Using at least two ethnographic examples to illustrate your discussion, explore how nonhuman animals play a role in shaping cultural and/ or personal behaviours.
I will discuss the relationship between cattle and the Nuer in Northern Sudan, and the relationship between the horse and the Plains Indian.
     The Nuer are based in northern Sudan, they are a Nilotic, pastoral people and their lifestyle is shaped primarily around care for their cattle. The habitat changes drastically over the course of the year. From June to December is rainy season, the land is flat and clay-rich and floods easily. During this period, the Nuer live on high grassy knolls and slightly elevated areas and the cattle graze the flatlands. Between December and June is the dry season, the land becomes very parched and there is little grazing for the cattle and little water for cattle or tribe members. Hence between December and June the Nuer move to established water holes where there will be a dependable and consistent source of water for all. The Nuer love their cattle, they may be named based on the size and colour of their animals, they can't understand those who don't love cows. 
      Amongst the Nuer, social standing and status is dependent on a few factors, a man who is head of a joint family and who has many cows is termed as a’ Wut Gok’ this means a man of cattle. Such men, though not considered leaders or Chiefs, are afforded respect and social merit, they take responsibility for beginning and ending initiation rituals and importantly to mediate in matters of conflict.
     The Nuer have no judicial, policing or court systems. As part of the political and hierarchical system acknowledged within the tribe if a murder is committed the murderer, after committing the crime will go directly to the home of the ‘wut gok’. The murderer will be given refuge until resolution is reached. Though there are no strict rules on this conflict, a traditional method is widely accepted, this being a compensatory payment of cattle to the murdered parties’ family. At the time of writing, Evans-Pritchard states that 40 to 50 cattle would be acceptable compensation. For lesser discretions such as adultery, infidelity, debt or assault, smaller amounts of cattle would be acceptable as compensation. The offended parties often refuse payment of cattle, but this seems to be an automatic and expected response, in actuality, the terms and the cattle are accepted afterwards. The chief or head cattleman’s role is to mediate with the hurt parties and the perpetrator of the wrongs and will follow accepted traditional guidelines to reach resolution. The chief will insist on the injured parties accepting the offer of cattle even if they're not initially willing, he may cajole or threaten in order to come to an agreement. In cases which are more complicated, the chief may rally support from other men of cattle by way of a tribal court, though it isn't recognised as such. This group of men will work together in order to resolve the conflict. 
     Cattle, food-wise, are primarily a source of milk. Although millet is the second largest part of Nuer diet, it is not considered palatable or even digestible for the young without the addition of milk. The Nuer consider milk essential for a child’s health and wellbeing. In times of abundance everybody drinks milk, excess is used to make cheese. Nothing is wasted, the curds and whey are all used. Bull urine may be used to solidify the cheese. For small families who don't have many cattle, milk is generously provided by family members to ensure wholesome nutrition for the young. In times of hardship such as famine or rinderpest in the cattle, this generosity is also extended. 
     As regards cosmology, the Nuer consider cattle as gateways to the spirit world. They rub dung and ash along the spine of a cow in order to connect with ancestral spirits. Cattle are used as sacrifice for ritual purposes and ceremonies, after a death, as a mark of respect, a fertile cow may be sacrificed as part of the funeral ceremony, otherwise, for other types of ceremony a barren cow will be used. 

     The cattle maintain familial connection. Brothers from the same family share the responsibility for care and protection of the family herd. As the daughters leave home to marry, the bride-wealth, cattle, is added to the family herd by being distributed amongst all family members. This adds to wealth and social standing for the whole family. The flip side to this is that families with many sons may have to wait for the herd to be big enough before they can marry. As Evans-Pritchard states-
‘As each son, in order of seniority, reaches the age of marriage he marries, with cows from the herd. The next son will have to wait till the herd has reached its earlier strength before he can marry in his turn. When the head of the household dies the herd still remains the centre of family life and Nuer strongly deprecate breaking it up, at any rate till all the sons have married, for it is a common herd in which all have equal rights.’ (Evans-Pritchard, 1953).
     We can see from the above that cattle are intrinsic to the cultural and social order of the Nuer. Lifestyle and situation are chosen to provide for the needs of the cattle, needs of the tribe fit in and around these fundaments. The political, hierarchical, social, and economic system are all based on and around cattle, as is cosmology and ritual.  Family ties, kinship ties and extended relations are all constructed through the medium of cattle. We could go as far as to say that Nuer culture is wholly cow- centric.  All facets of Nuer life are cow dependant, truly shaping all levels of cultural and personal behaviour.
     The style in which Evans Pritchard presents his work with the Nuer gives a detailed and personal account of a specific human/animal affiliation, from an unchallenged perspective. The second ethnography examines the relationship between the horse and the Plains Indians in America. The chronology of when and how this relationship between human and horse becomes so successful by the 17th and 18th century remains an ongoing debate. Archaeological evidence proves the existence of the horse in America historically, (citation needed) ,but little evidence or documentation exists as a record of the cultural and personal influence of the horse on the Plains Indian until colonisation happens. However, whether it is a new emergence or a re- emergence of successful horse breeding and   horsemanship in mid America, or if it is simply because European colonists documented this more thoroughly than before,  what we see evidence of, during  the seventeen and eighteen hundreds is a culture fundamentally affected by the horse like never before.
     Prior to the widespread use of the horse, for the Plains Indian, life was drastically different. Traditionally a Hunter gatherer people with little or no material possessions. An egalitarian social system with everything shared.  Simple shelter provided by teepee's, quick to take down to suit the nomadic lifestyle central to which was the bison. Bison were essential to livelihood and provided a myriad of necessities for the people of the plains. Primarily food, but also hide which was used for shelter and clothing, and bones to make tools, weapons and jewellery. Until the needs of the horse had to be considered, the movements of the bison dictated the movements of the people.  ‘Like other southern Plains tribes, Cheyennes’ became hunter-pastoralists who lived on their horses’ terms. They geared their movement patterns, annual cycle of subsistence activities, and labour organization—all long determined by the habits of the bison—around the foraging requirements of their horses. They spent winters in river bottoms, seeking shelter, water, and cottonwood for their animals and making only sporadic hunts. Winters were particularly onerous for women, whose responsibility it was to Secure additional winter forage for the horses.’ (Hamailanen, 2003).
  The burgeoning success story that was horse drastically changed the social, political and economic structure of the Indian nations.  Alongside the profound effects of colonization, horse culture transformed trade relations and opportunities, hunting, raiding, and war parties. 
     A growing colonial population meant emergent opportunities for trade. A two- fold effect, increased population meant an inevitable increased need for horses and, alongside this, the ability to cover long distance created more commerce opportunities.  ’In the late eighteenth and early nineteenth centuries, Comanches often sold hundreds of horses and mules to American trading parties, and in 1847, at a single trade fair, they reportedly sold fifteen hundred mules to Osages for seventy-five thousand dollars’ worth of manufactured goods. The ramifications of the trade were felt far beyond the Mississippi watershed, where Comanche horses and mules fuelled the expansion of the American settlement frontier into Missouri and the opening of cotton lands in the South’ (Hamailainen, 2003) .Indeed, an unprecedented material wealth and opportunity.  
      Mounted forays had a huge advantage over those on foot. Successful hunting techniques lead to larger and healthier communities, and increased numbers for hunting, raiding and war. The Plains nomadic lifestyle was made easier with the use of the horse, storage and transport of material possessions both made possible for the first time. Emergent wealth brought a novel social standing, affluence and improved financial prospects.
    Changes in lifestyle and habit occurred, ‘Apaches integrated horses into their mixed hunting-farming economy, fashioning an intricate but dependable blend of part-time agriculture with seasonal mounted bison hunting and nomadism.’ (Sherow, 1992).This increasing demand for pasture caused conflict between the pastoralists and the agriculturalists, prime land suitable for growing or grazing became a source of discord.
     For the people of the plains, utilizing all aspects the horse had to offer drastically altered cultural and social behaviours. Where there had been paucity, there was wealth. Where there had been hunger there was nourishment, where there had been poverty, wealth.  But where there had been equal opportunities, there became inequality. The emergence or re-emergence of the horse on the plains caused social discord and instigated effects on the environment of which the consequences remain.  This period was a time of great political, social and environmental upheaval. The horse took a pivotal role in shaping the subsequent histories of both the plains Indian and the bison.
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