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Fretheim speaks of the ideas of the time frame that the book of Genesis was compiled he states that “the classical consensus spoke primarily of three interwoven sources (Yahwist, Elohist and Priestly). These sources were gradually woven together by editors over five hundred years or more, from the Untied Monarchy to the postexilic era.”[footnoteRef:1] The Oxford Companion to the Bible states that the background of the creation story can be seen in “ancient Near Eastern mythology.”[footnoteRef:2]  [1:  https://books.google.co.uk/books?id=EzwlBa8HP_gC&printsec=frontcover&dq=God+and+world+in+the+Old+Testament+Fretheim+reference&hl=en&sa=X&ved=0ahUKEwiDioKMvKfhAhWBsnEKHQ43BpUQ6AEIKjAA#v=onepage&q=God%20and%20world%20in%20the%20Old%20Testament%20Fretheim%20reference&f=false [accessed 17/01/2019] ]  [2:  http://www.oxfordreference.com.ezproxy.uwtsd.ac.uk/view/10.1093/acref/9780195046458.001.0001/acref-9780195046458-e-0161?rskey=cV5VKH&result=161 [accessed 17/01/2019]. ] 


The creation stories within Genesis can give ambivalent ideas of how Christians should treat the ecological world around them. The production of Genesis is as follows it can be said there are two separate stories of creation, Genesis 1: 1-31, then the second Genesis creation story can be found in chapter 2: 1-24. The chapter 2 symbol for the differentiation of the chapters presents itself early, instead the chapter 2 should in fact join on to the title “Another Account of the Creation.”[footnoteRef:3] The Oxford Companion to the Bible states that “the first account is generally considered to be from the hand of a 6th century BCE priestly writer.” [footnoteRef:4] [3:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1]  [4:  http://www.oxfordreference.com.ezproxy.uwtsd.ac.uk/view/10.1093/acref/9780195046458.001.0001/acref-9780195046458-e-0161?rskey=cV5VKH&result=161 [accessed 17/01/2019].] 


 The main focus will be solely on Genesis 1:1-31. Many scholars have differing opinions on how ‘green’ the Bible is and how it can develop these ideas in to the real world to see effective changes in the current ecological crisis. The creation story can be said to be one of the most ecologically friendly and at the same time dangerous for the environment due to different phrases used in different verses. Lynn White originally started the discussion about Christianity and the anthropocentric nature of the Bible, for instance Lynn White states that “Christianity bears a huge burden of guilt.”[footnoteRef:5] What White means by this is that the development of science and technology was permitted by Christians and therefore they have the bear the guilt for the ecological crisis. The conversation started about what or who could be blamed for the ecological crisis, many people responding to Lynn White’s paper, or others conversing between themselves on the debate of the ecological crisis.  [5: https://moodle.uwtsd.ac.uk/pluginfile.php/233695/mod_resource/content/1/The%20Historical%20Roots%20of%20Our%20Ecologic%20Crisis%20-%20White.pdf [accessed 17/01/2019] ] 


Due to the increasing awareness to the ecological crisis and the concerns for the environment Christianity and Judaism has been interacting with the biblical texts in a different way than before, from viewing the Bible as an anthropocentric way, to now looking at the Bible as eco-centric. Many people have been trying to engage with the Biblical texts from an ecological perspective, the production of The Green Bible there are many texts that have been printed in green ink and trying to show the ecological nature of the Bible, however from closer inspection of the Green Bible there is evidence of passages being highlighted green for no reason, for example the Green Bible would highlight passages that mention people walking, this does not relate to nature. 

Genesis (1:1-31) starts with the idea of creation of the natural world and then continues to the creation of humankind, the Oxford Companion to the Bible states that “creation is often depicted as the deity’s victory over the forces of chaos, represented by threatening waters, as a result of which the god is established as a supreme king.”[footnoteRef:6] The waters of chaos were the first element God used to make the rest of nature, the Bible states that “a wind from God swept over the face of the waters.”[footnoteRef:7] Then light and darkness was created this ended the first day of creation, God was pleased with what he created and “he saw that it was good.”[footnoteRef:8] Kojo Okyere states that “one clause which persistently features and points to the structural significance of the narrative is ki tobh (for it is good). It appears six times in this exact form and once in verse 31 in the modified form (tobh me’od, very good)”[footnoteRef:9] In addition to this point the Oxford Companion to the Bible states that this “could be considered to be a poem or a hymn, as the repeated refrain indicates, and its seven-day structure may be due to it having been recited during the period of the annual festival.”[footnoteRef:10]  [6:  http://www.oxfordreference.com.ezproxy.uwtsd.ac.uk/view/10.1093/acref/9780195046458.001.0001/acref-9780195046458-e-0161?rskey=cV5VKH&result=161 [accessed 17/01/2019]. ]  [7:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1]  [8:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1]  [9:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate.  ]  [10:  http://www.oxfordreference.com.ezproxy.uwtsd.ac.uk/view/10.1093/acref/9780195046458.001.0001/acref-9780195046458-e-0161?rskey=cV5VKH&result=161 [accessed 17/01/2019].] 


On the first day God created the light and darkness, the second day he created the waters, on the third day he created the earth and plant life and separated the two waters the waters in the sky and the waters of the sea. On the fourth day he created the sun, the moon, the star and the seasons, on the fifth day he created sea monsters, birds and things with wings, those that dwell in the sea and sky. Finally, on the sixth day he created living creatures of every kind “cattle and creeping things and wild animals of the earth of every kind.”[footnoteRef:11] Okyere states that “the narrative can be described as a concentric progressive one. God spoke entities into being, assessed them, undertook some form of arrangement on the created entities and named them.”[footnoteRef:12] The idea of God assessing what he had created means that it could be a “judgement of God represents a divine assessment and bears a stamp of authority.”  [11:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1 ]  [12:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ] 


When God created humankind and living creatures, cattle and fish, birds and creeping things he gave them all the same statement “be fruitful and multiply”[footnoteRef:13] to fill the earth, sea and sky. Okyere suggests that “God speaks this blessing in the imperative mode which carries the ‘power of fertility,’”[footnoteRef:14] This blessing that he gives to all the living things that he had created suggests that they are the same, however when humankind was made God makes the decision to create humankind in “betsalmenu kidmutenu (in our image as out likeness).”[footnoteRef:15] “Let us make humankind un our image, according to our likeness; and let them have dominion.”[footnoteRef:16] God’s decision to make humankind in his image suggests that “the phrase puts in to perspective the purpose un creating humanity and strikes a connection between God and humanity.”[footnoteRef:17]  [13:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1 
 ]  [14:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate.]  [15:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ]  [16:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1]  [17:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ] 


Even though God blesses humanity to go forth and be fruitful and multiply and fill the earth, God also grants them dominion (kabash) and subjugation (radah) over creation which can suggest that God has granted humanity with power over the natural world, scholars suggest that many over the connotations from the words kabash and radah suggest to rule and to crush something under foot. These connotations can have negative effects on the way people view the natural world, however Cambry Pardee quotes John Chrysostom, he states that “claimed in a homily on Genesis that all creatures derive their goodness from the goodness of their creator.”[footnoteRef:18] This suggests that those who do see the natural world as something to conquer and rule must see that there is good in the natural world that stems from the creator of the world. Francis Bacon states that “I am come in very truth leading to you Nature with all her children to bind her to your service and make her your slave… [scientific discoveries] have the power to conquer and subdue her, to shake her to her foundations.”[footnoteRef:19] (Francis Bacon, 1561-1626). It is this ideology that suggests why there is an ecological crisis, people wanting to use the natural world to their advantage and to exploit the natural world for what it gives. However, Okyere states that God “emphatically stressed that what he created is good, this description is not merely an aesthetic evaluation… the created world, then, is good for a purpose. The purpose is to sustain the inherent order and beauty of creation.”[footnoteRef:20]  [18:  Pardee, Cambry, (2013) Marking Earth Heaven: Ecological Implications of Genesis 1-3. Volume 21, Issue 3 A Christian Response to the Environment. ]  [19:  Rhodri’s Lecture PowerPoint. ]  [20:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate.] 


Again, Okyere suggests that “a holistic approach demands genuine care for nature, this should not be because humanity derives its existence from it, but more importantly, nature shares with humanity the divine source and divine care.”[footnoteRef:21] Many people think that the natural world would not flourish without the help of people and humanity, however many scientists and others have expressed that the natural world would grow and flourish without humanity. The idea of stewardship has been invented over the past several years for the religious community, Christians and Jews, to feel like they have a role of responsibility for the care of the natural world through the means of stewardship. However, it can be said that the only reason stewardship emerged was because Christianity and Judaism they wanted to manage the natural resources well for the benefit for human beings. Many critics of the stewardship model suggest that it is anthropocentric and has no idea of the worth the natural world, and people only view the worth of the natural world when it is related to human beings. Bouma-Prediger suggests that “western religion has adopted an anthropocentric mythology that separates God from creation, soul from body and man from earth.”[footnoteRef:22] This suggests that people view themselves as outside of creation and outside of the natural world, however for the ecological crisis to be confronted humanity will have to realize that people are a part of nature too due to being connected by the blessing that God gave “to be fruitful and multiply and fill the earth.”[footnoteRef:23]  [21:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ]  [22:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America. ]  [23:  Hendrickson Bibles. (1989). Genesis. New Revised Standard Version. National Council of the Churches of Christ in the United States of America.  Page 1] 


Bouma- Prediger continues and states that “directly or indirectly, they argue, the Christian faith is responsible for ecological degradation since in various ways it encourages the exploitation of the earth.”[footnoteRef:24] This means that the ideas put forward or the interpretation Christians/Jews have from the text within Genesis could suggest that they could be taken in an ambivalent way, neither good or bad, many people would not how to understand what the author of the passage meant by subdue or dominion, so there could be differing views on how to subjugate and have domination over the natural world. Wendell Berry in Prediger’s book suggests that Christianity has some blame for the ecological crisis but so do other organizations “it is hardly too much to say that most Christian organizations are as happily indifferent to the ecological, cultural and religious implications of industrial economies as are most industrial organizations.”[footnoteRef:25]  [24:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [25:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.] 


Bouma-Prediger puts forward five arguments from Wirzba that states five different accounts of culture and the denial of creation, he states that modern science and technology has contributed to the ecological crisis, the second aspect is “the transformation of agrarian into industrial and urban societies,”[footnoteRef:26] this suggests that the rural areas of the world are now becoming more industrial and urbanised due to the pressures of the human birth rate growing and the need for housing increasing. The third aspect that Wirzba puts forward is that “modern technology has changed the nature of our experience in profound ways.”[footnoteRef:27] This means that people are now experiencing nature and the natural world through television, phones and other modern technologies, which suggests that the way people are experiencing the natural world is changing the ideas and feelings about how people treat nature and feeling outside of nature, people might then think these changes in the ecological world might not affect them directly. The fourth aspect is that “contemporary culture has forgotten, denied, or scorned the interdependencies that are necessary for the flourishing of life.”[footnoteRef:28] This could mean that human beings could be ignoring the connections that the natural world has with every aspect of life, even the connection to human beings, the circle of life has been being ignored, or forgotten as Wirzba suggests and this could result in many more aspects of nature becoming lost or forgotten altogether. Finally, Wirzba suggests that “to a recovery of the full meaning of creation, according to Wirzba, is the growing irrelevance of God.”[footnoteRef:29] This means that human beings are forgetting the creator of humanity and nature, that we were put on the earth to be vice-regents of the earth and to take care of the creation God has made.  [26:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [27:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [28:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [29:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.] 


The Yale Forum on Religion and Ecology states that “eco-justice… offers a dynamic framework for thought and action that fosters ecological integrity with socioeconomic justice though constructive human responses serving both environmental health and social equity.”[footnoteRef:30] The Yale Forum continues by stating “such Christian praxis discards religious beliefs and rituals that are solely preoccupied with human salvation and challenges expressions of grassroots environmentalism or of religious community that are indifferent to socioeconomic justice.”[footnoteRef:31] Finally, the Yale Forum states that “the churches are beginning to foster earth keeping habits or ecologically just patterns of ecclesial and social praxis- encompassing liturgy, lifestyle, work, leisure and politics – to meet the deepening environmental challenge.”[footnoteRef:32]  [30:  http://fore.yale.edu/religion/christianity/ [accessed 30/01/2019] ]  [31:  http://fore.yale.edu/religion/christianity/ [accessed 30/01/2019] ]  [32:  http://fore.yale.edu/religion/christianity/ [accessed 30/01/2019= ] 



Okyere states “that the nature of humans is tied to the structure of God’s nature.”[footnoteRef:33] He continues mentioning “that this dominion is given in the framework of the goodness of creation.”[footnoteRef:34] Finally, Okyere concludes that “this epitomizes the many positive symbols the Bible as a whole holds as the applicable key for resolving the environmental difficulties.”[footnoteRef:35]  [33:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ]  [34:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ]  [35:  Okyere, Kojo, (January 2011). Bible, Ecology, and Sustainable Development: A Reading of Genesis 1:1-2:2. Research Gate. ] 


Whereas, Ludwig Feuerbach in Bouma-Prediger states that “nature, the world, has no value, no interest in Christians. The Christian thinks only of himself and the salvation of his soul.”[footnoteRef:36] He continues to further outline and explain his argument stating that “Christianity is to blame for the ecological crisis. If nature has no value for Christians, who think only about their salvation of their souls, then it is no surprise that the earth is in such sorry shape, given the influence Christianity has had and continues to have around the world.”[footnoteRef:37] Furthermore, some people blame Christianity for the current ecological crisis and according to Bouma-Prediger states “directly or indirectly, they argue, the Christian faith is responsible for ecological degradation since in various ways it encourages the exploitation of the earth.”[footnoteRef:38] Finally, Bouma-Prediger mentions James Nash as stating that “Christianity has done too little to discourage and too much to encourage the exploitation of nature; thus … ongoing repentance is warranted.”[footnoteRef:39]  [36:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [37:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [38:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [39:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.] 


A similar argument from Wallace Stegner in Bouma-Prediger’s book point to the argument “asserts that the Bible, especially Genesis 1, sets humanity over against nature and thus encourages humans to conquer and exploit the natural world.”[footnoteRef:40]  [40:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.] 


The philosopher John Passmore states that “dualism between God and nature”[footnoteRef:41] is a major cause of the ecological crisis, he views the human and natural world to be in a hierarchal structure and has this view of reality, Passmore claims “Christianity has encouraged man to think of himself as nature’s absolute master, for whom everything that exists was designed.”[footnoteRef:42] Bouma-Prediger mentions Rosemary Radford Ruether argues that “Christianity harbours a number of world-negating dualisms that have provided intellectual justifications for the neglect and abuse of the earth and thus contributed to the current ecological crisis.”[footnoteRef:43]  [41:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [42:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [43:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.] 


On the other hand, Paul Santmire states that “Christianity has within it creation – affirming as well as creation – negating traditions,”[footnoteRef:44] he continues “which adopts certain of these dualisms, the ‘ecological motif’ stands as one of the dominant theological themes in Christian history.”[footnoteRef:45] Santmire views the human world and the ecological world as a dualistic view of reality, he states that “this vision of human existence eschews the dualism of spirit and matter by acknowledging human rootedness in the world of nature, and it desires to celebrate God’s presence in and with the entire natural order.”[footnoteRef:46]  [44:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [45:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.]  [46:  Bouma-Prediger, Steven. (2010) For the Beauty of the Earth: A Christian Vision for Creation Care. Baker Publishing Group, United States of America.] 


To conclude, the argument that Christianity/Judaism is to blame for the current ecological crisis can be seen to be right in some aspects of the argument and in others wrong, for instance the idea of the dominion mandate, the ideas surrounding the terms subdue and dominion can be seen as negative and this might be reflected through the way people treat the ecological world, however on the other hand it can be said that the stewardship model proves that Christians and Jews have been looking out for nature and the ecological world, but there are again positives and negatives about the stewardship model.
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