‘The presentation of Jesus in the Gospel of Mark has been profoundly influenced by the author’s reflections on the Jewish Scriptures’. Discuss.

The Gospel of Mark was written either just before, or around the time of the destruction of the Jewish Temple by the Romans in AD 70. The manner in which Mark uses the Jewish Scriptures introduces us to a Christ who is both ‘enigmatic and paradoxical’ (1).  He reveals the divinely appointed ‘Son of God’, but at the same time presents a very human Christ, using the Jewish Scriptures from Malachi in Mark 1:2-3 right through to Psalms in Mark 15:36 or 16:19 depending on the accepted ending of the Gospel. In a Gospel written mainly for a Gentile audience, it is surprising that Mark alludes so often to the Hebrew Bible, of which the majority of his audience would be unfamiliar, whilst also omitting Jesus’s miraculous conception and some of his most important teachings.
According to Margaret Daly-Denton, there are three modes of intertextuality between the Hebrew Bible and the New Testament. She views these as firstly; actual quotations as used below in Mark 1: 2-3, followed by allusions, of which there are many, and finally, in the form of an echo. (2) These appear on ‘a sliding scale of diminishing intentionality on the part of the author and decreasing visibility on the surface of the text’ (3).  Daly-Denton further believes that ‘Authors quote intentionally, their allusions may plausibly be presumed to be intentional, but they can echo an earlier work quite unintentionally’ (4).
Immediately in Mark 1:2-3, there can be interpreted three allusions or references to the Jewish Scriptures. He uses them in this instance to show the fulfilment of them in the persons of John the Baptist and Jesus. Mark states that he is referencing Isaiah ‘As it is written in the prophet Isaiah, ‘See, I am sending my messenger ahead of you, who will prepare your way; the voice of one crying out in the wilderness: “Prepare the way of the Lord, make his paths straight”, Mark:2-3. 
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This references John preaching in the wilderness and Christ as the ‘Lord’ to come. The passage could be alluding to Malachi 3:1 ‘See, I am sending my messenger to prepare the way before me, and the Lord whom you seek will suddenly come to his temple... delight—indeed, he is coming, says the Lord of hosts,’. The messenger of the covenant in the conquest of Canaan, ‘I am going to send an angel in front of you, to guard you on the way and to bring you to the place that I have prepared,’ Exodus 23:20, could be an echo linking to an angel and/or John as preparing the way, for the coming of Israel or Christ. Stephen Moyise views this use of Isaiah as proof that the ‘Good News is written’, rather than locating John’s ministry or his role as a forerunner of Jesus (5).
Together, these quotes and echoes from the Jewish Scriptures are significant in fulfilling God’s eschatological promise, and thematically important for the entire Gospel, with the Good News of the salvation of mankind and the purification of Israel, through the coming of the Messiah. Mark’s Christology is a narrative Christology and also portrays the emotions of Jesus, such as pity, Mark 1:41, anger Mark 3:5, amazement, Mark 6:6 and exasperation Mark 8:12, leading some scholars to suggest a low Christology in Mark’s Gospel.
Mark’s initial use of Jewish Scriptures in the exordium, links Jesus’ Christology, through the passages from Exodus, Malachi and Isaiah, to the saving of God’s people. This is seen via an angel, Exodus 23:20, a messenger, Malachi 3:1 or a shepherd or warrior, Isaiah 40:3. These actions in the Jewish Scriptures, become the actions of Jesus in Mark’s Gospel, and the implication being that ‘In Jesus, YHVH as arrived’ (6).  
Mark 1:11 ‘And a voice came from heaven, ‘You are my Son, the Beloved; with you I am well pleased,’’ could be seen as an echo of three different passages from Genesis 22:2, Psalm 2:7 and Isaiah 42:1 (7). 
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‘The sacrificial son, ‘your only son Isaac, whom you love …. offer him there as a burnt-offering,’ Genesis 22:2 is a model for the martyrdom and atonement sacrifice of Jesus, who can also be the servant from Isaiah’s Servant Song ‘Here is my servant, whom I uphold, my chosen, in whom my soul delights,’ Isaiah 42:1. Combining the messianic statement ‘You are my son;  today I have begotten you,’ Psalms 2.7, with the servant sacrifice in Isaiah and Genesis, Mark is foreshadowing the sacrifice of the Messiah when said to them, ‘This is my blood of the covenant, which is poured out for many’, Mark 14:4, which has Christ as the ‘suffering servant’. 
In Mark 1:44 there appears to be an allusion to Leviticus ‘See that you say nothing to anyone; but go, show yourself to the priest, offer for your cleansing what Moses commanded as a testimony to them’, Leviticus 14:2, where Moses said that ‘this shall be the ritual for the leprous person at the time of his cleansing. He shall be brought to the priest.’. This passage has the connection between Moses and Jesus as the two individuals to free Israel from a despotic rule.
When Jesus is talking to the Pharisees concerning the Sabbath in Mark 2:25-26, ‘what David did when he and his companions were hungry’, and ‘and ate the bread of the Presence’, this is a clear allusion to  1 Samuel 21:5-6 where David requires food from the priest Ahimelech and ‘ So the priest gave him the holy bread; for there was no bread there except the bread of the Presence’. This could be interpreted as Jesus emphasising his role as the successor of David as king of Israel, and of his lordship of the Sabbath.
When explaining the purpose of the parables in Mark 4:12, Jesus states ‘that in order that “they may indeed look, but not perceive, and may indeed listen, but not understand; so that they may not turn again and be forgiven.’’’ This is allusion to Isaiah 6:9 where God instructed Isaiah, ‘Go and say to this people: “Keep listening, but do not comprehend; keep looking, but do not understand.” It is difficult to determine exactly the purpose of using Isaiah in this context, unless to have Jesus reinforcing the message of God in Isaiah, that if you want to understand God’s message, just seeing and hearing is not enough.
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The mystery of the Kingdom of God involves a far deeper, greater and more perceptive level of understanding and Jesus is reaffirming God’s previous message to the prophets as the one to fulfil their mission. 
Jesus rebukes the Pharisees, calling them hypocrites for putting their own traditions above the commandments of God. Jesus paraphrases Isaiah 29:13 saying, that “This people honours me with their lips, but their hearts are far from me; in vain do they worship me, teaching human precepts as doctrines”, Mark 7:6-7. Isaiah said, ‘Because these people draw near with their mouths and honour me with their lips,  while their hearts are far from me, and their worship of me is a human commandment learned by rote;’, Isaiah 29:13. The idol worship taking was a prelude to the Babylonian exile and shows the warnings of Isaiah were not heeded. Jesus, is equating relating the laws of the Pharisees to the idol worship of Isaiah. This again links Jesus to the prophets, and is replicating their role in warning the Jews of what will be, if they fail to listen and hear his message as God’s prophet, or in this case, his son. 
This role as a prophet or mouthpiece of God continues in Jesus’s conversation with the Pharisees in Mark 7 with ‘For Moses said, “Honour your father and your mother”; and, “Whoever speaks evil of father or mother must surely die”’, Mark 7:10. This references five separate passages from the Hebrew Bible; two from Exodus, and one from Deuteronomy, Leviticus and Proverbs. This again positions Christ not only as the saviour of his people through quoting Moses, but as the king of his people in quoting from Solomon’s Proverbs. 
Jesus references the Ten Commandments given to Moses, ‘Honour your father and your mother, so that the days may be long,’ Exodus 20:12, and reinforced with ‘Whoever curse father or mother shall be put to death’, Exodus 21:17. Similarly, ‘Whoever curses father or mother shall be put to death’, Leviticus 20:9 and ‘Honour your father and your mother, as the Lord God commanded you’, Deuteronomy 5:16 reinforcing the role of Jesus as a ‘powerful teacher’ (9) as was Moses, and as his people’s saviour. 
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Jesus sees the Pharisees as interpreting God’s laws to suite their own ends in Mark 10:4. Jesus is instructing in religious matters in order to save the people of Israel, as they must hear his message as the Messiah. 
When Jesus talks to his disciples regarding the temptations of sin, he tells them that the sinner goes to hell ‘where their worm never dies, and the fire is never quenched,’ Mark 9:48. This is quoting Isaiah, ‘their worm shall not die, their fire shall not be quenched, and they shall be an abhorrence to all flesh’, Isaiah 66:24. Both Isaiah and Jesus can be seen to be making an eschatological declaration of the judgement of God against those who sin, and the everlasting torment that they will suffer. In Jesus’ case, stating that all those who do not come to God through him, will suffer this, clearly positioning himself as ‘the way, the truth and the life’, John 14:6. 
Following the Transfiguration, Peter, James and John ask Jesus ‘Why do the scribes say that Elijah must come first?’, Mark 9:11. This is another allusion to Malachi, where he states that ‘Lo, I will send you the prophet Elijah before the great and terrible day of the Lord comes’, Malachi 4:5. This can be interpreted as John the Baptist being an Elijah type figure, but that Elijah will come to bring forth the second coming of Christ. As with Isaiah, Jesus is being linked by the prophets who were trying to correct the behaviour of the Jews in general, and their priesthood in particular. Jesus saw them turning his father’s ‘house of prayer for all nations’ into ‘a den of robbers.’ Mark 11:17. This references Jeremiah, ‘Has this house, which is called by my name, become a den of robbers in your sight?’, Jeremiah 7:11, taking the role of God’s prophet and redeemer. 
On Jesus’ entry into Jerusalem the crowd hails him with ‘Then those who went ahead and those who followed were shouting, ‘Hosanna! Blessed is the one who comes in the name of the Lord! Blessed is the coming kingdom of our ancestor David! Hosanna in the highest heaven!’, Mark 11:9-10.  This is referencing the Psalms and ‘Blessed is the one who comes in the name of the Lord. We bless you from the house of the Lord’, Psalm 118:25-26., placing Jesus not only as ‘Lord’ in terms of his Christology, but also again as the rightful king and ancestor of David, both a spiritual and temporal ruler of his people. 
This portrayal as the ‘son of David can also be seen with the blind beggar Timaeus twice calling out ‘Son of David, have mercy on me!’, Mark 10:47-48. 
The Christology as Jesus as a son of David and king can also be seen in the other Gospels, "Hosanna to the Son of David! Blessed is the one who comes in the name of the Lord" Matthew 21:9; "Blessed is the king who comes in the name of the Lord!", Luke 19:38", and ‘’Hosanna! Blessed is the one who comes in the name of the Lord-- the King of Israel!", John 12:13. This Christology as king can further be seen throughout the Mark 15, where Jesus is frequently referred to as ‘King of the Jews’, Mark 15:2, 15:9, 15:12, 15:18 and 15:26, as well as ‘King of Israel’ 15:32. These references tend to be in sarcastic terms, but nevertheless highlights the destiny of Jesus as a son of David and the eternal king. 
“The stone that the builders rejected has become the cornerstone; this was the Lord’s doing, and it is amazing in our eyes”?’ Mark 12:10-11, is a quote from Psalms ‘The stone that the builders rejected has become the chief cornerstone. This is the Lord’s doing; it is marvellous in our eyes,’ Psalms 118:22-23. This is when Jesus is telling his second story on how the false priesthood will be replaced, and the builders are the priests or Sanhedrin, and that the stone is possibly the patriarch Abraham, King David or the forthcoming Messiah, and that God’s plan will prevail, in the name of Jesus, the Messiah. According to Moyise, this is a later doctrinal attempt to explain Christ’s death, the ‘redemption and the consequent incorporation of the Gentiles’. (10)   
The Christos, or Anointed One of Mark is first used as ‘Jesus Christ’, Mark 1:1, and again when Peter answers Jesus’ question about who he is, and Peter exclaims ‘You are the Messiah’, Mark 8:29, leaving no doubt as to Jesus’ role as the Christ. This he confirms himself when asked by the high priest “Are you the Messiah, the Son of the Blessed One?”, Jesus said, I am,’ Mark 14:61. 

10. Moyise, Stephen., ‘The Old Testament in the New: An Introduction’ (Bloomsbury, T&T Clark) pg. 26
He is further referenced as the Messiah in Mark 9:41, 12:35, 13:21-22 and 15:32. ‘Jesus, for the first and only time in Mark’s Gospel, unequivocally affirms his identity (‘I am’) and continues by speaking of his future vindication as the Son of man enthroned at God’s right hand and who will return in glory (14:62; cf. Ps. 110:1; Dan. 7:13)’. (11)
Jesus as the Christ also links in to his title as the ‘Son of Man’ (12) especially in regards his teachings; ‘While Jesus was teaching in the temple, he said, ‘How can the scribes say that the Messiah is the son of David? David himself, by the Holy Spirit, declared, “The Lord said to my Lord, ‘Sit at my right hand, until I put your enemies under your feet.’” David himself calls him Lord; so how can he be his son?’ And the large crowd was listening to him with delight,’ Mark 12:35-37. This is quoting David ‘The Lord says to my lord, ‘Sit at my right hand until I make your enemies your footstool,’ Psalm 110. In David calling his son ‘Lord’, this suggests that ‘an earthly kingdom, is not a sufficient category for the Christ. While the Christ will be a physical descendant, he will be much more also’. (13) 
In the days prior to his crucifixion, Jesus foretells of the destruction of the temple, Mark 13:1-2, and in Mark 13:14, makes numerous allusions to Daniel, regarding the desolating sacrilege, (Daniel 8:13, 9:27, 11:31, 12:11). It is here that Jesus reveals that ‘they will see “the Son of Man coming in clouds” with great power and glory’, Mark 13:26. The Son of Man is significant in Christology, as it is a title only used by Jesus referring to himself. In this instance he is quoting again from a vison of Daniel, ‘there before me was one like a son of man, coming with the clouds of heaven…. He was given authority, glory and sovereign power; all nations and peoples of every language worshiped him. ‘His dominion is an everlasting dominion that will not pass away, and his kingdom is one that will never be destroyed’. Daniel 7:13. This clearly establishes Jesus as the one foreseen by Daniel, whose kingdom will be everlasting. 
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Jesus uses this phrase especially in regard to his death and ‘great suffering’, Mark 8:31; that ‘the Son of Man, that he is to go through many sufferings and be treated with contempt’. Also Mark 9:12; ‘The Son of Man is to be betrayed into human hands, and they will kill him’, Mark 9:31; ‘the Son of Man will be handed over…. they will mock him, and spit upon him, and flog him, and kill him; Mark 10:33-34; ‘Son of Man is betrayed’ Mark 14:21 and 14:41. 
Possibly Jesus’ most significant instance of referring to himself as the ’Son of Man’ is ‘For the Son of Man came not to be served but to serve, and to give his life a ransom for many.’ Mark 10:45. Here he apparently reverses the image from Daniel of a son of man who is served by ‘all peoples and nations languages’, Daniel 7:14, into an atonement sacrifice through his crucifixion. (14)
The apocalyptic language used by Jesus in Mark 13 and 14, is powerful in its nature and alludes to Joel and Daniel from the Hebrew Bible. ‘For in those days there will be suffering, such as has not been from the beginning of the creation that God created until now, no, and never will be’, 13:19, resonates with ‘Like blackness … a great and powerful army comes; their like has never been from of old, nor will be again,’ Joel 2:2 and ‘At that time Michael, the great prince, the protector of your people, shall arise. There shall be a time of anguish, such as has never occurred since nations first came into existence,’ Daniel 12:1.  
This is continued, ‘But in those days, after that suffering, the sun will be darkened, and the moon will not give its light, and the stars will be falling from heaven…. Then they will see “the Son of Man coming in clouds” with great power and glory,’ Mark 13; 24-26. This is quoting Isaiah 13:10 ‘the sun will be dark at its rising, and the moon will not shed its light,’ and When I blot you out, I will cover the heavens,    and make their stars dark; I will cover the sun with a cloud,   and the moon shall not give its light,’ Ezekiel 32:7. The prophecies are coming true. There is also ‘and I saw one like a Son of Man coming with the clouds of heaven.’ Daniel 7:13.
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Jesus again refers to ‘the Son of Man seated at the right hand of the Power”, and “coming with the clouds of heaven.”’ Mark 14:62 when answering the charges of the high priest. 
The final quote from the Jewish Scriptures is when he is on the cross and he exclaims ‘My God, my God, why have you forsaken me?’, Mark 15:34, a direct quote from Psalm 22:1. Most scholars think otherwise, Jesus could be actually invoking the ending of the Psalm 22, which gives the Jewish establishment something to fear, and his own followers hope for the future. (15) ‘To him, indeed, shall all who sleep in the earth bow down... future generations will be told about the Lord, and proclaim his deliverance to a people yet unborn, saying that he has done it,’ Psalm 22:29-31. Even in the hour of his death, Jesus is proving that he is the Messiah.
The use of the Jewish Scriptures in the Gospel of Mark discloses an ‘enigmatic and paradoxical’ (16) Christology, emphasising the emotions and the humanity of Jesus, through his pity, love, exasperation and anger, whilst simultaneously displaying a melange of roles and titles. Jesus is Isaiah’s servant, Jeremiah’s stricken shepherd, the saviour foretold by Ezekiel, Isaiah, Solomon and Joel. He is Daniel’s Son of Man, the Davidic heir apparent and Messiah. He displays an authority from the knowledge of his kingship and as God’s anointed son. However, in the Gospel of Mark, Jesus is not God, he does not know all things, ‘But about that day or hour no one knows, neither the angels in heaven, nor the Son, but only the Father’, Mark 13:32. Jesus also said ‘Why do you call me good? No one is good but God alone’, Mark 10:18, possibly denying the concept of any current divinity. 
 Jesus lives as a man, but despite being the Son of God. J. Marcus, explains these apparent contradictions beautifully in that there is ‘a recognition of the separateness of the two figures with a recognition of their inseparability’. (17)                    3,297 Words
15. Moyise, Stephen., ‘The Old Testament in the New: An Introduction’ (Bloomsbury, T&T Clark) pgs. 28-29
16. Strauss, Mark L., ‘Mark’ (ZECNT. Grand Rapids: Zondervan, 2014) pg. 734
17. Marcus, J. The Way of the Lord: Christological Exegesis of the Old Testament in the Gospel of Mark (Edinburgh: T&T Clark) pg. 39 



