This essay is going to discuss some key theological issues that arise from Christianity’s encounter with Judaism. Theological differences can vary across denominations in Judaism and Christianity. The first theological issue that will be explored is the nature of God. The essay will discuss the Jewish conception of God which adheres to pure monotheism. The essay will then examine Christianity's difficulty with the Jewish view of God. The essay will aim to argue that Christianity finds Judaism’s view of God problematic as it denies two key Christian doctrines in the trinity and the incarnation. The essay will argue that Christians adhere to God’s nature to be divisible and corporeal, as this is how God revealed himself in the New Testament. The second theological issue that will be looked at is the view of the Messiah. The essay will note Judaism’s view of the Messiah. It will then discuss Christianity’s difficulty with Judaism’s view of the Messiah. The essay will argue that Christianity finds Judaism’s view of the Messiah problematic as it denies that Jesus is the Messiah. The essay will argue that for Christianity Jesus is the expected Messiah in which brought universal salvation for humanity. 
Before discussing some primary theological issues that arise from Christianity's encounter with Judaism, it is important to note that many of Christianity’s theological roots derive from Judaism (Dunn, 1989). This is as the first Christians came from Judaism. Significantly, these Christian Jews still adhered to being part of Judaism, yet they believed that Jesus was the Messiah. As a result, Christianity and Judaism share some key theological beliefs. For instance, both Christianity and Judaism believe in the God of Israel being the one divine creator (Cohn-Sherbok, 2004). Furthermore, Christianity and Judaism also adhere to some of the same scripture, with the Old Testament and the Hebrew Bible. 
Although, in the first century, Judaism and Christianity parted ways due to several theological, social, ethical and political issues. For instance, Christians rejected customs attaining to Jewish law such as circumcision (Cohn-Sherbok, 2004, Dunn, 1989). However, arguably the most significant reason for Judaism and Christianity separating was primarily Christological (Ruether, 1974). This is as Christians and Jews had a differing viewpoint of Jesus. For Jews, in contrast to Christianity, Jesus was not God, neither was he the Messiah. For this reason, the two theological issues between Christianity and Judaism that will be discussed are the nature of God and the nature of the Messiah. 
Nature of God-
The first theological issue that arises from Christianity’s encounter with Judaism is the conception and nature of God. Being a purely monotheistic religion, Judaism views that there can only be one divine being, namely the God of Israel (Federow, 2009).  Ultimately for Jews God is one. This oneness of God is upheld with the Jewish prayer called the Shema which states, ‘Listen, Israel: the Lord is our God, the Lord is One’ (Deu 6:4 NIV). Furthermore, in stressing the oneness of God, Judaism upholds to the absolute unity of God, with God being indivisible. Even though God reveals himself through various manifestations in the Hebrew Bible, Jews do not see them as being separate entities (Federow, 2009). Instead, Jews see each manifestation as being unified in God’s one being, with each manifestation being the way in which God chose to reveal himself to humanity. In Judaism, any view of God that disrupts the oneness and unity of God is not God.
Furthermore, Judaism stresses the incomparability of God with any other being, most notably humans (Weiss-Rosmarin, 1943). In Judaism, humans cannot become divine, and God cannot become human. Judaism holds that God’s divine perfection maintains God’s wholly otherness to humanity. Because of this, Judaism holds that humans are unable to fully comprehend the nature of God (Weiss-Rosmarin, 1943). Therefore, Judaism holds that any description that personifies God’s nature by using human attributes is inherent. Jews only know what God is not, and that is a human. Considering this, Judaism maintains that God is an incorporeal being, upholding the sentiment in Isaiah, ‘I am the first and I am the last; besides me there is no God’ (Isa 44:6 NRSV). For Jews, this verse stresses that God is an eternal being that transcends space and time, making it inconceivable that God could be reduced to any physical form and become a human (Federow, 2009). In summary, Judaism upholds that God is one, unique, indivisible, indefinable and incorporeal being. The essay will now discuss why Judaism’s view of God is difficult for Christianity. 
A primary difficulty Christianity has with Judaism’s view of God is that that God is indivisible. This is problematic for Christianity because Christianity upholds that God’s being is divisible through the doctrine of the trinity. For Christianity, there is still only one God. However, Christianity believes that there is multiplicity in the one Godhead through the three persons of the Father, Son and Holy Spirit (Weiss-Rosmarin, 1943). This is the trinity. Furthermore, within the trinity, Christianity stresses that the Father, Son and Holy Spirit are co-equal, co-eternal and co-substantial, being one God (Sanders, 2009). However, unlike Judaism’s view of God being indivisible, Christianity sees the Father as the creator, the Son as the redeemer, and the Holy Spirit as the sustainer (Weis-Rosmarin, 1943). So why does Christianity claim that God is triune in nature? 
Christianity understands God’s nature to be divisible due to its understanding of the relation between the Father and the Son in the Godhead (Fairbairn, 2009). For Christians, God sent his son to save humanity. Jesus’ sonship is shown within scripture, from the beginning to the end of the gospel accounts. For instance, in the Gospel of Matthew, Jesus being conceived by the Holy Spirit stresses Jesus’ sonship to the Father. Furthermore, Jesus calls God Abba (Mk 14:36) on the cross, which stresses the Son’s obedience to the Father. Another reason Christianity adheres to God’s indivisible triune nature is because it displays how humans are in relation to God. Just as the Father and Son are intimately related, the Church adheres that Christians are to be seen as the sons and daughters of God (Fairbairn, 2009). The triune nature of God embodies this reciprocal relationship between God and humanity.  
Furthermore, God’s relationship to humanity is sustained through his triune nature. This is as in God revealing himself through his triune nature, God makes his presence known in the world through the Holy Spirit. Ultimately, for Christians it is through the Holy Spirit that believers can truly understand the gospel proclamation that Jesus is God. This is as in accepting Jesus as God, Christians believe that the Holy Spirit dwells within us (Cohn-Sherbok, 2004).  For Paul, the Holy Spirit is the intercessor for humanity and the Father (Rom 8:26). Moreover, Christianity claims that it is through the Holy Spirit that the reciprocal relationship with God and believers in Jesus is sustained and renewed. For instance, in being baptized, Christians adhere to receiving the gift of the Holy Spirit, in which they become part of the body of Christ (1 Cor 12: 13) (Cohn-Sherbok, 2004). In summary, Christians adhere to God’s nature being divisible triune as it is how they understand the way in which God revealed himself and is active in the world.   
Furthermore, Christianity finds Judaism's view of God problematic as Christians believe that God became corporeal as a human. This is because Christianity adheres to the unique Christian doctrine of the incarnation, whereby God took on human form in Jesus. The Church proclaims that the incarnation is evident in scripture, interpreting verses from John’s gospel (John 1:1; 14) as being apparent that God became flesh in Jesus (Weiss-Rosmarin, 1974).  Moreover, in Jesus being born by a human mother, the Virgin Mary, through the Holy Spirit, the Church proclaims that Jesus is fully human as well as fully divine (Weiss-Rosmarin, 1974). For Christianity, it is important that Jesus is God incarnate as it stresses that God became present on earth. So why is it so significant that God became man in Christianity? 
It is significant to Christianity that God became man in Jesus because it is through Jesus that God reveals himself to humanity, making himself known in human history (Barth,1966).  Through the incarnation, Jesus became the mediator between God and humans. However, not only is Jesus the mediator between God and humanity, but for Christians Jesus is also the revealer of God’s relationship with humanity (Barth, 1966).  For Christians, it is through God becoming man that humans can understand their relationship to God, which is one of love. Christians only need to look to the life of Christ to know God himself. For instance, in God subjecting himself to human affliction on the cross, Christians argue that this reveals God’s unconditional and sacrificial love for humanity (Barth, 1966). 
In addition, Christianity adheres that God became man in the figure of Jesus Christ to take on human suffering (Ruether, 1974). Christianity argues that this is evident in the gospels, whereby Jesus endured grief, loss, betrayal and temptation, rejection (Weiss-Rosmarin, 1974). For Christians, God most notably endured physical, emotional and spiritual human suffering during Jesus’ crucifixion. Christianity proclaims that it was through Jesus’ human suffering and death on the cross, in which God was able to take on and atone for humanity’s sin (Ruether, 1974). This is significant for Christianity, as Jesus was able to achieve God’s plan for human salvation by taking on human affliction. 
Nature of the Messiah-
[bookmark: _Int_gkeUX72d][bookmark: _Int_VsdCgAJD]Moving on from the nature of God, a second theological issue that arises from Christianity’s encounter with Judaism is the nature of the Messiah. In Judaism, the concept of the Messiah comes from the Hebrew term Mashiach, which translates as anointed or chosen one. Biblically, being anointed generally alluded to a king or priest (Klausner, 2009). However, what the Jewish Messiah figure was expected to be has varied throughout Jewish history. However, in Judaism, messianic expectations most notably gave rise during the post-exilic period, in the hope that the Jewish Messiah would regain Israel and bring redemption to those in exile. Although for Jews the Messiah will not be divine, but a righteous human figure, most likely a king. Th Messiah cannot be divine as it goes against pure monotheism (Novak, 2005). Considering this, for Jews the Jewish Messiah is expected to be a political and military figure, that would bring down Israel’s enemies. In light of this, Judaism generally proclaims that the Messiah will have Davidic sonship (Cohn-Sherbok, 2009). 
Most significantly, for Judaism, the Messiah is yet to come (Klausner, 1955). Judaism adheres that this is because what the Messiah is supposed to have done, such as bringing peace on earth, resurrecting the dead and rebuilding of the temple, has not yet happened. Consequently, unlike Christianity, Judaism does not uphold that Jesus is the Messiah as Jesus does not embody and has not fulfilled what Judaism expects the Messiah to be. For most Jews, despite messianic Jews, it is inconceivable that a Messiah that suffered and died is the Jewish Messiah (Klausner, 1955). In summary, Judaism generally views that the Messiah is a human righteous king who will bring redemption for Israel, and the world. This leads onto the next section which will discuss why Christianity finds Judaism’s view difficult. 
Judaism’s conception of the Messiah is challenging for Christianity because, in proclaiming that the Messiah is yet to come, it denies that Jesus is the Messiah. For Christianity however, the Messiah has already come in the figure of Jesus Christ. It is evident that even in the first century. For instance, Paul refers to Jesus as being the Messiah through referring Jesus as Jesus Christ. It states, ‘for God has destined us not for wrath but for obtaining salvation through our Lord Jesus Christ, who died for us, so that whether we are awake or asleep we may live with him’ (1 Thes 5:9-11). For Christians, Jesus is the Saviour who came and redeemed humanity. 
Furthermore, Christian claim that Jesus’ messiahship fulfilled Old Testament prophecies. For instance, in the gospel of Matthew, Jesus is linked to having Davidic sonship in the genealogy (Dunn, 1989). This links Jesus to being the expected Davidic Messiah that Judaism awaited. Furthermore, in interpreting Isiah 53, Christians claim that this is evident that the Messiah was supposed to suffer. It states, ‘because he poured out himself to death, and was numbered with the transgressors; yet he bore the sin of many, and made intercession for the transgressors (Isa 53:12) (Lucass, 2011). 
However, Judaism’s viewpoint that the Messiah would bring redemption through a political military defeat of Israel’s enemies is challenging to Christianity. This is because Christianity's Messiah, Jesus, did the complete opposite. Instead of the Messiah spilling blood of its enemies, Christianity's Messiah spilt his own blood in death by suffering at the hands of his enemies (Klausner, 2009).  However, Christianity adheres that through Jesus Christ God revoked what was expected of a Messiah in Judaism. Instead, Jesus as Christ came to save humanity through dying on the cross and atoning for humanity’s sin. This could propose a challenge for Christians. However, Christians claim that Jesus’ miracles, crucifixion and subsequent reiterates that Jesus is not only a human Saviour, but a divine Messiah (Klausner, 2009). 
Furthermore, Judaism’s viewpoint that the Messiah will first come to save Israel, then redeem the world consequently is challenging for Christianity. This is because for Christians, Jesus as the Messiah came to redeem the whole of humanity, and not one particular nation (Ruether, 1974). For Christians, Jesus as Saviour brought universal redemption, including all of humanity in God’s plan for salvation. This viewpoint has led to antisemitism, with claims that Christianity has superseded God’s covenant with Israel (Ruether, 1974). However. in general, Christianity adheres to God’s covenant with Israel. However, through Jesus as Christ, the covenant became renewed for all of humanity. 
However, as Jesus did not destroy all evil in the world, Christianity proclaims that Jesus will have a second coming (Klausner, 2009). Christians have interpreted scripture as adhering to Jesus returning to earth after his ascension. A verse that has been interpreted this way is in Matthew, it states, ‘then the sign of the Son of Man will appear in heaven, and then all the tribes of the earth will mourn, and they will see “the Son of Man coming on the clouds of heaven” with power and great glory’ (Matt 24: 40 NRSV). During this second coming, also known as the Parousia, Jesus Christ will bring eternal peace on earth. It is unknown as to when Jesus will return, whether it is immediate or very far in the future (Klausner, 2009). However, ultimately, for Christians, Jesus’ second coming will fulfill God’s messianic plan as prophesied in the Old Testament, maintaining that Jesus is the true Messiah (Klausner, 2009). In summary, Judaism’s view of the Messiah is problematic for Christianity as it denies that Jesus is the Messiah.  
In conclusion, Christianity's encounter with Judaism proposes some obvious theological issues for Christianity. These theological issues primarily derive from Judaism and Christianity’s differing views of Jesus. The first primary theological issue that was discussed is the nature of God. The essay noted how Judaism's view of God’s being indivisible and incorporeal is problematic for Christianity. It argued this is because Judaism’s view of God denies God being a divisible being which is inherent to the Christian doctrine of the trinity. For Christianity, God is properly understood and revealed through his triune nature, which the Church proclaims is attested in scripture. Furthermore, in Judaism arguing that God is an incorporeal being, it proposes difficulty for Christianity as Christian's believe God became human in Jesus. For Christians, God became incarnate in Jesus to take on human suffering, to bring salvation to humanity. 
The second theological issue discussed was the nature of the Messiah. The essay stressed that for Christianity, Judaism’s viewpoint that the Messiah is yet to come is problematic because Christians believe that Jesus is the Messiah. For Christianity, Jesus is the true Messiah prophesized in the Old Testament/Hebrew Bible. In addition, the essay noted that Judaism’s claim that the Messiah will be a human righteous leader that will bring down Israel’s enemies is challenging to Christianity’s view of the Messiah. This is because Christianity's Messiah suffered and died. In response to this, the essay noted that for Christianity, Jesus reversed expectations of what the Messiah was. According to Christians, Jesus as Christ was willed by God to suffer to save humanity. Furthermore, for Christians, the Messiah is not solely human, but divine. Christians argue that Jesus’ divine messiahship is epitomized in Jesus’ resurrection which would not have happened if Jesus was solely human. However, in acknowledging Judaism’s claim that Jesus did not eradicate all evil, Christianity proclaim that Jesus will have a second coming. During this second coming, Jesus will bring peace on earth and fulfill all messianic expectations. 
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