in the scholarly research literatures on the origin of Salafism has become exponentially overwhelming. It has started existing as a standalone religious movement exercising its own right since when? What’s to be done to the academic studies that actually analysed the movement as seemingly very different of an intellectual trend? Salafism is described as the modernist that try to marry the Islamic belief with the Western progressive style and the puritan, the school of thought that focuses on religious practices by purifying every detail of it. Henri Lauzière has responded to those important questions aforementioned, which have long been neglected and unanswered tracing back to the history of the evolution of the existence of Salafism. 

Among the most important points contributed by Lauziere in his book was the laying of the myth to rest mentioning that Jamal-ud-deen Al-Afghany and Mohammed Abduhu were Salafi and that they have established a trend of intellectually and coherently logical reform during the late 19th century and till the beginning of the 20th century in Egypt. Lauziere in his book has established that the abstract word Salafism was much later constructed as a term that refers to a movement. The word Salafi was originally an adjective that was referring to the existence of Hambali theological system. By the early 20th century, the abstract words Salafi and salafiyya have both been brought to vogue by the Islamic theorists such as ‘Mohammed Rashid Rida’ and through the journal of Cairene Majalla As-Salafiyya not on the purpose of making reference to any particular intellectual trends. Lauziere mentioned that Louis Massignon who was a French orientalist has made a mistake by thinking that the trending usage of the two words Salafi and Salafiyya illustrate the existence of a movement of an intellectually coherent reform. This mistake of Massignon seemed too convenient to be ignored as proven by the Western scholars according to Lauziere in page 42 of his book, some other Islamic scholars also agreed to this.

By the end of 1920s, the word Salafi has taken a new picture by referring to the Islamic legal practitioners as unburdened with no more constraints from any of the four Muslim schools of thought. Also, during the 1950s, the literature of the Muslim reform promoters has illustrated two major classes of reformers as partisans of Salafiyya. Purists could be “classed as partisans of neo-Hambali theological school but repugnance of innovation, they are really strict with strong commitment to referencing the scriptures as proof of texts, and the intention of recapturing the impersonated orthodoxy and orthopraxy of the immaculate Muslim community” (p. 99). The uniformity of the Ummah on the basis of religious belief and practise was identified as envisaged by these purists.  However, according to the author Lauziere’s emphasis, for one to be a purist during the colonial era did not actually mean the renunciation of a balanced reform.

Allal al-Fasi is a modern trend of Salafi that emerged (1910-1974) in Morocco simultaneously with the existence of the purist Salafis, it was hallmarked with the name by such figures. There was no relation between the Allal al-Fasi and the neo-Hambali creed, it supported ‘Aql’ reasoning, it also believed in territorial nationalism rather than pan-Islamism. According to Lauziere, inspiration was drawn by the reformists into calling themselves Salafis, a term that has been misinterpreted earlier by the Western orientalists.

Reason for the survivor of the purist Salafism and why they superseded the modern reformist all resulted from the loss of the latter’s rational. Just after the decolonization, the modernist Salafis were employed by the Moroccan government, some of the key elements of their discourses were adopted by the Moroccan state. Eventually, with the rise in the ideologies of the secular nationalist their voice completely diminished. The pertinence of purist Salafism lies on its ability to accommodate socio-political reform and also, in the post-independence era, purists hit new targets such as the perception of Westernizing their societies as well as adoption of religious innovations such as errors of theology, Sufism and legal adherence (p. 165).

In the 1970s, the conclusive moment of the development of Salafism emerged, this is when the process of ideologization was activated by the purist Salafism also known as ‘restructuring Salafism as a comprehensive system’ as a result of the performance of the scholars such as Nasir al-Din al-Albaani. As described by Lauziere, Salafism has become a global view development which has circumscribed nearly the entire existence, a transition of knowledge to its practise, enjoining moral with etiquette, and also incorporating religion into politics (p. 201).

Each stages of the development of Salafism was clearly explained by Lauziere by pointing out the trajectory life and a fascinating account of the renowned scholar, a Moroccan world traveller Taqi al-Din al Hilali born in 1894 and died in 1987. The author Lauziere, begins with Hilali’s renunciation of Sufism in Morocco in the 1920s and his later transition to the neo-Hambali reform. Lauziere traced Hilali to the Arab Republic of Egypt and to the city of Hijaz in the 1920s when Hilali was among the companions of Rashid Rida who were employees of the Saudi government at the time. Lauziere classifies Hilali as a Salafi purist who advocated for the socio-political reforms just like the other purists of the first half of the 20th century did.

Lauziere also pointed out that during the 1930’s era of Hilali’s studies in Germany, it was noted that elements of purifying religion in Hilali’s writings have virtually diminished. However, after the decolonization era, the purist Salafis have focused their reforms into purifying the religious and cultural affairs of their communities, then the Moroccan scholar reacted positively to this and changed his attitude. Although, Lauziere explained that by that time the Moroccan scholar Hilali had completely entered into the state service of the Saudi government.

Conclusion

This book ‘The Making of Salafism’ is one of the outstanding books which can be academically referred to as an excellent book of historical analysis of the emergence and life trajectory of the concept of Salafism. The literature of this book has filled significant gaps in the history and the genesis of Salafism and can be described as a major book of reference in the area of studying Salafism due to its brilliant contribution to the field.

[bookmark: _GoBack]The author has employed the use of primary sources which are unique and careful selection for this type of research, and which are of course displayed throughout all chapters of this book. Unfortunately, Lauziere’s analysis would have been even deeper in my opinion than it is if he had perhaps in the last chapter of the book provided more detail examples and evidence to proof the concept and process of ideologization mentioned in the chapter. Any reader of this book might be interested to have more detailed common writings or lectures of scholars such as Mohammed Bin Uthaymeen or Albaany where they have clearly defined the boundaries of Salafism. 
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