Walter Map, De nugis curialium, or Courtiers’ Trifles

24. Concerning the Origin of the Cistercians
THE Cistercians started out from England from a village called Sherbourne. There a large number of monks, garbed in black garments, served under a strict abbot. Because he held them too closely in check, he began to be displeasing to some, and four of the malcontents fled away and sought France, the mother of all evil. They went about, associating with themselves seekers of privilege such as France above all other countries doth ever breed ; at length, during their wanderings, they fell into want of food, and, suffering from pain and penury, they debated for a long time what course to pursue. 


They were unwilling to return ; they could not live without means. How should they seek these necessities, how obtain them? They determined finally to live the life of hermits under the pretext of religion, not, however, as did Paul or Hilarion, in the deserts of Africa or the pathless tracks of Nigra Montana, not in dens and caves of the earth,’ where there is none save God, but where those who determine to worship mankind as God, might have along with God kind men, and yet not have them too close. They selected a place, therefore, suitable for their habitation : not an uninhabitable place did they select, but one uninhabited, fair, fertile, rich in fruits, not unseated for seeds, surrounded by groves, bubbling with springs, a veritable horn of plenty, a place without the world yet in the heart of the world, far removed from men yet in the midst of men, not wishing to know their generation but wishing to be known by their generation, like the maid who ‘fleeth to the willows, aye, but is fain to be seen ere she hideth there.’


A piece of land, therefore, poor and mean, lying in the midst of a great grove, they obtained from a certain rich man with many pretensions of innocence and very lengthy prayers, adding God’s name to each petition. They weeded out and cleaned the grove, rooted out stumps and made the ground completely level, forced furze to become fruits, thickets to become thrifty fields, constrained rushes to become rich-bearing vines, and in order to have plenty of leisure for such occupations, they had to be somewhat lax in their devotions. For a long time ere they came Mary remained seated as though she had no pity for the toils of Martha ; among them Mary was more kindly and rose to aid Martha in her trouble. Other orders 'arise at midnight to give thanks to God,’ as the Psalmist says, and when wearied, sleep after the hour (canonical hour); these, on the other hand, imposing on themselves a harsher and stricter rule, determined to be instant in watching and in prayer after the hour until daybreak. However, after some time, this regulation seemed to be too hard, and because it was base to change the rule, they preferred to change the hour from midnight to dawn that one canonical hour might end with the night, to avoid any tampering with the rule. Others arise before the morning star, that thus preferably, ‘when the morning star ariseth, we may praise God on high,’ and, having celebrated the hours and the mass, gather together for the toil of the day. These four monks decided upon a regulation stricter and more exacting that that of the blessed Basil or Benedict : they abstained from covering of skins or linen or threads or any sort, content with undyed wool, and so earnestly did they differentiate themselves from the black monks that they wore white garments (as the order still does) in contrast to their black. No monk fed upon flesh or blood before the times of Charlemagne, who by his earnest prayers won from Pope Leo permission for the cismontane monks to use blood, obtaining for them lard oil, because, unlike the transmontane, they did not have laurel oil. Of this indulgence, however, these did not avail themselves, but followed the narrowness of the old path, living strangers to the taste of flesh ; swine, however, they raise in many thousands, from which they sell the hams, perchance not all ; the heads, the shins, the feet they neither give away, nor sell, nor cast out ; what becometh of them God alone knoweth. In regard to their fowls, also, in which they are passing rich, it is likewise a question between God and them. 


They refused the possessions of the Church and all unjust acquisitions, living as they did like the Apostle by the labour of the hand, putting from them all greed, but only for the time ; I know not what aim they set themselves or what promises they made in regard to fruits, but whatever their promises, they were followed by the fruits from which grow the trees we fear. At that time they were lowly and frugal in all things, doing naught out of greed or self-seeking, and denying comfort to no sort of misery ; to ‘no one did they do what they would not have others do to them, rendering to none evil for evil,’ but they guarded innocence from defilement as they would balsam from the mire ; one and all they observed the Sabbath, and wished others to do as they did.


So they grew to be a very great company, and came to have many monasteries. Now the names of their monasteries always contain some reference to divinity, for example, 'The-House-of-God,’ 'The Lord’s Valley,’ 'Safe-Haven,’ 'Pathway -to -Heaven,’ 'Valley -of- Miracles,’ ‘Lamp,’ 'Valley-of- Light.’ 


From this order came Bernard, who straightway waxed bright among his followers, or rather above them, as Lucifer shineth among the stars of night. He was a man ready of speech, who was wont to have carriages go from city to city and from castle to castle, so that in them true believers might be brought to him in the cloister. By God’s spirit was this man borne through all the land of France, working those miracles of which Geoffrey of Auxerre wrote and which are well worthy of your belief. I was at table with the blessed Thomas, then Archbishop of Canterbury. There sat with us two abbots of the white monks (Cistercians) who reported many miracles of the man I just mentioned — Bernard, I mean. The discussion arose from the reading of a letter of Bernard’s on the condemnation of master Peter (Abelard), the leader of the Nominalists, whose errors were greater in the field of dialectics than in that of Holy Writ ; for in the second his heart was in his exposition whereas in the first he was working against his inclination, and he led many into the same difficulties. There was also read a letter of Bernard, Abbot of Clairvaux, to Pope Eugenius, who had been a monk of his, and the  only one of his order to obtain the chair of Peter. This letter contained a statement that master Peter (Abelard) was as proud as Goliath, that Arnold of Brescia was his standard-bearer, and much more to the same evil import. 


With this as a beginning, the abbots seized the occasion to praise Bernard and to laud him to the skies. Then John Planeta, a reluctant and distressed listener to this praise of the good master, said : 'I saw at Montpellier a miracle at which  many marvelled' ; and on being pressed to tell about it, he went on : ‘To him who is, as you justly say, a doer of wondrous works, there was brought at Montpellier a man in chains possessed of a devil, that he might heal him. The master sat on a large she-ass, and he admonished the unclean spirit, amid the silence of the people who had gathered there, and finally said, “ Loosen his bonds and let him go free.” But the man possessed of the devil, when he felt he was free, began to cast stones at the Abbot (Bernard)  with all his might, and, when the Abbot at once took to his heels, the other pursued through the streets as far as he could, and, even when he was caught by the people, he kept his eyes, since his hands were tied, fast fixed on the Abbot.’ This tale displeased the Archbishop, and he said to John almost threateningly, 'Is this the sort of miracles you tell about?' Then John replied, 'Those who were there at the time said that this miracle was worth remembering, because the sick man was kind and gentle to all, and dangerous to the hypocrite only, and this hath so far been to me (an example of) the punishment of presumption.’ 


In like manner two white abbots were conversing about the aforesaid man in the presence of Gilbert Foliot, Bishop of London, praising him for his mighty miracles. After unfolding many of them, one of the abbots remarked : 'Although these tales which are told of Bernard are true, yet I was present on one occasion when his miraculous power  failed him : a certain man from the borders of Burgundy asked him to come and heal his son ; we came, and came upon him dead; Master Bernard bade the body be carried into a private room, and “shutting every one out he lay upon the boy,” and after a prayer arose ; but the boy did not arise, for he lay there dead.’ Thereupon I remarked, 'He was surely the most unlucky of monks ; for never have I heard of a monk lying down upon a boy without the boy arising immediately after the him.’  The abbot blushed, and most of the company went out for a laugh. 


It is also public property that, after this lapse of the power of the aforesaid Bernard, there happened a second which did not add to his reputation. Walter, Count of Nevers, died in Chartreuse and was buried in that place. Thereupon Master Bernard flew to the tomb and, when he had lain prostrate in prayer for a long time, the prior urged him to come to lunch, for it was the hour. To him Bernard said, ‘I shall not go hence until brother Walter speak to me,’ and he cried out with a loud voice saying, Walter, come forth.’ But Walter, because he did not hear the voice of Jesus, did not have the ears of Lazarus and failed to come. Since the name of Arnold of Brescia was mentioned above in our discourse, let us tell, if you please, who he was, just as we heard the story from a man of his time — a great man too, and one of high learning, Robert of Burneham. This Arnold was summoned after Abelard by Pope Eugenius, was allowed no defence, and, in his absence, was condemned, not for his writings, but for his preaching. 


In the matter of birth this Arnold was high-born and noble, in the matter of learning he was without a peer, in the matter of piety he was chief, permitting himself no indulgence in food or raiment, save when  the strictest necessity compelled. He went about preaching, 'seeking not the things which are his but those which are God’s,’ and he came to be loved and respected by all. When he went to Rome, the Romans heard his teaching with reverence. He finally came to the papal court and saw the tables of the cardinals loaded with vessels of silver and gold, and the dainties at their feasts ; in the presence of their lord the Pope he chided them kindly, but they bore it unkindly and cast him out ; he returned’ to the city and began to teach without flagging. The people of the city assembled to hear him and 'heard him gladly.’ It came to pass that the people heard that Arnold had preached a sermon on the contempt of rewards and riches into the ears of the cardinals in the presence of their lord the Pope, and had been cast out by the cardinals, so they gathered before the court (Curia) and cried out against the Pope and the cardinals, saying that Arnold was a good man and just, they greedy, unjust, and wicked, men who were not ‘the light of the world' but the lees, and much else after the same manner, and scarcely did they withhold their hands. After this outbreak had been with difficulty quieted, ambassadors were sent to the Emperor, with the Pope’s denunciation of Arnold as excommunicate and a heretic, and these messengers did not withdraw until they had him hanged. 

25. Passing Observations of Walter Map on the Life of the Monks
BOTH the white and black monks recognize their prey as a hawk reeognizeth a frightened lark ; their prey is those soldiers whom they can pluck, or those men who are prodigal of their property, or who are shackled by debts. These they entice, and at their own firesides, far from the noise, far from the hostelries of good cheer, that is, the public inns, they introduce them to abundant dainties ; they urge them with flattering words to visit them often, and promise them daily sustenance of the same sort, and a countenance always joyful ; to the hungry they show their storehouses, and pour forth before them for their seeing all they can of the treasures of the monastery ; they fill them with hope, promise to supply .their wants, hurry them to the altars, teach them to whom they are dedicated, and with how many celebrations they ceaselessly honour these shrines ; they make them their brothers in the chapter and partners in their prayers, thence lead them, as Virgil says, 'into shelter if it is winter, if harvest time, into the shade.’ 


The black monks (Benedictines) who consider the blessed Saints Basil and Benedict their founders, have found in our times new imitators who, although they profess to be of the same order, have, in their more fervent zeal, added of their own accord some stricter rules ; this order (Cistercian) we call white or grey monks without distinction. The black monks follow a rule that they must wear the cheapest garments of the region in which they live, and only by special dispensation can they wear the skins of lambs ; the rule of the white order is that they may wear the natural wool of sheep only, without any artificial colouring, and although they deride the black monks for their use of skins, they more than match them by their use of a large number of soft shirts, which, if they were not kept from the hands of dyers, would become precious scarlet for the delight of kings and princes. The black monks listen to the Master’s word as did Mary, sitting at His feet, and are not permitted to go forth to toil ; the white, although they sit at His feet, go forth to work, performing with their own hands all sorts of farm labour within their enclosure. Outside their walls they are mechanics, weeders, shepherds, traders, most efficient in each sphere ; they do not have a neatherd
 or a swineherd except he be one of their own number, nor do they allow any, except their own conversi, to perform the lowest and meanest services, or even the women’s work, such as milking and the like ; to all duties they are all things, whence 'the earth is full of their ownership,’ and although they should not, in accordance with the Gospel, 'take thought for the morrow,’ they keep this great accumulation of riches with the cautious  design of freeing themselves from worry and of thus ascending the ark with, Noah, to whom no hope was left outside.


They submit themselves to one authority, namely the abbot of Cîteaux, who hath the power to change whatever he will according to his pleasure. They refrain from setting before their guests the food from which they abstain, but neither do they allow to be brought within the enclosure that which they do not give. Their abundant possessions are a proof of their abstinence, since one of  greed’s hands is niggardliness. They accept the loan of oxen and plough, they cannot lend their own. They are allowed to better their lot, but in no way to make it worse ; they are wards, they are servile to their superiors, annoy their neighbours, confiscate the possessions of those whom they have overcome, attach, under the pretence of some virtue or other, whatever may promote their own advantage. If thou raisest a question concerning the trickery of any one of them, such a ready reason is at hand that it could convict the living gospel of falsehood. He who out of pity hath invited them to share his land should be, it seemeth, their closest friend, but he is driven out. 'Do not that to another which thou dost not want done to thyself,’ this precept hath no terror for them, and the same is true of many other precepts.


They have for every act especial excuses which they themselves know, but there is one which is of universal application ; to give free play to violence or robbery or to whatever passion their greed prompteth, they say, 'We despoil the Egyptians, enrich the Hebrews,’ as if they were the only ones whom God led forth out of darkness. Exceeding narrow do they make God’s sway if all except themselves are mad. If they, of whom the Prophets spake not, nor the Lord .Jesus, nor the Apostles, have come upon a way untrod by these, either God hath begrudged this to us, or knew it not, or it is evil. And yet we must beware, saith the Lord, of false prophets, who come, as these come, 'in sheep’s clothing,’ but within are, even as these, 'ravening wolves,’ who, standing, as these stand, praying 'on the corners of the streets,’ 'make broad their phylacteries,’ as do these, and 'enlarge the borders of their garments,’ as do these. But he who dwelleth in heaven doth not make broad his phylactery, he who said, 'God forbid that I should glory save in the cross of our Lord Jesus Christ' : he doth not glory in the cross of Christ who crucifieth others that he  may win glory from this act ; but exceeding broad, it seemeth, do they make their phylacteries who claim that they alone are Hebrews, all others Egyptians. 


With the Pharisee they say, 'We are not as other men are' ; they do not say, 'Tithes of all we possess we give.’ With him they say concerning each one of us, 'not as this publican,’ and we say, 'God be merciful to us sinners.’ If God hath harkened unto pride and 'hath not regarded low estate,’ they are truly Hebrews and we Egyptians ; if, however, they are Israelites indeed, in them is charity, i.e. love for God and for their neighbour ; he who persecuteth his neighbour, 'how dwelleth the love of God in him?  Twofold is this unity of love, and God hath granted it to man and man to God, that it may vaunt itself inseparably in respect to the human and the divine, and that neither earthly love nor heavenly love can please without the other. There is no one  who doth not take delight in the kind act of another; no one, therefore, who hath not a neighbour. However far away they who have taken them in may keep them, still they have them as neighbours, and if 'they hate them, how can they love God ? 9 But, they say, they love in the Lord ; and they define this expression 'love in the Lord' as the desire for the salvation of their neighbour’s soul : they exclude all help for his body. This is the way surely in which I love all my enemies, because I would that  'they would free themselves from their bodies and be together with Christ.’ No one have I ever hated so bitterly but that I forgave him all when he lay dying. Hence, without fear I pray, 'Forgive us our debts as we forgive our debtors,’ because in my case my hatred hath departed with my enemy and I forgive him all, so that I desire him to glory 'in Abraham’s bosom.’ But they, on the contrary, persecute and still love. To shut up the bowels of compassion when his brother hath need,’ what is so this ? Is it not to torture him further in his affliction ? 'How sitteth' love in robbery, that love which 'doth not behave itself unseemly' ? How abideth it in pride, since 'it is not puffed up' ? How take violently for itself that which belongeth to another, since 'it seeketh not its own' ? How be desirous of gain, since 'it envieth not' ? How greedily keep its neighbours from their native bounds, since it is kind' ? How endure not its neighbour, since 'it is long-suffering' ? If they have love, whence is it ? Mean is the hospitality they afford if they rob it of all its good qualities and then take it under their roof. If they have not love, as it seems — and God forbid that it be so — they lack the root of virtue, and are dry twigs. But if they do have love without kindliness (would that it were not so), and without long-suffering, which are its peculiar wings, love cannot, if robbed of the beauty which is its own, reach the heavens, and the ugliness of another, which it hath put on, will bring to pass that its pudenda are revealed. They say, 'The earth is the Lord’s,’ we alone 'are the children of the Highest,’ and except us there is no one worthy to possess it! They do not say, 'Lord, I am not worthy to be called thy son, I am not worthy that thou shouldst come under my roof' ; they do not say , I am not, worthy to stoop down and unloose the latchet of thy shoes' ; they do not say that 'they were counted worthy to suffer shame for His name,’ but to possess all things. They do not  say that they are those 'of whom the world is unworthy,’ but 'those who are worthy of the world.’ 


If they be 'peace-makers' they are 'sons of God; in what way 'peace-makers' I fail to see, because peace doth not abide in robbery. If they be 'sons of God' (and sons they are), they are, therefore, gods, because 'I have said, ye are gods, and all of you children of the Most High.’ At least they are not gods of the Christians whom they despoil, but of the Gentiles who alone with them continue to persecute us, after the Jews, because of their impotence, have ceased. Let them learn, therefore, what they are from the prophet who saith ,  All the gods of the nations are idols, but the Lord made the heavens.’ In Him who made the heavens do we put our trust, because He is a God who  hateth all workers of iniquity.’ Our God is not as theirs : our God is  the God of Abraham, the God of Isaac, the God of Jacob,’ and is not a god newly made ; but theirs is new. Ours saith, 'He who doth not leave all for my sake, is not worthy of me; their god saith, 'He who doth not gain all for his own sake, is not worthy of me  ; ours saith, 'He that hath two coats, let him impart to him that hath none,’ theirs, 'if thou hast not two coats, take from him that hath'; ours, 'Blessed is he who considereth the poor and needy' ; theirs, 'Blessed is he who maketh the poor and needy.’ Ours saith,  Take heed to  yourselves lest at any time your heart be over-charged with the cares of this life, lest that day come upon you unawares’; theirs saith, ‘Take heed to yourselves lest your purse be not overcharged in the midst of the cares of this life, lest “ poverty as one that travelleth ” come upon you.’ Ours saith, 'No man can serve God and Mammon’ ; theirs saith, 'No man can serve God without Mammon.’ There are among them many contradictions of this kind, meseemeth, which no one can explain. They are ordered, among other things, to live in a desert place, which, to be sure, they may either find as such, or else make ; whence it is that in whatever region thou mayst have invited them, they seek out a thickly populated spot and of this in a brief time they forcibly make a desert, and 'if not justly, then do they so some other way.’ If an unrighteous lord, contrary to the claims of orphans, widows, religious orders, giveth them lands, they enter upon these gladly ; their worry is not how to obtain them, but  how to keep them, and because the rule over parishioners is forbidden by their rules, they tear down dwellings, churches, cast out parishioners, overturn the altars of God, are not ashamed to overthrow and to level everything to the path of the plough, so that if thou shouldst see the place which thou hadst seen in times past, thou couldst say, 'Now is a field of grain where Troy once stood,’ and that they may have isolation, they cause desolation ; and although they may not possess parishioners of their own, they may ruin those of others ; saving is not permitted by their rule, destruction is prescribed. Every invader in some measure showeth pity and forbearance, for he either maketh his own that which he doth invade and thus saveth it, or else, having despoiled it, he leaveth it to the inhabitants for some hope on their return ; these Cistercians are careful to see to it that there will never be a return. If a heartless robber starteth a fire, iron surviveth, and a wall, and the fields for their owners’ return ; whatever perisheth in a pit, whatever is devastated by a flood, whatever is spoiled by taint of air, there is still preserved in it some use for its owners ; only the inroad of this religion leaveth nothing. If a king winneth a kingdom from a king, either by sleight or by sword, no matter how much of a tyrant he may be, the inhabitants of the kingdom abide, he doth not cast them out ; on the lands of their fathers they may enjoy some happiness, and the death of the tyrant or some other release from their misery they can patiently await from God within the bounds of their ancestral acres ; those who are caught in an invasion of these men can be sure that an exile threateneth them which will last for ever. At other times some persons, for definite reasons, are deported, these men, without reason, exile all ; whence it happeneth that those who are weak from illness or old age decline, because of lack of food, the more quickly, the less support there is remaining for them, for they are left alone, and, whithersoever food calleth them in their hunger, they, leaving their parents and their neighbours, seek it everywhere, if they are able, and rush into every hazard, nor do they in the dire distress of their starvation fear any approach of death. Some of them are caught in acts of plunder, others in thefts, and since they despair of being rescued from their wretched state, they scorn life, reckon little any punishment thou mayst inflict upon them, and actually summon death to cut the throat which hath so long thrust them into all suffering, gladly leaving the light of day which their complete penury with its bitter pangs hath made most pernicious. How monstrous, how savage, how devilish a pest is hunger! How pitiless, how abominable, how execrable the compulsion which, without reason, forceth Christians into this prison! Dacian and Nero managed matters with more gentleness, and, as bitter suffering, endured for a space, cometh to an end more quickly than a long line of ills, so, it seemeth, there was more pity in their severity than in this which causeth poverty — a poverty which holdeth nothing in reverence and hath naught of virtue, which is harrowing in its crimes, filthy in its vices, always irreverent towards God, and which foolishly raveth against every becoming r thing ; a poverty which putteth swords in pirates’" hands, maketh cities base with bandits, and groves .thick with thieves armour, changeth lambs into wolves, driveth wives from the marriage bed into whoredom. Since in it are found all kinds of sin, it hath more injustices than justice hath penalties, more offences than this hath fulminations, more 'human targets than this hath arrows.’ Good God ! Of what sort are thy sons who cause this thing in thy daughters and sons of light? 


Possessions, inheritances, of monasteries and of churches, which have been owned from the be ginning, one may say, and obtained justly, they seize for themselves, declaring that these things belong to them, since they ought to have 'all things in common' with all Christians. Rome, then, they praise as their benefactress ; to her they have given freely that they may enjoy the indulgence of greed;  I have been young and am now old, yet have I not seen' a poor man gain an indulgence, nor  his seed' obtain special privilege contrary to the common right, because  in whose hands is mischief, their right hand is full of bribes,’ and because, 'if thou bringest us no profit, Homer, off thou goest.’ They say that the Pope is master of all churches, and that it is permitted him 'to root out and to destroy, to build and to plant' ; they assert that they, by his authority, are the proper owners of the profits of their pillaging: this argument, if it is an argument, I have seen employed on other occasions. The lords of Limoges refused to pay to their overlord, the King of England, his just taxes and the services they owed him. The king, therefore, brought in his army and ordered the entire country to be laid waste. Some out of charity spared the poor, others, who took pleasure in this injustice, made everything their prey, saying, 'not pillage, not violence, but peace and obedience are in our acts ; the earth is our lord the king’s, ,we are his instruments ; our reward is this : they are unworthy who disparage the king unjustly, but we are worthy who, in the sweat of our brow, carry out his orders.’ Is not this the voice of those who carry off our tithes, who call themselves Hebrews, us Egyptians, themselves the children of light, us of darkness ? We do certainly confess with tears that we are unworthy of all good, and knowing that 'our Master eateth with publicans and sinners,’ and 'did not come to call the righteous but sinners,’ we repent and pray to Him for pardon. Since, therefore, it is not permitted to do violence, even to the heathen or to force them to faith, how ought they whom God hath taken up be cast out and robbed ? 


'A contrite heart, a broken spirit' our 'God doth not despise,’ He who in His mercy said : ‘joy shall be in heaven over one sinner that repenteth more than over ninety and nine just persons which need not repentance.’ Our God calleth sinners to Him and receiveth them; these men despise them and cast them out ; 'He casteth not out him that cometh to Him,’ they turn away those who come. Concerning them is it spoken in all truth, by their fruits shall ye know them.  Let us hear of their fruits, their excellent fruits : in the first place they hold out to the poor open hands, but there is little in them ;  they disperse indeed and give,  but they do not refresh, because each one receiveth only a bit, and since they do not enrich the poor in accordance with their own wealth, or in accordance with the poor’s need, their giving seemeth to be done  with their left hand, not with their right ; and yet, granted that they act justly in all things, in nothing for show, yet will they never recompense the Master for what they have taken from Him, since, of all their chapters there is none, or, at the least, only a few, which hath not caused more poverty than it hath relieved. They can be hospitable to each other, that is, to those -within their own order, without a murmur, but  not to us, O Lord our God, not to us.  Those whom they receive through fear of their power or to plunder, they appease with all the appurtenances of their pantry ; smiling faces and happy words are there, and so kindly and so generously do they open their bosoms, so unstintedly, so foolishly do they pour forth their all, that thou wouldst believe them to be angels, not men, and on thy departure thou wouldst sing their praises. But we, Egyptians and wanderers, who for God’s sake only are received, claiming nothing except charity, we shall never of our own will return to them as long as any portal or purse is open to us anywhere else. After the vesper hymns they never invite us, or lead us in, or permit us to enter their hospice, although, after long journeying, all the more necessary is rest and refreshment at such a time, and refusal harder to bear. 


In regard to their clothing and food and daily toil, those to whom they are kind, because they can do them no evil, say that their clothing is not sufficient to protect them against cold, or their food against hunger, that their toil, however, is unremitting. And these friends of theirs use this argument to convince me that they are not greedy, because their acquisitions are not sought for their own ease. 


O, how easy the answer to such an argument! Money-lenders and those who are slaves to greed, do such not clothe themselves most cheaply and support themselves meanly ? And it is their treasure which the greedy clutch when death cometh, they gather wealth not to gain ease with it, but to gloat over it, not to use it, but to hoard it up. If thou shouldst argue m regard to toil, cold, food, the Waldenses are less indulgent to themselves in such matters than are the Cistercians ; the latter have many shirts, the former none, neither of them have skins ; the Cistercians do not use linen, nor the Waldenses wool except in their short and simple cloaks ; those have shoes and boots, these walk about with bare feet and ankles ; those do not eat flesh, nor these bread ; those give alms, these have no one to whom to give, for, since they share their food in common, no one among them asketh for food, but helpeth himself without restriction ; and yet the Waldenses, with less respect and more open violence than the Cistercians, entice men and slay them ; the former live always in tents or under the open sky, the latter make themselves glad in their ivory palaces.’ 


And in regard to this scantiness of clothing, theirs is a curious rule, me seemeth, concerning the use of breeches ; these they must wear in their service at the altars, and, after they have withdrawn, they lay them off ; this is a respect which is shown to sacred vestments, but these breeches are not sacred, nor reckoned among the apparel of priest or levite, nor are they blessed; they serve as an emblem, however, and cover the privy parts, thus seeming to mark the secrets of love and to prevent their disclosure. Their reason for not always wearing breeches is, as a certain man explained to me, that they may, forsooth, suffer from cold in those parts that their passion be not aroused and they be not impelled to adultery. God forbid ! And their undershirts are cut off short below the belt, leaving the uppermost portion, and thus those regions of the body which should be concealed are not covered by an honourable garment in accordance with a religious scruple which is approved elsewhere. Our lord King Henry n. not long ago was riding in front of his endless number of soldiers and priests, talking with Master Rericus, a great monk and an upright man ; the wind was blowing hard, and suddenly a white monk, who was hastening his steps along the street, saw them and made haste to turn aside ; 'he dashed his foot against a stone,’ nor on this occasion 'was he borne up by the angels' ; down he fell in front of the king’s horse, the wind lifted his garment round his neck, so that, before the unwilling eyes of the king and of Rericus, was displayed the bare truth of his privy parts. The king, as one with a never-failing supply of" good-breeding, pretended not to see, turned his head away, and held his peace. Rericus, however, exclaimed aside, 'Curses on a religion that bareth the rump !' I heard his remark and was sorry that reverence was thus derided, although the wind was within its rights in falling upon regions exposed to it. If, however, the Cistercians can endure scarcity of food, rough clothing, hard toil, and such single inconveniences as they describe, but cannot contain their lust, and need the wind to act as a check for Venus, it is well that they do without breeches and are exposed to the breezes. I know that our flesh, although it is of earth and not of heaven, doth not need such shields for these battles, because, ‘without Ceres and Bacchus, our Venus is chilled’ ; but, perchance, the goddess hurleth her attack more boldly against those enemies whom she knoweth are more firmly guarded. However this may be, the fallen monk would have arisen with more dignity if his body had been more closely confined. 


I cannot forget that they are Hebrews and we Egyptians. In one respect, surely, we are Egyptians, in that we are despoiled; yet they are Egyptians of their own free will in that they themselves have handed over their possessions, we against our will, in that with full knowledge and wisdom we suffer pillage. But they in many respects are Hebrews : in their despoiling, as in Egypt, in their reviling, as at the rock Horeb, and again at the 'waters of contradiction,’ in their greed, as when, contrary to the command of Moses, they did not save, the gomer against the morrow, 'in their suffocating with their spittle the righteous Ur,’ and in many other ways, whence the saying that 'for forty years long they do err in their hearts.’ 


Let us in addition add a few words concerning the deeds of the Hebrews, passing over, however, much of the bitter chronicle. Let us pass over their removal by night of the tree which marked the boundary of their lands beyond the fields of their neighbour, an Egyptian soldier at Coxwold — a story told by Roger, Archbishop of York. Let us not mention the meadow of another Egyptian which, before the fall of the evening dew, these Hebrews sprinkled with salt and let in their rams upon it ; these, in their greedy'search for the salt, tore up during the night all growing things by the roots, and made the field barren for several years that it might in the meantime be sold to them. Nor need I mention how their Hebrew brothers of this same region, a large band of them with many wagons, one night scattered unexpectedly their nearest neighbour’s field with dung, and how, when on the morrow the Egyptian expressed surprise that so many of their wagons had trespassed on a field that had always been his, they jeered at him as one mad who dared to call his a field belonging to their brother Hebrews who had worked it for many days at the cost of unceasing toil. Since he had never hitherto made accusation against them, they had appearances on their side, and they made themselves secure from interference, these white-clad squatters, before every judge, until the heir of the soldier, driven on by his raging anger, employed fire to wreak his vengeance on all of them and their houses. Let us moreover say not a word concerning the duplication, in exactly the same words, and concerning the same acres, of a deed which they fraudulently obtained from a foolish clerk without the owner’s knowledge, to take the place of the original which, they said, had been lost : they then rented other fields in exchange for the first, but from the same owner, and surrendered one of the duplicate deeds, keeping the other ; when the man who had sold the land, or rather rented it, died, they claimed  from the heir, on the strength of the remaining copy of the bill, the property they had first obtained. In the presence of our lord the king they were convicted and showed their confusion in their usual way by jesting when they should have wept; they were let go by the king, for God’s sake, against God. I must pass over also the discovery that they held at Neath sixteen acres of land belonging to Earl William of Gloucester which, after the delivery of the deed, was increased to one hundred. 


These acts we need not hold in our memory, because they are clever devices, and, to use their words, deeds done with good intent ; for they do them not to harm others but to profit themselves. Since, however, the Egyptians must be despoiled by all means, these acts are thus far pardonable, that the story of them telleth nothing of bloodshed and hence is less dreadful. At Woolaston Wood, however, they hanged an Egyptian and, imitating Moses, hid 'him in the sand' ; the poor fellow had crept up to their fruit orchard to satisfy his hunger, and found therefrom, at the hands of the brothers, eternal respite. Of their later acts the following must not he concealed, in order to show how little was their dread of such deeds, and how little restraint they put upon themselves in doing anything that might result to their advantage. There was a neighbour of these Hebrew brothers, a soldier of the Egyptians, who had been settled on a part of their possessions, and whom they could not remove either by prayers or promises. They sent, therefore, to the soldier a traitor armed with the pretext of seeking shelter in the name of Christ ; by him they were admitted at night, wearing long cloaks and armed with swords and clubs ; and they slew the Egyptian together with his children and his whole household, except his wife. He had defended her and her nursing babe as long as he had power to stand, and thus had enabled them to escape. She fled to her uncle — a day’s journey away — and he, having gathered together her parents and neighbours, arrived on the third day at the place whither often he had come with his friends. Where there had been buildings, gardens, and large trees, he found a level and well-ploughed field, no sign and no traces of a human habitation, 'because they were not.’ His suspicions, however, were not allayed, and he forced an entrance into the gate which 'did not open to them of its own accord,’ and saw trees which had been torn up by the roots and cut into great logs. Thus confirming his former belief, he reported the affair to the judges. The wife of the Egyptian soldier, moreover, gave the names of several of the Hebrews, and, more important, the name of the layman who had opened the house to them. This person was arrested by the judges and, losing his self-control under the ordeal of water, confessed to the truth of the charges. He expressly named the Hebrews who had done the deed, adding that they had given him for his part in it absolution from all his past sins, from the one in question, and from all to come, and for the rest had solemnly assured him that he could not possibly die by water, fire, or the sword. He was hanged, therefore, unhappy wretch, paying a penalty due unto them all, whereas his masters, thanks to the will of King Henry, because of their love for Christ, were bidden to abide unharmed. It was the Hebrews of Byland Abbey who did this thing.


The Hebrews of Pontigny had made from their large hogs bacons, which we, using another term, call gammons. They sold these, but held them as a deposit until the traders could return with wagons to carry them away. When the traders returned with their wagons they found, to be sure, the same piles of bacons which each had bought, with the number intact, but the bacons which they had left fat they were surprised to see lean, and merely skin and bones. They therefore* went to the Count of Nevers, who was overlord of the region. On his arrival at the monastery, he was told by a certain shepherd that the Hebrews had squeezed the flitches in a press until all the blood was forced out from the meat, and had sealed this in new bottles wherein never before had any wine been put. The truth of this statement was established in the presence of the abbot and the cloistered brothers. The Count blushed and his companions were amazed: 'Please, please, Quintilian, give us some excuse, we're stuck,’ so was all the monks could say. So their master the abbot began : ‘We who live inside the cloister are not concerned in this ; the whole thing was done without our knowledge ; those fools outside have sinned through their ignorance, and they will be soundly flogged.’ What a seemly excuse ! To me, at least, it seemeth not that this thing was done through ignorance, but with a sure knowledge of the evil thereof, and the fool, for all the cursing he received, was all the more ready for further evil. 


And yet, by the above excuse, the cloistered brothers exonerate themselves of the dishonesty which is practised outside the walls, and lay it on their" brothers who without them can do nothing. Therefore let the abbots take heed to the fate of Eli, since they do not chide their sons or correct them, but by “their silence give consent and seem to spur them on. There is a similar situation in all robbers’ camps ; 'some sit idly at home while others go forth after booty,’ but David speaketh no lie in his fair statement that he that goeth down to the battle and he that tarrieth by the stuff, they shall part alike.’ And “will it always be permitted to those within the cloister to be represented with closed eyes ? If they should hear the bleating of a kid,’ ought they not to cry with Tobias , See that it be not stolen goods’ ? At any rate they surely were not born within the cloister : let them call to mind the things they saw outside. 


The Church seems, does it not, to be the prey of its monastery ? Have the monks, therefore, entered it as a cloister or as a camp ? Since their rule prevents them from possessing churches, they obtain from lawyers the right to the living, and, sending in a deputy, they have not churches, but yearly pensions. Let them look to it that the law be not cheated. But our protectors have sold us to them : hence I think that we should say not a word, lest they increase the grief of the wounded, adding iniquity to iniquity.’ 


Already the Hebrews have had an inkling of this book, and they call me a persecutor of religion : it is their sins which I blame, not their character, their hypocritical professors, not their well-founded order. Those who crucify the flesh to quench passion, who feed the poor to win God’s mercy for themselves, who  arise at midnight to give thanks,’ I do not blame, but those who with all zeal search out every road to gain and walk therein, who open every gate to greed and enter therein, who can imagine no bloody path to riches without treading therein ; these are the things which it is my glory to hate, and from my knowledge of them I am forced to utter this complaint. The doers of such deeds as these I despise, and I charge them especially not to be found in these works. I see that on their lips my name hath become a reproach and a by-word, so that they compare me to the poet Cluvienus, user of  charcoal  and chalk,  a witless and foolish writer. This I am, surely; but, whereas my song is of malice and worthy indeed of chalk and charcoal, I am also a fool : I cannot contrive, I cannot flatter ; and I am witless ; as salt is of no avail in a stench, I confess that I am a foolish and dull poet, but, on the other hand, not a lying one, for he doth not lie who reciteth facts, but he who imagineth them. Moreover, what I know of these men — these Hebrews, I mean — and what the Church bewaileth, and what I often  hear, of this I write, not without experience. If they do not gain wisdom, those things  will be preached upon the house-tops  which now lie hidden  in the ear.  But would that the Lord might stir up a strong adversary against them and change their  vessels of dishonour  into habitations of mercy, so that they might see themselves with a clearer vision, and judge themselves the less in worth in comparison with the just and great, the more they themselves mock the contrite and the lowly. 

�	Trans. F. Tupper and M. B. Ogle (London, 1924), archive.org.


�	Virgil, Eclogues iii.


�	Cattle- or ox-heard (neat = horned ox or bull/ cow).





