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To what extent do Marx’s and Foucault’s approaches to power differ?
Introduction 
Power and its problems are one of the focuses of today's society. This paper selects the power thoughts of two philosophers, Marx and Foucault. Marx’s thought of power occupies a critical position in his political philosophy, which is accompanied by the emergence of Marx's proletarian theory (Backhaus, 2017, p. 21). Foucault is considered a power philosopher, and power thought is Foucault's principal research subject. By comparing the background, theoretical source, philosophical basis and power type of Marx and Foucault's power thoughts. Marx's construction of his power thought with a continuous and rational view of history is a macroscopic power thought, and his thoughts reflect the criticism of modernity. 
Foucault is a challenging, rebellious, creative and subversive thinker who has a close relationship with Marxism (Tonkonoff, 2018, p. 63). The issue of power is the core of Foucault’s thinking. It is the ‘eye’ of its modernity. Foucault reveals the veil of power through a unique microscopic perspective and criticises modern society; This is in line with Marx. There is a fundamental difference in examining modernity from a general perspective. This paper further understands the comparison between Marx and Foucault's power thoughts. The connotation of the two power ideas enhances the understanding of modernity. The essay draws the differences between the two people's power thoughts on one part; on the other hand, it analyses Foucault's development and revision of Marx's power thought according to the differences.
Discussion 
Foucault's thought of power is a kind of micro-power thought, Basing itself on the irrational and non-continuous historical view. It is related and different from the traditional view of history (Yang, 2015, p.35). Its purpose is to deconstruct rationalism, humanism and critical modernity. Marx's thought of power was constructed in response to the social conditions in the early days of capitalism, and Foucault's thought of power was crafted in the period of capitalist development. The power thoughts of the two are the products of their time background. Foucault's thought is closely related to Marx's thought, but the two are not just the relationship between thought and opposition. Power is an essential concept in political theory. From Hobbes to Marx, the issue of macroeconomic power is always the traditional political theory. In Foucault, the traditional view of power mainly includes two types, which are dominant in the West. The legal power model of jurisprudence and the economic model of Marxism (Otto, 2017, p. 305).
Foucault believes that traditional political theory includes the Marxist concept of power that does not have a good understanding and grasp of power. He pointed out that the society did not open until the 19th century (Kurylo, 2016, p.46). People often restore power relations, for the production relationship, it is restored to the state machine or the law without understanding the power relationship itself. People recognise through Marx’s that the essence of capitalist exploitation is the surplus value created by the unpaid workers and the labour of the workers, but not yet that can effectively illustrate the nature of power. To this end, his job is to deconstruct the traditional view of power and try to reveal and explain the essence of power. The issue of power is the theme of implementing Foucault’s life. Foucault’s right to examine prisons, clinics, schools, sex, and the many other focal points he has researched. The issue of power has made a unique and new understanding, and profoundly reflects and criticises the traditional theory of power. Moreover, after that in the book "Discipline and Punish" (Foucault, 1991) and "History of Sexuality", (Foucault, 1990) attention to power has become the core of Foucault's thought (Svarstad et al., 2018, p.350).
Before comparing Foucault’s and Marx’s ideas of power, it is necessary to understand the backgrounds of the different times in which they lived and the influence of thought. The problem of social poverty in the era of Marx was very urgent. The cruel exploitation of capitalism made the class opposite; This also prompted Marx's focus on capital logic, analysing the bourgeoisie and the proletariat (Madanipour et al., 2015, p.721). Opposition and class struggle, the state institutions and legal powers that safeguard the capitalist order are the centre of power. Foucault in the era, after the Second World War, due to advances in technology, the implementation of welfare policies, and other measures, and the looting of underdeveloped countries, the leading capitalist countries have entered the ‘rich society’, and with the retreat of poverty, the power problem in society has become increasingly prominent. Foucault believes that the issue of power is the ‘primary issue’ of modern society, and he has set his sights on the macro perspective of traditional power (Luke, 2018, p. 161). 
In Marx's view, in all class societies, the ruling class is the owner of power, and the ruling class relies on the state machine, to make power operate mainly at the macro level of the state, government, class and political parties, violence and ideology belong to the nature of power. Foucault believes that Marx's top-down analysis of power is too simple. Foucault believes that power is not traditional power Dualistic, one-dimensional, top-down power in philosophy, but a central, pluralistic, ‘right from all directions’. Foucault rejects the grand narrative of power operation, rejects the overall characteristics of power, and rejects Rough ideology, nationalism, and economic supremacy about power (Mills, 2018, p. 71). 
Marx examines modernity from the perspective of totality and analyses power. He believes that power not only stays in politics but also with the people of the country. In the field, the centre of power is in the economic field, which is also the transcendence of Marx's traditional view of power represented by Hobbes (Seidman, 1983, p.267). Economic Factors are essential factors but do not mean that the economy is the only determinant. It should be understood that Marx’s point of view is that the economy is the decision. The role is to make sure that the bottom of the list work. Marx's theory is not limited to grand narrative, to the subject, the individual, the present focus on social relations, in-depth analysis of the way capital logic works in social life, and the specific division of human alienation labour analysis is the embodiment of thought at the micro level. Marx's diagnosis of modernity has both macro and micro analysis (Mitchell, 2017, p. 33). 
Unlike Marx, Foucault believes that the analysis should not be concerned with the regulated legal form at the centre. Power should not be concerned with the universal mechanisms that drive them to work and the effects. On the contrary, the extreme situation of power, the ultimate fate of power, the micro-pipeline of power, that is, the regional and power Department of form and institution. On the whole, Foucault's modernity is mainly through the "eye of power", from "the power of Microphysics begins to diagnose (Han, 2017). In a sense, the state machine and various institutions use a right. The microscopic physics of force, in its sense, is in the sense that these major functions operate with materiality and strength. Therefore, "power comes from the lower level", it should start from the most complex and primary operation mode of the lower level of power. Investigate changes in the state and the law.
Marx believes that the centre of power is in the field of economy and production. The crux of modernity lies in capital logic, even economic power. Exploitation and inequality are not the only problems, but they are undoubtedly the most important ones. Marx believes that power is under control and in the hands of the ruling class determined by the interests, it is only through the class struggle that the bourgeois regime is overthrown, and the capital is abolished (Teubner, 2017, p. 205). The logic and power can realise the liberation of the proletariat and further realise human liberation. Foucault believes that merely changing macro power does not change the disciplinary nature of micropower. Power is centres and diverse; the resistance to power must also be centre-less and diversified. 
For power, there is no place for a significant rejection — the spirit of rebellion, the centre of all rebellion, the pure revolutionary law. Foucault advocates through the struggle of micropower. The comprehensive development of human freedom, he believes that even if the capitalist regime is overthrown, it cannot be expected to exist in factories, the micro-powers of the various disciplines in hospitals, schools, and knowledge can be swept away. Only completely discarding the discipline power technology and the form of power that change each of self, body, soul, and cognitive style are the real revolutions. That is to pursue a kind of detached aesthetic state in survival (Simon, 2017, p. 67). 
Marx’s critique of modern sexual power has two levels. One is the critique of political rule, and Marx fiercely criticises the asset hierarchy. The political system at the level and the second is the criticism at the economic level. Marx does not stop the political and legal aspects but goes deep into the economic field (Lemke, 2015, p.3). The oppression and exploitation of the proletariat by the bourgeoisie is the result of the logic of capital. In Marx, violence and ideology are the tools that the ruling class maintains its position, oppressing. Sexual power exerts control over people through violence and ideological operations. Therefore, Marx places great emphasis on violence and the importance of the struggle in the field of ideology. In the Communist Manifesto, Marx called on the proletarians of the world to unite and use violence. To overturn the rule of the bourgeoisie, because the bourgeoisie will not easily give up its ruling power and will not easily give up on it — the privilege of proletarian exploitation and suppression (Carstensen and Schmidt, 2016, p.318). 
There are three primary manifestations of oppression: alienation of labour, exploitation, and capital. Foucault opposes the oppressive power, emphasising the productive dimension of power, and the productive power is through the human body. By exerting control and influence to realise the discipline of people, for “Individuals are the vehicles of power, not it's points in application” (Foucault, 1980:98). In Discipline and Punishment, Foucault pointed out that it should not be forgotten that there was still a kind of personal construction and power and knowledge. The technology to identify relevant factors. An individual is undoubtedly a fictional atom in the representation of the 'ideology' of society (Owens, 2015, p.385).  The Trobriand Islanders of Papua New Guinea, as found by Malinowski, conduct a cultural, economic exchange system dubbed the “Kula Ring” (Ziegler, 2007, p. 5). Between various networks of islands, the Trobriand islanders exchange shell necklaces and bracelets as a means to create a social exchange system clarifying one’s political authority dependent upon the condition and craftsmanship of the bracelets and necklaces. This is a strong example of how people are the vehicles of authority power as Foucault suggested, showing us how the exchange of these necklaces, transferred by the people of the Trobriand islands, in turn, vehicle the power behind these items themselves and the social exchange system involved during this transaction reinforcing political power within their society.
Furthermore, Foucault and Marxists remarked, conceive political power as it plays the role for the maintenance of the relationship present with production and class domination by which specific forms of development of productive forces have rendered possible. Furthermore, Marxists argue that political powers can be used to preserve both (i.e. prevalence of economic system and dominance on the productive resources). However, this is, in turn, being “rendered possible” by “the development and specific forms of the forces of production” (Howarth, 2015, p. 195). On the other side, Marxists like Foucault have shown the cynical views rather than a liberal that is linked with nature and functioning of the state explicitly in a capitalist society. Furthermore, they do not like Foucault because he believes that power has a centre in the sense of power. However, complex and pluralist society is more focused and, in some institutions, having the outcome of the numerical minority that is found disproportionately in power and their power is having a remarkable impact on the lives of the people. However, Marxist had believed that the power is considered significant because it can control the resources that are over productive and can turn permits into a disproportionate degree of control within and over the allegedly sovereign state. 
Furthermore, Marxist often depicts the power in various spheres that are beyond states in terms of capital needs. Specifically, the need to maintain the social conditions requisite for having a continuous profitable capital accumulation. Moreover, ideology is considered as a useful idea and Marxists emphasise about secure acceptance and obedience of the social order. Moreover, Marxist also highlights repression in terms to have a stable relationship with production as well as for class domination (Douzinas and Warrington, 1986, p.801).
Similarly, to this, the Tiv, located in West Africa more specifically Nigeria, themselves have various spheres to fulfil their social capital needs. Each spherical category can exchange specific goods within that sphere; however, one cannot cross exchange items between spheres as it is seen as unequal trade and each sphere is a hierarchy showing one’s social status within the community. The first category is subsistence-based the second is based on prestige each displaying one’s social status within a capitalist community fighting for class dominion as previously discussed and creating a more profitable capital accumulation similarly to Marx’s view of power within a capitalist society. (Bohannan, 1955, pp. 60-70).
On the other side, Marxist also defines the socialist perspective that defines the political power but not in general that can be exercised legitimately unless the working people does not have the substation measure of control on the production. Without this, politics is required to show the bias in favour of the minority classified in the economically dominant class.
The primary manifestations of power production are modern institutions, knowledge, people and practice. It is worth mentioning that Although Foucault opposes the oppressive power, it does not entirely deny the oppressive power. Foucault stands in a completely different position from the traditional view of power, from a comprehensive and in-depth analysis of power from archaeology and genealogy. He regards Marx's view of power as the view of economic power and thinks that Marx only sums up power (Bernauer, 2017, p. 89).
Conclusion 
In the economy, complex power relations have been simplified and macroscopically processed. Foucault's view of microphysics power and traditional macro observing the opposite of power is a transcendence of traditional theory. Foucault's micro-power view is indispensable for the study of modern power. There are few models and orientations, but at the same time, the defects of microphysics power theory are also visible. Foucault's view of power, at the microanalysis force, is more in-depth than Marx, but the reason why micro-power can discipline people's body and behaviour is that the protection of the law and the system is backed by strong macro power. Foucault emphasises the essence of finding power, but he does not make a normative interpretation of power, its micro-power view becomes a pan-power view, and all powers are regarded as disciplinary powers. It just erases the heterogeneity of power. 
Also, Foucault opposes Marx's confinement of power to the realm of political class rule, from another. In terms of aspect, he ignores the role of state power. In real life, people are not easy to get from micropower the substantial power in the mechanism. It is worth noting that Foucault’s critique of Marx’s thought is not entirely negated. Moreover, in Foucault, there is a strict distinction between Marx and Marxism. Many of Foucault’s criticisms are aimed at the time when the times are stiff. From the different perspectives of the two to analyse each other's power theory, the conflict and collision of the two power theories the further development of force theory and power philosophy have dramatically promoted what we understand as power within politics today. 
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