
Introduction
[bookmark: _Hlk98788756][bookmark: _Hlk98788992]This critique will compare and contrast two examples of qualitative[footnoteRef:1] research, the first, being Gillian Bennett’s essay “If I Knew You Were Coming I’d Have Baked a Cake”: The Folklore of Foreknowledge in a Neighborhood Group’ in Out of the ordinary: Folklore and the supernatural, ed. By Barbarah Walker (Logan, Utah: Utah State University Press, 1995, pp 122-142) and the second, ‘Speaking Shamanistically: Seidr, Academia and Rationality’ by Jenny Blain In DISKUS Volume 6 (2000). Firstly this study will outline the papers under investigation to give some context and comparison before a more in depth analysis and critique which will culminate in a conclusion..   [1:  See: John. W. Creswell, Cheryl N. Poth (2018, pg. 7))] 

A Brief Outline
The paper by Bennett is but one chapter in a book on ‘Folklore and The Supernatural’, which is implicit in the anecdotal heading of the essay and though the book was published in 1995 the chapter by Bennet draws on the primary data that she gathered in 1981, which she later terms ‘the Manchester study’[footnoteRef:2]. Thus, the chapter, was not a purely academic piece of research and was aimed at a broader audience, as voiced in the introduction of the book [2:  Gillian Bennett, Alas Poor Ghost: Traditions in Story and Discourse, (Utah: University Press of Colorado, 1999) p6] 

No matter what position readers of this volume take on the issues presented here, it is our hope that this work will help to stimulate and expand the conversation encompassing culture, folklore, belief, and the supernatural (Walker, 1995; pg.7).
In her introduction Bennet gives her ‘academic rational’ with a quote from (John Beaumont, 1705) She purposes the focus of her study as ‘common consent and agreement’ and presents her phenomenological approach by telling the reader that she is presenting her beliefs about the meanings of her study group. Bennett then gives an extensive literature review which is mostly historical as more recent literature tends to be quantitative and only in the form of surveys. In folklore writings about ‘foreknowledge’ she discovers two strands or traditions, ‘divinatory practices’ and the prophetic, which she follows through into her own findings. [footnoteRef:3] [3:  Gillian Benet (1995, pp124-125)] 

In the next section headed ‘Research Context’, Bennett recounts the study, and explains that she had difficulty finding participants for her research giving considerations about the location.  Bennett ended up using her father as a gatekeeper, carrying out 120 hours of interviews during treatments, at his podiatrist clinic from which she chose a selection of eight-seven women aged sixty to ninety-five to form her analysis.  She collates the demographic information in a table of ‘characteristics of 81 Women…’[footnoteRef:4] and follows the earlier thread as ‘the divinatory’ and the ‘visionary’, which she reveals through narratives. She accedes that there is a correlation between the ‘concepts of ‘“being a little bit psychic”’ and with ‘authority’ as with ‘predestination’ and ‘acceptance ‘.[footnoteRef:5]  [4:  Gillian Bennett (1995, p. 128)]  [5:  Gillian Bennett (1995, pp.134-135)] 

After giving her methodology, Bennet, presents her findings in the form of subscribed oral narratives drawing on the demographic correlations to form patterns within by studying ‘the way narrative shape reflects belief in stories of the supernatural’ in what Jacqueline McGrath (2000) calls a ‘thorough structural analysis’. [footnoteRef:6] Bennetts’s conclusion places her selection of ‘elderly women’ in comparison with the other groups omitted from the investigation by drawing on the two threads of ‘divination’ and ‘premonitions’. She concludes that her work forms a ‘impressionistic analysis’[footnoteRef:7] and expresses an interest in continued academic study to explore her findings. [6:  J. L. McGrath (2000) p70]  [7:  Gillian Bennet (1995, pg. 141)] 

Conversely, Blain’s paper begins with an ‘Abstract’ indicating that she will employ a reflexive methodology. From the onset Blain points to the multiple positions she will consider by using herself as part of her academic rationale. She introduces the topic of ‘seidr and clearly tells the reader what will be discussed and critiqued. She gives a brief description of how she will carry out the research and acknowledges her own connection to it. 
In Contrast to Bennets paper Blain’s target readers are academics, similarly though more clearly indicated, by the title and because it was submitted in The journal of the British Association for the Study of Religions (BASR) which is on the Open Journal Systems (OJS) ‘an open source software application for managing and publishing scholarly journals’[footnoteRef:8]. As well as these implicit indicators Blain goes on to say that [8:  http://diskus.basr.ac.uk/index.php/DISKUS/aboutaccessed on 18/03/2022] 

‘Rooted in experiential research…this paper reflects not only what ‘insiders do, but also academia and its practices and discourses. It thus provides a rich description of events and discourses within communities who construct identities and meanings…’. [footnoteRef:9] [9:  Jenny Blain (2000) in Abstract and Introduction] 

‘A Dance for a Wedding’ proceeds in a more colloquial manner journeying with Blain as she introduces the difficulties of positioning by explaining why she has ticked both boxes; ‘business’ and ‘pleasure’ at the airport. The literature review is by way of reference to ‘George Marcus’ discussion about ‘’multi-sited ethnography’’[footnoteRef:10] and it highlights the topics and arguments in the paper. Blain uses an autobiographic account to describe her involvements to seidr work before moving on to three accounts of ‘otherworld’ journeys. The accounts are positioned to explore the etic and emic boundaries and draw on feminist perspectives;[footnoteRef:11] the first is a description that ‘an informed outsider might create’, the second an insider’s narrative an ‘impressionistic account’ and the third, more a reflexive perspective as the second was Blain’s own account so she changes her position, it is situated and she observes as an anthropologist. In conclusion Blain links back to the opening paragraph and in reflection virtually mirrors it with her choice of words. [10:  George Marcus, Ethnography Through Thick and Thin (Princeton: Princeton U.P. 1998) cited in Blain (2000, A Dance for a Wedding)]  [11:  John, W. Creswell & Poth, C. N. (2018) p27] 

More in-depth
It would not be possible to critique either paper without affording them more context, by placing the papers and writers in time and theory[footnoteRef:12], it was pointed out earlier who the papers were written for but what about other philosophical assumptions?[footnoteRef:13] Criticising Bennet’s paper for the lack of ethical content would not be just for, as mentioned previously it was not written as an academic paper it was based on an original study which was part of a doctoral thesis and was later expanded for the publication: Traditions of Belief (Bennett 1987)[footnoteRef:14] then subsequently for Alas Poor Ghost: Traditions in Story and Discourse (Bennet, 1999) thus it is still possible to critique the study as academic if it is considered within this wider context. McGrath (2000 pg.70) says  [12:  C. Creswell (1998) pg.119]  [13:  See John W. Creswell & Cheryl N. Poth (2018, pg. 15-22)]  [14:  Gillian Bennett (1999) p3 ] 

In an appendix, Bennett explains that this fieldwork site was a relatively "natural" atmosphere that was conducive to storytelling, especially because of her father's comfortable rapport with his patients, but I question this explanation because a doctor's office seems to be an unusual place.
Bennet contextualises this by explaining her father’s role
In a podiatrist’s clinic, conversation is considered courteous and necessary, and often is of a fairly intimate nature. My father was used to receiving confidences, discussing politics, religion, and philosophy, giving practical advice, and hearing domestic and marital troubles. He himself had a great interest in parapsychology…and then…father’s status was that of an informal counsellor, and his surgery a sort of confessional or advice bureau. [footnoteRef:15] [15:  Gillian Bennet (1993) pp.174-175] 

So rather her father added to the overall contribution and Bennet used his position to gain a more intimate and relaxed conversation, but it could be argued that this was not a conventional interview, and the interpersonal dynamics would have be affected. Initially Bennet was an outsider, but her father’s surgery and his position gave Bennet more of an insider’s position, lends her familiarity. In this case it works very well as the method for gaining the data because of the sensitive ‘nature’ of the research[footnoteRef:16]. It places them in a quiet, familiar and safe location where they are free to talk. It is interesting that the participants chosen for the inquiry ended up being ‘elderly women’, a high percentage of whom had been married or caring roles, thus fitting the stereotype of an ‘old wives’. [16:  Gillian Bennett (1995)pg.126] 

 Bennet points out (above) that there has been very little research previously in the area of narrative and ‘foreknowledge’ and cites John Beaumont writing in 1705.[footnoteRef:17] Even in 1999 she claims ‘Nevertheless, serious scholars remain very wary about studying supernatural folklore, so there is little opportunity to revise popular stereotypes or counteract educated prejudice’.[footnoteRef:18] Bennet achieved her PhD. in Language and Folklore and she has lectured on Folklore in Europe and the United States. She has both researched and lectured at the University of Sheffield, where she became an honorary research associate, and at the Centre for Human Communication at Manchester Metropolitan University, as a Fellow.[footnoteRef:19] [17:  Gillian Bennet (1995) p122]  [18:  Gillian Bennett (1999) pg.1]  [19:  Barbarah Walker, ‘Contributors’ (1999) p 213] 

When Blain wrote her paper, she was already a senior lecturer at Sheffield Hallam University. She has lived, worked and lectured in the UK and Canada and has written numerous academic articles in her areas of interest which include paganism, Seidr and heathenry. Part of the paper begins the first chapter, titled Introducing ‘shamanism,seidr and self’ in her book Nine Worlds of Seid-Magic : Ecstasy and Neo-Shamanism in North European (2002), she later described the incident of the airport, during a conference on folklore with the topic of ‘Going Native’ [footnoteRef:20] [20:  Blain (2002) pg.2] 

Where Bennett investigates the ground between narrative and belief Blain, explores the position of herself within ‘multiple realities’, as a friend, as an ’anthropologist’ and as a ‘practitioner’ or ‘going native’ within the context of ‘seidr séance’. In an earlier paper Marcus (1995) points out that such methods need more detailed discussion and goes on to explain:
Multi-sited research is designed around chains, paths, threads, conjunctions, or juxtapositions of locations in which the ethnographer establishes some form of literal, physical presence, with an explicit, posited logic of association or connection among sites that in fact defines the argument of the ethnography. Indeed, such multi-sited ethnography is a revival of a sophisticated practice of constructivism (Marcus, 1995; p.105).
In fact, both papers give very different literal accounts of their research, in the use of subheadings and each have threads and metaphors which run through them. Bennet uses a cake, traditional, for sharing with two main types, whilst Blain’s is more ‘experiential like the dance stepping in and out between different realties and positions weaving the consciousness of the reader between theory, practice and perspective. Blain’s paper is full of metaphor and has different layers of meaning and it would be impossible to obtain or convey the interpretations therein with any other form of enquiry.
Conclusion
Both papers are outstanding and at the forefront of their areas of research on contemporary beliefs and both challenge different philosophical assumptions. Bennet’s study opened areas of study in folklore and female narrative (women’s studies) and in 2018 was awarded ‘The Coote Lake Medal, by the Committee of the Folklore Society for ‘outstanding research and scholarship’[footnoteRef:21] Blain’s ethnographic account challenges traditional theory and methodological practice by participating at a seidr séance as a practitioner for as she says in her article ‘the embarrassment I feel when dealing with those who will accept only ‘rationality’’[footnoteRef:22] presents a different and vulnerable account. [21:  https://folklore-society.com/awards/the-coote-lake-medal/?msclkid=7bb55c83a65211ec9cd0e6051c89dee8]  [22:  Jenny Blain (2000)] 

Both Bennett’s and Blain’s essays have clear theoretical introductions, have signposts (clear subheadings), and are structuralist accounts of secondary sourced, contemporary, narrative research. Similarly they focus on aspects of the supernatural which they convey through very differing literary styles of writing and approach.
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