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Tareck Ghoneim			HPCA7014				Essay 1


Introduction 

This paper critically compares and contrasts two secondary sources, namely whether Barbara Bender’s theory of contested space is complemented by Christopher Tilley’s phenomenological perspective. Barbara Bender and Christopher Tilley are both anthropologists and archaeologists, who are also both professors at the University College London.[footnoteRef:1] For the purposes of this essay, the foundational secondary sources used are, Bender’s ‘Landscape: Politics and Perspectives’ (Oxford: Berg 1993), in particular Chapter eight, focusing on Stonehenge as a contested space; compared and contrasted with, Tilley’s ‘A Phenomenology of Landscape’ (Oxford: Berg 1994), highlighting his theoretical and contemporary perspectives. A contested space is one that is argued over and questioned. A phenomenological perspective is an explored way of understanding the world through first-person experiences, to quote Tilley, ‘It is about the relationship between Being and Being-in-the-world.’[footnoteRef:2] This essay will attempt to explore these differing perspectives in respect to: 1) Landscape; 2) Memory; and 3) Stories.  [1:  Wikipedia – Barbara Bender and  Christopher Tilley - <https://en.wikipedia.org/wiki/Barbara_Bender>; <https://en.wikipedia.org/wiki/Christopher_Tilley>]  [2:  Christopher Tilley, A Phenomenology of Landscape (Oxford: Berg 1994), p. 12.] 



1) Landscape 

Differing perspectives of landscape can change due to varying factors, such as profession, an archaeologist may look for different clues of the past, such as tangible artefacts to make sense of history, compared to an anthropologist examining behaviours, by assessing people and culture, as a way to examine the past. Both are similar in that ‘both seek the past in the landscape’ and both are perceiving at the present time, from a point of view, however, Bender would argue that other factors, such as gender, age, class and religion, if excluded from the analysis of the past and not incorporated into the present, could explain a failure to understand and interpret our modern world.[footnoteRef:3] Bender explains in ‘Landscape: Politics and Perspectives’ that landscapes are ‘both spatial and temporal…serve as palimpsests of past activity, incorporate political action, encompass change – both past and present…are about identity, or lack of…’[footnoteRef:4] According to Bender, the modern world is dynamic and tensioned, and therefore, landscapes ‘are always in the process of being shaped and reshaped’, thus, to limit this ‘negotiation’ of the landscape, by minimising, or, undermining the cultural history that has shaped it, may distort the integrity of the landscape and perception thereto.[footnoteRef:5]  [3:  Tim Ingold, ‘The Temporality of the Landscape.’ World Archaeology, Vol.25, No.2, p. 153; Barbara Bender,‘Theorising Landscapes, and the Prehistoric Landscapes of Stonehenge.’ Man, New Series, Vol. 27, No. 4 (Dec. 1992), p. 735.]  [4:  Barbara Bender, Landscape: Politics and Perspectives (Oxford: Berg 1993), p. 9.]  [5:  Bender, Stonehenge, p. 736, 738, 741,750; Barbara Bender, ‘Time and Landscape.’ Current Anthropology, Vol. 43, Supplement, p. S103. ] 


The study of phenomenology requires the examination of phenomenon and consciousness on its own terms, however, without an external object, ‘the creation of a gap, a distance in space’ phenomenology would not exist.[footnoteRef:6] Edmund Husserl (1859-1938), credited as the founder of phenomenology, shifted the focus of philosophy in the nineteenth and twentieth centuries, towards embodiment and intentionality, describing the Life-world (Lebenswelt), ‘The lifeworld is a realm of original self-evidences. That which is self-evidently given is, in perception, experienced as ‘the thing itself’…primarily through hearing, seeing…through our living body…”.[footnoteRef:7] Therefore, in relation to landscape, or space, the study of phenomenology is dependent on someone or something in the landscape, to observe and experience, and therefore, this phenomenon is the perception, or co-creation of both mind and matter, to quote Tilley, ‘Space has no substantial essence in itself, but only has relational significance, created through relations between peoples and places.’[footnoteRef:8] Therefore, Tilley’s phenomenological perspective, compliments Bender’s anthropological perspective, as Bender sees people as primarily significant in understanding landscapes, and so too does Tilley, ‘The body constitutes a way of relating to, perceiving and understanding the world.’[footnoteRef:9] [6:  Tilley, Phenomenology, p. 12.]  [7:  Husserl, E. The Crisis Of European Sciences and Transcendental Phenomenology. Evanston: Northwestern University Press, p. ]  [8:  Tilley, Phenomenology, pp. 10-11. ]  [9:  Tilley, Phenomenology, p. 14.] 


In this respect, that people play a significant role in the perception of landscape, this statement agrees with a Durkheimian perspective, that ‘places are made sacred by groups of people’, and also supported by Tim Ingold’s ‘dwelling perspective’, that the landscape becomes a memory of people in it, rather than dualistic, that the land and people exist with each other, as a living ‘interactivity’.[footnoteRef:10] Tilley’s phenomenological perspective explains that attachment is created through human activity derived, or inspired, due to place, through meaningful actions, or due to raw materials, in the area, as well as features of natural landscape, or topography.[footnoteRef:11] Tilley recognises that megalithic structures can create cultural identity of myth and stories, as catalysts of attention, complimenting Ed Krupp’s experience of Stonehenge, recognising ‘nuances of light and shadow’ highlighting contextual phenomenon, to impress participants of the structure and the surrounding area.[footnoteRef:12]  [10:  Durkheim, Emile, The Elementary Forms of Religious Life, trans. Karen E. Fields, New York: Free Press 1995 [1st edn.., Les Formes élémentaires de la vie religieuse, Paris; F. Alcan 1912], pp. xlvi -v; Tim Ingold, ‘The Temporality of the Landscape.’ World Archaeology, Vol.25, No.2, p. 153.  
 Ingold, Temporality, pp pp. 152-153, 154, 163. ]  [11:  Tilley, Phenomenology, pp. 18-19, 22-25, 30-31. ]  [12:  Barbara Bender, Landscape: Politics and Perspectives (Oxford: Berg 1993, Chapter 2, Art, Architecture, Landscape [Neolithic Sweden], by Christopher Tiley; Ed Krupp, HASTRO History of Astronomy e mail list 8 August 1995, cited in Ruggles, Clive, Astronomy in Prehistoric Britain and Ireland, New Haven and London: Yale University Press 1999, p. 151.] 


Regarding Stonehenge, ceremony has been created, due to human participation at winter and summer solstices’ for example, due to the monument horizonal perspective at these times, and has created ritual and ontological belonging to many travellers and alternative thinkers.[footnoteRef:13] However, as Belden Lane explains with his third axiom, ‘a sacred place be tread upon without being entered’, highlighting the limitations of phenomenological perspectives, that phenomenology may be inadequate in providing a full understanding of how culture and place coexist, or if nothing else, the quality of it, by identifying the true significance of the landscape, due to the subjectivity of the participant, but also due to implications of contested space, hence why anthropology and the study of Bender’s theory of contested space, may provide answers to this discrepancy.[footnoteRef:14]  [13:  Tilley, Phenomenology, 26; Lane, Landscapes, pp 268, 270 -274.]  [14:  Belden C Lane, Landscapes of the Sacred: Geography and Narrative in American Spirituality. Expanded ed. (Baltimore, Md.; London: Johns Hopkins University Press, 2001), pp. 19, 44.] 




2) Memory 


[image: ]


Figure 1: Image of Stonehenge, UK, taken by Tareck Ghoneim on 15.05.2017 

Memory of place, event, or experience is attached to time when the memories took place. Anthropologists and historians aim to decipher evidence; to determine what was occurring at the time, to make sense of that experience, and therefore, to explain an accurate account of events, or, best representation of the past. For example, as Bender explains, there is archaeological evidence that there were settlements of people around the area of Stonehenge during 3100 BC, mainly as evidenced as mounds. The first ‘Ur’ henge was constructed around 2800 BC, with no stones, which our modern perception of Stonehenge is associated with.[footnoteRef:15] Bender continues to explain, that the area was abandoned, however, in the early Bronze Age, settlers returned to construct the monument in stone, but during the Iron Age and Roman period, the area was abandoned with no known reason, and archaeologists cannot account for why this occurred.[footnoteRef:16] The mystery of the stones and burial sites, that are connected to the surrounding areas, such as Avebury, represent an ancient mystique, or folklore, suggesting magical qualities of the stones, or landscape, hence, why many tourists, especially American, continue to visit Stonehenge in our modern day.[footnoteRef:17]  [15:  Bender, Landscape, p. 251.]  [16:  Bender, Landscape, pp. 249-252, 270.]  [17:  Bender, Landscape, p. 271.] 


However, Bender explains that from the twelfth century, evidence suggests contention at Stonehenge, between Church and peasant, and elucidates examples of Stonehenge as a contested space; explained due to economic, political and religious motivations; as well as suggesting dominant, hierarchical forces, influencing the structure of the land, but also appropriating the past; and therefore, misrepresenting the past.[footnoteRef:18] Bender uses examples, such as enclosure; how the implementation of enclosed lands divided agricultural communities and their rights to the land, for economic gain, to the benefit of the landowner, but to the detriment of the labourer. Bender suggests, the labourer isn’t fairly represented regards this agrarian advancement and cultural change.[footnoteRef:19]  [18:  Bender, Landscape, pp. 253-254, 258-264, 269-274.]  [19:  Bender, Landscape, pp.255 – 263.] 


The consequences are evident to the appearance of the landscape, with etches and walls, representing a history of the Agriculture revolution, however, possibly undervaluing the work of labour, that created the aesthetic of the landscape we currently live with. The  demonization of the practise of witchcraft and superstitious ritual, in Medieval times, by the Church, accentuated the divide between ‘’polite’ and ‘plebeian’ culture’, that from a modern day perspective, according to Bender, still exists in the Stonehenge landscape, due to politicised agendas and enforced policing, discriminating who may enter the landscape, when and at what time.[footnoteRef:20] Entry price to Stonehenge also creates barriers to enter the space, that those who cannot afford the cost, prevents entry, despite people who live close to the land, or those that may have a history and connection to Stonehenge, are denied access. There is a selective process that is attached to the landscape.  [20:  Bender, Landscape, pp 264 – 275.] 


The consequences of assessing Bender’s contested space, in relation to Tilley’s phenomenological perspective are notable, in that, Tilley agrees that landscapes, through the act of naming, create meaning and significance, that are contextualised through and understood from a particular viewpoint.[footnoteRef:21] To restrict a perspective, or limit the place due to appropriation, this may be restricting the essence of the landscape, or phenomenological perspective, that the landscape emanates, creating it highest potential and culture, and according to Patrick Curry, ‘can reveal profound truths’ in respect to enchantment.[footnoteRef:22] The enclosed land and enforced fencing, or paths and maps, for the sake of politics and profit, and man-made structure, may be distorting the gender balance of the land, creating lines, and constricting feminine rolling hills, or natural connection to the landscape.[footnoteRef:23] According to Tilley, landscapes are ‘embedded in the social and individual times of memory’, the ontological experience is bound ‘by rhythms of the land’, and agreeing with Ingold, ‘resonate’ with each other.[footnoteRef:24] Tilley states that manipulating the landscape regards appropriation ‘is a fundamental feature of the operation of power as domination’ complementing Bender’s perspective of contested space.[footnoteRef:25]  [21:  Tilley, Phenomenology, p. 18.]  [22:  Patrick Curry, Enchantment: Wonder in Modern Life, (Florida Books, 2019), p. 8.]  [23:  Bender, Stonehenge, p. 745; Tilley, Phenomenology, pp. 29-31.]  [24:  Tilley, Phenomenology, pp. 26 – 27. ]  [25:  Tilley, Phenomenology, p. 27.] 



3) Stories

Tilley explains that the landscape is ‘fashioned by human agency’, action is created by experience of the landscape, but also from previous experiences.[footnoteRef:26] This may explain why people continue to return to Stonehenge and develop the landscape there, the foundation of the National Trust and English Heritage institutions suggest this, although according to Bender, this development was the benefit of the Establishment, rather than the public interest. [footnoteRef:27] For example, she explains that the United Order of Druids, establishing a claim to Stonehenge since 1905, possibly due to a genealogical connection to pagan rites, created during the Medieval period, or part of a feature of culture, as social gatherings increased at Stonehenge, in the 1970’s, as Bender quotes, ‘as a temple for the worship of the sun and moon.’[footnoteRef:28] Journeys to the Stonehenge, that created cultural memories and stories, and a sizeable amount of attendees, especially in 1985, , however, the gatherings were stopped once the Establishment no longer tolerated the rituals, enforcing laws and policing, preventing such freedoms to the area, supporting Bender’s claims, that place is dominated by power of hierarchy, of the Establishment, rather than potentially public interest stories were still created however, except this time, negative ones, form the perspective of the public, according to Bender, but possibly not the people in control of the public.  [26:  Tilley, Phenomenology, p. 23.]  [27:  Bender, Landscape, pp. 265 -267. ]  [28:  Bender, Landscape pp. 272. ] 


Such events create stories, to quote Tilley, ‘give meaning’ and ‘feelings of belonging’ and therefore ‘posses powers’.[footnoteRef:29] Connections to the land, through stories, created embodied myth, and therefore, movement to place, from Tilley’s phenomenological perspective ‘perceptual and cognitive fixity’ creating motion, and therefore, an ‘act of their realization through movement in the world’, to further compound the narrative.[footnoteRef:30] Tilley recognises, that to understand landscape, there is a need for narrative, stories establish agency and temporality, ‘establishing bonds between people and the landscapes’.[footnoteRef:31] Lucien Levy-Bruhl compliments this perspective, in that through participation, ‘There is nothing further to seek when the myth as spoken’, that this felt experience, provides all the motivation and justification for story, and therefore, attachment to place.[footnoteRef:32] [29:  Tilley, Phenomenology, p. 28.]  [30:  Tilley, Phenomenology, pp. 27-28.]  [31:  Tilley, Phenomenology pp. 31-33.]  [32:  Lucien Levy-Bruhl , The Notebooks on Primitive Mentality trans. Peter Riviere (San Francisco: Harper & Row Publishers, 1975), p. 63.] 


Aristotle would further illuminate this idea, that arriving, maintains and continues the movement ‘of each body…towards its own form’, for causality and motion, with participation, maintains that, according to Tilley, ‘Stories are intimately connected with physical places on the land’.[footnoteRef:33] This also compliments Bender’s contested space analysis, in that stories are a part of anthropological analysis, however, to engage with landscapes properly, appropriation, due to the previous claims made by Bender, previously highlighted in this essay, may mean stories are lost, or not given proper context, and therefore, culture, or the movement of people, may not be arriving at their proper place. For example, she cites that at the Stonehenge Visitors Centre, due to restrictions and selective accounts of the history presented there, this inaccuracy may possibly be creating an incorrect representation of the landscape, and therefore stories highlighted at the Visitors Centre, may be creating an erroneous phenomenological perception of Stonehenge, or mistaken anthropological perspective. [footnoteRef:34] If this is the case, a deeper, cultural phenomenology may be required, as well as integrating cultural anthropology, rather than just Tilley’s phenomenological perspective of landscape, in order to maintain the integrity and increase the potential for enchantment in the landscape at Stonehenge. Thus, to quote Edward Casey, ‘to have snugly fitting proper places’ in the context of history, Bender’s perspective on contested space, may need more integration and adaption, to ensure an accurate, modern, phenomenological perspective of landscape of Stonehenge.[footnoteRef:35] [33:  Aristotle, De caelo, IV 3, 310a35; Tilley, Phenomenology, p. 33.]  [34:  Bender, Landscape, pp. 271, 276.]  [35:  Edward Casey, The Fate of Place, a Philosophical History (Berkeley, CA: University of California Press, 1998), p. 71.
] 



Conclusion 

Barbara Bender and Christopher Tilley are both archaeologists and anthropologists. Barbara Bender explains contested space, which is an area that is argued or debated over. She explains in Landscape: Politics and Perspectives’ (Oxford: Berg 1993), regarding Stonehenge as a contested space, from Prehistoric history to present times. She explains the reasons for this contestation due to political, religious and economic factors, and that the motivations of these more dominant institutions, are appropriating the land, and therefore, due to edits in history that people deserving their proper place in history, mainly working class people, creating a failure to recognise those people, and thus creating an inaccurate perception of Stonehenge in our modern world. The current attachment to Stonehenge, according to Bender, is distorted and inauthentic, creating an unnatural perception of the landscape, and therefore, attracts a selective crowd, that restricts others, due to class, social and financial status, who may have a genuine claim to the landscape. 

Christopher Tilley phenomenological perspective in ‘A Phenomenology of Landscape’ (Oxford: Berg 1994), compliments Bender’s anthropological perspective of contested space, in that phenomenology requires people and environment, to embody landscapes with narratives, myth and stories. Previous experiences of Stonehenge, over the course of history and within communities, maintain memories that maintain participation with the landscape. However, Tilley’s phenomenological perspective, from a modern day perspective, may be inaccurate, due Bender’s claim of appropriation and theory of contested space, as without the adoption of cultural anthropology, or cultural phenomenology, the phenomenological perception of Stonehenge may be incorrect, as people who visit and continue to create stories there currently, may be influenced by people who control the landscape, rather than naturally arriving at their proper place.  
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