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Reception history refers to the study of how biblical manuscripts in different communities and cultures have changed over time through translation, retelling, transmission, reworking, and reading[footnoteRef:1]. Moreover, reception history assesses ways in which different cultures and communities have used, appropriated, and received biblical texts throughout their history. For instance, according to Genesis, Eve is the first woman created by God after Adam. They defy God in the Garden of Eden and were punished and send away to earth. However, John Milton’s heroic poem, ‘Paradise Lost’, influenced the way people perceived Eve, even though it lacked the details of the bible. Its writings are not found in the biblical manuscripts of Genesis 2 to 3. [1:  Waweru, H.M. 2019 ] 


Reception History Elder Sibling
Reception history elder sibling refers to an interpretation history. Different authors were attracted to different biblical explanations[footnoteRef:2]. Also, scholars are concerned with learning the Jewish sources, including the various Midrashim, the Talmud, rabbinic exegetes, and the proficient Christian interpreters like Agustin, John Calvin, and Origen, believing they will assist in understanding how new meanings developed from biblical texts are used in the latter context. Moreover, the aspect of the reception history elder sibling is what led to the reception history. Reception history included artistic rendition, political uses, film adaptations, music, and artistic retelling of biblical texts. [2:  Butts, A.M. 2017] 

To interpret biblical texts, a receptionist may first consider the second temple, which includes Jewish books of Wisdom of Solomon, 1 Enoch, Adam and Eve’s life, and Sirach; this era’s books are concerned with interpreting the serpent as evil in Genesis 3[footnoteRef:3]. Also, at the time of the composition of reception history at this stage, there was a great shift in Jewish thought, which resulted in the belief in the spiritual forces of good and evil. Moreover, the book of Revelation in the Christian New Testament is called the serpent, Satan, and the devil in the first century after the second temple. [3:  Henze, M. and Lied, L.I. 2019] 


Motifs in Medieval Western Christian Art
The western Christian art reception history motif is the representation of the serpent with a human female head[footnoteRef:4], a feature of the longstanding misogynistic practices of Genesis 3. The tradition became significant and rooted in antiquity. Moreover, the authors of the influential tradition included Jesus’s ben Sira and Philo, and the texts included First Timothy. They suggested that the sin of Eve was a result of her gender. Also, philosophy Augustin stated that women are naturally less intelligent than men, so Satan chose to attempt Eve. [4:  Van Leeuwen, I.A. 2021 ] 

A French theologian, Peter Comestor, became the first to venture the devil's appearance to Eve[footnoteRef:5], depicted in the form of a woman and, since then, the woman-headed serpent became populous. Also, the theme began to appear in many popular works, especially the arts, such as Michelangelo’s Sistine Chapel. Also, a contemporary example is depicted from today’s contemporary advertising, where they use snakes’ images wrapped around the nudes of women in selling the luxury items. Moreover, historian receptionists analyse the serpent’s use through the conversion of the Aztec to Christianity. [5:  DeVun, L. 2018] 


Reception History’s Value in Biblical Studies: Biblical Criticism Reception
The scholars involved in the reception history often contrast the bible’s original text to comprehend exactly what the canonical texts are concerned with, and their various audiences. A reception history is also concerned with ancient literary conventions, and cultural, political, and economic forces experienced during the production of the texts[footnoteRef:6]; for instance, a scholar may deny the serpent is not the devil in Genesis 3. The reason may be to understand the original text’s meaning by the audience and the authors from the ancient world. [6:  Doloughan, F. 2017 ] 


The Distinction in the Meaning of the First and Original Orders
Reception history creates a situation in biblical scholarship whereby there is a distinction between the original and the first order meanings of the biblical texts.[footnoteRef:7] In this study, the domains of biblical scholars have specific sets of technical skills and the subsequent second order, which are the subject to the former group and the putative relationship between the meanings. Therefore, a broader-based definition of biblical studies that can adapt to future hostility is necessary; without a well-defined discipline, splits may arise between the scholarly community and the biblical texts. [7:  Najman, H. 2017] 




A Shift in the Way Religious Traditions Interpret their Sacred Texts
The reception history’s realisation resulted in a significant shift in how the religious traditions interpreted their sacred biblical texts.[footnoteRef:8] The shift occurred because the reception history contrasted biblical practices, thereby discerning the role of the initial biblical manuscript. Also, they attempt to understand the original biblical manuscript and the original meaning of the text to their audiences and authors. This discerning original work of the biblical manuscript involved ancient conventions of cultural, economic, and political forces[footnoteRef:9]. [8:  Esler, P.F. and Pryor, A. 2020]  [9:  West, G.O. 2018] 


Determining the Relationship between Earlier Interpretation and Later Reading
Throughout reception history, scholars have interpreted various biblical texts differently.[footnoteRef:10] The scholars have come up with multiple versions of the biblical text that contribute to the bible’s enlightenment. Also, different versions can then be compared and contrasted to examine connections between them. Besides, the relationship explains the difference between biblical texts in various ways throughout history. Besides, the relationship contributes to the understanding of the biblical texts. [10:  Kavusa, K.J. 2019] 

Biblical texts were constantly updated and edited until the second century throughout the ancient world[footnoteRef:11], though scholars thought that all biblical books were the original text. They could research everything they came across, although biblical books were constantly being edited. Therefore, it gave rise to the different versions of the similar biblical book in the second temple period. It became difficult to determine the original biblical text due to different versions of the same biblical book. [11:  Gallagher, E.L. and Meade, J.D. 2017 ] 


Discovering New Themes of Emerging Christianity
Throughout reception history, writers, after the reception period, were able to pick up the themes initially marginalised by the emerging Christianity.[footnoteRef:12] Also, the three were deeply rooted in the bible. For instance, scholars like Blake William were able to identify how the reception has contributed to the bible aspect that has been left out and which its retrieval contributes to the better enlightenment of the bible. Also, it adds the religion that did not appear in the first stance depending on the Law of Moses. Hence, reception history was critical in discovering such critical areas leading to additional of a new religion. [12:  Carville, G. 2019] 


Reception history has contributed to examine the various patterns of change of the biblical texts; scholars have researched and identified various versions of the bible. Also, reception history has criticised biblical practices, thereby discerning the original bible text. Moreover, the reception history of Genesis 3 has three parts or periods: the second temple period, the prominent motif in the medieval period, and the third century, the Gnostic creation story. In the first period, the narrator does not make any judgment about Satan. The second temple is the Jewish book’s error of Sirach, the life of Adam Eve, and 1 Enoch.
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