Secondary Literature Review – Sati as a Religious Rite: Parliamentary Papers on Widow Immolation, 1821-30

This is an article, that was published in 1992 by Vasudha Dalmia-Lüderitz. She is an Indian Professor Emerita of Hindi and Modern South Asian Studies in the Department of South and Southeast Asian Studies at the University of California, Berkeley. She specialises in Hindu Studies and many of her books are on Hindu traditions, history, literature, identity, and politics. In this article she mostly approaches this topic from a political and religious narrative due to her background, weaving in the parliamentary papers, with knowledge her own knowledge on Hinduism, and reactions from both viewpoints. 
I would argue that the article doesn’t really have a clear argument but a neutral parliamentary paper on Sati, whilst also explaining the British efforts to ban the practice and the complications they faced. A lot of the parliamentary paper element focuses on how Hindu women had very little liberty and autonomy when it came to Sati and despite receiving little education, they were taught from being young girls that Sati was a duty they must commit to. Naturally this angered the British colonisers, as they wanted India to be a libertarian state, and this went against their principles of libertarian and utilitarianism (as stated by Lord William Bentinck who was the first governor of India at the time). At the time the British viewed themselves as enlightened by a mistrust of ritual (which most likely came from the persecution of witchcraft in Europe in the previous century, and how the paranoia of witches was spread by religion and a lack of scientific understanding), however naturally the Hindus did not understand this and viewed the British as religiously persecuting them, so this naturally led to an increase in the authorisation and ramification of Sati. 
Dalmia also discusses how there was a lot of conflict of interest in the banning of Sati, as colonists under the rule of Bentinck followed libertarianism as well as utilitarianism, which heavily encouraged individual freedom, which would naturally include religion causing a massive conflict of interest. She also argues how it could also be that they also didn’t want to interfere too much as they wanted women to stick to their specific spheres and by giving widows more freedom in India it could cause problems to the paternalistic society as well as encourage women in Britain to want more rights, which the vast majority of men and parliament did not want, despite that being hypocritical to the principle of libertarianism. 

Based on the references used in this article, her evidence is primarily from parliamentary papers from 1821-30, that also reference pre-existing statistics recorded by the colony in the 1810s which enhances their for the banning of Sati which followed in 1829. For the rest of the article, she uses a wide range of scholarly articles by a variety of European and Asian scholars, being published from 1811 to the late 1980s. 

The article effectively contributed to our understanding of Sati, providing a neutral tone and factual statistics alongside reasons for colonial and Hindu responses to Sati and the banning of the practice. However, a major flaw of this article to me is that due to its lack of emotiveness, I personally struggled to engage with the source and understand its true viewpoint on Sati, especially when compared to the excellent narrative Pandita Ramabai wrote on Sati, which was an excerpt from her book called The High Caste Hindu Woman. She used evidence from the Rig-Vedas to explain her viewpoint, and factually explains the mistranslation error that led to this practice, whilst making us understand the fear and terror these poor widows faced, which helps us to understanding the reasoning why this practice should be banned, regardless if you are a colonist or not. 
Therefore, due to this lack of emotiveness or a clear viewpoint, I would argue that her audience is going to be predominantly scholars who are looking for the source worth as an academic piece rather than a more general audience that Ramabai was aiming for. It could also perhaps be used as a scholar article to be used in academic essays by university students as well as a key refencing point on thoughts and statistics on Sati. 

It is difficult to determine if the author achieved their aims, however she does clearly cover the narrative on why the colonists wanted to ban Sati and the complications that arose as a result. Despite this though I would not personally recommend this work. Although it is very fact forward, and academic, I personally struggle to read this, and I gain limited knowledge and purpose from it. This does not mean that it is a bad academic source, but rather not suitable for my way of learning. I am an extremely visual learner so by not having any descriptive language or even an argument makes it very difficult for me to gain knowledge and I end up often switching off and become unwilling to engage with the academic material. This is an issue with a lot of academic sources if find, however I do understand that they are predominantly for factual and referencing purposes only, but I do believe that emotion can also be a good referencing tool to help explain better a point of view or narrative an author is trying to present. Therefore, this source is more suitable for a read and write learner so therefore is does have an audience and can be useful piece of work, it just isn’t personally suitable for myself. 
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