An analysis of select passages from both The Decameron of Giovanni Boccaccio translated by H. Morley and The Black death by J. Nohl will reveal Medieval treatments surrounding the black plague epidemic and how these affected Christian society 
This essay will discuss the treatments and approaches to the Black Death epidemic with presidency to Medieval Europe, using both the primary source ‘The Decameron of Giovanni Boccaccio’ and collections of primary sources by historian J. Nohl in his work ‘The Black Death, a Chronicle of the plague.’ In this essay the definition of treatment and the approach taken towards them, is not only the physical care but the religious and spiritual care give to those who were victims of the plague. Additional focus will be given to the medieval attitudes towards the plague in both an individual sense and a communal one as well as treatment towards victims of the disease.
The previously mentioned texts will be examined within four key areas, these will include: typically Christian responses at both a local and widespread level, as well as the emergence of branches of Christian identity in the form of Flagellants. Secondly, the use of protective objects to counteract the Black Death, this will be achieved through analysing the usage of Amulets and Talismans. Lastly, this essay will compare those who accepted their own mortality whilst in the company of others as a form of treatment, as well as those who sort isolation in order to evade epidemic. 
The Christian response towards the Black Death can be split into three parts, the responses of the individual, the local clergy and the church as an organisation. Firstly through the analysis of Morley’s translation of the Deacameron of Giovanni Boccaccio it can be argued that there was a clear movement in the personal response towards those who suffered the Black Death in the medieval period, this movement can be used to give an overview of religious response and sentiment towards the Black Death at a local level. As Morley’s translation suggest there was a highly communal attitude towards the deceased during the beginning of the period, with early victims of the disease being surrounded by family members, whilst friends and neighbours would often ‘assemble before the door, with many of the citizens and kindred, … and the dead body was carried in comely manner on men's shoulders, with funeral pomp of torchlight and singing’
 However in later years of the Black Death this tradition changed, due to the frequency of victims as well as that of the nature of how the living behaved around the dying victims led to the decline of these customs. This highlights that attitude and treatment changed as the epidemic swept across the community, although it is uncertain how swift this change came into effect, it is clear that there was a movement from communal sentiment to more solitary activity amongst following the Black Death. 
This movement can also be displayed in the customary change towards the treatment of corpses by both family members and those socially connected to the deceased, that after death the prominent use of ‘grave-makers, coffin-bearers, or the like, that did these services only for money; and the bier being mounted on their shoulders, in all haste’
  suggest that the deceased were transported from their homes and attended to with a sort of swift contempt that victims and were treated by friends and neighbour with a sense of abhorrence and revulsion. Secondly, it can be argued that the movement in attitudes of individuals towards those affected by the disease as discussed through Morley’s translation of the Deacameron of Giovanni Boccaccio, mimicked those of more secular figures within Medieval European society. For example the lack of aid given by physicians during the Black Death, who instead providing services choose to seclude themselves off from infected families they were there to help, this sentiment is stated by Nohl who writes ‘they did not venture to visit patients, and if they did could do no good and consequently earn no fees’
 this highlights a growing attitude amongst the general populace as well as those of professional occupation.
Furthermore, following the study of the response to the Black Death, alternative Christian groups that were independent of the church developed. There were a community of people named Flagellants; this group were formed under the practice of repenting for human sin, travelling throughout Medieval Europe. They believed they could achieve repentance by whipping themselves, as a selfless act to be attributed to the whole of humanity.
 This was formulated on the assumption that their activities could counteract the wrath of God and therefore remove the Plague, for it was considered to have been incited by God’s divine powers.
 The formation of such independent groups display’s religious treatment towards the epidemic whilst also highlighting how desperately Medieval society was in need of local level aid.

Another form of treatment following the outbreak of the plague was the use of talismans used as a preventative; according to historian Nohl this follows the Medieval concept that one poison would counteract another.
 These talismans would often be made out of arsenic, according to Historian Daniel Defoe, who states ‘during the great plague such amulets were worn by nearly everyone, particularly also spells, signs from the Zodias, papers…were inscribed, among which the mysterious triangle abracadabra was especially prominent’
 There are instances whereby even members of the clergy including Pope Hadrian VI endorsed the use of talismans, displays that there was a widespread need for something more physical in their lives that the individual could touch and feel as well as the use of Christian prayers in order to combat the outbreak of this disease.

The use of talismans and amulets can be considered a logistical step within Medieval Christian society following the previous use of objects, such as Relics. The practice of visiting the bones of Medieval saints as well as other sacred artefacts owned by an individual or community was already an integral part of Medieval culture.
 With the outbreak of the Black Death there was increased demand for such objects that were often considered to be associated with miracles, such examples include the precession of St. Genevieve;
 therefore the use of amulets that could be worn and owned by numerous people can be considered a natural progression that suited the growing need for personal protection. Additionally the practice of visiting shrines as a form of treatment towards epidemics and personal illness would arguably become increasingly difficulty following the vast outbreak of this disease; therefore the usage and popularity of amulets and talismans fulfilled this growing need left by the inability to visit Holy relics. The usage of amulets during the Medieval period highlights that treatment towards illness, disease and more specifically the plague that can be seen as transitioning from that of communal healing, through Religious and social practices, to that of personal protection and individual health.
Moreover, following the outbreak of the Plague across Europe there was a rising acceptance towards death an attitude formed as part of a treatment to the rising victims of this disease, as Morley expresses in his translation of The Decameron of Giovanni Boccaccio that there were individuals who expressed ‘that there was no other physic more certain than to drink hard, be merry among themselves’
 This displays an aspect of communal response towards death, abandoning the search for a cure these individuals were coming to terms with their evident mortality, deciding to immerse themselves within a community travelling from one tavern to the next, this attitude highlights that a select group of people somewhat abandoned Religion during this Medieval crisis and obtain worldly pleasure before death. 
Alternatively, another form of treatment towards the Black Death that involved self-preservation were those ‘who considered with themselves that abstinence from all luxury would be a sufficient resistance against all hurtful accidents’ much like the same theology that sparked the Flagellants.
 This group abstained in order to counteract God’s wrath, a form of penance although not as physically taxing, in terms of violent acts towards each other as preformed by the Flagellants, this group lived as separatists. Arguably in the same fashion as hermits, living through isolation and minimalism, however as Henry Morley argues these individuals were ‘being shut up in such houses where no sick body should be near them’
 understanding that the plague could be travel from person to person, there lack of interaction with the rest of their community can be considered logistical but also that of selfishness.
Following this sentiment of self preservation, there were also those who fled, ascribed by Morley as ‘caring for nobody but themselves, very many, both men and women, forsook the city’ this highlights how devastating the plague was to communal life, with those who suffered, those who isolated themselves and those fled. This would have undoubtedly impacted the community, through both an occupational aspect and that of a religious one. With the lack of personal integration at a local level the church would have suffered, in both following, monetary aspects and a lack of members of the clergy in subsequent years. Moreover as ascribed by Nohl, who argues, due to the rapid decline in members of the clergy following the Black Death this led to a stark lack of education in members of those who held high positions highlighting a long-term effect within the religious community.
 
In conclusion following the Black Death epidemic throughout Medieval Europe there were various forms of treatments and attitudes towards those who were victim to the disease as well as towards the disease itself. Throughout the Christian church there were varied responses, those who gave medical aid, those who repented and those who sort seclusion. Additionally at a personal level there were some who sort solace in religious activities as well as a community of people who repented for human sin by whipping themselves. There were others who somewhat abandoned faith and the idea of a cure, in favour of more earthly pleasure and temporal community, attempting to accept their mortality. Alternative forms of treatment towards the plague lay in preventative measures with the popular use of objects, namely talismans and amulets. The use of such objects were used to ward off the plague and illness giving something tangible and physical to the individual that could reassure them as well as ‘protect’ them.
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