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The Doctrine of the Trinity is at the heart of Christian Theology. This doctrine is critical for understanding the creation narrative because the way the Triune God functions is significant for comprehending both the way God created and the way creation is to live in light of the Creator. This essay will trace an account of the Trinity, the way in which the relatability of the Trinity overflows into His creation, and the implications of what might be drawn from the Trinity in light of creation. 
An Account of The Trinity
The work of the Trinity is systematically linked to the doctrine of creation,[footnoteRef:1] meaning that the Trinity must first be understood in order to understand how the doctrine of creation flows out of the Trinity. Perhaps it is better stated, “A theology of creation requires clarity about trinitarian doctrine, especially the relation of the one divine essence to the three persons, the distinction between immanent and transitive acts, and the indivisibility of God’s outer works.”[footnoteRef:2]  [1:  Dr. Angus Slater The Trinity and Creation ]  [2:  John Webster Trinity and Creation International Journal of Systematic Theology Volume 12 Number 1 January 2010] 

Aquinas distinguishes between the created being and the uncreated being.[footnoteRef:3] The divine essence of God must first be addressed when discussing creation because the divine essence draws out the nature of the creator creature divide. Looking first at the he doctrine of the Trinity pushes against the tendency to look at the work of God and trace backwards towards His being. God being one essence is true to the Christian doctrine of the doctrine of the Trinity, but it should not be overstated to say that God is a basic monotheistic being devoid of the interaction of the triune persons. As Webster states, “God’s Threeness is not something additional to oneness; oneness is not a combination of three or divisible into three.”[footnoteRef:4]  [3:  Aquinas, Summa Theologiae 1a.32.1 ad 3.]  [4:  Webster, Trinity and Creation p. 7] 

The threeness of the Trinity does not mean three separate gods, nor is it divisible in the threefold essences of God. The threeness of the Trinity are the persons that are the indivisible essence. The persons of the trinity are never separated from the divine essence. This is to state that the persons are inseparable from the essence, and the essence is inseparable from its threefold person.[footnoteRef:5]  [5:  Augustine, On the Trinity I.12 ] 

The persons cannot be separated from the essence because they are not fragments of the divine essence; rather, they are fully the essence. John Owen describes it by saying, “A divine person is nothing but the divine essence…”.[footnoteRef:6] Each person of the Trinity is marked by both His divine essence as well as their relation to the other persons.  [6:  Owen, A Brief Declaration and Vindication of the Doctrine of the Holy Trinity, p. 407 ] 

Webster continues the work that each person of the Trinity when discussing the relation to each other by saying, “Each person is distinguished by relations to the other persons: active generation, passive generation, active spiration, passive spiration. Second, each person possesses characteristics proper to that specific mode of the essence: paternity, filiation and emanation (or procession).”[footnoteRef:7] The way in which the Triune God should be understood is that each person of the trinity possesses every bit of the divine essence, but not all that is in the three persons of the essence.[footnoteRef:8] This means that the Father is fully God, but the Father is not the Son. The Father did not die on the Cross, nor does the Father intercede to the Spirit in prayer. Rather, the Son is the one who died on the cross and the Son intercedes to the Father. This does not negate the work of God as a monotheistic being; instead it signifies in the perfection and love in which the Triune God communes. Webster describes the importance of the Trinity in describing the ways in which the persons of the trinity function while being one God by stating, [7:  Webster, Trinity and Creation p. 9 
Note: Webster is not talking about modes in the way in which one would describe the ‘heresy’ Modalism, in which modalism refers to the view that the Father, Son and Holy Spirit refer only to modes of existence and are not essential to God in himself.]  [8:  Ibid. p.9 ] 

“God’s life in himself is the perfect, still and eternal movement in which the Father generates the Son and together with the Son breathes the Spirit. Generation and spiration- the two ‘emanations’ or processions in which we may discern the personal modes of the one God- are the manner in which God is limitlessly abundant life. Reciprocity and ‘ineffable mutual delight’.”[footnoteRef:9] [9:  Ibid. p.10 ] 

Webster expresses the way in which the Triune God operates in His perfection and in His mutual delight. Part of this delight is in the reciprocity of the Triune God. God functions in such a way that each person of the Trinity is mutually delighting. The delight of God is important to push back against ancient Arian ‘heresy’ that the Son was generated from the Father because two persons must be two separate gods.[footnoteRef:10] The way in which the persons of the Trinity interact directly relates to the way in which creation was birthed out of the delight and the perfection of God.  [10:  Athansaius On the Incarnation p.5 ] 

The Trinity in Creation 
	God is not merely the greatest of the created beings, nor does he create out of need. God creates in His freedom out of His perfection as Augustine states, “It is from the fullness of thy goodness that thy creation exists at all; to the end that the created good might not fail to be, even though it can profit thee nothing, and is nothing of thee nor equal to thee- since its existence comes from thee.”[footnoteRef:11] [11:  Augustine, Confessions XII.2. ] 

Augustine highlights that creation is not needed in order for God to be God. God is completely satisfied in the communing of the Trinity and does not create out of coercion, but out of, as Augustine says, “the abundance of his generosity.”[footnoteRef:12] Barth expresses it further by stating that “God rejoices in another which as such has not shared in the divine being… he knows and approves this other within the limits of its distinct being.”[footnoteRef:13] God creates voluntarily out of the goodness and perfection of His being. Both Augustine and Barth express the divide in which creation is apart from the Creator. This divide is not because of the sin nature that broken humanity carries, rather, because of the separation between the creator and the creature it their natural state. The creator is completely satisfied in himself. The creature longs to be gratified in its creator.[footnoteRef:14] How does this gratification take place? It takes place in the work of God towards creation. Owen describes the work of God towards humanity by stating,  [12:  Augustine, The Literal Meaning of Genesis I.13 ]  [13:  Barth, Church Dogmatics III/I, p. 331 ]  [14:  Augustine, Confessions XXXII 6] 

“The several persons are undivided in their operations, acting all by the same will, the same wisdom, the same power. Every person, therefore, is the author of every work of God, because each person is God, and the divine nature is the same undivided principle of all divine operations; and this ariseth from the unity of the person in the same essence.”[footnoteRef:15] [15:  J. Owen, A discourse concerning the Holy Spirit vol.3 ] 

	God’s external works towards creation point to God’s active work in creation today but also to God’s work in creating in the beginning. Creation is a mutual giving in the work and economy of the Trinity while still performing the work as Webster states “in a distinct way”.[footnoteRef:16] Meaning, that there are specific ways in which the persons of the Trinity acts in creating while the persons giving their persons mutually, willingly, and as One. Why then is it important to understand the way the Trinity works in order to understand creation? Because this distribution is the way that God is interacting with and transforming his creation today. Webster describes the way in which the Trinity interacts in creation by distinguishing the roles of each person in the work of Creation.  [16:  Webster, Trinity and Creation p.16] 

“The Father is the Maker of heaven and earth, whom the Son is generated from and from whom, with the Son, the Spirit proceeds, the Father is also the being of the divine works in relation to creatures… The Lord Jesus Christ-the Son- eternal generation- consubstantiality- creation….the Divine originality of creation and redemption alike depends on what lies between ‘one Lord Jesus Christ’ and ‘by whom all things were made’….The Holy Spirit is the Lord and giver of life, creation’s perfecting cause… ‘In’ The Spirit has immediate reference to ‘from’ the undivided economic work of the godhead…The Spirit so moves creatures that they come to have and exercise a movement of their own, to be animated, alive.”[footnoteRef:17] [17:  Webster, Trinity and Creation p.18-19 modified for space. ] 

This outer working of the Triune God to creation signifies that in creation God does not merely create individually, separate as modes of God, but rather the Triune God created as persons functioning in unity and love not just in creation but for the future redemption. Why is redemption so closely tied to Creation? Because creation is created out of the Triune God’s creation in their personhood, fully and completely unbroken, and this creation in their personhood points a broken creation to the one who is not and will never be fragmented in person and being. The Triune God in creation points to the work of the Triune God in redemption. This is important because the way the Triune God interacts does not change to divide the undivided Trinity and does not change in the way He interacts with creation. 
Implications of the Trinity’s Work in Creation 
There are practical implications to how the Trinity functions today. Some of these ways include how the relationality of the Trinity works in Creation. There are far more that could be discussed but for this section we will discuss Political implications as well as implications of other cultures. 
At the core of the theologies that we will be discussing is the love poured out within the triune persons over to creation. This is found to be one of the staples for the political implications of the Trinity. Deetlefs describes the issues with an overly monotheistic view of God by stating, “Radical monotheism, where God is perceived as a solitary single person, has often in the past been employed for the justification of authoritarianism and hierarchy. The 20th century trinitarian renaissance has emphasised the relationality of the Divine.”[footnoteRef:18] [18:  Johannes P, Deetlefs, Political implications of the Trinity: Two Approaches HTS Teologiese Studies p.1 ] 

A traditional authoritarian structure has a differing view of God from the traditional understanding of the Trinity. Why is that? Because an overly authoritarian view does not allow for the mutual engagement and love but highlights more of an eternal subordination view of the Trinity.[footnoteRef:19] The opposite side points to a social or relational Trinity.[footnoteRef:20] The argument is that when politics takes form and shape in a more democratic space democratic politics give a better understanding for the way in which the communal nature of the Triune persons interacts.[footnoteRef:21] These relationships of the Triune God play out in and by His creation in mirroring the relations in the known ways the persons of the Godhead relate to one another. This does not denote the Triune God as monotheistic, rather it shows the one God who interacts and exists in three persons.[footnoteRef:22] Creation when done properly is not a self-serving office, rather a life-giving office for the betterment of humanity. [19:  Ibid. p. 3]  [20:  Ibid. p.4 (The definition is attributed to a plethora of people- Boff, Johnson, LaCugna, Plantinga, Volf, Zizioulas) ]  [21:  Ibid. p.5 ]  [22:  Ibid. 6] 

The personhood of the Triune God is important for understanding African Theology as well. Western Cultures tend to emphasise the individual while African culture is known for being communal.[footnoteRef:23] One way this takes place is how Hastings describes how Christianity played out in the 1930s in Germany.[footnoteRef:24] Pursuing a German theology takes place naturally for Germans. Pursuing a African Theology for Africans takes place naturally. That is to say, the nature in which the persons of the Trinity express themselves naturally takes place within the culture one finds themselves in.[footnoteRef:25] Why is it important to have a grasp of African Theology? A proper understanding of African Theology shows a communal aspect of the Triune persons that the western culture does not grasp in the same way because of the singular or more individualistic culture that westerners live in.[footnoteRef:26] In fact, the western view of African Theology has been skewed because of the historical propaganda to justify some serious issues regarding white-washing of history and viewing Africa through a less intelligent, less privileged lens.[footnoteRef:27] This not only takes place within African culture but within Latin culture as well. Kat Armas describes this as a second-generation Cuban-American in Abuelita Faith, where there is something deeply trinitarian about the way women live and interact on the margins of a society that would not consider them theologians at all.[footnoteRef:28] [23:  Ibid. 6]  [24:  Adrian Hastings, On African Theology SJOT, VOL 37. P.259]  [25:  Ibid. p.362]  [26:  Ibid. p.364]  [27:  Ibid. p.364,365]  [28:  Kat Armas, Abuelita Faith. ] 


Conclusion 
The doctrine of the Trinity is at the core of creation both in creating and in the way that creation responds and reacts in view of the Trinity. First, we uncovered the way the Triune God functions as three persons in a communal unity being one God. There is a mirroring that takes place between the Trinity and Creation because Creation was made in the image of God. The trinity is at the heart of creation, and creation, when functioning properly, is mirrors the Trinity. 
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