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‘The Stars incline; they do not compel.’ Discuss this statement in relation to the theory and practice of astrology, using the work of two astrologers.

[bookmark: _GoBack]Word Count: 3,672

This essay will discuss the following statement in relation to the work of astrologers Liz Greene and Evangeline Adams: ‘The Stars incline; they do not compel.’ Both astrologers present their views on fate primarily in relation to the effect of outer planets. I will limit my discussion of their views on fate to the effects of Pluto and Saturn. My sources for Greene granted me deeper insights to her perspective, whereas my sources for Evangeline Adams present her views on the effects of planets, without much discussion of the bigger picture of fate as it relates to philosophy and client work. Neither Greene nor Adams present a definitive answer to the question of whether the stars incline or compel the native in question, however both astrologers present evidence supporting the idea that certain planets have more influence upon ones fate than others. Greene’s vision of fate is complex and at times contradictory. She takes us to the primordial concept of the mother as the feminine origin of fate, which is her guiding principle throughout when discussing her various encounters of fate in client work. This essay will also consider Greene’s views on fate within the context of family astrology, as it relates to the experience of rape.   Whereas Adams is more decisive in her language and gives examples of physical attributes of a native due to specific planetary influences, Greene links the macroscopic philosophical ideas about fate to life-altering events in her clients’ lives. Adams shows how a native is inclined to certain behaviour, whereas Greene shows examples of how the stars can compel one to experience a specific fate. 

Greene frames fate as the Greek concept of Moirae and the primordial essence of fate in the feminine form. She defines Moira is “the ancient shape of fate,” which is, according to Greene “unquestionably female. [footnoteRef:1] Her kingdom is that of instinct, inheritance and mortality.”[footnoteRef:2] Erich Neumann similarly shows the eternal link between feminine life and the issue of fate that encompasses all beings when he writes of the Moirae and their connection to the three deaths; birth, death and marriage itself.[footnoteRef:3] This relates to Greene’s presentation of fate that affects the grand moments of life, she suggests that fate can only be seen in the instances of rape or profound losses. Greene defines both Pluto and Moira as having a collective impersonality, in contrast to the more personal fate of a daimon, which is active and outwardly focussed in expression of a fate. Whereas a daimon represents the God within and Jung would believe that when one lives in accordance with ones daimon, one is living “in harmony with, and in submission to, the Self.”[footnoteRef:4] Greene distinguishes Moira as something more mysterious, not as neatly defined as a daimon. F M Cornford explains Moira as “the limit of what you may do, and for what will happen if you exceed your limit.”[footnoteRef:5] Moira is the boundary of what is just, what is allowed and she is the “blind, automatic force” which lets mortal men play with their free will within reason, but she “recoils in certain vengeance upon them the moment that they cross her boundaries.”[footnoteRef:6] Both Greene and Cornford reflect the ruthlessness of Moira and show how, like Pluto, she is not benevolent but “is nothing more nor less than natural law, raised to the status of a deity.”[footnoteRef:7] Fate in the shape of Moira is therefore beyond the orderly forces that would seek to restore order to a chaotic world, but also a primitive, at times violent force that can result in sudden, terrifying twists in our experience. Moira contains the ruthless qualities of Pluto when at work. Just as the ancient linguistic root of the word Moira means “share” or “allotment” of each of the four elements, humans must respect the boundaries of their allotted experience.  [1:  Liz Greene, The Astrology of Fate, (Unwin Hyman Limited, 1985) p. 13.]  [2:  Greene, The Astrology of Fate, p.167. ]  [3:  Neumann, The Great Mother, An analysis of the Archetype. (Princeton University Press, 2015) p.288.]  [4:  Greene, The Astrology of Fate, p168. ]  [5:  F.M, Cornford, From Religion to Philosophy: A Study in the Origins of Western Speculation, (Ravenio Books, 1962)  p.50. ]  [6:  Cornford, From Religion to Philosophy. P. 34]  [7:  Greene, The Astrology of Fate, p.3.] 


Greene presents the more sinister qualities of the primordial mother archetype when she presents Moira, fate, and Pluto as various expressions of the unconscious, impulsive quality of fate. Moira is inextricably linked to the effect of Pluto in the birth chart.  If Moira is the personification of fate as feminine, then Hades is the personification of Pluto and the underworld. Greene writes of Hades that “whenever myth portrays his entry into the upper world, he is shown persistently acting out one scenario: rape.”[footnoteRef:8] When discussing the issue of rape, Greene refers us to Jung’s work on the myth of Kore: “The maiden’s helplessness exposes her to all sorts of dangers, for instance being devoured by reptiles or ritually slaughtered like a beast of sacrifice. Jung concludes upon the myth that “oddly enough, the various tortures and obscenities are carried out by an Earth Mother.”[footnoteRef:9] This unconscious conflict “between the instinctual maternal feminine and the individualised erotic feminine,”[footnoteRef:10] Greene calls “a conflict which, if it is great enough, can lead to the imagery and perhaps even the experience of rape.”[footnoteRef:11] One thinks of aspects between mars and pluto or mars and Saturn in the birth chart of a native as potentially representative of an inherited family fate, one that deals with a fear of sexual advances or of the dark masculine. In this case, Greene convincingly claims Pluto as feminine, and lays out the progression of a planetary pattern, which when delayed throughout generations, eventually expresses itself through a fated event.  [8:  Greene, The Astrology of Fate, p.40.]  [9:  Greene, The Astrology of Fate, p.78. ]  [10:  Greene, The Astrology of Fate, p.78.]  [11:  Greene, The Astrology of Fate, p.78. ] 


Although Greene’s views on fate at times contradict each other, one thing she appears sure of is the seemingly fated effects Pluto has upon people born with Pluto prominently positioned in their chart.. Greene writes specifically of Mars-Pluto aspects in the natal chart and how this combination appears to simultaneously increase the native’s sexual, primal impulses that are too rude for everyday society to handle, while thwarting the native’s ability to find an easy pathway to obtain the object of desire. Thus Greene writes pityingly of her Mars-Pluto clients who when faced with rejection, “become angrier and more vindictive, never relinquishing the cherished object which some invisible inner law dictates they are not permitted to have.”[footnoteRef:12] She concludes that “this so often feels like fate that I can only conclude that it is fate.”[footnoteRef:13] A more explicit expression of this thwarted desire found in those with Mars-Pluto contacts is rape. Although Greene does not explicitly state that those who experience rape unconsciously attract it, she states: “there seems to be a relationship between the aspect and the concrete experience of rape.” It is important to note that Mars is a personal planet and relates to the outer experience rather than the unconscious. Therefore Mars as a planet of direct action when found in aspect to Pluto, planet of primal urges, brings the underworld and the unconscious up into the outer experience. Indeed Greene suggests that while other natives can manage to keep their Plutonic urges in the suppressed state, the presence of Mars in aspect to Pluto allows for a channel through which the devouring energy of the earth mother consumes the native, whether as an expression of being the rapist or being raped.  [12:  Greene, The Astrology of Fate, p.74. ]  [13:  Greene, The Astrology of Fate, p.74.] 

        Greene tells us that “Mars-Pluto can certainly be treacherous and manipulative; any aspect that has connections with the Great Goddess seems to manifest this shadier face of the feminine.”[footnoteRef:14] Greene is clear about the fact that one can do little to temper the transits of Pluto. She states that Pluto transits “rarely pass without some kind of confrontation with what is most brutal and unfair in life.”[footnoteRef:15] If death is the ultimate fate, then Pluto as the planetary representation of death, has effects upon life which “cannot be put back again”. This example is one of the rare moments Greene explicitly shows an example of fate which free will can do little to temper. Unlike other examples where the individual can learn to channel or suppress the urges of Pluto, Greene is clear in her statement that free will can do little to alter the effects of a Pluto transit. Only when she discusses the extreme effects of Pluto seen in her client work do we get a glimpse of how incompatible her views on fate are. Although not overt, Greene’s views appear subtly Stoic in their stance, and her examples of rape which are the result of an inner conflict within the native’s psyche, due to inherited complexes from above, relies on an interdependence between the birth chart allotted to the soul at birth and the universal forces at play, which puts behavioural limits upon the native’s free will.  There is a Platonic suggestion of the necessity of the challenging Pluto transit. Greene makes clear that there is a mysterious binding with pluto that is about “the necessity of the compulsion of a force,” which is for some people inescapable.[footnoteRef:16] [14:  Greene, The Astrology of Fate, p.60. ]  [15:  Greene, The Astrology of Fate, p.37. ]  [16:  Brady, Bernadette, Theories of fate among present day Astrologers, Unpublished PhD thesis, Trinity Saint David University of Wales, (2012) 
p.49. ] 



Greene is critical of the neo-platonic idea that in order to remain outside the reach of fate, one must live in the mind, and rise above the body, for “the body with its passions is full of fate.”[footnoteRef:17] Greene dismisses this as disassociation, and mocks the idea of free will existing, for the Platonist, only in the world of the mind. Greene does not condone the concept of rising above the dragon of fate, and states that we have ‘come full circle” since the philosophical split between body and spirit during the Renaissance era and the rise of Christianity. For Greene, the time has come to confront the plutonic underworld of fate rather than disassociate. Greene is also critical of contemporary astrologers who she suggests are uncomfortable with the idea of fate. In her opinion for them, ‘either fate is merely a trend, a set of possibilities,’ or it exists but ‘only applies to the corporeal or lower nature of man and does not contaminate his spirit.’[footnoteRef:18] However considering the powerful effects of Pluto outlined by Greene above, we see that she believes disassociation from the unconscious urge is not always possible. However she does not provide a solution to the incompatibility of a human possessing free will, while still being unable to resist the subterranean effects of pluto surging upwards. F M Cornford comments on Plato’s hypothesis that reason, which is required for moral responsibility, “could overcome necessity.”[footnoteRef:19] Greene finds this idea unsatisfactory and has less faith in the divine gift of reason in humanity. With Greene’s focus on death as the ultimate fate, her assertion of necessity as boundaries, which she deems expressions of fate, are somewhat incompatible with the platonic idea of reason being able to rise above the bodily urges. For by nature of human mortality, Greene’s position on whether the stars incline or compel, appears that they incline, until they compel.  [17:  Greene, The Astrology of Fate, p.123. ]  [18:  Greene, The Astrology of Fate, p.5. ]  [19:  Francis M Cornford, Plato’s Cosmology (Cambridge: Hackett Publishing Company, 1935, 1997) p.35] 


Both Evangeline Adams and Liz Greene write specifically of Saturn’s effects upon an individual with regards to fate. Unlike Pluto, Saturn’s effect upon ones fate is less unconscious as that of pluto, yet just as gripping. Evangeline Adams when writing of those born under the sign of Cancer, states that they “are inclined to have a weak constitution during childhood, but they grow more robust in after years.”[footnoteRef:20] Implying that the native has little choice about their bodily strength and that ones physical attributes are dependent upon the planetary constitution. She is almost as straightforward when writing of those born with Saturn positioned prominently in the birth chart, however there is a notion of evolution in the soul, which can temper the negative effects of a strong Saturn. Although she never elaborates upon her idea of soul development or evolution, she writes that “the undeveloped Saturnian holds a very narrow outlook on life generally” which is crucial in examining her views on fate, as she prescribes that the native born under the influence of Saturn must realise that “we take out of life just in proportion to what we put into it,” otherwise she warns that “he is likely to meet with one misfortune after another.”[footnoteRef:21] Adams is therefore clear about the strict boundaries of Saturn upon ones life, and stresses that the Saturnine native “cannot escape the law of cause and effect.”[footnoteRef:22] This brings to mind Liz Greene’s idea that “fate is the growth of the seed we plant,” with the implication that one born strongly under the influence of Saturn cannot supersede the natural path of growth. Furthermore, Adams’ ideas about Saturn’s effect upon the individual are in agreement with Liz Greene’s conclusions, that when a native has a Jupiter-Saturn aspect in the birth chart, “it is the basic outlook, rather than the bad luck which sometimes dogs the Jupiter-Saturn individual from one material failure to the next.”[footnoteRef:23] Here we see Greene’s opinion on a Saturn-induced fate differ from her view of a fate instigated by Pluto. Whereas she states that Pluto “governs that which cannot or will not change,” she proposes that Saturn’s negative effects upon the individual are more negotiable if only the native could adopt a different attitude.[footnoteRef:24] In terms of free will, Saturn’s influence is to incline the native, to be pessimistic in their outlook, but not to compel the native to act out in specific ways as Pluto might. Evangeline Adams’ views on Saturn and the optimum approach the native should take to improve their experience of their Saturnine fate supports Ptolemy’s views on the role of astrology. As cited in Bernadette Brady’s thesis on ‘Theories of fate among present day astrologers’, Ptolemy writes “ if, however, such events should have been foreknown, the mind will have been previously prepared for their reception, and will preserve an equable calmness.”[footnoteRef:25] This suggests that the purpose of astrology is to warn the native so as to alter their perception and reaction to the incoming events, which in turn would change their fate. Greene echoes this belief when she writes that the astrology cannot prevent suffering, only blind suffering when reading the stars for a client.  [20:  Evangeline Adams,  Astrology, Your Place in the Sun. (George G Harrap and Co. Ltd. London, Bombay, Sydney 1928) p.235.]  [21:  Adams, Astrology, Your Place in the Sun. p.235. 
]  [22:  Adams, Your Place in the Sun, p.235, ]  [23:  Liz Greene, Saturn: A new look at an Old Devil (Penguin Group, London 1976), p.25. ]  [24:  Greene, Astrology of Fate. p.50. ]  [25:  Brady, Theories of fate among present day Astrologers. p.226. ] 


According to Greene, Saturn’s meaning is “the instrument or opportunity through which the person comes to understand the nature of his free will.”[footnoteRef:26] She states this while writing of Saturn’s effect in the 10th house of career, showing how Saturn’s placement in the birth chart is where there is enormous determination to impose the will of the self upon the life area in question. She writes that “there is frequently a strong sense of fate with regard to the role in life” when Saturn is found in the 10th house of public recognition and career.[footnoteRef:27]This suggests that some Saturn placements would reveal an outwardly fated experience more than others, but that if the expression of self, is synonymous with free will, then despite delays and setbacks, the free will of the individual with Saturn in the 10th house is still great. Both Greene and Adams note that the native with Saturn prominently positioned in the birth chart often gives up just as the tide is about to change. So that although the appearance of a challenging fate with Saturn is strong, Adams and Greene suggest that the free will of the self is equally as strong, therefore it is up to the individual’s outlook as to how their fate plays out. This specific example shows a rare moment in Greene’s book The Astrology of Fate where she is confident about the native’s ability to counter their planetary influence through exertion of free will.  [26:  Greene, Saturn, A new look at an Old Devil, p.48]  [27:  Greene, Saturn, A new look at an Old Devil, p.48. ] 


The unifying view for both Greene and Adams is that of the strong effect of outer planets upon ones fate. Greene almost does not address the idea of one being “inclined” towards certain actions as she only speaks of fate in the context of life altering events, where the stars would compel a native. Although her views on free will are compatibilist in that she believes in the responsibility of the individual, she is clear that fate exists, and descends upon a native to assert the limitations of ones life, often through profound events such as rape, or simply the mysterious denial of reaching ones desires.  Adams’s assertion is that the outer planets very much incline a native towards certain behavioural and biological patterns. Yet Adams frequently references the importance of a specific mentality to offset the negative effects of a planet. The examples Adams gives are not events that show how Saturn would compel a native to act in certain ways, instead Adams’s writings include phrases like “If they meet the blows halfway, the impact will be less.”[footnoteRef:28] Therefore she believes the stars incline a native towards certain tendencies, but is confident in the free will of a native to work with their fate and ultimately transform their experience. Greene appears unwilling to give a definitive viewpoint on whether the stars incline or compel, however she expresses her determinist perspective on fate indirectly through phrases such as “insight cannot spare suffering, although it can prevent blind suffering.”[footnoteRef:29] Such phrases reflect her view that some individuals, notably those with strong aspects between mars and pluto, are compelled towards a negative fate, and it is simply consciousness that can alter, not the fate itself, but their experience of the fate. Greene states that she is not satisfied with the neo platonic idea that fate affects the body but not the soul. [footnoteRef:30] She has faith that the individual can work with the forces of fate in a creative way perhaps through a transformative vocation such as astrology to work with the forces of the planets in a creative way so as to not pass the baton of pluto onto the next generation, thereby altering the fate of their offspring. However Greene suggests that some natives, particularly those with stronger plutonic aspects, must obey the boundaries of their allotment with more caution, for if they move with consciousness through life they will only be inclined by the stars, and if these natives burdened with heavy pluto aspects attempt to push past their allotted fate, they will experience compulsions. Ultimately, while Evangeline Adams’s theories show a certainty in the fact that the stars incline a native, it is up to the consciousness or level of reason of the individual as to whether the stars also compel. She places the blame more on the foolishness of the individual with a strong Saturn to be disheartened just as their luck will change, rather than on Saturn’s ability to deny good fortune. Greene is clearer on the fact that for those with Pluto-Mars aspects or prominent placements of pluto, the stars will, sooner or later, compel. It is up to the individual and their free will, to agree to their allotment, at which point it becomes inclination once more.  [28:  Adams, Your Place in the Sun, p.232.]  [29:  Greene, The Astrology of Fate, page 37.]  [30:  Green, The Astrology of Fate, page 8 ] 
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